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Surely, 


you have (the person) of the holy 
Prophet an excellent model of living for him 
who looks to Allah and the Day of Resurrection 
and remembers Allah frequently. 
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Introduction 


Modern man faces a crisis of integrity. "One may smile 
and smile and yet be a villain." The face is no longer an 
index to the mind. The outward. smile máy be the 
expression of an inward frown; the polite facade may hide 
the ingrained impoliteness. There is no longer any 
consistency between man's outer-self and inner-self The 
beauty of character is elbowed out by the beauty of external 
form, the shape of the nose. the fairness of complexion, the 
curve of the jaw and the colour of the eye. The Western 
people say thal one’s face is one’s fortune. At cast, il 
applies to the fair sex without any modulation of tone and 
tenor. The reason is that the. Western society lives on the 
surface alone. It thrives on palpable glamour and any 
search for the vital springs of life is beyond ils scope. And 
when one is obsessed with the external form, one’s vision 
is naturally constricted. The body becomes the bleck that 
impedes human development. For them the knot of the tic 
is more valuable than the grip of faith; the cosmetic blush is 
more important than the Prophet's saliva, and the perfume 
preserved in bottles is more soothing and relaxing than the 
scent distilled by the integrity of one’s character which is 
the true source of human contentment, The modern man ts 
living illustration of the angst and anxiety that such an 
attitude breeds. He is an odd Jumble of contradictions, an 
unsavoury muddle of discrepancies and a stinking puddle 


of stagnant water that spawns only the mosquitoes of 
corruption and perversion. His entire life is summed up by 
T. S. Eliot, the great modern English poet, in these words: 
"| have measured out my life with coffee spoons." The 
coffee spoons provide the measure of his triviality. He is so 
much engrossed in the crass music of materialism that his 
ears have grown deal to the wholesome music of the spirit. 
He does not realize that “heard melodies are sweet, but 
those unheard are sweeter.” It is this imbalance and lack of 
perspective that has drained his material and technological 
progress of purpose and vitality and has reduced him to an 
insensate pulp of confusion and purblindness. And _ the 
upshot is that the material progress, instead of drawing him 
closer to joy and peace, has fragmented him further and 
therefore, has made him pathetically dependent on. pills, 
wine and capsules and on all the palliatives that bring him 
only temporary relief but no permanent peace. 

On the other hand is the modern Muslim. He is like that 
upstart crow who, while imitating the swan, has lost his 
own original gait. The dazzle of Western tinsel and rolled 
gold has impaired his vision and squinted his values. He is 
now dangling between the spurious values of the west and 
the roots of his own nest that is built by the straws and 
splinters of the faith of his forefathers. On the one hand, he 
covets material prosperity and, on the other hand, he likes 
to maintain his ever-slipping grip on the controls and 
switches that regulate his faith. But his wobbly condition 
disgruntles him further because the way of the Lord and the 
way of the Devil do not operate on the same wavelength. 
The devil lures by deception but the Lord persuades by 


conviction, the devil deceives by exaggeration; the Lord 


guides by lucid presentation; the devil confuses, the Lord 
clarifies. Therefore, in order to wean him-self from the 
influence of the devil, it is necessary for the Muslim to 
discard the cloak of hypocrisy and to re-embrace the truc 
Islamic values in a spirit of self-sacrificing sincerity. Once 
he has purged himself of the dross of Western chic, he can 
reprogramme his life on the ever-nourishing and ever- 
sustaining model of the Prophet's life which is not only a 
source Of true enlightenment but also incredibly 
comprehensive and consummate as it covers all aspects of 
human life in all its subtlety, beauty and complexity. The 
model of excellence furnished by the Prophet (22) still 
remains untarnished in its glory and the best way to follow 
itis by studying his life, his sira. 

In the present-day murky scenario, where the Western 
world is intoxicated with its devilish pursuits and the 
Muslims are wallowing in the haze of confusion, the only 


ray of light is provided by the life of Muhammad (#27) as 
it contains prescriptions for all the ills and ailments of the 
modern life. And the volumes on his life by Dr. Qadri is an 
attempt to spread this ray of light to all the corners of the 
globe for the guidance of mankind fumbling in the dark of 
ignorance and waywardness. 

It is the hard and unflickering belief of the writer that 
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the character and conduct of the holy Prophet (2:5) 
provide a universal and eternal model for human beings 
Who are stuck within the grooves of smugness and self- 
complacency and who are therefore. allergic tọ the 
concepts of true love, sincerity and sacrifice. In a world that 
thrives on the disharmony between man’s outer and inner 
self, the life of the Prophet (44) furnishes a sense of 
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harmony that guarantees true. development and progress 
which sustain him both physically and spiritually and 
strikes balance between his instinctive drives and spiritual 
compulsions. 

A study of the Prophet's model will bring home to the 
Muslims impressed by Western heroes the worth of a 
character steeped in. spiritual enlightenment and internal 
consistency, a character whose conduct reflected his inner 
beauty, and whose inner excellence was unflinchingly 
supported and reinforced by the consisteney of his conduct, 
a character who was a paragon of integrity that even his 
enemies could not spot a single flaw or discordant streak 
between his professions and his deeds, a character whose 
harmony was vouched for even by his staunchest rivals, a 
character who never lied, who never broke a promise, who 
never embezzled a trust, who helped the widows and the 
orphans and who himself starved so that others could cat, 
who kept awake so that others could have a peaceful sleep, 
and who suffered and bled so that others could live without 
fear. 

The unprecedented quality of his character is amply 
illustrated by his practice. Soon after his Prophethood, he 
invited the disbelievers to embrace Islam. They asked him 
to prove the authenticity of his revelation. Allah could have 
blessed him with a miraculous proof to refute the 
objections of the disbelievers. Instead, He opted for a more 
realistic course and asked the Prophet (235 ) to cite his own 
life as evidence of the truthfulness of his message. And 
what could be a greater illustration of the integrity of his 
character that even his most hardboiled enemies failed to 
point out a single flaw in him. He represented the acme of 


Preface 


lt is a fact that over the last two centuries, Islamic 
community has been in a state of collective decline at the 
international level and, as a result, both intellectually and 
practically, it has drifted away from its main concerns. If at 
all some partial and lukewarm efforts have been made by 
persons deeply conscious of the sense of loss, they have 
proved abortive. The intellectual and practical malaise 
remains unimpaired. Almost all of these efforts appeared to 
be inconsistent or inadequately inspired which, instead of 
reforming, matters, made them even worse and further 
frustrated the common mass of Muslims. The malady grew 
even more acute with every dose of the fresh medicine. 
But, in the present context | intend to highlight the 
following facts: 
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* Religious and spiritual values declined in the fast 
declining world of Islam. 

* Islamic beliefs and acts became ineffective as they had 
turned into dead rituals and superstitions. 

* The Muslims lost their faith completely in their 
resurgence as a community. 

* The concept of Islam as a practicable religion in future 

grew indistinct. 

In their state. of decline, their belief in Islam as an 

effective relipion became fragile. 
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* Religious facts and spiritual values were replaced by 
materialism tn the Muslim world, 

* Religion was divorced from social life and treated only 
as a prelude to the next world. 

** Islamic unity splintered owing to geographical, racial, 
linguistic, sectional and sectarian affiliations. 

** The religious, political, economic, social, cultural and 
educational institutions of Islam, which had been the 
spearheads of creative and revolutionary forces, fell 
victim to intertia and immobility. 

And the. scattered. Muslims, instead. of working for a‏ وه 
global Islamie revolution, rallied their efforts to protect‏ 
and defend only themselves and ironically, regarded it‏ 
as the ideal Objective of their lives. Even this change in‏ 
the plight of the Muslims failed to satisfy the exploitive‏ 
forces and they started hatching new schemes to give a‏ 
permanent shape to the results of the change by‏ 
identifying and suppressing all those creative and‏ 
dynamic urges in. Muslims which. in. the. past. had,‏ 
inspite of their short comings, repeatedly driven them to‏ 
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recapture their lost elory and reassert their identity as a 
living Muslim. community, and for which they 
considered no sacrifice too great. 

Undoubtedly, the religious and revolutionary force of 
islam that sent shivers down the spines of its enemies was 
love; sometimes this love expresses itself as love of Allah 
ic. firm faith in divine unity and sometimes it manifests 
itself as love of the Prophet (42%). The spiritual history of 
Islam) is nothing but a record of the expression and 
manifestation of this glowing love. 
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This is the reason that the religious and spiritual system 
of Islam invariably survived. The political changes in its 
history and the evolutionary process continued. The saints 
of Islam kept aflame the love of Allah and the love of the 
Prophet (4) in every period of history which served as a 
guarantee of the collective survival of Muslims. A 
distinguished Western historian Hitti says: "lt often 
happened that even during the darkest moments of political 
Islam, religious Islam achieved some splendid successes.” 

A Dutch scholar. Lo.K.Gad. expresses. surprise. by 
saying, “Though Islam repeatedly declined politically, 
religiously it. continued. to. progress." Analysing these 
factors, another well-informed english orientalist H.A.Gib 
comments, “It has frequently happened in history that the 
culture of Islam was intensely opposed, but in spite of this, 
it could not be put down. The main reason is that the mode 
of thinking of the saints came immediately to its help and 
gave itso much strength that no power could compete with 
it.” 

Itis a fact that the love of the saints for the holy 
Prophet (4) and their method of religious. instruction 
made their teaching simply irresistable. The poct- 
philosopher of Islam, Iqbal, has expressed the unique 
quality of this love in a number of his poems. These verses 
are a poetic complement to the actual love practised by the 
saints. It was the intensity of this love which not only 
sustained Islam at its most critical junctures but also scared 
away the anti-Islamic forces which seemed determined on 
n occasions to delete Islam trom the face of the earth. 
hus, during its downward slide. when Iqbal was anxious 
lO bail out the Muslim community by breathing a new life 
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into its freeze-dried arteries, anti-Islamic exploitive forces 
were pitched to drain the hearts of the Muslims of this love 
through different intellectual and practical schemes. ۰ 

knew that once Muslims are stripped of the pas con of | ve, 
then no earthly power can help them retrieve tho. lost 
splendour nor can any reform movement guide them to 
their real destination. This ts neither mere supposition nor a 
false notion but a glaring fact. Iqbal has drawn attention to 
the Western conspiracy roughly in these words, “This 
starving individual is never scared of death; (but) draw the 
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soul of Muhammad (4 ) out of his body, give a European 
touch to the Arab way of thinking and drive Islam out of 
Arabia and Yemen.” 

Therefore, in order to pursue this objective, Western 
imperialism adopted a two-fold policy; on the one hand, it 
officially encouraged a sectarian intellectual debate which 
targeted at denying the dignity and pre-eminence of the 
Prophet (4) to induce among the Muslims his 
disobedience; on the other hand, this intellectual field, 
disguised as Islamic research, was handed over to highly 
prejudiced Jewish and Christian orientalists. They wrote 
books which expressly distort both the teachings of Islam 
and the personality as well as the mode of living of its 
founder. When a simple, uninitiated Muslim reads these 
books, his mind is filled with various doubts and baseless 
suspicions about the personality and teachings of the holy 
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Prophet (47). Thus a regular study of these books tends to 
shape up a mind which finds love and obedience of the 


Prophet (4) simply inconceivable; and this two-fold 
brainwashing of the Muslims ts still tn progress. 
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It is our bad luck that some of our Muslim thinkers are 
unwittingly playing a similar role. When the problems of 
life changed in the modern world and new needs emerged, 
the Muslim thinkers dished out Islamic teachings and the 
life of the Prophet (2%) in a manner that they could 
grapple more successfully with the emerging challenges. 
Though these intellectual cfforts were necessary to come to 
grips with the unexpected issues, they focused only on one 
aspect of the problem, the other aspect remaining 
unattended. 

In fact, there are two aspects of the Prophet's 
personality which are not only separate and permanent, but 
also inter-dependent. To ignore any one of these aspects 
could prove devastating to the cause of Islam. 


Practical aspect and Spiritual aspect of 
the Sira 

The practical aspect comprises the qualities and 
accomplishments of the human life of the Prophet (25 ). It 
presents the acme of excellence in all fields of positive 
human pursuit. It gives us a comprehensive, well-rounded 
portrait and the Prophet (23 ) emerges as a complete man, 
à model to be followed by all human beings, a model that 
retains its essential human contours and does not pretend to 
lapse into a supernatural figure. it reveals the beauty of his 
conduct, his balanced grasp of economic matters, his 
courage and martial abilities, his patience and fortitude, his 
truthfulness and trustworthiness, his wisdom and insight, 
his capacity for justice and jurisprudence, his generosity, 
magnanimity and his benevolence. Each observor looks at 
him as a great guide, a wise thinker and administrator, a 
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Just judge, a matchless legislator, an exemplary leader and 
general, an honest businessman, an enviable citizen, an 
inimitable husband and head of the family and a successful 
head of the state. Undoubtedly, the relevance of this aspect 
of the Prophets life is indispensable. But some Muslim 
thinkers and writers have restricted his achievements to the 
practical aspect of his life alone which obviously leaves the 
picture imcomplete and a great deal to be desired. They 
ignored or underplayed the spiritual aspect of his life which 
stresses his remarkable achievements and miraculous 
qualities, suggesting thereby that the present-day cducated 
generation is quite unconcerned about these issues which 
are reserved purely for the saints or serve only as tokens of 
deep attachment to the Prophet (2:5 ). 

Besides, even the outer aspects of the Prophets Hit 
were only sketchily outimed, unflavoured by the traditional 
spirt of love and obedience, presuming thai it was 
inconsistent with the jatest research techniques. 
Consequently, that emotional attachment, which gradualiv 
“translates into love, disappeared from the hearts of this 
generation, and according to Iqbal: 

“itis dark as the fire of love has been extinguished 
A musalman, (Muslim) is not a musalman but only a heap 
eb ash." 

A study of the practical aspects of the Prophet's lile can 
serve as a basis to answer the objections of these 
rationalists in. the. (orm. oi. intellectual and conceptual 
arguments. it can also justify its practicable and effective 
n Mure in the changing circumstances. But the love of the 
Prophet (427) cannot be rekindled in the hearts of the 


Muslims: who are obsessed with money and materiai 
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progress, who are allergic to any spiritual reference and 
who treat miracles as outdated stuff. 

When non-Muslim thinkers presented the outer aspects 
of the Prophet’s personality negatively, the Muslim 
thinkers presented these aspects positively, mainly as a 
form of retaliation, and discarded his spiritual achievements 
as merely irrelevant. This created a split mentality among 
the Muslims. 

|. Westernism-obsessed secular mind 

2. Materialism-obsessed religious mind 

The first group of thinkers thought themselves 
enlightened on account of their intellectual uncertainty. As 
a result of the poisonous propaganda by orientalists, they 
not only deprived themselves of the love of the Prophet 
(xy ) and became indifferent to the spiritual conception of 
Islam but their belief in the eternal truthfulness of Islam 
and the dignity of the Prophethood also became wobbly. 
The second group of thinkers, who some-how managed to 
escape the lethal propaganda of the orientalists, remained 
attached to the concepts and beliefs of Islam but treated 
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love of the Prophet (42%) as outdated, irrelevant and as a 
personality cult rooted in ignorance; they rather fell victim 
lo dangerous contradictions between the concepts of divine 
unity and the dignity of Prophethood, and the value of 
Prophethood unintentionally and unconsciously receded 
into the background. They suffered from the illusion that 
they were strengthening their belief in the divine unity by 
purifying, rather rarefying, their faith. In this way both 
these groups of thinkers denied themselves that special 


spiritual pleasure which comes out of deep attachment with 
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the Prophet (4), ensuring in the process the death of our 
religious and intellectual life, 

Almost all the intellectual movements in the modern 
times feed into the concept that to accept Islam as a code of 
life and to follow the teachings of the Prophet (4 ) is the 
climax of faith as well as of love of the Prophet ). 
They aver that an emotional attachment with the tested 
attributes of the Prophet (4%) is neither the object of faith 
nor of Islamic teachings; it is rather a primitive personality 
cult which negates the concept of divine unity. 

One need not go into the harmful implications of this 
self-styled enlightenment for the collective life of the 
community. What is needed is to reawaken the love of the 
Prophet (237) in the younger generation who is restively 
involved in the pursuit of truth. By focusing on the spiritual 
aspects of the Prophet's life, the young people should be 
made aware of the relevance of the Prophets love so that 
they are not dazzled by the spurious glitter of Western 
wisdom, Iqbal says, “The flash of Western wisdom failed 
to dazzle me; The dust of Madina and Najaf is the medicine 
for my eye." 

Under the circumstances it has become necessary to 
renew the importance of the love of the Prophet (A) in 
the light of the Qur'an, traditions and his own life tO 
readdress the spiritual decline which has come about as a 
result of contemporary intellectual disorientation and 
dissociation from the love and dignity of the holy Prophet 
(425). In my opinion, it is the crying need of the time that 
is “out of joint” to present a balanced portrait of the 
Prophet’s life which may serve to synthesise the twin 


aspects of his practical and spiritual life. The two aspects 
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are not contradictory; rather they complement each other. 
The young people need to be introduced to both his 
spiritual grandeur and his intellectual originality. If they are 
discouraged from pursing any one of these aspects, they 
will only be partially educated and they will remain 
vulnerable to the onslaught of secular and Western 
propaganda and the Muslim community will be robbed of 
its budding talent. This will, in fact, result in a double loss 
for the Muslims; first they will be fortifying the ranks of 
the enemy, and second they will provide ample opportunity 
to. their enemies to laugh at their impotence, both 
intellectual and spiritual. 

It is also necessary at this stage to make public the 
deeds of the Companions and the righteous people who 
were throughly saturated with the love of the holy Prophet 
(4) and who made splendid sacrifices for their beloved 
Prophet (#4), These sacrifices were inspired by love alone 
and can easily serve as models for our drifting generation. 

In this garden where autumn reigns, the springs will 
return only when the present-day Muslims charge 
themselves with the same sincerity and intensity of love for 
the holy Prophet (Z5: ) which Namingly charged the hearts 
of Abu Bakr, Omar, Bilal and Abu Zar (RTA), Without this 
piercingly deep love, the spirit of the battles of Badr and 
Hunain will not be revived nor would it be possible to 
make the denizens of the sky envy the wailing symphony of 
the truly committed Muslims who remained attuned to the 
midnight divine music in their half-awake state. 

"The music that inspired the hearts with warmth is the 
same but the harp is out of tune.” 
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CHAPTER ] 


MODE OF 
DESCRIPTION OF THE 
PROPHET'S LIFE 


lt was strongly felt that beside the eventful and 
educational aspects of the Prophet's life, his miracles and 
spiritual achievements should also be emphasized to 
generate a characteristic attitude or frame of reception 
among the readers. Normally, works relating to great 
personalities are read mechanically and without any visible 


- 
» 


display of emotion. But the life of the Prophet (5) is an 
exceptional episode in the history of mankind. It demands a 
special emotional attachment. In. order to induce this 
feeling in the readers, the miraculous and spiritual 
accomplishments of his life must be stressed; otherwise the 


- 
LU 


thirst of the lovers of the holy Prophet (4%) will remain 
unslaked. An account of the Prophet's life may, therefore, 
be divided into three parts: 


|, The miracles 


ho 


The outward appearance 
3. The conduct 


An account of his Miracles 

These miracles focus on the spiritual distinctions and 
miraculous feats of the Prophet (4) which, at intervals, 
emanated from his person. The primary purpose is to 
impress upon the readers the sanctity and dignity of the 
2#). To reinforce this impression is to forcefully 


aro + oan 5 T " ۰ ۰ vis — * 
Mons lor the veracity of Islam itself as this was the basic 
divine 


Prophet (4 


philosophy for vesting Prophets with miraculous 
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Powers, Additionally, its purpose was to forge a bond of 
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love and respect between the Muslims and the holy Prophet 


- 


(e). 


His Outward Appearance 

This relates to the external beauty of the holy Prophet 
(#24). Its purpose is to suffuse the hearts of the believers 
with his love and to provide them with a source of visible 
inspiration to perform better deeds. If an object possesses 
inherent beauty and its charm is not spurious, familiarity 
with it breeds not contempt but a higher form of attachment 
born out of the intrinsic attraction of the object. As a 
believer draws closer to the flesh-and-bone reality of the 
Prophet (2:5: ), and discovers in it an endless source of joy 
and consolation, he is more likely to lean towards decency 
and virtue. It is natural that when the irrepressible beauty of 
à beautiful object or person is mentioned, the hearts of the 
people are instinctively drawn towards him. An English 
poet, John Keats says, “A thing of beauty is a joy for ever.” 
Nobody can resist beauty as it not only gives pleasure but 
this fecling of pleasure is also permanent. Its permanence, 
however, depends on the nature of the object of beauty; it is 
associated. with genuineness as bogus objects of beauty 
tend to disenchant the onlookers and with the passage of 
lime acquire hideous dimensions, But the loveliness of a 
pure object of beauty increases with time; it grows even 
brighter. Since our Prophet (24) is an unalloyed object of 
beauty, he has a hypnotizing effect on the believers, and 
this hypnotic spell does not make them sluggish but turns 
them into dynamic beings. The external beauty of the holy 
Prophet (Es ) does not invite us to witness an experience 


of sentimental indulgence or philosophical abstraction; we, 
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rather, participate in an experience of moderation where the 
outer and the inner beauty weave into a rare balance of 
virtue. Thus, a passionate expression of love for the 
Prophet (£X) is the basis of one’s faith. Therefore, a 
detailed description of the Prophet's personality, his habits 
and his living routine inspire similar feelings in the 
believers who will then be stimulated to emulate him. 


An account of his Conduct 

This relates to the Prophet’s manners and deeds and 
serves to mirror his inner beauty, It gives us an opportunity 
to study his mode of conduct. In the light’ of this 
knowledge, we try to reform our practical and moral 
outlook and cast our lives in the mould of the Prophet's 
teachings. An understanding of this aspect of his life 
persuades us to obey him in all respects and forms the 
climax of faith, 


Tragedy of some contemporary writers on the 
Prophet’s Life 

It is unfortunate that some of the present-day scholars 
on the life of the Prophet (4) have swept most of its 
Miraculous aspects under the carpet on the pretext that they 
have been recorded in second-rate books only, and the 
Hadith-compilers like Bukhari and Muslim have taken little 
note. of them, therefore, these traditions are inconsistent 
with the high standard of authenticity, For the time being, 
however, | do not propose to question the stature of the 
Scholars Who have endorsed the authenticity of these 
traditions, or the standards and principles framed by some 


Scholars for the aac. — T : 
ars lor the acceptance and rejection of traditions, or ol 
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the level of credibility of those who have relied on them. | 
would rather like to present the intellectual background of 
this critical point of view. To acknowledge the spiritual 
distinction of the Prophet (#4) as expressed in the 
miracles performed by him does not simply revolve around 
the acceptance or rejection of traditions; it, in fact, relates 
to the angle of one’s vision, It is not a technical but an 
intellectual matter; it is not an investigative but. an 
ideological issue. Some religious scholars do not give as 
much importance to the Prophet's personality as they do to 
his teachings. They only stress the practical and educational 
aspects of his programme and exclude any passionate 
attachment to his person. They believe that an intellectual 
and practical obedience to the directions and course of 
instruction furnished by the Prophet (22%) fulfils all the 
demands of their religious faith. They discount the value of 
any emotional attachment to the Prophet’s person as mere 
personality cult and as a negation of divine unity. Such an 
attitude is unjustified and self-fabricated but they seem to 
cling’ to it like the miser clinging to his last penny. They 
have, therefore, scissored away all these traditions as they 
do not match their sell-conceived notion of Islam. Thus in a 
single sweep they seem to have thrown into the trash bin 
the earlier and. authentic books, compiled not by ordinary 
historians but by those who enjoyed high repute in the 
fields of exegesis and jurisprudence and were regarded very 
highly by the early Muslims. Most of the contemporary 
writers on the life of the Prophet (47) have taken them out 
of the books on sira by dubbing them as weak, outdated 
and false. This is part of their campaign of ‘purifying’ 
Islam which ts in fact a kind of falsification. They are under 


NM 
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the illusion (or perhaps it is malicious and a disservice to 
Islam) that they are purifying sira by purging it of the 
irrelevant and redundant elements as they have purified the 
concept of divine unity by dissociating it from the love and 
obedience of the Prophet (227). Let it be clear to every 
Muslim that this effort is a lethal intellectual conspiracy 
against our religious faith which aims at first weakening the 
bond of love and obedience between the Prophet (45? ) and 
the Muslims and finally snapping it altogether when it 
cannot offer any resistance to the pressure of negative 
propaganda carried through Islamic literature, and the irony 
is that this anti-Islamic campaign is being launched through 
Islam itself) This conspiracy was originally hatched by 
Western imperialism to shake the basic convictions of the 
Muslims and to create religious differences among them. 
This was the target of the imperialists and, to their good 
luck, a number of Muslim scholars fell victim, though 
unwittingly, to their insidious efforts. Obviously, the 
inspiration for this campaign has not come from Arabia, but 
from the West which has been the centre of all ugly 
conspiracies, 

The Prophet's life has two aspects: 

|. Educative Aspect 

2. Aesthetic Aspect 
Educative Aspect 

This is related to the practical aspect of the Prophet 


bit : 
(457 ). It serves as a model for the Muslims so that they can 
design their lives in the light of the guidance and 


struction provided by the Prophet (22% ) himself. 
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Aesthetic Aspect 

This is related to his manifest beauty and his spiritual 
acts. It is by studying these aspects of his personality that a 
Muslim develops an emotional affiliation with him which is 
the real foundation of his faith. Whenever a Muslim recalls 
the way the Prophet (£X? ) conducted himself in day-to-day 
affairs, interacted with other people, carried on routine 
matters, solved problems as they popped up in gatherings 
and discussions and the nature of the miracles he performed 
which elevated him above others, his heart inebriates with 
spiritual ecstasy which is the beauty and perfection of faith. 

The same two aspects are visible in the arrangement 
and composition of the holy Qur'àn. On the one hand, 
Quranic verses place at man’s disposal a store-house of 
information to reform his life which in fact shapes the 
practical side of Qur’anic teachings; on the other hand, a 
number of verses and chapters constitute the aesthetic side 
of the Quran through their phonic melody, semantic 
harmony, flow of narration and beauty of composition. The 
listeners derive a two-fold benefit from this special 
arrangement. They are not only enlightened by the gems of 
eternal truth and wisdom displayed in these verses but they 
also obtain a deeply touching pleasure from their 
mesmerizing and melodic sound effects. 

It is obvious that this Our'ānic aspect does not carry 
any legal or moral justification, but no reasonable man can 
deny the significance, relevance and the sonic irresistibility 
of its articulation. It is the magic spell which mainly resides 
in the sounds of the Qur’an and the way they are knit into 
phonic webs and patterns that has impelled a number of 
scholars to treat them at length and to account for the 
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abiding resonance of the Qur’an. To deny it is in fact to 
deny the beauty of the sunrise, the glory of the sunset, the 
splendour of the rainbow and the constantly shuffling forms 
of clouds. Sometimes one wonders that those who are 
outright hostile or insensitive to this Qur’anic aspect are 
even human, let alone their status as Muslims! 


CHAPTER 2 


AESTHETIC ASPECT 
OF QUR'ANIC MODE 
OF DESCRIPTION 


Each Quranic verse is a model of balance and 
symmetry from start to end. This semantic melody and 
interior symphony, despite its poctic balance, rings ecstatic 
chords in the listeners. The spell-binding effect of Qur'ünic 
recitation depends on the beauty of its sounds. Though the 
entire Qur'an reflects this aesthetic aspect, it reaches a 
crescendo in the last parts. One way to explain this 
phenomenon is that all of these chapters were revealed in 
Makka. Since they were first recited to the non-believers in 
Makka, the aesthetic aspect was specifically highlighted to 
melt their hearts and to attract them to the divine melody. 
A few examples are produced below. Recite them again 
and again to feel and relish the melody in their sounds: 
ژاللشرت تَشراه‎ OA oia Ob} ci) 
OE الفرفب فزفاه فاملقیب دغزاه غن‎ 
(1) swear by the gentle and pleasant winds, 
which (for man's benefit and Joy) are sent, 
then (I swear) by stormy winds which scatter 
(the clouds in all directions); and then. by 
those which tear (the clouds) and separate 
them from one another: then (I swear by 
those) angels who bring down the revelation 
(0 excuse some and warn Others. 
Jesi 330Ls السَمَاءُ فر‎ 131 3 Odds a es فاذا‎ 
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Qura à E S 3 
Jur în (al-Mursalat, the Emissaries) 77:1-6. 
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SY OCS 12 odás‏ یرم اجَلث0 
Then (this will be the time) when the stars‏ 
will lose their light, and when the heaven‏ 
will rent asunder and when the mountains‏ 
(crumbling into. particles) will be blown‏ 
away and when the Messengers will be‏ 
gathered at the appointed time. (Do you‏ 
know) to what day (all this) has been‏ 
deferred?!‏ 
Ob chet} Ola chai O ci piis‏ 
O A c uad Oca ci LJ‏ 
(V) swear (by the angels) who (drown‏ 
themselves into the veins and arteries of the‏ 
non-believers) and draw out (their life‏ 
vigorously); and (1) swear (by the angels)‏ 
who easily untie (the life-knot of the‏ 
believers); and (I) swear (by the angels)‏ 
who seem to glide along (in the vast‏ 
imimensities); and (also) by those who‏ 
advance (to receive the divine‏ 
commandments); and then by those who (as‏ 


preordained) wait for their orders. 

5 » e ad à $ - ^ 2 7 
* + * لو‎ té. ‌ ۸ ۲ $$. 2 +e 8.5 s 
اذا الجبّال‎ h OSAS adt 131 ODIS إذا الشمس‎ 
Od pir fie Bh it 5 OUS العشار‎ 1317 Otis 
er DE, 2.» ع ۲ 5 £ 98„ + ىع و‎ AE $. x 
وّاذا الموء‎ Odor 5 egit i1 5 Oc Ia JI و‎ 


LO Quen (af Mursalar, the Emissaries) 728-12, 
2, Qur'an tun Nüázi ai, Those who Drag Forth) 79:1-5. 
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َو مبلث0 بای دنب فیلثه 
(That time is worth recalling) when (this‏ 
bright) sun is folded up and when the stars‏ 
are dimmed and when the mountains are‏ 
made to move and when the ten-month‏ 
pregnant. she-camels are abandoned, and‏ 
when the wild beasts are gathered together,‏ 
and when the oceans are blown away in‏ 
smoke and when ail the people are brought‏ 
together, and when the girl buried alive is‏ 
questioned for what sin was she killed?!‏ 


ادا السَمَاء انفطرّث 0 واذا O Spat CSS‏ وَإِذَا 
È‏ . ا : عم Y‏ یت و e 1^ uw» ye‏ 2 
Cale OS es adi i313 Ox jui‏ نفس ما 
Q2 3 Lad‏ 
When the heaven is cleft asunder, and when‏ 
the stars are scattered and when the oceans‏ 
flow forth (bv joining together) and when‏ 
the graves are laid open. On that day every‏ 
soul shall known (the deeds) which he has‏ 
brought forward and (the effects) he has left‏ 
behind (in the world).‏ 
Kad Olisi ieži ša)‏ رَاضِيَة0 فى Y Ole te‏ 
J? EE ses 6$ * P»‏ م Satie Ph EM Kg‏ - 
تسمع فيها لغية0 فِيهًا عين Ox p 2 3 OU ju‏ 3 
Ź feos Swe 8.‏ ی c‏ وا و 4 TOC d‏ 
کراپ OQ yo‏ 3 نمارق مصفوفة0) $ زرابی OX ia‏ 


Qur'àn (at-Takwir, the Overthrowing) $ ufo. 
Qur'an (Gal-Infitar. e Cleaving) 82:1-5. 
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Wi‏ 55585 إِلَى الإبلٍ OLA AS‏ إِلى السّمَآاءٍ كَيِفَ 
Stout Ji 3 095‏ کیت نصبّث0 و الی الاض BE‏ 
سطحث 0 فذکر" O ŠĀ Sil Lt‏ نت غلیهم 
O apa,‏ 


, 


Some faces on that day will be fresh, they 
will be well-pleased with their good (deeds), 
(These inmates of Paradise) (will be) in 
manv-splendoured Paradise wherein they 
will hear no vain talk. In (this Paradise) 
there will be running springs, there will be 
raised couches (spread out) and goblets 
(properly placed) and carpets (tastefully) 
ranged in rows and cushions (for rest) will 
be laid out (everywhere). Do they not look at 
the camel how (strangely) is he created and 
(do they not look at) the heaven, how it is 
raised high? (Do they not look at) the 
mountains how they are fixed? And do they 
(not look) at the earth how it is created? 
Therefore, (O Messenger) keep on 
admonishing them; your duty is only to 
admonish. You are not there to compel 
them.” 


JU 5 O Ad‏ غشر 0 و الشفع shy‏ 0 والَبْل اذا 
يَسْرِ0 هَل فى ذلك O par GU p53‏ 


Qur'an (al-Ghashivah. the Overwhelming) 88:8-22. 
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(I) swear by the dawn (which draws light out 
of darkness) and (I) swear by the ten 
(sacred) nights, and. (I) swear by the even 
and odd (nights) and (I) swear by the night 
when it moves on to its close. There is no 
doubt that swearing by these (things) is a 
(great oath) for the wise. 


والشمس thy OSs‏ )15 تلهال ژالتهار اذا جلها0 
by sly O yew 1 joy‏ بنها 0 والازض uy‏ 
طخها0 و نفس وَمَا سَوْهَا0 فَالْهَمَهَا فُجوْرَهَا و Ou i‏ 1 
افلخ من ز کهام و قد خاب مَنْ Ota‏ 


(I) swear by the sun and its brightness and 
(I) swear by the moon when it follows (the 
sun set), and (I) swear by the day when it 
(reveals the glory of) the (sun) and (I) swear 
by the night when it draws a veil over the 
sun, and (1 swear by the heights) of the 
heaven and by the (power) who created it, 
and (1 swear by the vastness) of the earth 
and (by the perfection of) His (power) who 
spread it out, and (L) swear by the soul and 
(His power and wisdom) who designed it 
proportionately, and then blessed it with the 
understanding to escape its own wickedness 
and (to follow) piety, He indeed achieves his 
goal who purifies (his self or soul) and he 


Qur'an (al-Fajr, the Dawn) 89: 1-5. 
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indeed fails to achieve his goal who mingles 
(the divinely blessed soul) in the dust.’ 
واخرجت الازض انقالها و‎ O; NI اذا ژلزلتِ‎ 
"Poe ör — * aes Sirs “he PEUT AM N 
Sy Sb Oj! Siu ine OWL Busy! Ju 
OY اوحى‎ 
When the earth is shaken with (a violent) 
earthquake and the earth throws up ٩ 
burdens (hidden treasures), and on that day 
man will cry out of a sense of wonder. What 
is the matter with this earth? On that day it 
(the earth) will narrate its account as your 
Lord has so directed i!” 
والعدیت ضبحام فالموریت قذخام فالمغیرت صبحا6‎ 
فقو سطن به جمعا6)‎ Oti به‎ o 96 
(I) swear bv the chargers who (on account 
of their hard labour) are snorting, then (I) 
swear by the horses who (strike sparks with 
their hoofs) and then (I) swear by those who 
make raids at dawn and then (I swear) by 
those who at that time raise clouds of dust 
and penetrate into the ranks (of the enemy)” 

The terminal word in each one of the verses creates a 
special sound elTect. The selection and balance of words, 
their linkage and arrangement and the flow of articulation 
generate an ambience of musical proportion. Read the 


Lo Qur'an (astt-Shams, the Sun) 9121-10 
2. Qur'an (al-Zalzalah, the Earthquake) 99:1-5 
3 Quran (al Adivar, he Coursers) 100:1-5. 
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verses repeatedly as prose or recite them, you create a 
mellifluous effect on the listeners. The sounds. though not 
all vowels, induce a vocalic harmony. Those who are gifted 
with sound-sense, derive the meaning of these sounds from 
the wav they articulate them. 

For example, when surali al-Nàs. the last chapter of thc 
Our'ān is repeatedly recited, the last letter ^s? in each verse 
creates a climate of a whispering campaign through shee: 
frequency of repetition which also constitutes the theme of 
the surah. Echoism is a characteristic musical technique 
employed by the Qur'an te. the sense ts embedded in the 
sound and through this coalescence of the oral and 
semantic devices, Quran has produced some of its unique 
effects. 

Similarly, in. surah al-Mulk, Allah says: 


It is not beyond doubt that the hell will burst 
with anger’ 

Here, the emphasis on the phoneme in Tammyazu 
refers to anger and rage which is also the theme of the 
surah, 

Recite the following verse in the surah and reflect on its 
phonemes: 


إذَا دكت الْآَرْضُ 55 OS‏ 


When the earth will be smashed into 
* ۰ ۰ ۰ * > 
smithereens as a result of violent collision. 


h Qur'an (al-Mulk, the Sov ereienty) 67:8 
< urāu («l-Fujr. the Dawn) 89:21. 
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The stress on the words Dukkat and Dakkan Dakka 





creates the sound-effect of crashing which also forms its 
theme. 


Consider surah al-Rahman: 
مرج البحرین یلتقین0‎ 
He flowed two oceans which appear to be 
$a / 
joined together. 

The three words in the verse generate an atmosphere of 
phonic flow and continuity which in fact constitute its 
essence. 

Similarly: 


- متکنین غلی رفرف‎ 
They will be reclining on cushions 
(peacefully), 

These words indicate peace through the arrangement of 
their sounds and this ts their intended meaning. This clearly 
proves that Qur’anic verses possess an inherent proportion 
and balance, melody and music which exercise a spell- 
binding effect on the readers and the listeners. Thus the 
mode of Qur'ünie description has a visible aesthetic aspect, 
and its beauty is intensified because it correlates with its 
semantic component as well. Since the Qur'an is a book of 
Divine revelation, its sounds are not hollow or mere 
verbiage; they are pregnant with deep meaning. Even at the 
purely musical level, they are infinitely attractive but their 
attraction increases when they carry deeper meanings as 
well. This beauty of sound and meaning falls flat on those 


1. Qui'àn (ar-Rafunan, the Benelīcent) 55:19. 


2. Qur'an (ale Rahman, the Beneficent) 55:76. 
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who are devoid of aesthetic sense and whose lives are mere 
animalistic rituals to pamper their cruder instincts. They 
arc, in fact, indifferent to the divine symphony, Therefore, 
there ts a felt need to reawaken their slumbering senses in 
order to reclaim their sense of musical proportion. They 
may find solace in pop music and heavy metal but they 
grow deaf to the subtle divine harmony. Even this sense of 
reawakening. is. the. responsibility of the. Qur'ün. itself, a 
challenge which no other book has dared accept. 

By drawing attention to the aesthetic and musical aspect 
ol the Qur'àn, it is not meant to stress that it was revealed 
only for its beauty of sound. The main purpose of its 
revelation was exclusively to guide mankind and the 
Prophet (A) was also sent down to fulfil this purpose. 
But the question arises why its aesthetic aspect has been 
given such disproportionate attention? It is neither 
coincidence nor literary pretense because Qur'ün is frec 
from all flaws. It is a divine articulation and therefore, each 
letter and word in it attests to its divine origin. It possesses 
meaning and is free from artifice. It is also correct to say 
that the programme of human guidance could have been 
couched in some other form but its aesthetic aspect has 
been emphasized as a part of its conscious design. If some 
one denies its Quranic significance and religious relevance 
by suggesting (may Allah forbid) that this is mere poctry 
and is unrelated to its real purpose, it not only reflects his 
ignorance but also explicit misguidance. This will amount 
lo disowning a grand aspect of the divine book and to 
declare it irrelevant will also amount to denigrating divine 
intentions. So we conclude that, though the primary object 
of (Ģur'ānie mode of description is undoubtedly the 
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dissemination of guidance, it is also necessary that the 
guidance should be conveyed in such an effective manner 
that it immediately mesmerizes the listeners and compels 
them to return to its hypnotic spell again and again, 
Besides, it should be a blend of external beauty and interna! 
meaning that the cars, the heart, the mind and the soul are 
equally and synchronically involved. lt is this distinction 
that has immortalized the beauty of its sound, The same 
fact is reflected in Islamic teachings and in the life of the 
Holy Prophet (225 3. Therefore, Allah blessed the Prophets 
not only with knowledge and exceptional moral conduct 
but also made them superior to other human beings in 
external features. They had an edge over others because 
they possessed both outer and inner beauty so that all kinds 
of people should be drawn towards them and be impressed 
by their dignity and excellence. That is the reason Allah 
made all the Prophets into models of outer and inner beauty 
and concentrated all the beauty and excellence of the 
former Prophets in the personality of the Holy Prophet 
(4%), who not only represents their climax but also the 
perfection of all. forms. of human magnificence and 
grandeur. Qur'àn has stressed the excellence of the Holy 
Prophet (423) in three ways: 
|. Rules and teachings. 
2. Character and conduct. 


uo 
. 


Personal merits and accomplishments. 

The Muslim. community. is. enabled to form. an 
intellectual, ideological and religious link with the Holy 
Prophet (4%). Through character and conduct, it 
strengthens a practical, temperamental and loyal affiliation 
with him; and through personal merits and 
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accomplishments, it fortifies an. emotional and moral 
relation with the centre of Prophethood. Peopic, who 
believe that faith boils down to forging a link with the 
rcligious, practical and educational aspects of the Prophet 
and not to develop a personal attachment with him, are 
obviously on the wrong track. They rather discredit this 
kind of attachment as personality cult and do a great 
disservice to the very faith they are supposed to support and 
uphold. The fact is that they have failed to grasp the reality 
of faith. and. the. spirit of. Islamic. teachings. They have 
misconceived the value of faith on account of 
misunderstanding and lack of knowledge: it is this 
misconception that has weakened ther views about the 
relationship between divine unity and Prophothood, and it 
is this element of uncertainty that has made them squint- 
eyed about the purpose of the life of the Holy Prophet 
(4? ) and its mode of description. 

As other religious themes, Quran is also the ultimate 
criterion in determining and sanctifying the mode oi 
description of the life of the Holy Prophet (#3). The 
nature of Islamic teachings is defined and elaborated by 
their treatment in the Holy Quran. No other mode of 
description can claim superiority over it because only 
Qur'an enjoys the exclusive status of pure divine utterance. 
Therefore, only through a study of the Holy Qur'an, we can 
arrive at a correct understanding of the relationship that 
exists between Allah and His Prophet. Given below is a 


sampling of the Quranic verses. 
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1. Qur'àn (al AMizab, the Clans) 33:21. 
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Moral and Educational mode 
description in the Qur’an 


ALL $2 dl Jy) لَقَدُ كان لَكُمُ فى‎ 
(O believers) surely, you have in the Prophet 
of Allah an excellent model. A 
Me, fea) à 3» i eels oS Sys „at css 
US dyes ced الذين يتبعونَ الرّسُوْل النبىّ الامَىَّ‎ 
عندهم فی التورة و الا نجل یامرهم بالمعرژف و ينههُم عن‎ 
gi pis! gidi pat gai gēl Jo المنکر و‎ 
اموا به‎ giá sie cif ch QUA نهم اضرم و‎ 
-Ka اَذ رل مق‎ pi ر وه و‎ 
913 , là , n" 
Those who follow this Messenger who is 


semi-literate, whose (sacred reference) they 


find recorded in the Torah and the Gospel 


which are with them. (The excellent quality 
of the semi-literate Prophet is) that he 
enjoins on them good and forbids them evil 
and makes lawful for them the good things 
and forbids them the bad things and 
removes. from. them. their. burden. and. the 
shackles that were laid upon them (on 
account of their acts of disobedience) so 
those who believed in him and honoured 
(and befriended) him and helped him and 
followed the light (of guidance) that had 
been sent down with him (the light 





of 
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Po M o مس‎ 


Qur'an (a/-A ‘raf, the Heights) ۰ 
Qur'an (at-Tawbah, the Repentence) 9:128 
Qur'an (al-Alizáb, the Clans) 33:45-46. 
Qur'an (al -Ambiya , he Prophets) 21:107. 


embodied), these are the people who reaped 
I 
the reward. 


di‏ وتو رده پو و ا ع ا د 
SA yos esie d‏ انفسکم jE‏ غلیه ما غنتم خریض 
عَلَيْكُمُ Og) 354 e edu‏ 


O, Muslims! Surely a Messenger has come 
to you from among yourselves. The grief that 
comes to vou, it grieves him (more than you) 


and. (his pure heart) grows slum. (and) for 


you, he is desirous of abundance (of mercy 


and welfare) (and) to the believers he is 
extremely compassionate and merciful” 
⸗ رن‎ a retas e P, at و‎ 
یایها النبی انا ازسْلنک شاهذا و مبشوا و نذیرا0 و داعبا‎ 
م“‎ 2 7 * t z 
Ot uuo الى الله بإذنه و سِرَاجًا‎ 
O Prophet! It is We who have sent you (as) à 
witness, and a bearer of glad tidings and a 
warner, (And We have sent you) as a 
summoner to Allah by His command (at His 
bidding) and as a light-giving lamp. 
O reali ās) VI Sli Uz 
And (O Messenger) We have sent vou as a 
; 4 
mercy for all the worlds. 
— E و2 و‎ Ci: Ces ۱ ۸1 ۰ 
5 ego Mo LA iur; و لو لا فضل اه علیک و‎ 
0 


pikas US‏ إلا انفسهم و ما بضرونک من 
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شي* و ait J‏ غلیک اتب و الحکمة wi te Sale‏ 
تک تفلم* ‏ گان فضل اف غلیک غطیم0 

{And o beloved) but Jor the grace of Allāh 
upon you and dis mercy, a party (of the 
hypocrites) had resolved (thereon) te 
mislead) you and (in. fact) they were 
misleading only themselves, and they cannot 
(by the grace of Allah) harm you at all. And 
Allah has sent down to you the book and 
wisdom and has taught you all that you did 
not know, and great is Allāh's grace on 


/ 
vou. 


^N. o = I 4 sz - ار‎ 8 
Ogoh و انک لعلی خلقي‎ 
And surely vou. possess. sublime | moral 
excellence 
ii iae Éi c y acei ci in ga aay 
ase t sw rats C» z Zu "ak f AC انفضا سخ‎ 
نفضوا من خولک فاغف غنهم وَ استَففِرْلَهُمْ وَ شَاوِرُهُمْ‎ 
فول على ات إن اه بح‎ Cie WU فى مره‎ 

jáh‏ یه 
So (o Messenger, all this) is Allah s mercy‏ 
that. you are: kind towards them and if you‏ 
had been rough and hard-hearted, they‏ 
would surely have dispersed from around‏ 
you (don't grieve over their plight) so‏ 
pardon them and ask forgiveness for them‏ 


l. Qur'àn (anm-Nisa ' the Women) 4:113. 
2. Qur'àn (al-Qalam, the Pen) 68:4. 
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i ۰ 
and consult them on matters (of 
importance), and when you resolve to do 
something, then put vour trust in Allah. 
Surely Allah loves those who put their trust 


in Him.' 

j E eelé a ea V) GK ea Gal مو‎ 

S Cae eet eet‏ الحکمة و ان کانژا من قبل فی 
Od ie‏ 


He it is who has raised among the unlettered 
people (of Arabia) a Messenger from their 
(own nation) who recites to them His signs, 
and purifies them, and teaches them the 
Book and wisdom though before that they 


È noe > 
were in manifest error 
ج‎ jape tb». 5 1 »2 test P 
[SG 3 OzS$ SS) 3 O}LL قم‎ OX! teu 


O pā ji JO bà 

O covered with the cloak (Muhammad) arise 

(and then) put fear of Allah into the people 

and then convey (to them) the greatness 

(and sublimity) of Allah and purify your 

clothes and keep away from the idols (as you 

have kept yourself away so far). 

The Qur'ünic verses underscore those aspects of the 
Prophets life which offer us the practical side of rules and 
regulations, education, character and conduct. What we 


— 


quran (AL-i- ‘Imran, the Family of Imranj 3:159. 
Qur'an (alJumu "alt, he Congregation) 62:2 
Qur'an (al. Muddaihthir, tye Cloaked One) 74:1-5. 


Rp dem | 
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have to investigate is whether the Qur'àn has confined 
itself only to the practical and educational dimensions of 
the Prophets life or it has tried as. well to include his 
personal qualities and spiritual distinctions within the ambit 
of its investigation. When we study the Qur'àn in this 
perspective we come to realize that the Qur'àn offers us a 
comprehensive picture of the Prophet's life which includes 
not only the practical and educational facets of his 
personality but also its aesthetic aspects which encourage a 
deep emotional attachment with the Prophet (4). This is 
not to promote a personality cult as the Qur’an condemns 
all kinds of idolatory. Nor is this a negation of divine unity 
because how can Qur'an encourage something, which it was 
revealed to discourage, What it is in fact suggesting, rather 
prescribing, is that love of the Holy Prophet (4%) is 
actually the basis of Islamic faith and those who condemn 
this attitude are its enemies, not its supporters. And what i 
urther suggests is that love and obedience of the Prophci 
(252), without any grain of doubt, leads to the love and 
obedience of Allah. The Prophet drew the people towards 
Allah, not away from Him. Therefore, to doubt the 
intentions of the Prophet (42%) is, in reality to doubt (may 
Allāh forbid) the intentions of Allah Himself. Those 
Muslims who persist in their folly and who, in their 
u^relieved perversity, play down the status of the Prophet 
(28%), will only earn the displeasure of Allah. The obvious 
question is how can we devalue someone whom Allah 
values above all others. The following Quranic verse: 
further reinforce my thesis that the Prophets aesthetic 
achicvements can be ignored or de-emphasized only at the 
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cost of our faith. a price no true Muslim should be willing 
to pay. 
eS بِالْمُؤْمِنِيْنَ من انفسهم و‎ Dzi الب‎ 
The Prophet is dearer to the believers even 


more than their own lives and the wives of 
۱ / 
this Prophet are their mothers, 


قد نری تقلب و جهک فی qo pA CS dise‏ 
فرل زجهک شظر المنجد الخرام- 


(O beloved) surely, We see your (blessed) 
face turning often to heaven (in expectation 
of revelation). xo surely, we will make you 
turn to the qiblah which vou like (with which 
you are pleased), so turn vour face (in 


7 


praver) towards the sacred Mosque. 

و ما کان الله ليُعَذْبَهُمُ وَ انت فيهم- 
And (O Messenger) Allah is not such that, as‏ 
long as vou are among them, Ile would‏ 


punish them. (Allah would not punish them 


as long vou were among them). 


- كذغاء بعضکم بعضا‎ a Sci] eat cle Vai 
Treat. not. the. calling. of. the. Messenger 
among vou fin any circumstance) like the 


calling of one of vou to ene another. 


Qui an («/-A/zāb, the Clans) 33.6. 
Qur'an (a/-Bagarah. the Cow) 2:144. 
Qur'an (a/-dnfal, the Spoiis of War) 8:33. 
Qui am (Gans Nur, he Lisht) 24:63. 


wh — |‏ مل 
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is d ren odi ue‏ اضوتکم فزق صوّت النبيّ و لا 
تجهروا له بالقزل کجهر بعْضکم لبعْض ان تخبط اغمالکم 
و انتم لا تشعرون0 ان الذین یغضون اضواتهم عند رسؤل 
evs"‏ وب 
اجر غظیم0 
O believers! Don't raise vour voice above‏ 
the voice of the Prophet (vour voice should‏ 
neither be high nor loud) and don't speak‏ 
loudly to him as vou speak loudly to one‏ 
another, (This is against courtesy vec) fest‏ 
vour works (through vour folly) come to‏ 
nothing while vou are unaware. Surely,‏ 
those who lower thew voice in the presence‏ 
of the Messenger of Alfa those are tn‏ 
people whose hearts All has tested tand‏ 
CHONCH) ۷ PCT COUSNESS (lent aud‏ 
puri). For ieu (ram AUG is jorgiveness‏ 
aid a great ۸‏ 
ان ال و ملشکته بُصلون غلی النبی" gis‏ الذین lo iisti‏ 
Outs! ele yale‏ 
lah and His angels send down blessings‏ 
on the Messenger, O believers vou too‏ 
should send down blessings on him and also‏ 


send down salutations of peace 


Cur Gn Gu Hufurei dw Privitie Aparmnients) 4972-3, 
Our an (f Ahab, he Clans) 33:56 


i 


Aesthetic 


Chur 


Cul 


Aspect of Quranic Mode of Description 

5 الضحى0 و الْيْلِ إذّا سَجى0 ما uy Sig S885‏ 
50,98 8,21 خَيْرٌ لک من الاولی0 و لوف غطیک 
Oei Si,‏ 


(I) swear by the brightness of the forenoon 


(i.e. the glory of the Prophet who is the chief 


of the two worlds), And (D) swear by the 
night. (he. darkness that. spreads. over the 
light) vour Lord has not forsaken vou nor is 
He displeased with vou and the fact is that 
your later state is better for vou than the 


former, and soon vour Lord will vive vou 


(something) that vou will be well pleased | 
ot E F ا و‎ 
وزرک0‎ Ke و وضعنا‎ OCS us الم نشرح لكب‎ 


0 اأذی انقض طهر ک0 و رفغا لک ذ کرک‎ 
llave: non We broadened veur (blessed) 
posom (tor fropliethood) wisdom ۵ 
eiidance and the ligit of Anowledov), نف‎ 
He have removed from vou the burden 
which had almost broken vour bach and We 


have exalted vour name 
^ bos và ^ ی‎ 29 e £ Q^ ) e 2 
الله * يذ الله فوق ايديم‎ 5 pels Lt نك‎ ul 3 UI 5! 


O Messenger! Surely. those who swear 


allesiance to von fat vour hand! indeed 


an (ut Diha the Mornmg Hours) Yi < 
än (ut lusinrah, the Solace) 94! 


49 


30 Sirat-ur-Rasool Vol-1 





swear allegiance to Allah (as if) the hand of 
Allah is over their hands.’ 

en iesu;‏ لک اه زمی- 
And (O Messenger) when you threw (a‏ 
fistful of dust at the enemy). In fact, you did‏ 
not throw it but Allah had thrown it”‏ 


و النجُم اذا وی0 ما صل Gas U JOSLU geto‏ 
dale Og ji ad Os oe‏ دید الفوی0 
Odd Us FONE al 5 5 Ow gat 45055‏ 
فکان قاب قَوْسَيْنٍ 31 اذنى0 فاؤحى إلى WO Ode‏ 
Gis‏ الْفْزد ما زای0 آفتمرونه علی ما یُری0 و لقدُ à‏ 
ْلَه اغری0 عند سذرة المنتهی0 عنتها جنة الْمَأُوى0 


اذ يَعْشَى السَدُرَةَ مَا يَغْشى0 مَازَاعَ البَصَر و ما طغى0 

(We) swear by the star (the pleidas) when it 
drew close that vour companion {the 
. Messenger of Allah) neither erred, nor went 
astray, dle does not speak out of his own 
desire (his self). He only speaks out what is 
revealed to him (from Allāh). (And why 
should not it be so) as he is taught by the 
Lord of mighty powers. The one possessor of 
powers (Allah taught hime directly). Then 
(the chief of the two worlds) willed to move 


(towards the spiritual statians) und he was 


o Qur'an (al -Fathi the Victory) 48:10 
> Qur'an (Cal Lufal. he Spoils of War) 8:17 
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at the highest horizon. Then he approached 
closer to (the real Beloved) and then he was 
so close to Him that it became as it were a 
case of one chord serving two bows or 
closer still, Then (Almighty Allah directly) 
revealed to him that which He had willed to 
reveal. The Messenger stated truly that 
which his heart had experienced. Then do 
you dispute with him about that which he 
experienced. He experienced it a second 
time (that is, near the Lote-tree in the 
extremity). (This is the spot) called the 
Garden of Eternal Abode. (What an 
experience it was) when the Lote-tree was 
being enveloped in whatever was enveloping 
it (when the Lote-tree was enveloped in 
divine glory). The eve neither blinked nor 
wandered 

Olš pis Ulās غسی اَن بعک ربک‎ 
It is nor far that your Lord will raise vou to 
the Exalted station” 


OS peat لعمْرك انهُمُْ لفى سكرتهم‎ 
(O beloved) (I) swear by your life that they 
were wandering in distraction in their own 


mad intoxication.” 


Qur'an (aa-Najm, the Star) 53:1-17. 
Qur'an (Bani Isra ‘if, the Children of Israel) 17:79, 
Qur'àn (al-Hijr) 15:72 


س یم ری 


A 


— 
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إو اح اله مياق اين لمآ اتيم من كنب و حَكمَةٍ لم‎ 
Ji 525 سول مضق لما عم لوم به و‎ pte 
قال‎ ^05 18 «2 2r ess e ii y gsis 
هنز و نا مَعکم من الشهدین0‎ 


And (remember the time) when Allāh took a 


و 
to‏ 





covenant from all the Prophets: Whatever | 
eive vou of the Book and wisdom, and then 
there comes to vou a Messenger, fulfilling 
that which is with vou, vou shall most surely 
believe in him and help him. (And for further 
emphasis) said that vou (all the Prophets) 
promised to accept the obligation I laid 
upon vou. (All the Prophets) said: We 
promise. Allah said. then bear witness (to 
this covenant) and fam also a witness along 


with vou.’ 


The Lovely City in the Qur’an 

Allah has also sworn in the Qur'àn by the city whose 
dust had touched the soles of the Prophet (A ): 

لا اقسم بهذا البلدی و انت حل؛ بهذا البلد0 
I swear by the city where you live.“‏ 

Allah is swearing by the city of Makkah because the 
fect of the Prophet (4:52) had touched it. Just as a house is 
honoured by its resident, similarly, the city of Makkah is 
honoured because the Holy Prophet (2:5 ) lived in it. 


I. Qur'an (ei miran, he Family of Imran) X81 
Jo Quran 6al-Palad, We City) 90:1 -2. 
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Imam Khazan says: 
فکانه عظم حرمة مکة من أجل انها مقيم بها‎ 
So Mäh enhanced the dignity and sanctity 
of Makkah because the Prophet lived in ig’ 
|i is not poetry when the ĢOur'ān swears by the lovely 
civ, it is not based on exaggeration as it is a divine 
statement and a source and means of instruction for human 
beings. 
The expression of (La-Ugsimu) has been explained in a 
number of ways by the exegetes. A condensed version of 
these apparently varying interpretations is given below: 


First Exegesis of La-Uqsinu 

" | swear by the city” means “O beloved, | swear by 
this city only because you live in tt.” 

First, the. one. who is swearing is also. expressing 
indifference to the act of swearing. Tle is trying to imply 
that there ts no need for him to swear. So when he swears, 
in spite of his indifference to it, the act of swearing acquires 
deeper significance. It serves as an emphatic device. The 
use ol (Ja) makes it clear that the situation involved is not 
an ordinary situation, Normally, Allāh does not swear, and 
lle is certainly exempt from swearing. Therefore, when 
inspite of His exemption, He is swearing by the city of 
Makkah. the act of swearing implies an automatic reference 
o something significant. 

If we take a cursory view, the city, like other cities, is 
built with stone and brick. But since Allah’s sweet-heart 
lives here, its bricks and stones possess a sanctity denied to 


| ' f E 
fsir-ul-Nhazin 7:207 
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other cities. The city is now so sacred that it has even 
compelled Allah to swear by it even though He ts normally 
immune to the act of swearing. 

Various scholarly books have proved that countless 
Prophets lie buried in the sacred city of Makkah. It is 
obvious that these Prophets had landed in Makkah from 
remote places, covering thousands of miles. They had come 
to the city of Makkah to be buried there which was to be 
privileged as the birth place and residence of the lasi 
Prophet. (4 ). They had. in all probability, gathered this 
information from divine books and manuscripts because the 
earlier books. contained. clear references to the birth and 
place of birth of the Holy Prophet (4%). All these details 
show that the dignity of the city of Makkah depends on the 
presence here of Ka'bah the tombs of the Prophets, the 
house of Ibrahim. Hajr-i-Aswad, Safa and Marwal and 
Zamzam water cte. but all these objects cannot entitle the 
city to Allah's swearing. The additional (/a) clearly points 
out that Allah does not take an oath simply on account of 
these relations but the divine logic operates on a different 
wave length. It says without any grain of doubt: “In 
complete disregard to every thing else, | am swearing by 
the city. o beloved, because now it is related to your 
footprints. This relation has dimmed all other relations. | do 
not swear by the city because all these things are there: but 
| swear only because you live here. 


Second Exegesis of La-Ugsimu 

It means: “O beloved, how is it possible that I should 
not swear by the city where you live!” This statement 
carries a sense of surprise. How is it possible that you live 
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in this city and | should not swear by it, it is not possible. | 
am ready to swear even by the particles of its dusi because 


they are related to you. 


Third Exegesis of La-Ugsimu 
lt also involves a sense of freedom, moving about 
without any restricuon. The words (/7a/) and (//alool) refer 
io free movement. So Allah seems to declare "I swear by 
the time when you stroll through its streets." 
Qazi Sana Ullah Panipati says: 
اقم الله سبحانه بمکة مقیدا‎ 
- اظهار ! لمزید فضائلها‎ Tia pu 
“Allah ’y swearing by Makkah is conditioned 
bv the. Prophet. actually walking in and 
around it." 


Fourth Exegesis of La-Uqsimu 

Qazi Ayyaz has copied a statement by Imam Makki in 
Al-Shifa where it has a negative implication. In the light of 
this interpretation, Allah says: “I shall not swear by the city 
of Makkah, O beloved when you leave this city.” lt means 
that the oath on the city is valid only as long as the Prophet 
(45^ ) has residence in it. 

At another occasion, Qur'àn swears by the lovely city 
in this strain: 


و هذّا لیلد لامینن0 


"I swear by the citv of peace. 





٠١ Tafsir-ul- Mazhari. 10:264. 
3 * m" 
= Quran (at-7in, the Fig) 95:3. 
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The city apart, Allāh has also lovingly described the 
small quarters where Iis beloved resides. Ile has 
condemned the people who visited the Prophet (2%) for 
personal reasons and called out his name from outside the 
quarters. They disturbed him and Allah did not like it. He 
enjoins upon the Muslims to observe the basic norms of 
courtesy when they call on the Prophet: 

o‏ الذین "om‏ من ورآء —— اکترهم لا 

Oo si 

(O Prophet), those who call you from 
outside (your) living quarters ure unwise. i 

The high principles of conduct which the Prophet 
consistently practised compelled him to treat even these 
people with patience and decency. But Allah disapproved 
the attitude of the people who treated him ۷ 
and disturbed him while he was resting, and expressed His 


disapproval in unmistakable terms. 


Attractive Vocative forms for Addressing 
the Prophet in the Qur’an 

Iris to be noted that nowhere in the Quran the Prophet 
(222) has been addressed directly by name while the other 


Prophets were addressed by their names: 
O Adam, tell them the names of things. 


ينوح اهبط بسلم نا 


I, Ourūn ۱ تا‎ ۱ Apartments) 49:4 
AO Qur'an (al Bagarah, te Cow) 2:33 


Aesthetic Aspect of Quranic Mode of Description 57 
O Noah, with our salutation (blessing) vet 


down from the boat.’ 
M as e KC 
بغلم-‎ S یز کریا انا‎ 


O Zakaria, We give you the tiding of vour 


NOH. 
yb خذ الكتاب‎ ss 
O Yahya! Hold on firmly to the Book.’ 


"T‏ انی اصطفیتک على الناس ۔ 
O Moses! IE have chosen vou from among the‏ 


people,’ 


SB gh d A 
O Jesus! PL will take vou through the full 
length of vour life. 
But. in the case of the Holy Prophet (4:62), Allāh has 
addressed him lovingly and respecthully: 


انا المرمل0 قم الیل الا قلیْلا 
O wrapped up in the mantle (O beloved)‏ 
stand up (in praver) during the night, but Jor‏ 


۰ £i 
u short time. 
فاندزن‎ O0 Sx ینایها‎ 


Quran hid) LEAs, 

(durūn (Vurvanr) 19:7 

tām (Vurvant) 19:12. 

Oui an Cal 4 raf, Me Henthts) 7:144 

"an CH» Tarean, Ve Family ob Imran) 355. 

O. Quran (al Muzczammil. he Enshrorded one) 731-2 
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O wrapped in a cloak (O beloved) arise and 
warn the negligent.” 


O 5&3 5d Sis ji طه0‎ 


Taha! We have not sent down Ihe Our ‘ûn to 
vou that vou should be distressed. 


بت0 ر اران اكم ْک لين رزه 
Jasin! | swear by the Qur'an that is full of‏ 


wisdom that surely you are among the 
honoured Messengers 


U ` وه‎ f, ste $ „H 
Nats S165) انا‎ uet po 


O Prophet! It is We who have sent you as 
the bearer of witness. 


Mt» "te f 99, 99, Fin at hs 
رَبك‎ eo Si Jp ab gu 


O Messenger! Whatever has come to vou 
from your Lord, convey (all of it) to the 
people. 3 
All these forms of address ooze out with the sweetness 
of love. At the same time they instruct us to respect the 
Prophet (Zi) when we are addressing him or calling him 
by his name. When Allah Himself does not like to address 
him by using merely his name but uses a number of loving 
and dignified titles to stress not only his greatness but also 
His love for him, it becomes binding on all the Muslims to 


l Qur'an (uf -Muddathihir. he Cloaked One) 74:1-2 
2. Qur'àn (7a) 20:1-2 

3.) Qur'an (Yasin) 36:1-3. 

4.0 Quran (al-dbzah, the Claim) 33:45, 

S. Qur'àn (al- Má"iduh, the Table Spread) 5:67. 
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address him in forms and modes which display love, 
courtesy and respect. 


Love-oriented relation with the Prophet is 

preferable to Education-oriented reiation 
Qur'ün has relerred to the four foundations of 

relationship with the Prophet (43 ) in these words: 


— —— 
Ob piah ph K yi iaa 


People who believed in the Messenger, and 
honoured him and helped (his faith) and 
followed the light that was sent down with 
him only they shall prosper.’ 

This Qur'ànie verse explicitly states the four axes of 
relationship with the Prophet (4) and their order of 
priority. 

l. Beliefin the Messenger. 

2. Honour of the Messenger. 

3. Help of the Messenger. 

4. Obedience of the Messenger, 

The first two axes of relationship (belief and honour) 
revolve around the personality of the Prophet (42% ) and the 
nature of relationship is personal. emotional and courteous. 
The second two axes (heip and obedience) focus on his 
faith and instructions. By arranging the four bases in a 
specific manner, the Qur’an has made it explicit that first of 
all. the Muslims are required to form a relation with the 
Prophet (4) based on love and respect and trust and 


belief. And next, as a consequence of inis attachment, the 


1. Qur'an (ald rāf. (he ilcights) 7:157 
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Muslims are required to form the other two types of 
relationship based on helping and obeying the Messenger 
The Prophet himself has explained it quite clearly: 


لا يؤمن أحدكم حتى أكون أحب إليه من والده و ولده 


رالناس أجمعين- 

None of vou can be a true believer unless he 

regards my person even dearer than his 

father, his children and all other people of 
the world’ 


لن يؤمن أحد كم حتى أكون عنده أحب إليه من نفسه- 

None of vou can bea true believer unless Iu 

holds my person even dearer than jus own 
life. 

These traditions have termed the intensity of love for 
the Prophet's person as faith and the absence of love as the 
negation OF faith. At this puncture. Qur'an has specified 
tour categories of relauonship with the Prophet tbe region 
of love. the relation of honour. the relation of help and the 
relation of obedience. Uhis is the recipe for darth and on this 
depends the prosperity and well-being of ihe believers 
therefore. to labour under the conception that faith amounts 
oniy to following the Prophets teachings and any 
emotional attachment or affiliation based on respect or 
obedience is extraneous to fanh. is not only a denial of Tanh 
but is also a deviation from Quranic teachimes. 

Similariy, when the Holy Prophet t rst muted Ut 
non-believers of Makkah 10 embrace the Isturne Guth and 


| Bukiari as-Salih dob Hau (Faith tu (S) 
Ahmad bim d lnnibal, Mesiaf. d 330 
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in the unity of Allah, they demanded Irom him the 
eve 


veli i y ۱ ۱ 
3 | reasoning. in support of the truthfulness of his claim. 
ale Pe 


logica 


Jurtān is a witness that he, in retaliation, did not offer 
Quran ۳ 


logical reasons or external miracles in his defence. On the 
ul ۱ . vē ۱ 
ther hand. he offered his own sacred person as an 
0 á * c ۰ 

areument in favour of divine unity. 

«S 


Qur'àn says: 
ففذ لبت فيكم عمُرًا مَنْ قبلة” أفلا تغقلؤن0‎ 
So | have spent a greater. part of (my) life 
among vou. Why don't vou reflect. 

The point to be noted here is that the invitation related 
to faith and divine unity but as an argument for its veracity, 
Allāh offers. the. person. of. the. Prophet. (4:52). This 
obviously emphasizes the relevance of the Prophet's lile to 
the efficacy of faith. But the most significant point is that 
the Prophet's own person is bema declared as the initia! 
and the terminal argument for faith and divine unity. 
Quran has eschewed a rational and ideolowiea!. intellectual 
and practical, historical and educational argument. is this 
Quranic mode (may Allah forbid) paving the way for 
Personality cull? It is impossible because it clashes with the 
SPI OF Its genesis and substance. On the other hand, the 
act is that an. illumination. of the Prophet's virtues and 


Spiritual distinctions is a confirmation of the truth of divine 
unity. and 


arum 


à proof of the veracity of faith. The gist of the 
"is that if you trust my person, then you should 


also tr itis ; * 
^9 trust what | teach, [f ny person and my Tile are tree 
from Naws 


you should also yield, as a corollary, to the 
Chaim of 


divine unity, His people acknowledged the truth of 


Qur^àn ( Vinus) 16:10 
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J às 
his life in the era preceding his Prophethood and which 
they had directly witnessed during a forty-year span ang 
developed trust in it. It. was a. purely. personal. reference 
which was primarily acknowledged by the people. and then 
as a result of. this. acknowledgement, they believe: 

whatever the Prophet told them which ultima i 

transformed itself into their religion and faith. Thus belief 

in the oneness of Allāh, his Prophethood — and 

Messengership were all rooted in his personal credibility, 

The Quranic argument makes it as clear as day light that 
the first relationship in faith is with the person of the 

Prophet (2%) himself which is further strengthened and 

bolstered on the basis of his teachings. 

Quran has stated in reference to the religious character 
and superiority of faith of the companions: 
ss Sh dē eTa ia ally +n 5445 divs 
رضوانا-‎ —— 
Vuhanmac is Allah's Messenger and those 
who are with vou are more determined (and 
stronger) in opposition to the nonbelievers. 

9 Bt they are compassionate among 
themselyes (o observer) vou (also) see that 
sometimes they kneel and sometimes 
prostrate themselves (in short, in every wav) 
they seek Allah's blessing and pleasure.‘ 

Muhammad is the Prophets personal name and the 

Messenger of Allah is the title conferred on him as a result 

of his Prophethood and the reference to the religious 


character of the companions comes next. 


wu an (al-Fath, the Victory) 48:29, 
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The above verses refers to the Companion’s sense of 
religious pride against non-belie! 

Their code of moral conduct, 

Their wi ship ol Allah. 

Their sincerity and concentration in obeying the 
Prophet and in worshipping Allah, 

It is a matter of significanee that the obedience of the 
Prophet, worship of Allāh, sincerity in prayer and other 
forms of worslup, decent moral conduet and struggle lor 
the glory ol Islam and other religious principles and 
virtuous distinctions have Deen placed on the back burner. 
they are not even labelled expressly as tokens of 
recognition and identity, On the other hand. the real 
identity and the visible symbol ol superiority of the 
Companions is their relationship and attachment with the 
Prophet (425), I implies that the superiority and distinction 
of the Companions is not credited to their pety and 
obedience, their concentration. im praying and their moral 
behaviour and struggle for the. dissemination. of Islamic 
faith. It is also not on account of these virtues that they are 
graded next to the Prophets in the spiritual hierarchy. ‘heir 
real source of distinction Is the close affiliation with the 
Prophet (2232), M was oa personal. relationship. which 
Overshadow cd their instructional and practical relationship 
With him. Relations based on education, obedience and 
practice an 
People of all 
Prophet (2 


available even to the saintly and righteous 
vateportes, They. are. linked. with. the. Holy 
(on the basis of this relation. But the personal 
Proximity aid 


companionship enjoyed by the Companions 
Wits krīt ۱ 


their seu. i : 
CW exclusive prerogative and this is what primarily 
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SS ا ات سس ری‎ 
accounts for their spiritual edge over all other categories of 
the righteous people and the saints, 

The Jews who lived in the Prophet's era and who were 
later called the “hypocrites” were basically convinced of 
the truth of revelation, They did not deny it. They believed 
in divine unity and were also genuinely impressed by the 
dignity and moral and practical superiority of the. Holy 
Prophet (252). Even some of the moderate Christians and 
other sensible non-believers had started acknowledging the 
merits and virtues of the Prophet. Quite a few of them 
believed in his Prophethood and Messengership and even 
regarded the Holy Qur'an as Allàh's revealed Book. They 
also accepted the reality of the next world and the angels. 
But they were not ready to form an emotional attachment 
with the person of the Prophet. Therefore, inspite of their 
acceptance and acknowledgement, they le outside the fold 
of faith. Belief in divine unity, Prophethood and the next 
world, and even in all the basie principles of the faith, are 
cancelled out in the absence of love for the person of the 
Prophet. What gives them significance and credibility is the 
emotional attachment with the Prophet (25%). Even if a 
Muslim follows and practices all the tenets of his faith but 
his heart is stripped of love of the Prophet, he cannot be 
called a Muslim, Ht is one's emotional relationship with the 
Prophet himself that opens windows of divine blessings on 
him because the gateway to Allah leads through the heart of 
the Prophet (£z ). 

This is the reason that Qur'an has explained clearly the 
linkage between practice and prayer and the norms of 
courtesy to be observed by the Followers in their day-to-day 


dealings with him. Here the Quran has affirmed his special 
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distinction and the need for the followers to acknowledge it 
as a prelude to establishing their bonafides as true Muslims. 
The Qur'àün is driving it home to the believers that they 
should not take the Prophet for granted since they have 
embraced the Islamic faith. His exceptional status should 


always he kept in mind: 
لاتزفغژا اضواتکم فزق ضت الب و لا‎ a ofr uio 
ان تخبط اغملکم‎ asd escas po Jail زا له‎ ges 


OSs ALY ea 
O believers! Do not raise vour voice above 
the voice of the Messenger and do not speak 
to him so loudly as vou speak to one another 
(this violates the basic norms of courtesy 
and you should be careful that) you do not 
waste vour good deeds (on account of vour 
stupidity) without being aware of it.’ 
This Qur'ànic verse underscores three things: 
|. Raising your voice in the presence of the Prophet or 
behaving in a discourteous or uncultured manner. is 
forbidden, 
^. This discourteous behaviour will cancel all the good 
deeds. 
3. This can happen ina manner that one is not even aware 
of the waste or loss. 
Here an interesting situation develops. On the one hand 
ذا‎ respect. for the. Prophet and. on the other are the good 
Works and deeds of a life time. It may be noted that deeds 


and observance of forms of worship constitute the 


Qui an (Gul Hujurat. We Private Apartments) 49:2, 
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educational and practical aspect of the religious faith but 
respect. for. the. Prophet constitutes its emotional and 
behavioural aspect. In case of the slightest disrespect to the 
Prophet (may Allah forbid), not only a portion of one’s 
good works is lost, not only five or ten or fifty percent oi 
good deeds, but all of his virtuous acts, his mandatory and 
optional dutics and his obligatory practices go down the 
drain and he has to start from scratch all over again to 
rebuild his image as a believer. Hence the relevance of the 
Quranic warning to this kind of situation cannot be over- 
emphasized, 

You commit discourtesy only once: but the sinful 
consequences multiply, out of all proportion to the act ol 
discourtesy. What- Allāh is suggesting is that disrespect to 
the Prophet is not an ordinary form of disrespect. It is a 
kind of disrespect that carries devastating consequences for 
the person who has committed it. Normally, a single sin has 
a single consequence while the consequences of a good act 
are ten-fold or in some cases even seven hundred times 
greater than the nature of the good deed. But a single act of 
disrespect to the Prophet does not amount to a single sin 
but leads to a total waste of one’s good deeds. Not a single 
noble act survives. The reason is that this person, by 
commiting just a single act of misbehaviour, has delinked 
his relation with the Prophet and has therefore. negated his 
respect for him. In this way he has alienated himself from 
him. When he has snapped the emotional attachement with 
the Prophet, his practical attachment to his educational 
teachings is drained of all substance and becomes hollow 
and meaningless. The Qur’anic verse has laid down clear 


guidelines for following the life of the Prophet. Te 
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Mard is emotional and. behavioural aspects. and. to 
verplay its educational and practical — i8 = distort 1 
nd to misrepresent the entire purpose of his life on this 
“all But tis is What some of our self-styled enlightened 
ی‎ are precisely doing. in their misplaced ماه‎ 
for the intellectual and ideological content of his life, they 
are playing havoc with its emotional aspect and with the 
code of moral conduct which set him apart from all other 
human beings as the paragon of virtue and excellence and 
which serves as a basis of Islamic faith in its true essence, 
In my humble opinion, this mode of description 
completes the second half of the Prophets life while the 
first half remains incomplete. The second half stresses the 
educational, ideological. moral and practical aspects of his 
life and instils in the minds of the people their authenticity 
and truthfulness, But, inspite of this elaboration and. the 
scholarly experitise they have managed to bring to these 
philosophical, ethical and. cerebral aspects of his life, they 
have failed to induce that spontaneity of Jove and. the 
emotional and spiritual attachment in the believers which 
gushes out o! the hearts of people. making the eyes wet and 
leaving behind a permanent ache. like the unsatisfied desire 
OF the moth lor the star. that yearning, burning and 
churning ove whieh draws human beings Closer to the 
Mutually remlorcing and self-rejuvenating bond ol eestacy 
Which will ultim 
Prophet's inte 
their Vie 


ately serve as the only guarantee of the 
recession for the believers and which infuses 


۱ Ws With an inexhaustible energy and elan. enabling 
iem x 44 ee 
- ما‎ collide with the hideous forces اه‎ evil and strive 
5 ea il ! Tij * * ۰ ۰ 6۰ 

Y for the uphift and grandeur of their undying faith. 
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Iqbal has drawn the attention of the Muslims to thi, 
kind of relationship with the Holy Prophet (22%) ang hi 
solteits from Allah the revival of that passionate attehmen 
with him which shunted all fear out of the hearts of the 
Muslims and turned them into rocks of sheer will ang 
determination in front of the overwhelming forces of the 
enemy. The poet seems to imply that human reason takes 
us only part of the way: its feats are limited: but the 
achievements made through love and passion border on the 
miraculous: and this love and passion. are exclusively 
reserved. for the person of the Prophet. Therefore, from a 
man of reason the poet would like to be transformed into a 
man of love and passion and his prayer is attuned to the 


realization of this objective. 


CHAPTER 3 


MODE OF CONDUCT OF 
THE COMPANIONS AND 
MODE OF DESCRIPTION 
OF THE PROPHET'S 
LIFE 


It need not be emphasized that the events and 
achievements of the Prophet's life should be packaged in 
such a manner that they provide practical illustrations of 
the factual and intellectual guidance of Islam and highlight 
its educational and instructional content to serve as models 
of excellence for the modern man who is groping for peace 
of mind in a scenario seething with confusion and 
uncertainty, His life should be presented in a style that 
aggressively but logically rejects the petty and malicious 
objections of the enemies of Islam and affirms its dignity, 
truthfulness and permanence ina setting boiling with greed 
and crass materialism. The description, however, should 
not be restricted merely to the external aspects of his life 
and to a prosaic treatment of his achievements. but they 
should be related to the inner drives and motives which 
acted as springs for these accomplishments. By appealing 
to the aesthetic sense of the readers and inducing in them a 
sense of eestasy and. emotional. involvement, it should 
develop in them that intensity of love and permanence of 
attachment for the Holy Prophet (226), which is the 
ultimae objective of any meaningful and rewarding 
description of his life. The account should be phrased and 
couched in a language and- style which creates a 
SPontancous response to the beauty and excellence of his 
character: the rays Of his virtues penetrate the deep recesses 
OF the reader's heart and soul. the radiance of his face 


| "A . ` ۲ à ; : 2. ۱ 
Mspires a vlint of longing and wistfulness to grace his cager 
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eyes, his memory perfumes the garden of life by turning 
into the scent of peach bloom and rose blossom, his parting 
becomes a source of permanent yearning and glitters: [or 
ever on the horizon of hope and expectation, the fact of his 
separation titillates the tattered heart like a sad melody and 
the song of anguish warmed by the fire of his love issues in 
a wail of agony and burning concern: “Neither you have 
arrived nor has the night of waiting passed, the dawn has 
come again and again searching for your soothing touch”. 
The Companions of the Holy Prophet (£27 ) yearned for 
his love and the intensity of their love remains unmatched 
even to-date. Tt was this consuming love which steadily 
reinforeed their Kuth and transformed them into models of 
virtue and piety. Without this burning love for the Holy 
Prophet (4% ) they would not have scaled those heights of 
vlory and excellence which accounts for their exceptional 


position in the world ۰ 


Sight of the Messenger as a cause of bliss 
and consolation 


شغفهم به و تعشقهم ایاه فلا صبر لهم اذا لم یشهدوا 
* و چ MM‏ 


نفوسهم و انشرحت صدورهم 

The companions loved the blessed person of 
the holy Prophet so deeply and intensely 
that they felt restive unless they had seen 
him. And when they once saw him, it (his 


presence) cooled their eves, gladdened their 


Vode of Conduct of the Companions ..... 13 


hearts and. (their chests) felt relieved of the 
: " } 
sense of anxiety. 
Imam Tabrani has. attributed. it to Hadrat Ayesha 
Siddiqua: 
" . iyi» 
كان رجل عند النبى .21 فينظر اليه لا يطرف‎ 
A person, inthe service of the Holy Prophet, 
was vacing at his sacred face in such a 
manner that he neither blinked nor moved 
his eve in any direction. 
When the Prophet (45%) found him in this state, he 


asked him: 


Suv 
Why are you gazing at me like this? 
He replied very submissively: 
بابى انت و امّى انى أتمتع بك بالنظر اليك‎ 


O Allah's Messenger! May nv parents be 
sacrificed for vou! Lam relishing the sight of 
vour sacred face. s 
Imam Sha`bi has reported it from Hadrat Abdullah bin 
Zayd that one day he said to the Holy Prophet: 


والله يارسول الله لانت أحب الى من نفسى و مالى و 


ولدى و أهلى ولولا انى اتيك فأراك لرأيت ان اموت 





|. Savvidna Muhammad Rasul-ullah, 406. 


tv 


A-Shifa eh. Fi Thawab Muhabara (527 ). reward of love (with the 
Prophet 2:25) 2:566. 


(1) dh Mawalih-ad-Duniva, 2.94. 
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| swear on God, O Allahií's Messenger, that 
vou are dearer to me than my life, property, 
children and family. If 1 don't see vou 
evervday, | might die. 

On saying this, that Companion from Madinah, burst 
into tears. When the Prophet (2%) asked him why he had 
cried so profusely. he replied: 

بكيت أن ذكرت انك ستموت و نموت فترفع مع النببين 
3 نكون نحن ان دخلنا الجنة دونک فلم يحر x^ e‏ 
اليه فانزل الله الآية: ومن يطع الله و الرسول فاولشک مع 


الذين انعم الله عليهم 
Oh, Allah s. Messenger! I am thinking that‏ 
one day vou will leave this world, and death‏ 
will also come to us. In the Paradise vou,‏ 
along with the other Prophets, will be‏ 
appointed to very high stations and we, if we‏ 
at all enter the Paradise, will be positioned‏ 
far away from vou. He did not give any reply‏ 
io it, and Allah revealed this Qur nic verse:‏ 
“dnd those who obey Allāh and llis‏ 
Messenger they will be with them who are‏ 
blessed by Allah. " '‏ 

Hadrat Abdullah bin Omar is reported to have said that 
the cause of Hadrat Abu Bakr siddique’s death was his 
separation from the Holy Prophet (22%). He had been 
languishing in the Prophets absence and he had grown 
physically emaciated: 


|. AF Miawalib-ula-Duniva, 2:94. 
(it) Fafser Ibn Kathir, 1:523. 


Vode of € vuduct of the Companions „.... 75 
Mode 0 i 


کان سبب موت ابی بکر الکمه علی رسول ال فما 
زال جسمه یجری حتی مات 


The cause of Hadrat Abu Bakr's death is the 
shock of the Prophet's death. This is the 
reason that in his separation from him he 
had grown physically weak until he died." 


Hadrat Siddique’s state of Love 

In Makka, the first educational centre of Islam) was 
located at Dar-i-Argam in the lap of Mountain Safa. At this 
place, the Holy Prophet (4) introduced his followers to 
the teachings of Islam. The strength of the Muslims had 
totted up to only thirty nine when Hadrat Siddique 
expressed the desire to openly invite the non-believers to 
embrace Islam. When he insisted on the Prophet's 
permission to do so. he gave him the permission: 


aes 
قام ابوبكر فى الناس خطيبا و رسول ال جالس و كان‎ 


اول خطيب e dt Sites‏ و جل و الى رسوله اة 
Siddique Akbar started addressing the‏ 
people in a loud voice. And the Holy‏ 
Prophet. was. present. there. Therefore, he‏ 
was the first person to publicaly invite the‏ 
people towards Allah and His Messenger."‏ 
Il is on account of his bold initiative in the cause of the‏ 
Spread of faith that he was called the first preacher of Islam.‏ 
AS a result, the non-believers attacked him and beat him up‏ 


Musnad Abi Bakı as-Siddique, 198, 
, O0 Mustadrak Lil Hakim, 3:6444410, 
= lHarkh-ul-Khamis 1:294 
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black and blue till he wallowed in his own blood. His body 
was so disfigured that no body could recognize him. When 
they realized that he had died. they went away, leaving him 
in that state. When the members of his family came to 
know about it, they took him home. They decided to take 
revenge in case he died, 

Iis father abu Oahafah, his mother and the other 
members of his family waited for him tọ regain 
consciousness, The whole day this "moth" of the Prophet's 
love remained unconscious and when towards the end of 
the day he returned to his senses and opened his eyes. the 


first sentence his tongue uttered was as follows: 


1 ما فعل برسول الله‎ 
How is the Messenger of Allah. 

All the members of his family were annoyed with him. 
They left the place thinking that while they were concerned 
about him, he was concerned about someone else. When 
his mother insisted that he should have something to cat or 
drink, cach time he replied that he would not eat or drink 
anything unless he received good tidings about the Prophet 
(£x). When his mother saw his miserable condition, she 


said: 
Sorta والله مالی علم‎ 


l swear on Allāh that I have no news of your 
friend. 
Hadrat Abu Bakr said to her: "Please go to. Umm-ir- 
Jamil, daughter of Al-Khatab and inquire trom her about 
the Prophet (422). His mother went over to Umm-i-Jamil 


and told her about what her son had inquired Irom her. 
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Since she had been advised to Keep her conversion to the 
Islamic faith strictly hidden, she expressed complete 
ignorance about it and told her that she was quite unaware 
af Abu Bakr and his friend Muhammad Bin Abdullah. But 
if she desired, she could accompany her to call on her son. 
When she arrived there in the company of his mother, she 
was so shocked by Abu Bakr^s condition that she lost self- 


control and burst out: 


I hope that Allah shall take your revenge 
from them. 
He replied. leave these things aside and tell me: 
v 1 
"ba dj) je فما‎ 
How is the Messenger of Allah? 
She gestured to him that his mother was listening but he 
brushed aside her reservation and insisted on hearing about 
the Prophet (42% ). So she said: 


mE سالم صالح‎ 
He is quite safe. 
He inquired: 
Pol 


Where is he (the Prophet) at this time? 
She told him that the Holy Prophet was still at Dar-i- 
Arqam. On hearing this, he said: 


فان لله تبارک و تعالی علی الب ان لا اذو ی طعاما ار شم ابا 


5 1 2 5 
او اتی رسول اللد. | 
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I swear by God 1 shall neither eat nor drink 
anything till I {see my beloved safe and sound 
with these eves of mine. 

Finally he was brought to Dar-i-Arqam. When the 


- 
var 


Prophet (42%) saw him approaching, he stepped forward 


and held him in his arms: 

فأكب عليه فقبله و أكب عليه المسلمون ورق رسول الله 
رقة شديدة 

He leaned towards him and started. Kissing 

him. All the Muslims present also leapt 

towards him and he felt aggrieved when he 

saw him in Ius wounded condition. 

He said to the Prophet (4 ): 


ادع الله لها عسی ان پستنقذها بک من النار 

My mother is here with us. Please pray for 

her so that Allah spares her the punishment 
of Hell thiroueh vour trustfuluess.' 

The Prophet prayed for her and she embraced Islam 
without any resistance whatsoever, 

When the Prophet was suffering from his fatal disease, 
and did not stir out of his house for three consecutive days, 
the eyes that used to feast on his presence every day, grew 
impatient. in. his absence and waited impatiently for his 
appearance. Finally that blessed moment arrived in the state 
of prayer. 

lt ıs reported by Hadrat Ans that during the days of 
s paration, (last days of the Prophets life) when Hadrat 


| Tarikh-ul-Khamis 1:298, 
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siddique was given the responsibility of leading the 


Muslims in prayer, one Monday he was leading in prayer 


when the Prophet (44 ) felt slightly relieved. 


It is recorded in Hadith: 
Anas bin Malik Ansari says: 


I SS g‏ و خدمه و صحبه ان ابابكرٌ كان يصلى 


لھم فی وجع النبی ا توفی فی حتی اذا کان یوم الاثنين 


وهم صفوف فى الصلوة فكشف النبى :+ ستر الحجرة 
ينظر الينا وهو قائم كان وجهه ورقة مصحف ثم تبسم 
يضحك فهممنا ان نفتتن من الفرح برؤية النبى 72 
فنكص ابوبكر على عقبيه ليصل الصف و ظن ان النبى 1 
خار ج الى الصلوة فأشار الينا النبى ا ان اتموا صلاتکم و 
ارحی الستر فترفی من یومه 


And. he was the. Prophet s special servant. 
During the Prophet's fatal disease, Hadrat 
Abu Bakr led the people in praver. 
Accordingly, on a Monday, the people were 
standing in rows in the state of praver when 
the Prophet raised the curtain of his 
chamber and, while standing, surveyed the 


congregation. At that time, the bright face of 
the Holy Prophet looked like the leaves of 


the Qur'an. Looking at the congregation, he 
smiled; overjoved by his appearance, we 
were about to break our prayer that Hadrat 
Abu Bakr felt that the Prophet intended to 
join us in prayer. Therefore, he tried to step 
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back on his heels to join the row but the 
Prophet gestured them to complete their 
prayer. Then he dropped the curtain, and 
died on that very day.' 

These ecstatic moments have been portrayed in the 


following words: 


فلما وضع لنا وجه نبى ,1 مانظرنا منظرا کان اعجب UI‏ 


من وجه النبى نا حين وضح لنا 

When the curtain lifted and his beautiful and 

bright face appeared, it was such an 

attractive and. delightful scene that it had 
never been witnessed before. : 


Muslim Sharif has replaced the words: 


oy E is we i 5 
فبهتنا و نحن فى الصلوة من فرح بخرو ج النبى نل‎ 
Overwhelmed by. the jov of his sight, we 
were completely dazed. that is, we were 


distracted from prayer.” 


His Remembrance relieves Grief 


Imam Bayhaqi and Ibn-i-IEshaq have reported: 


ان امرأة من الانصار قد قتل ابوها و اخوها و زوجها شهداء 


Aijas 
رسي‎ 


يوم احد مع رسول الله 


l Bukhari. as-Sahih. b. of Jama'ah wal-lmamah (Book of 
congregation), ch. 18 (1:240#648). 
GD Muslim, as-Sahih, d. of salat (Prayer), ch.2 1 (1315798), 

2 AL-Bukhari (1:947649), 

1o Muslim, as-Sahih. 1:179. 
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fhe futher, brother and husband of a 
Vuslim woman from Madinah took part in 
ihe Battle of Uhd with the Holy Prophet, and 
all of them were martyred. 

Sahib Alal-bab and Abi-ud-Duniya have narrated the 
incident in these words: 

When, at the juncture of Uhd, the news was falsely 
floated that the Holy Prophet (43%) had been martyred, it 
gripped the city of Madinah in restlessness and anxiety, In 
this state of apprehension a woman from Madinah 
positioned herself in the middle of the path to inquire about 
the Prophet as the Companions had brought with them the 
bodies of the believers who had died as martyrs in the 
battle of Uhd. 


فکلما مرت بواحد منهم صریعا قالت: من هذا؟ قالوا 
اخوک و ابوک و زوجک و ابنک قال: فما فعل 

Aid» + = 0‏ 
النبی با فیقولون امامک حتی ذهبت الی رسول ات 


فاخذت بناحية وبه ثم جعلت تقول بابی انت و امی 
۲ حارالله 4 

یارسول الله لا ابالی اذسلمت من عطب 

Whenever the body of a martyr was carried 
past her, she asked, "Who is this?” 
Sometimes the reply was: “He is vour 
father”. Sometimes the reply was: “He is 
vour brother or he is your husband.” On 
hearing each reply, she inquired: “Tell me 
just how is my master (the Prophet)?” The 


Sav vedna Muhammad Rasool Ullah, 406. 
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Companion replied: "He is quite safe and 
he has gone ahead of us." Then she said, 
"Take me to. him. When she reached him, 
she said, holding on to his Holy lap: O 
Messenger of Allah! When you are safe, l 
am not aggrieved in the slightest. even 
though all of them have been martyred! 
Fazil Bareli has expressed this sense of sacrifice for the 
Prophet (43x ) in wonderful accents: 
Those who are devoted to him are concerned in the 
least about their own worries and anxieties because the 
very remembrance of the Prophet is enough to wash out all 


sense of loss." 

Models of Courtesy and Conduct 
بعينه قال فو الله ما‎ SAL A ان عروة جعل یرمق اصحاب‎ 
تنحم رسول ال نخامة الا وقعت فی کف رجل منهم‎ 
فدلک بها وجهه و جلده و اذا امرهم ابتدروا امره واذا‎ 
توضأ كادوا يقتلون على وضوثه و اذا تكلم “خفضوا‎ 
اصواتهم عنده و ما يحدون اليه النظر تعظيما له فرجع‎ 
عروة الى اصحابه فقال اى قوم و الله لقد وفدت على‎ 
الملوک و وفدت على قيصر و كسرى و النجاشى و الله‎ 
ان رأيت ملكا قط يعظمه اصحابه ما يعظم اصحاب محمد‎ 


محمدا والله ان تنخم نخامة الا وقعت فى كف رجل منهم 


| Al-Mawahib-ul-dunyu 2:93. 
(u) Al-Shifa 2:568. 
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فدلك بها وجهه و جلده و اذا امرهم ابتدروا امره و اذا 
log‏ كادوا يقتلون على وضوئه و اذا تكلم خفضوا 
اصواتهم و ما يحدون اليه النظر تعظيما له 

Urwah bin Mas'ud fixed his gaze at the 
companions of the Prophet. The narrator 


has reported that he kept on looking at them. 
Whenever he (the Prophet) spat, the phlegm 


from his mouth somehow slithered into the 


hand of some companion which he rubbed 
on to his face or body. Whenever he asked 
them to do something, they acted it out 
instantly, When he performed the ablution, 
the people scrambled to obtain the water 
used by him and tried to excel in wresting 


the initiative from each other. Rach one of 


them wanted to get the water for himself. 
When people talked with one another in his 
presence, they lowered their voices and 
avoided long eve-contact with him out of 
sheer respect for him. Then Urwah returned 
to his companions and said to them: “O my 
nation! [| swear on God! I have led 
delegations to the courts of. kings I have 
attended the courts of Caesar and Kaiser 
hut I swear byr God Ihave not come across a 
single king whose companions have such 


respect for him as tlie companions have for 


Muhammad, the saliva from his mouth falls 


on to the palm of some companion which he 


S3 
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rubs on to his face and body. When he asks 
them to do something, they act it out 
instantly. When he performs the ablution, it 
seems that people are ready to die to obtain 
his used water. They lower their voices in 
his presence. and. avoid. long. eve-contact 
with him out of sheer respect for him. 
Hadrat Ans says: ۱ 
و الحلاق بحلقه و اطاف به‎ Ld لقد رایت رسول‎ 
اصحابه فما بربدون آن تقع شعرة الا فی ید رجل و فى‎ 
alts v A 
لما حلق رأسه کان ابو طلحه‎ LoL رواية عنه ان رسول‎ 
اول من اخذ شعره‎ 
I saw it with my own eves that when the 
barber cut his hair, the companions used to 
surround him completely and did not let a 
single hair fall down except on to their 
hands, And it is also reported by hint that 
when the Holy Prophet had his hair cut, Abu 
Talha was the first person who received his 
Holy hair Fin his hand). 


لما اذنت قریش لعثمان قی الطواگ بالبیت حين وجهه 

البی SH‏ البهم فی القضية ابی و قال: ما کنت لافعل حتی 
Alias +‏ 

طوف به رسول الل ات 








Ho Bukhari. as-Sahih. b. of Ch. 15 (۵۵4251 
2. Bukhari. as-Sahih. b. of wadu (ublulion) ch, 32 (1:75#169). 
(n) Muslim, as-Sahiiht, b. of fadavl ch 19 6E1812475) 
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At the occasion of peace of Hudaybiya when 
the prophet sent Hadrat Uthman as his 
ambassador to the Quraish, they allowed 
him lo go round (circumambulate) the 
Ka`ba. But he refused by saving, “L cannot 
eo round the Ka ba unless the Prophet does 


۰ ed 
so [test 


Prayer-call as the anthem of Love 

Imam Kirmani has narrated that when the Prophet 
(522) died, Hadrat. Bilal. decided to leave the city. of 
Madinah. When Hadrat Abu Bakr came to know about his 
decision, he asked him to change his mind and said to him: 
like before, you should give out the prayer-call from the 
mosque of the Holy Prophet (2:5? ). Hadrat Bilal replied: 


انی لا ارید المدينة بدون رسول الله و لا اتحمل مقام 


رسول ili‏ خالیا عنه 

/ feel myself alienated in the citv of Madinah 

withow the Messenger of Allah nor do l 

have the energy to see those forlorn and 

deserted places, which the Prophet used to 
grace with his presence, : 

Al-Bukhari records his reply in these words: 
ان بلالاً قال لابى بكر ان کنت انما اشتریتتی نفسک‎ 


فامسكنى و ان كنت انما اشتريتدى لله فدعنى و عملى لله 
O Abu Bakr! You can stop me if you had‏ 


purchased me for your own self, but if vou 


١ AFShifa, 2:593-94. 
M-Kirmani. Commentary on Bukhari, 15:24. 
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had purchased me for the pleasure of Allah, 
then leave me to myself! 
On saying, Iis now difficult for me to live in Madinah, 
he left for the city of Halb in Syria. About six months later 
he saw the Prophet (42) ina dream. The Prophet said: 


ما هذه الجفو ة يا بلال اما ان لك ان تزورنى 


O Bilal! You have stopped seeing me. Don i 
vou long to see me” 

As soon as Hadrat Bilal woke up from the dream, he 
mounted a she-camel and rode towards Madinah shouting 
“O Prophet I am at your beck and call”. When he reached 
the city. Arst of all he. visited. the. mosque. of. the. Holy 
Prophet and started combing it to find him. Sometimes he 
looked for him in the main part. of the mosque. and 
sometimes in the chambers of the mosque. When he failed 
lo trace the Prophet (4:8). he placed his head on his grave 
and the tears bucketed down from his eyes. Then he said: 
“O Messenger of Allah! You had asked me to see you. The 
slave is present here from Halb, and saying this he became 
unconscious "and fell down near the Prophets grave. Ie 
regamed consciousness alter a long Ume. 

Meanwhile the news of his arrival in Madinah spread 
like wild fre. His name was on every one's lips. The old 
men, the young people, women and children gathered 
round him and said to him, please give out the prayer call 
once again that you used to give out for the Holy Prophet 
(e). Ile said. Um sorry, when I gave out the prayer call 


|, Bukhari, as-Sahih. b. of fadavl sahabah (Trans or the 
Companions) eh. 23 (3:137 i6 545), 
> thn Asakir, 2:259 
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and recited the words "I bear witness that Muhammad is 
ihe. Prophet of Allah’, | used to see the Prophets lace 
mirrored in these words) and the very sight) of him 
comforted my eyes. Who shall | sec now?" some 
companions advised that Imam Hassan and Hussain should 
be approached who could alone persude him to give out the 
prayer call. One of the men fetched the sons of Hadrat 
painu. Hadrat Imam Hussain held one of Hadrat. Bilals 


hands and said to him: 
یا بلال نشتهی ان نسمع اذانک الذی کنت تزذن لرسول‎ 
لله فى السحر‎ 
Hadrat Bilal! We are longing to hear the 
sume praver call you used to give out in the 
mosque at the morning time for the 
Vessenger of Allah (our grandfather).! 

Hadrat Bilal had no further excuse to offer, so standing 
at the same spot, he gave out the prayer call. This was the 
spot reserved for his call during the Prophets lile. What 
happened later is traditionally recorded in these words: 


فلما ان قال الله اكبر* الله اكبر ارعجت المدينة فلما ان قال 
اشهد ان لا اله الا الله اذا زادتعا بيجها فلما ان قال اشهد ان 
محمدا رسول الله خرج العواتق خدورهن فقالوا بعث 
رسول الله فما ارائی یرم اکثر باکیا و لا باكية بعد 
رسول ال من ذالک الیوم 


۰ 


٠١ Ibn-t-Asakir, 2:259 
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When he, in a loud voice, began to utter the 
initial words of the prayer call, Allah is 
great, Allah is great, the residents of the city 
of Madinah sobbed and cried. As he 
continued reciting the prayer, their feelings 
became increasingly intense, and when he 
recited the words “L bear witness that 
Muhammad is the Prophet of Allah", all the 
people of the city, even the veiled ladies, 
came out of their houses. All of them felt as 
if the Messenger of Allah had returned 
among them. (lt was a strange scene of 
crying and mourning). After the death of the 
Prophet, the residents of Madinah had not 
cried so hard as on that day.’ 

Iqbal has equated Hadrat Bilal’s prayer call with the 
anthem of love. “From the beginning the prayer call is the 
anthem of your love, and the prayer itself is a pretext to 
have a glimpse of your beautiful sight.” 

The same tradition is authentically recorded by Imam 
Mujaddad-ud-Din Ferozabadi, 

ذكره فى ترجمة ابراهیم بن محمد بن سلیمان بسند اخر 
الى محمد بن الفيض فذ کره سواء و ابن الفیض روی عن 
خلائق و روی عنه جماعة منهم ابو احمد بن عدی و ابو 


احمد الحا کم و ابوبکر ابن المقری فی معجمه و اخرون 
This tradition has been mentioned. in. the‏ 
context of Hadrat Ibrahim bin Muhammad.‏ 


I. thn Asakir, 2:259. 
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And then this authentic tradition reached the 
famous traditionist Muhammad bin Al-Faiyz 
and Ibn Al-Faivz has copied it from a large 
number of traditionists and those who have 
copied it from Ihn Al-Faiyz are the following 
iraditionists: Abu Ahmad bin Adi, Abu 
Alimad Al-Hakim, Abu Bakr bin Al-Maqri 
and also a number of other men of 
integrity. ; 
Hadrat Hassan has poetically expressed the emotional 


state of the people after the death of the Holy Prophet (2:52 ) 


in these words: 


. 
یه 


ما بال عينيك لا تنام Wil‏ کحلت ما فیها بکحل الارمد 

رجهی بقیک الترب لهفی لیتتی غیبت قبلک فی بقیع الغرقد 

آاقم بعدک بالمدينة بینهم بالیتتی صبحت سم الاسود 

فظلت بعد وفاته متبلدا متلد دا یا لیتبی سم اولد 

والله اسمع ما بقيت بهالک الا بکیت علی النبی محمدا 

يا رب فاجمعنا و نبینا فی جنة تثنی عيون الحسد 
Now, there is no sleep in tlie eyes; their condition is‏ 
Such as if some tear-inducing thing has been dropped in‏ 
them.‏ 
realized on the death and burial (ol the Prophet) that it‏ | 
would have been better if] had been buried in the Baqi‏ 
graveyard before him.‏ 
How can I now sit with the people in Madinah after (the‏ 
death) of the Prophet. | wish | had not been born!‏ 


\s-Salat wal Bushar fis Salat Ala Khair ul Basher, 156, 
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* My master, | am out of my senses after your death. | 
wish I were bitten by a snake (and met my master). 

$ Let God be à witness that as long as | live. | shall 
continue to ery in separation from you. 

* O Lord! Send me to Paradise with my master to bend 
down the eyes of the jealous (to make the jealous feel 
ashamed), 

Imam Alusi writes: When the companions longed to see 
the Prophet (455), they felt so restless that they eame out of 
their houses and searched for him at different places and 
chambers. They told the wives of the Prophet (45) that the 
urge to sce him was so unsettling that it did not let them 
stay at home. Sometimes, Hadrat Maymunah brought to 
them the looking glass that was in his personal use and 
when the companions looked into the mirror they instead of 
finding their own faces. saw the picture of the Prophet 


(4:5) in it. The tradition is as follows: 
smile + ۹ 


الى ميمونة فاخرجت له مرأته فنظر فیها فرأی صورة رسول 
; ملالب ; 

له ات و لم یر صورة نفساه 

It. ds narrated that when some companions 
felt a strong desire to see the Prophet. he 
called on lladrat Maymunah. She handed 
his personal mirror to that companion. 
When the companion looked into the mirror, 


|. Poetry of Hassan bin Phabit, 65 published in Beirut at Darul 
Kutab-ul-IEskamiva 
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he instead of finding his own face, saw the 
face of his beloved in it.' 

Hadrat Abdullah bin Umar says: 
جذع» فلما اتخذ المنبر تحول‎ ae Et كان‎ 


اليه فحن الجذ ع فاتاه فمسع يده عليه 
[he Holy Prophet (£37) used to deliver his‏ 
sermons. standing by the stump of a palm‏ 
wee. When the pulpit was constructed, he‏ 
left the stump and used the pulpit for his‏ 
sermons. At this the stump started crving.‏ 
The Prophet went up to it and consoled‏ 

(placed his hand of affection on) it~ 

lt is narrated by Hadrat Jabir bin Abdullah: 


فصاحت النخلة صياح الصبى: ثم نزل النبى :1 فضمها 
اليه تئن انين الصبى الذى يسكن 


The stump of the palm tree started grizzliug 

like a child. The Holv Prophet descended the 

pulpit, stood beside it and then hugged it. At 

this it started sobbing like a child and finally 
became quiet.” 

Hadrat Ans bin Malik comments on the state 
Stump in these words: 


فسمعنا لذالک الجذ ع صوتا کصوت العشار» حتی جاء 
النبى نا فوضع یده علیها فسکنت 





Rool-al-Ma'ani. 22:39. 


| 

X ۱ 

Bukhari, as-Sahih. b. of munakab 65, ch.22 (1:500#3 390), 
Bukhari, as-Sahih, b. of munakab 65, ch.22 (150043391 ). 
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We heard the stump crving. It was bawling 
as if a she-camel had been separated from 
her child. Meanwhile the Prophet went up to 
it and consoled it (placed his affectionate 
hand on it) and it became quiet.” 
Maulana Rum has given poetic expression (O this 
happening in the following words: 

* The pillar of the palm cried like human beings in 
separation from the Holy Prophet (457 ). 

** Ile cried in a manner that all members in the meeting 
were drawn to it. 

* All the companions wondered what had caused him to 
cry buckets. 

$ The Holy Prophet said to him: O pillar, what do you 
want? It replied: my life has turned into blood in your 
absence. 

* O life of the world! In your absence my life almost lef 
my body. Why shouldn't I cry in your absence”? 

** First I was your reclining cushion, then you withdrew 
from me and made the pulpit your cushion. 

% Ile said: O fortunate tree, if you wish, | could turn you 
again into a luxuriant palm tree and people from the 
east and the west may eat of your fruit, 

** May Allāh turn you into a cypress tree in. Paradise in 
the next world and then you will remain ever green. 

** [Ple implored: | would like to be turned into something 
that remains for ever. O sleeping man, you should also 
wake up and not lag behind the dry wood. 


| Bukhari. as-Suhih. d. Òf munakab 65. ch.22 (1:5071/3392). 
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a When a piece of wood desires a lile of permenance, you 
should, as your first priority, also desire it. 

e That pillar was burried in the earth and it will be raised 
on the Day of Judgement like all other humans. 
When the Holy Prophet (434) died, Hadrat Umar, in his 


moments of separation and gricf, uttered these words: 
يارسول الله بابی انت و امی لقد کر‎ Sle السلام‎ 
تخطبنا على جذع نخلة فلما کثر الناس اتخذت منیرا‎ 
ale لتسمعهم فحر ۱ لجذ ع لفراقک حتی جعلت یدک‎ 
فسکن فامتک اولی بالحنین اليك لما فارقتها بابی انت و‎ 
: ا د‎ LA 
امى يا رسول الله لقد بلغ من فضیلتک عنده ان جعا‎ 
z 8 A شه فقال ع‎ T 
tt! عزوجل من یطع الرسول فقد‎ ju? عتک طاعته‎ 
الله‎ 
O Messenger of Allah! may my mother and 
father be sacrificed for vou and may peace 
descend on you! You used to deliver us your 
sermons standing by the stump of the palm 
tree, Due to the large number of companions 
a pulpit was constructed, When vou left that 
stump and ascended the pulpit, it: started 
wimpering. He (the Prophet) placed his 
hand (of affection) on it and it quietened 
down. When the stump of the palm tree was 


in such a state of emotional frenzy at its 
separation from the Holy Prophet, his 


Mathnawi Maulai-Rum with Sharh Maftah-ul-Alum, 378-80 
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followers have even a greater rielt to 
expressions of grief and sorrow. O 
Messenger of Allah, may my mother and 
father be sacrificed for vou, how immensely 
have vou been blessed by Allah that He has 
declared. vour obedience as His obedience. 
Thus Allāh said: ۱ obeved the 
Messenger (in fact) obeved Allah, 

Another tradition contains the following addition: 
بابى انت و امى يارسول الله لقد بلغ من تواضعک انكف‎ 


جالستنا و تزوجت منا و اکلت معنا و لبست الصوف و 
ر کیت الدواب و اردفت خلفه و رضعت طعامک علی 


الارض تو اضعا منک 

O Messenger of Allāh! Mav my mother and 

father be sacrificed for vou, it ts the height 

of courtesy and humility that vou (being the 

guest of the Throne) sat among us the 

earthdwellers, married among us and dined 

“with us, wore the coarse cotton dress, rode 

on a horse, and even made people like us sit 
behind vou” 

Hadrat Ayesha Siddiqua says that a woman who came 


to visit the Prophet's tomb said to me: 
— , TET Y ۲ ۲ 
اکشفی لی قبر رسول النات* فکشفته لها فبکت حتی‎ 


ماتت 





Il. AL Rasool [lil-daktur Abdul Halm Mahmud Shaykh, Al-Azhiu 
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Please open the luminous chamber, 1 want 

to see the sacred tomb of the Prophet. I 

opened the door of his chamber. On looking 

at the tomb that woman cried herself to 

death (she became a martyr). 

is written about Hadrat Abdullah bin Zayd that when 

his son conveyed to him the news of the Prophets death, he 
was working at his farm. On hearing the news he felt 
impossibly aggrieved, He raised his hands and prayed to 
Allah, 


اللهم اذهب بصرى حتى لا أرى بعد حبيبى محمد احدا 
فكف بصره 


O my Allah! Take wav mv sight so. that. 
after my beloved Muhammad, 1 may not see 
anyone else Allāh instantly granted his 
prayer. (He lost his evesight). 5 

Hadrat Qasim bin Muhammad says: 


ان رجلا من اصحاب EL epu‏ ذهب بصر ۵ فعادو لا 


One of the companions of the Prophet lost 
his eyesight. People called on him to console 
him. 
When they expressed their grief at the loss of his vision, 
he said: 


کنت اریدهما لا نر الی النبی فاما اذا قبض النبی ناک فوالله 


ما یسرنی ان بهما بظبی من ظباء تباله 


| ۱۱۹۱۱۱۸ 2:570 
7 ۰ , ۰ 
Mmawahib-ud-Duniya. 3:279 
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I liked my eyes simply because through them 
I could have a glimpse of the Prophet. Now, 
since the Prophet has parted from us, 1 
would not be happy even if | were given the 


/ 
eves of a deer. 


motional state of Hadrat Umar Farooq 

It is reported by Hadrat Zayd bin Aslam about Hadrat 
Farooq: 

One night when he came out on his "beat he saw a 
lamp burning in a house. and an old woman was reading 
these verses while spinning yarn. 


على محمد صللة الابرار ‏ صلى علية الطيبون الاخيار 
قد كنت قواما بكاء بالاسحار یا ليت شعر ى و المنايا اطو ار 
هل تجمعنی 3 حبيبى الدار 


Peace on Muhammad from all those who 
believe in Allah, and from those who are 
- plous. He was the one who spent the greater 
part of the night praving to Allah and shed 
tears in the morning, Alas! The causes of 
death are various, | wish | were convinced 
that | would see my master on the Day of 
Judgement and be around him. 
On hearing these verses, the desire to see the Holy 
Prophet gushed in Hadrat Umar and he started crying 
profusely. Then he knocked at the door. 


۱ Al-Adab al-Mulrid, ۰ 
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فقالت من هذا فقال عمر بن الخطابٌ فقالت ما لى لعمر فى 
هذه الساعة فقال افتحى يرحمك الله فلا باس علیک 
ففتحت له فدخل عليها و قال ردی الکلمات التی قلتها انفا 
فردتها فقال ادخلنى معكما و قولى و عمر فاغفر لهيا غفار 


The woman asked, who is there? He replied, 
Umar bin Khatab. The woman said, what 
has Umar to do with her in these hours of 
the night? He said. May Allah reward you, 
please open the door. She opened the door. 
He said, please repeat the verses you were 
just reciting and when she repeated the 
verses, he said to her, please join my name 
to your name and say like this, we should 
both of us be with the Holy Prophet in the 
Itereafter, and O the forgiving one mav 
forgive Umar.' 
Qazi Ayyaz reports in al-Shifa that on hearing this 
Hadrat Umar sat down and kept crying for a long time. 
\cvording to Qazi Sulayman Mansurpuri, Hadrat Umar 


"s waite . ۰ ۰ ` ۰ 2 
remained bed-ridden for a few days after the episode. 


lhe state of the companions after the Prophet's 
death 


After the death of the Holy Prophet (42%) all the 
“Mpanions generally felt sad and withdrawn. Some of 


— 


S Eb ul-Zuhd with reference Nasim-ur-Riyad. ۰ 
Rahmatal-Hill-alamin, 2:46. 


(ii) As-Shifa, 2:569 
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them had even ceased to smile. Hadrat Abu Jalar writes 
about Hadrat Fatima-tuz-Zahra: 


aid ۰ * * é 
LA Jya y ما رأيت فاطمة ضاحكة بعد‎ 


I never saw Tadrat Fatima smiling after the 
death of the Holy Prophet (5: ۴ 
lladrat Ali is reported to have said. that. whenever 
Hadrat Fatima visited the Prophets grave. she was in a 
peculiar emotional state. She picked up the dust from the 
grave and rubbed it on her cyes and recited these verses 
while erving in memory of the Holy Prophet (4% ): 


ماذا من شم تربة احمد أن لا يشم مدی الزمان غوالیا 


صبت على مصائب لو انها صبت على الايام صرن لياليا 

Whosoever smelled the dust of vour holy 

grave shall never need anv other scent 

throughout his life. 

The sorrows Í have suffered on account of 

vour death are so enormous that if the days 

had to bear them. they would have been 

converted into nights” 

Imam Ahmad says that after the burial rites of the 

Prophet had been performed, Hadrat Fatima addressed 
Hadrat Anas, one of the companions who had taken part in 


these rites, in these words: 


یا انس آطابت انفسکم ان تحثوا على رسول الله التراب 


J Al-Waſa lil ned Jaodhit (2:803) 
> OAL Witla ٩ 
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O Ans! How have vour hearts reconciled to 
the fact of his burial.” 
lt is copied from Hadrat Hammad that whenever this 
tradition was narrated by Hadrat Thabit-ul-Banani, a 
disciple o£ Hadrat Ans: 


بکی حتی تختلف اضلاعة 


He cried so hard that his ribs. literally 
quivered” 

Shaykh Abdul Haque Muhaddith Dehlvi comments on 
the state OF separation after the death of the Holy Prophet 
(ux ) 

One of the happenings after his death was 
that one of the long-eared horse he used for 
riding felt so miserable in his absence that 
he jumped into à well aud put an end to his 
life." 

Hadrat Imam Malik said, replying to a question about 
Hadrat Ayyub Sakhtiani: 


ما حدئتکم عن احد الا و ایواب افضل منه 

The elderly people I have relied upon as 

sources for my traditions, the most respected 
among then is Hadrat Avyub Sakhtiani. 


And then said: 





1 AL-Badaya wan-nahayah, 5:273 
= AbBadaya wan-nahayah, 5:273 
٠١ Madaraj-ul-Nabuwia, 2:571 
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و حج حجتین» فکنت ارمقه ولا اسمع منه» غير انه كان اذا‎ 
UM í uyo 
ذكر النبى 01 بكى حتى أرحمه فلما رأيت منه ما رأيت و‎ 
He had performed the pilgrimage twice. 1 
had only seen him and never talked with 
him, Whenever the Prophet's name was 
mentioned in his presence, a shower of tears 
jell from his eyes and I was simply 
overwhelmed by the intensity of his grief. l 
felt very miserable. When I saw his erving 
and respect for the Prophet which sprang 
oul of love for him, L imbibed the knowledge 
of Hadith from him.” 
Hadrat Masab bin Abdullah says: 


کان مالک اذا ذکر 2 يتغير لونة و ينحنى ختى 
يصعب ذالك علی جلسانه» فقيل له یرما فى ذالكء فقال 


لو رأيتم ما رأيت لما انكرتم على ما ترون 
Whenever the Prophet was mentioned in the‏ 
presence of Hadrat Imam Malik. his colour‏ 
changed, his entire bodv turned into a‏ 
posture of respect and courtesy which‏ 
deeply disturbed his friends. One dav‏ 
someone asked hii about his peculiar state.‏ 
He replied. if vou see what I see, you will go‏ 
through the same emotional experience.‏ 
Allama Khafajt makes the following comments about‏ 
the peculiar words used by Imam Malik:‏ 


I, Al-Shila. 2:597. 
2 AM-Shila, 2:597. 
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لو رأيتم ما رأيت من السلف من خشوعهم و اجلالهم 
Sisä‏ 


At the mention of the Holy Prophet, the 
condition in which I have seen our 
forefathers, vou wouldn't have asked the 
question if vou had seen it too.” 

Mulla Ali Qari says: 


لو عرفتم ما عرفت من جلال مقامه و جمال مرامه 


You will also pass through the sane 
experience if vou knew the worth of his 
status and the beauty of his distinction." 
لا یبعد ان یکون المعنی لو ابصرتهم ما ابصرت من مشاهدة‎ 
Jus جماله و مطالعة جلاله فی مقام مکاشفة‎ 
This meaning is also quite tenable: If vou 
had witnessed his beauty and splendour as | 
have witnessed it, the very question would 
have become superfluous.” 
Imam Malik states: 


لقد كنت ارى محمدا ابن المنكدرء و كان سيد القراء 


لانكاد نسأله من حديث ابدا لا يبكى حتى نر حمه 


I saw Muhammad bin. Munkadar who was 
known as Savvid-ul-Qira that. whenever he 





1, Nasim Al-Riadh, 3:399, 
No Nasm-ur-Rivadh, 3:399, 
V NasimrsursRavadli 3:399, 
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was inquired about the Holy Prophet, he 
cried so much while replying that we also 


i TĀ. 
broke into weeping. 


لقد كان عبدالرحمن بن القاسم يذ كر النبى ب فينظر الى 
لونه کانه نزف منه الدم و قد جف لسانه فی قمه هيبة 
لرسول الها 


When Abdul Rahman, the grandson of 
Hadrat Abu Bakr Siddique heard the Holy 
Prophet being mentioned by someone, the 
colour of his body changed into yellow as if 
the blood had been drained out of it and his 
tongue went dry on account of the awe he 
felt? 
Imam Malik writes: 
لقد كنت اتى عامر بن عبدالله بن الزبیر فاذا ذکر عنده‎ 


نبیر بکی حتی لا یبقی فى عينيه دموع 
used to. visit Hadrat Amir bin Abdullah,‏ | 
one of the famous men known for their piety.‏ 
Whenever the Prophet was mentioned in his‏ 
presence he wept so gushingly that his eves‏ 
dried up. ;‏ 
He adds:‏ 
لقد رأيت الزهرى و كان من أهناء الناس و اقربهم فاذا ذ کر 
Ji os‏ فكانه ما عرفك ولا عرفته 
Al-Shifa.‏ 


| 2 
3. Al-Shifa; 2:598, 
3. Ibid, 
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| saw Imam Zahri meeting people with a 
smile on his face but whenever the Prophet 
was mentioned in his presence, he felt so 
shaken that neither he could recognize vou 
nor vou could recognize him. 

It is recorded about Hadrat Qatadah: 


انه کان اذا سمع الحدیث اخذه العویل و الزویل 

Whenever he heard a tradition. by the 

Prophet, he stopped being his normal self. 
and cried deafeninglv. 

These are some of the illustrations of the love and 
longing the companions of the Holy Prophet (2 ) had felt 
for him, which is now generally alien to the psychic make- 
up of the present-day Muslims. The love of the companions 
was not based on any pretense or any posture of display; it 
sprang out of a feeling of sincerity and their trust in the 
credibility of the Holy Prophet (#4). The preaching 
conducted by the contemporary Muslims lagks the bounce 
and buoyancy of the earlier times as it is not only 
materialistically oriented but reflects generally their 
reluctance to involve themselves in an experience that can 
shake them out of their lethargy. Like the Western 
materialists, they can scrape only surfaces because any 
form of deep probing goes against the grain of their 
emotional and psychological compulsions which is rooted 
more in Western conditioning than direct inspiration from 
the luminous and highly stimulating teachings of our 


|. Al-Shifa. 2:598. 
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forefathers. Some of our religious scholars are sparing no 
effort to steer themselves clear of any emotional reference 
that can magnetize their disinterested approach into an 
exercise of deep concern. 

There are still others who have completely 
marginalized themselves from the emotonal matrix of their 
religious faith and have labelled any form of intense 
involvement as ‘religious opium’. They are almost 
revengelully engaged in reawakening the consciousness of 
Muslims in a manner which can only repackage the body of 
Muhammad (£3 ) disinjected from its spirit or soul. Their 
disjunctive approach towards Islam violates the very 
purpose of the creation and physical appearance of the 
Holy Prophet (4) because he came down with the 
mission to synthesize the fragmented reality and not to tear 
it further apart. What could be a greater misfortune of the 
Ummah than to be sordidly aware of the fact that its own 
custodians, who are supposed to nourish the faith in its 
totality, have pulled out its roots and are now only trying to 
nurture the truncated tree! They are perhaps doing it in the 
false expectation that the tree of faith whose roots and 
branches have been lopped off will provide shade and 
shelter to the future generations. They are sadly mistaken. 
It is. therefore. the responsibility of the Muslims. who 
believe that Quran and Sunnah are the criteria of truth and 
the mode of conduct of the companions is the standard 
behaviour, that they should openly condemn the un-Islamic 
practices popularized by these people and highlight the 
practice of the companions. They should realize that what 
is being. discarded by our crazy scholars formed onee the 


warp and wool of our faith. The emotional attachment of 


^ 
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the companions with the Holy Prophet (2:5) and the 
[celings of eestasy they experienced in his presence are not 
poctic exaggeration or the ravings of unhinged minds. They 
were inspired by true love and sincerity. These emotional 
experiences are the central part of our faith and, therefore, 
should also serve as indispensable constituents of the life of 
the Holy Prophet (4). The companions embodied both 
love of the Prophet and a willing readiness to translate this 
love into reality, Thus they were models of conviction and 
action, Therefore, if we want to reverse the slide in the 
world. of. Islam, we will have to resurrect, not. simply 


revive, this love for the Holy Prophet (£5 ). 
1 j 


CHAPTER 4 


Religious need for a 
study of the life of 


Holy Prophet (2 ) 


More than fourteen hundred years have elapsed since 
the Prophethood of the Holy Prophet (252). The human 
environment has witnessed countless changes. Ideological 
and technological changes have altered the springs and 
levers of human life that motivate individual and collective 
styles of living. The rapid and startling developments in 
information technology and the correlative dilution” or 
fortification of traditional concepts and modes of thinking 
have cngineered an intellectual revolution whose 
immediate and distant fall-out can only be vaguely realized. 
Under the circumstances one may speculate if a life-style 
that reflected the climate and compulsions of a time 
spanning about fourteen hundred past years is still 
applicable to the times that have radically changed in both 
style and substance. Is there any need to study it and can it 
still serve as a model for the modern man who is drifting in 
the dark of confusion and uncertainty but whose artificial 
intelligence and borrowed knowledge have convinced him 
of his stubborn self-righteousness. In this scenario of way 
Wardness, where to lead an unguided and defocused life is 
Considered ultrafashionable, does the present-day secenario 
still need the guidance that had come down through 
revelation to the Holy Prophet (4:42) whose life was 
nothing but a practical rehearsal of its contents. Presently, | 
should like to throw some light on the significance and 
relevance of the study of some aspects of the Prophet's life, 


With particular referene to these questions. The need and 
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significance of the study of the Prophets life have six 
aspects: 

l. Religious need. 

2. Historical need. 

3. Intellectual and cultural need. 

4. Contemporary and international need. 

3. Ideological and revolutionary need. 


6. Scientific need. 


I. Religious need of the study of the 
Prophet's life 
In order to grasp the religious need and significance of 
the life of the Holy Prophet (4% ), it should be kept in mind 
that Islamic teachings fundamentally consist of two parts: 
the Quir ^àn and the sunnah. The Qur'an is divine revelation 
whose truth has been established through the agency of the 
Messenger of Allah; and the Sunnah illustrates the Divine 
intention which has been practically demonstrated by the 
acts and practices of the Messenger of Allah. So the entire 
corpus of religious faith is both proved and made relevant 
to human lite by the actual deeds of the Holy Prophet. We 
make a survey of these aspects through different angles: 
I. The Prophet's life is the ultimate argument for the truth 
of Islam, 
2. The Prophet's life is the sole practical illustration. of 
Allah’s love and obedience. 
3. The Prophet's life is the basic source of Islamic Sharia. 
4. The Prophets life is the indispensible means for the 
acquisition of guidance. 
5. The Prophet’s lite ts the eternal paradigm of human 


excellence. 
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o, The Prophets life is the sole device for acquiring 
knowledge and awareness. 
7. The Prophets life is the centre and fulcrum of faith and 


[slant. 


The Prophet's life is the ultimate argument for 
the truth of Islam 

When the Holy Prophet (4.3-) for the first time invited 
the non-believers and infidels to embrace Islam, they asked 
for an argument purporting to the truth of Islam. In 
response to their request. Allah revealed the following 


verse: 
Oz atri غمرا من‎ Ku LJ ds 


Sol have spent among vou a greater part of 
my (full and active) life. Don t you use vour 
minds? 

This Qurame verse declares in unmistakable accents 
the lite of the Holy Prophet (E) as the first and final 
argument for the eternal truthfulness and rectitude of Islam, 
It means: O people! H'the areument of the upriehtness and 
purity of my life carries any weight with you, and you 
consider it reliable and irrefutable. then vou must embrace 
Islam. And if (may Allah forbid) you find any deleet, Naw 
Or weakness in my life and personality, vou may discard 
my invitation to Islam." So. the life and personality of the 
Holy Prophet (2.22) was declared as the ultimate standard 
and perfect argument for the acceptance and rejection of 


Islam. The Quran has referred lo his person by the 


| Qur'an (bons) 10:16 
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designation of “absolute argument” and "explicit 
argument”. 
Allah says: 


wt, yp bet e i$ ul "n‏ تون و درو 
pul glk‏ ثد جاء کم برهان من ر! و انزلا الیکم نورا 


2 
+ 


Ots 
O people! Surely, from your Lord the 
absolute argument (for truth) has come to 
vou, and. We have descended towards vou 
the bright light.’ 

In this Qur^ünie verse the Holy Prophet (x ) has been 
described as ‘Burhan’. lt means that the Quran has 
declared him as the direct and conclusive evidence for the 
religion of Islam: besides, he is declared as the person who 
embodies the divine truth. The word ‘Burhan’ is a highly 
meaningful Qur'ünie. term. which determines the. correct 
status of the Holy Prophet (4 ), 

Imam Raghib Ispahani explains its meaning in these 
words: 


البرهان او کد الادلة و هو الذی یقتضی الصدق ابدا 
Burhan is the strongest of the arguments‏ 
and it invariably argues in favour of truth.‏ 
Imam Khazin says:‏ 
البرهان دلیل علی اقامة الحق و ابطال الباطل و RAL uidi‏ 
SS of‏ ولانه تعالى جعله حجة قاطعة قطع به عذر 


a t I S — —— — —— —— — — — —‏ سس 


I. Qv àn (an-Níisá ", Woman) 4:175. 
> Al-Mutridat, 
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Burhan is a stout argument to prove the 
reality of truth and the falsity of falsehood 
and the Holy Prophet was its concrete proof 
because Allāh created him as the absolute 
argument that provided final answers to the 
questions and objections of all the 
creatures. 
Similarly, the Qur’an has pronounced it as the measure 
of truth in the perspective of Faith, Allah says: 
اقا بال على مختد وهو الح من رنه‎ 
Aad vou should believe in him, in whatever 
was revealed to Muhammad, and this is the 
truth from his Lord. , 
lt means that whatever the Prophet utters ts Divine 
guidance and the truth because there is no other measure to 
evaluate truth except the statements and commands issued 
by the Holy Prophet (45 ). 
Imam Abu Naim Isbahani interprets the holy verse as 


follows: 


لانهم لم يعرفوا الا محمدا 


Because they had recognized the truth oniy 
Hhroogh the agency of “he Holy Prophet. 
tis suprising that we ean neither adain nearness to 
Allah nor acquire guidance about the divine faith without 
the instrumentality of Muhammad. This ts what the Qur’an 
is Saying and yet there are people among us who reject 
emotional attachment with the Prophet as persone lity cult. 


| Tafsir-i-Khazin. 1:328. 
Our an 47:2. 
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But, in fact, if we follow this line of thinking, we sever 
altogether our connection with Islam. How can we call 
ourselves Muslims if we disown our link with Muhammad? 

If we look into it deeply. we will realize that the Qur'an 
has not introduced Muhammad as a mere personality: 
rather he has been introduced as a paragon of Prophethood 
and Messengership. This Qur’dnic introduction of the 
Prophet is highly significant. It spells out the frame of 
reference and identity within which we should treat and 
assess the role of the Prophet. And the Qur ünie direction is 
that we should not treat him as mere human being but 
mainly as a Prophet and a Messenger. 

Allāh says: 

d ug‏ رَسُوْل۔ 
And Muhammad is but a Messenger (from‏ 
lop lo toe).‏ 

In this Quranic verse, the person of Muhammad (e 
has been introduced as a total embodiment of 
Messengership. It clearly prescribes that the personality of 
Muhammad can not be dissociated [rom his Messengership 
at any stage or in any phase of life. Those who reject this 
relationship between the two aspects actually violate a 
Quranic injunction and we can well imagine the 
punishment reserved for those who flout the Quranic 
commands. 

Thus whatever applies to him as an individual equally 
applies to him as a Prophet (4 ). His personality is neither 
divorced from his Messengership nor is his Messengership 


۱۲ Qur'án CHF Inda. he Family of Imran) 3:144. 
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divorced [rom his personality. The two are in fact linked in 
a relationship of eternity. Since Islam is a collection of his 
weachings as a Messenger, therefore, the — unified 
relationship that exists between Islam and the 
Messengership of Muhammad, also exists between 
Muhammad as an individual and Islam. 

From the creation of Adam to the Prophethood of 
Muhammad, the Qur'an has referred to the eternal faith in 
these words: 

- c iue G É 
Surely the only religion with Allāh is Islam.’ 

Each Prophet had Islam as his religion. Now the 
question arises that if someone in the present situation 
follows Christianity or Judaism in the true sense, has 
complete faith in the Oneness of Allah and refrains from 
disbelief but he does not believe in the Messengership of 
Allah, then what would prevent us from calling him a 
Musalman? 

The only restraining factor will be his lack of faith in 
Muhammad as the Messenger of Allah. It is only our faith 
in the personality of Muhammad as well as in his 
Prophethood and Messengership and our obedience based 
on this faith that turns us into believers and its denial and 
deviance from it leads only to disbelief and falsehood. 
Therefore. only our link with Muhammad draws the line of 
distinction between Islamic faith and all other forms of 


disbelief, 


|. Qur’ ûn (fi “Imran, the Family of Imran) 3:19, 
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This fact is further explained by a tradition recorded jn 
Sahih Bukhari: 
۲ ۳ E —— 
"dM y A gib ad ee فمن اطاع‎ 


محمد ال فقد عصى الله و محمد اة فرق بين الناس 
Anvone who obeved lladrat Muhammad‏ 
necessarily obeved Allah: and anvone who‏ 
disobeved. Hadrat Muhammad. necessarily‏ 
disobeved Allāh. And the personality of‏ 
Muhammad drew the line of distinction‏ 
between people (truth and falsehood, faith‏ 
and disbelief. good and evil)!‏ 
lt clearly means that anyone who obeys Muhammad is‏ 
a true believer and anyone who differs from him is an‏ 
infidel and a non-believer. In addition, the Quran‏ 
commenting on the disbelieving Jews, has stated that they‏ 
used to hide any reference in the Old Testament and the‏ 
earlier books to the life and accomplishment of‏ 
Muhammad.‏ 


The Quran says: 


ولا تلبسوا الق بالباطل و تکتموا y Gadi‏ انتم تغلمژن 
And don't mix truth with falsehood nor try to‏ 
hide the truth deliberately”‏ 
lladrat Abdullah bin Abbas comments that‏ 
Muhammad's glory is revelation of truth while the‏ 
disbeliever’s disgrace is concealment of truth. Thus the‏ 


statement underscores the faet that Muhammad (¿427 ) is the 


Il. Bukhari. as-Sahih. b. of alanesam bıl-kıtab, eh.2 (6:2605646853). 
23. Qur'an tal Bagarah, We Cow) 2:42. 
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embodiment of divine truth and this truth alone is the proof 
ofthe indisputable justification of Islam. 

j is clear that Islam is a collective name for the 
personality and teachings of Muhammad. If the person of 
the Prophet (which is nothing but an embodiment of 
Prophethood) is treated apart [rom religious faith, then the 
Muslims will possess neither a definite proof of Allah's 
existence nor a certificate of His unitary identity; neither a 
definitive evidence of the Quran as divine revelation nor 
an oullimate argument for the truthfulness of Islam. 
Therefore, for an understanding of the truthfulness of Islam 
and for a distinction between truth and falsehood, it is 
indispensable to study the life of the Holy Prophet (2:5 ) in 
order to follow as far as possible the model of conduct and 


behaviour set by him. 


The Messenger's life is the sole practical shape 
of Allah’s Love and Obedience 

Phe Quran has unambiguously stated that obedience ol 
the Holy Prophet is, in fact, obedience of Allāh and the 
only way to obey Allāh is to obey the Holy Prophet (222 ). 
Thus human beings have only Hobson's choice in matters 
of faith which means in fact they have no choice. The 
choice is only Allah’s and Allah clearly states that in order 
lo secure [lis obedience, they should first secure the 
obedience of the Holy Prophet (425 ). 


Allah says: 


من بطع الرسَوّل فقذ اطا ع ال 
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Anyone who obeys (the honoured) 
- | 
Messenger surely obeys Allah. 


قل انْ کنتم تحبوّن الّه فاتبعونی یحببکم ال 

Tell them. if vou love Allah, vou should 

follow me, Allāh shall make you His 
beloved." 

And this is the object of Prophethood of the Messengers 
and the Prophets as is stated by Allah. 

وم ازسلنا من ْوَل إلا ليطا بإذن الله 

We have not sent any Messenger but with 

Allah's permission that he should be obeved 

(that is, he should be considered worthy of 
obedience). 

In addition, the details and practical nuances of 
Quranic injunctions are also furnished by the practice of 
the Holy Prophet (4242 ). It clearly means that the obedience 
and implementation. of. Quir anie. injunetions. and. divine 
intentions would have been impossible in the absence of 
the Prophetic sunnah. 

The Qur'an has repeatedly ordained the performance of 
prayer but it has not spelled out the method of praying. 
Thus the Companions asked the Prophet: O Messenger of 
Allah! How should we offer our prayers? He replied: 


صلوا کما رأیتمونی اصلی 


I Our’ an (aa Nisa’. Woman) AXO. 
> Oa an daa Nise Woman) OA. 
¥. Qur ûn (Abi Harán, the Family of imran) 3:31, 
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Offer vour prayer as you see me offering 
prayer. / 
Muhammad's practice established the method of prayer 
and practically implemented Allah’s command. 
Similarly Hajj was declared mandatory but no body 
knew the rites and rituals related to its performance. The 


خذوا عنی مناسککم 


Learn the rites of Hajj from me. 


Prophet said: 


Someone asked: We do not know the Divine intention. 
Is Hajj to be performed every year as an obligatory act? He 
kept quiet. The questioner asked again, then he replied: 


لو قلت نعم لوجبت 
If I had said ‘ves’, it would have become‏ 
obligatory every year”‏ 
Because the implementation of his obedience is in fact‏ 
Allāhs obedience.‏ 
Someone put a question to Hadrat Abdullah bin Umar:‏ 
the Quran does not contain details relating to prayer‏ 
during journey. How do you offer your prayer? Ibn Umar‏ 


replied: 
ولا نعلم شینا انما‎ less LI ان الله عز و جل بعث‎ 


نفعل كما رأيناه یفعل 





1 Bukhari. as-Sahih, b. of al-adab, 245662. 
'  Musnad Ahmad bin Hanbal, 3:366. 

(n) As-Sunan Kubra, 5:125. 
V Muslim as-Sahih. 112321 337. 

0D Musnad Ahmad bm Hamble, 2:508, 
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li is sufficient that Allāh has sent Hadrat 
Muhammad as the Prophet among us and 
we know nothing else. We do exactly as we 
see the Prophet doing 18 
All the Companions modelled their acts and forms of 
worship on the style and pattern set by the Holy Prophet 
(£z). They regarded it as the only practical way to obey 
Allah. It is narrated that Hadrat Umar said, addressing 
lajr-i-Aswad: 
انک حجر لا تنفع ولا تضر ولولا انی رأیت رسول الله‎ 
بقبلک ما قبلتک ثم قبله‎ 
You are only a stone, you can neither benefit 
nor harm anvone, if 1 had not seen the 
Messenger of Allah kissing vou. | would 
never have kissed you. After this he kissed 
Hajr-i-Aswad.^ 
Al these F'aets illustrate the point that the Qur'ün, whicli 
is. based. on. divine. injunctions, contains only abstract 
commandments but it’ provides neither details of these 
commandments nor any practical models. for their 
implementations. Therefore, these Quranic injunctions are 
impracticable without the Prophet’s practice because the 
Qur'àn, without the life of the Holy Prophet, is only à 
collection of directives and concepts: its practical message 
remains unrealized and the faith of Islam ean never serve as 
a practical system of guidance for the world, In such a 


I Musmud Almad bin Hambal, 2:94. x 
GD Sunan Nisan 01۱۰۱ ۸ ۰ 

2, Bukharr as-Sahih, b. of Zrujf. CE :217). 
Gi Muslim, as-Sahih. b. of jj CE 911) 270) 
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situation, even the basic principles of Islam canno be 
implemented. Therefore, it is necessary to gain insight into 
both the meanings of the Qur'an and the living practice of 
the Holy Prophet (43) so that obedience of Quranic 
injunction ts made possible in practical life. This alone can 
guarantee the emergence of Islam. not only as an 
educational model, but also as a practical model. 

his is the reason that wherever in the Qur^ün reference 
is made to practically establish love and obedience of 
Allah, the Prophet and Allah are interlinked to stress the 
fact that no relationship can be established with Allāli 
without the instrumentality of the Messenger of Allāh. A 


few Quranic verses are given below as a model: 


a St 5 St es‏ بال و سول 
The complete believers are only those who‏ 
believe in Allāh and His Messenger.”‏ 


And obey the commands of Allah and Ilis 
Messenger. if vou are believers” — 
خحذودة يذخله نازرا خالذا‎ day g Upay y l an ومن‎ 


«Bi 


» 
And whoso disobeys Allah and His 
Messenger and transgresses the limits 
(prescribed) by Allāh, that (Allāh) shall 
inflict on him punishment that will last for 


۰ 
EVET: 


Qui an (al Hupurat, die Private apartments) 19:15. 
Quir an (Cuf- Anfal; Spotls of war) SE. 


| 
2 
Û. Qur'an (an-Nisa' Woman) 4:14. 
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و رسو‎ BUS وَمْنْ‎ pos dT Le AGL ذالک‎ 

فَانَّ الله شَدِيّدُ العقاب0 

This command was revealed because they 

opposed Allah and His Messenger and 

whoso opposes Allah and His Messenger, 

Allah shall inflict’ severe punishment: on 
him.” 


i pada Ui‏ مَنْ خاد الله و رَسُوْلَهُ فان له ناز جهُنم- 
Do thev not know that whoso opposes Allāh‏ 
and His Messenger, for him is the fire of‏ 
Hell."‏ 


ولا یخرمون ما حرم الله و رسوله- 
And they do not hold as unlawful what Allah‏ 
and His Messenger have declared to be‏ 
lawful.”‏ 
Wp ya Ses Sih jije ši‏ 
Surely this is the punishment of those who‏ 
wage war against Allāh and His‏ 
4 
Messenger.‏ 
ads] a^há 2 inh nx bla ro Ere nd af‏ 
d;‏ انم زضوا ما اتاهم ال و زسوله و قالوا حسبنا الله 
And (how nice it would have been) if thev‏ 
were pleased with what Allāh and llis‏ 








1. Qur'an (al-Anfal, Spoils of war) 8:03. 
2, Qur'àn (at-Tawhah, Repentence) 9:63. 
3. Qur'an (ar-Tawbali. Repentence) 9:29. 
b Qur ûn (al-Ma ilah, the Table spread) 5:33, 
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ب زم ضيه مل ومع 


> 


Messenger had given them and had said that 


for us Allāh is sufficient.” 


2 ۸ و 


OR, 19,3 ow be AW EUR oe 
رما نقموٌ آ إلا ان اغناهم الله و رسوله من فضله‎ 
And what they did not like was that Allah 
had made them rich out of His bounty 
و63‎ ۵ 2 9 2^ > oe > 
g) سَیزتینا له من فضله‎ 
Allah and His Messenger will give us of His 
1 
bounty. 
رسو له‎ PE و اذان من‎ 
And this is to proclaim from Allah and His 
Messenger.” 
"E des x - T 
بر آءة من الّه و رسوله-‎ 
This is to declare complete vindication on 
the part of Allāh and His Messenger.” 
$e ج‎ WELAS 2 SOre aaa E 
تناغتم فی شیء فردوة الی الله والرسولٍ-‎ OU 
And if you differ in anything. refer to Allāh 
and His Messenger.’ 


„aidā tīši gaidā g 





Qur^àn (ar- Tawbah. Repentence) 9:59, 
Qur'àn (ut- Tawbahi, Repentenee) 9:74. 
Quran (at-Tawhah, Repentence) 9:59. 
Quran (at-Tawbah, Repentence) 9:3. 
Qur'an (at-Tawhah, Repentence) 9:1. 
Qur'an (an-Nisā', Woman) 4:59. 
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2 Y'A 


On whom Allah had bestowed favours and 
on whom (o beloved) vou aad also bestowed 
favours. 


YG ji OS uy‏ مُزمنة اذا فضی ys, pi‏ مرا ال 


pac pice ed i 
Ind it is no longer the right of a believing 
man or a believing woman, when Allah aud 
His Messenger have deeded a matter, that 
they should. exercise their own choice in 


their affair” 
بدی الله و رسو له‎ ont I gadās y PERU) انیا‎ U 


O believers! Do not wy to outsmart Allah 
and Ilis Messenger 


و اذا فيل - Jus‏ ای U‏ انز ايز 33 1e‏ 


w 
Qo jue عنك‎ 5 La i 
And. when it is said to theme Come to the 
revealed Book of Allah amd to His 
Messenger, vou see the hypocrites turn away 


from vou with aversion.” 


وال و رسوله احق ان یزضوه ان کانوا هز منین0 


Gur an (ul-izahr the Clans) 33:37. 
Our an (4- Mizab, he € lans) 33:36 
Gur^an (44 Hurirat, the Private apartments) 49:1. 
Ouan qal Miva’) Woman) ol 


! 
i 
` 
0 
` 
ļ 


^n 
UA 
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And Allah and Iis Messenger have greater 
right that they should please Him if they are 


believers.’ 
b هف‎ 5 OFS 3.8 b. ۰ ۶ , 2 as ف وم و‎ 
نک انما ببایزن الّه یذالله فوق ایدیهم‎ gus Spill jt 


Surely, those who swear allegiance to vou. 
indeed, swear allegiance to Allah. The Hand 
of Allah is over their hands. 


وما رَمَيْتَ إذ رمیت ولکن الله رمی. 
And O beloved! the pebbles vou threw were‏ 


not thrown by you laa icy were thrown by 


Adah. 


OF 2 SINS NOs sal pē Gesu, 
And this (Messenger of Allaly speaks not out 
of his own desire (but whatever comes out of 
his tongue) it i nothing bin divine 


revelation that comes to him.” 

-à d UAM Sat gd URL) yi jā adi Šī 
Surely, those who malign Allāh and His 
Messenger - Allah deprives them of His 
merey in this world as well as in the 
Hereafter” 





Qur án (Gur- Zu bali, Repentance) 9:02, 
Quran Gal Fad, Vietory) 4s: 10, 
Ouran (al اناس‎ Spoils of wary 8:17, 
Our n qul Najm, the Str) 53:3-1, 

Quir an (al-Ahzab, the Clans) 33:57 


سه لم بس" = m‏ 
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ار الَذيْنَ يُحَاَدُوْنَ اللَهوَ رَسُْلَهُ أولبك oiii a‏ 


Certainly those who oppose Allah and His 
Messenger are among the most degraded., ١ 
قل الانفال لله وَ الرّسُول ...... واطیعوا الّه و رسوله ان كنتم‎ 
Oo p 
Sav. the spoils of war are for Allah and the 
Messenger ...... and obey Allah and His 
Messenger, if vou are believers. 
Loh Yan gb ip dé Oj أطيعُوا الله و‎ Ji 
osasi 
Sav. obey Allāh and llis Messenger: but if 
thev turn away. from. obedience then 
certainly Allāh does not befriend the 
disbelievers” 
یآ ایها الذین امنوا استجییوا لله و للرسول اذا دغا کم لما‎ 
e 
O believers! Respond to the call of Allah 
and. (His) Messenger, when He calls. vou 
towards the act that gives you life.” 


— 


1 Qur'an (a/-Mujadalah, She that disputeth) 58:20. 
2 Quran (abanfal, Spoils of war) 8:1, 

3 Quran (thi Jmrān, the Family of Imran) 3:32. 
| Qur'an (ul dual, Spoils of war) 8:24 
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pivine unity and Messengership are rays of the 
same Light 

if we believe in the truthfulness of Islam and in the 
absolute and final status oF the Qur'an and the Sunnah, then 
i is morally binding on us to ungrudgingly acknowledge 
the foundations of our faith, We should sincerely believe 
that Divine Unity and Messengership are beams issuing 
from the same candle and both forms of light emanate from 
the same source. Access to the essence of divine unity is 
through the Messengership of Muhammad (4% ) and this is 
the only way that ean lead. mankind to the unity of Allāh. 
Without knocking at the door of Messengership, faith is 
lifeless and oncs profession of divine unity is a baseless 
claim, a claim that lacks conviction and is therefore, 
insubstantial. The house of Islam without the Messenger is 
a house of cards; it will cave in with a little push or a mild 
shove and man wiil continue to drift among the shadows of 
ignorance and disgrace. 

The Qur'an mentions Hadrat Yaqub in the context of 
divine unity. When he was dying he called his sons and 
asked them. 


^» 


ما عدون من بَعْدىُ_ 


Who will vou worship after mc? 
Ihe sons of. Yaqub. replied. simultaneously in the 


following Qur'ànei words: 


Beh y etal 5 aly! ابآءک‎ ia CS uos 


الها و احدّا_ 
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We shall obey your God, and the God of 
vour ancestors Ibrahim, Ismail and Ishaq 
who is One.” 

The Prophet of Allah felt satisfied at the reply of his 
sons and the Qur'àn itself preserved the reply in its own 
teachings. If his intention was simply to worship Allah, 
they could have expressed it directly. But the intention of 
the Prophet was to elicit a promise from his sons which 
explicitly linked it to the Holy Prophet (4% ). So he wanted 
his sons to state without any ambiguity that they would 
worship the only Allah whose unitary identity had been 
made manifest to them through His Prophet and who had 
urged them in the past to bow and prostrate only before 
Him. 

It is possible that the disbelievers who worship false 
gods may try to elevate them to the level of the One and 
Only Allah, therefore, the only way to eliminate doubt and 
uncertainty was to seck an express avowal from his sons 
that, after the death of their father, they would worship the 
One Allah whom his ancestors had worshipped. Though 
God is only one, but without the Prophets no body is aware 
of His existence and His Oneness. It is the Prophets alone 
who have affirmed His unique identity, and it is on account 
of the piety and purity of these holy people that others have 
believed. in their professions of faith in the Oneness of 
Allah, Since the sons of Yaqub had no personal knowledge 
of Divine qualities, and had no independent means to 
identify Him and then worship Him, therefore, they thought 
it necessary to mention Allah in terms in which they had 





1. Qur'àn (ul-Baqarah, he Cow) 2:133, 
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originally gained access to His identity. Thus their answer 
was not wavering or flickering; it expressed their firm 
determination. to. worship the same God as had been 
worshipped by their ancestors and who was unmatched and 
unrivalled. 

The answer of his sons satisfied Hadrat Yaqub. It 
clearly suggests that, without the succour of the Prophets, it 
is impossible for an ordinary man to arrive at a true 
recognition and understanding of Allah. If someone tries to 
gain Allah’s nearness and a knowledge of His essence, he 
is sure to fall victim to an infinite number of complications 
and, instead of finding his way to Allah, he will get stuck 
up in the mazes of intellect and will wriggle for ever in the 
cobwebs of drift and ignorance. 

The relationship between Divine Unity and 
Messengership is quite delicate. A large number of learned 
people have been deceived by their intellect and instead of 
experiencing spiritual ecstasy. they became hostages to 
devilish temptation, 

The Qur'an has stated the same theme in a different 
way: 

كُلُ دق ال فاتبغا ملة راهم خنیفا- 
Say if Allah is truthful. then follow the faith‏ 
of Ibrahim which is distinct from all kinds of‏ 
falsehood.'‏ 

The Qur'ànic verse clearly states that people who claim 
that they believe in Allàh and have firm faith in His unity, 
Or in other words those who claim to have strong faith in 


٠١ Qur'àn (4/-i- Imràn. the Family of Imran) 3:97. 
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the religion of Allah, tell them that the proof of the 
truthfulness and sincerity of their claim is that they should 
follow the religion of Ibrahim because, without following 
the religion of Ibrahim, their claim rings hollow. It means 
that a Messenger is the sole standard and proof of the 
existence of divinity because it is the Prophet of Allah who 
draws the distinction between truth and falschood, belief 
and disbelief, Therefore, the exclusive proof of faith 

Allah is faith in the Messenger and the exclusive argument 
for faith in the religion of Allah is to follow the religion of 
the Prophet (4:4). Thus the relationship between divinity 
and prophecy is inalienable and no amount of logic- 
chopping. shoulder-shrugging and = mouth-twisting can 
change it because this is the law of Allah on which the 
entire chain of Messengership and Prophethood is based. 


Life of the Holy Prophet (222) is the basic 
source of Islamic Shariah 

There are two fundamental sources of Islamic teachings 
and laws of Shariah: the Qur'àn and the Sunnah. What is 
soundly established through the Prophet's life is his 
sunnah. Islam has declared his life and practice as the 
absolute argument for the truth of Islam like the Qur'àn, its 
emulation is unfluctuating, permanent. unconditional and 
irreplaceable and it is. unflickeringly binding on the 
Muslims ull the Day of Judgement. Like the Qur'àn, not 
even the entire Ummah can change abrogate or suspend the 
laws derived through the practice of the Holy Prophet. 
Anyone who denies its practical relevance to life in all its 
forms and contexts is committing a sin and any deviatión 
from the rules framed in its light is a form of tyranny and 
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disgrace. More theoretical belief is not enough; it must be 
practised in order to be not only effective but also to be 
legalized. Besides, to be content with following the 
Quranic injunctions alone without their reinforcement by 
the sunnah ts sheer ignorance and hypocrisy: such a belief 
lacks both meaning and substance. 

Allāh says: 


قل اطيعرا الله و الرسول 
è 5 ; /‏ 
Sav: obey Allah and His Messenger.‏ 
Similarly, AWGh commands in another context:‏ 


SED Abi 5 an gobi a d gi‏ اولی الاشر 


منک فان نان فی شی؛ فده لی ارو الزسول- 
O believers: obey Allah and obey (Allah's)‏ 
Messenger; and those among vou who are‏ 
rulers, and you disagree over an issue, then‏ 
(in that condition) return it to God and the‏ 
Messenger.‏ 

Here the command ‘obey’ aller the word Allah has 
been used again for the Messenger, but it has not been 
repeated for the ‘rulers’. The emphasis on this specific 
reference is reserved only for Allah and His Messenger, 
and not for the rulers. It means obedience of the Messenger 
OF Allah is constant and obsolute as it is for Allah Himself. 
It clearly suggests that obedience of the rulers is neither 
Constant nor absolute but transient and. conditional. They 
are to be obeyed only if their rule is based on the laws 
lurnished by the Qur'àn and the sunnah; and they are not to 


— 








1 Qur'an (iti ‘tran, the Family of Imran) 3:32, 
= Quran (an- Nisi; Woman) 4:59, 


132 Sirat-ur-Rasool Vo]. l 
aa emu ل‎ a 


be obeyed if it violates the Qur`ānic injunctions and Nous 
the tradition and practice of the Messenger of Allāh, 


Concept of sovereignty and place of 
Messengership 

In Islam only God and His Messenger have the legal 
power to frame laws. While the sovereignty of God is real 
and original, the sovereignty of the Messenger is 
subordinate and derivative. God has appointed him as the 
absolute law-maker for mankind. Therefore, the laws made 
by him are in fact the laws made by God because his 
creation is divinely programmed on lines that his acts and 
deeds never clash with divine consent; rather his 
prescriptions are impelled and driven by the will of the 
Lord. The Quran has expressed this reality in the following 


words: 


-( ما نهکم غنه فانته و‎ SE JENS ما‎ 
And whatsoever the Messenger gives vou, 
take it, and whatsoever he forbids, abstain 
from it 
At another oecasion Allāh says: 


u me بي‎ 


Ots 
But {o beloved) by your Lord! These people 
cannot be true believers until they make vou 
judge in all that is in dispute between then 


und then do not find any demur concerning 


|. Qur ûn (al-Hashr. Exile) 59:7. 
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what you have decided and capitulate before 
12 
This is the reason that obedience of the Messenger has 
acquired divine status because divinity itself Is 
inconceivable without it as itis stated in the Quran: 


EON 244 195 2».‏ 2 
من یطع الر سول فقد اطا ع الله 


Whosoever obeved the Messenger, he 


certainly obpeved Allāh. 4 


UE E E RENT 
-e Ss 
(O beloved) tell them) if vou (really) love 
Allah, then follow me. Allah then shall make 
vou His beloved and forgive vour sius. 
Allama Ibn TFimivyah has pointed it in these words: 


فقد اقامه ال مقامه نفسه فی امره و نهیه و اخباره و بیانه فلا 


يجوز ان يفرق بين الله و الرسول فى شئى من هذه الامور 

Allah in His commands and prohibitions 
and in (the details expressing them has 
conferred on the Holy Prophet His own 
status. Therefore, it is not permissible to 
discriminate between Allah and His 
Messenger about any one of these 


4 
commands. 


۱ (Gui Misa Woman) 4:65. 

J. Qur' àn (un- Misa; Woman) 4:80, 

V Quran CH Inn. the Family of Imran) 3:31. 
V ATFRSamm al-Mastul, 41 
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The use of the singular for both God and the Messenger 


Is quite sienilieant, Consider tlie following Qur anie verse, 


PBS MSZ dye, yan 
Though Adah and His Messenger Is 
greater right that they should please Mim if 
thev are believers,’ 

O’ here applies simultaneously to God and His 
messenger. This clearly means that the will ofthe Lord and 
the will of the Messenger are identical: they should not be 
treated as two separate realities. The coalescence of the two 
Wills is being almost defiantly stressed by the grammatical 
structure of the verse. There is concord between the subject 
and the verb. The subject is treated as à unified complex 
and its unity ts indicated by the choice of the singular verb. 
If the subject. God and the. Messenger, wis. treated as a 
loose combination of two nouns. it should have been 
marked by a plural verb, Thus the unitary nature of the 
subject matched by a singular verbal component 
grammatically indicates the sense of complete 
identification. and. integration. of. the. two elements that 
constitute it. So the Qur'an itsell is a witness to the lack of 
any discrimination between God and His Messenger: there 
is complete harmony between their wills. 

At Hudaybivyah when the companions unconditionalls 
expressed their allegiance to the Holy Prophet. the Quran 


has expressed t m these words: 
-eUl G p AL HA o puly انّ الذين يُبايعو نك انما‎ 


| Qur'an cur Zuwhbahi; Repentance) 902 


A 
- 
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(OQ. beloved) surely those who swear 
allegiance to vou indeed swear allegiance to 
Allāh. The hand of Allāh is over their 
hands.” 

In this verse the obedience of the Messenger is identical 
with divine obedience and the hand of the Messenger is 
identical with the hand of Allah. 

The same philosophy ts repeated in the following verse: 


وما ینطق غن الهُوی0 ان هو الا وخ یخی 

dad this Messenger) does never speak ou 

of his own desire (but, ves, whatever comes 

out of his tongue) is nothing but divine 
revelation, revealed by God to him. 

Here. the. command. of. the. Messenger is. the. divine 
command as there is no discrimination between the 
commands of God and the commands of Tis Messenger. 

Besides. the. acts. of. the. Messenger. are. also. being 


treated as divine acts in the Following verse: 


وَمَا رَمَيْتَ اذ E e‏ له رمی- 
(O beloved) vou threw not (that fistful of‏ 
dust) when vou did throw but it was Allah‏ 
who threw that.”‏ 
This reality grows more transparent in the following‏ 
Quranic verses where the identity of God and His‏ 
Messenger is further established by irretrievably linking the‏ 


name of Muhammad with the name of God: 


Quran (al Path. the Victory) 48:10, 
Quran (ae Nay, the Star) 23-4. 
Quran (Gal difal. Spoils of war) 8:17. 


رآ بے 
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3 FU) Sait eg وَ وله‎ S556 ان الذین‎ 
Surely those who malign Allah and. His 
Messenger — Allah deprives them of His 
mercy in this world and in the Hereatier.' 
> اج‎ pikas. zied مه‎ 2 
4525 gy Sh 
العقاب0‎ re ant Su 
That command is revealed because they 
have opposed Allah and His Messenger. And 
whose opposes Allah and His Messenger. 


then Allāh is surely severe in retribution. 
o 2T cR * 6 t. 2 toss s siey وت‎ 8 
الله و سول اولنک فی الادلین‎ 3 Su 2 5 


Certainly those who oppose Allāh and. His 


Vessenger are among the most abject. 

7 2 Ps. mar dl K its va -2 3. 49 2) 15,31 
< نم‎ j . \ M! \ 

لم یعلمو نه من بحادد لله وَ رسوله فان له نارجهنم خالذا 
فیهاط 
Do they not know that whoso opposes Allah‏ 
and His Messenger, for him is the fire of hell‏ 

1 ` 4 
where he shall forever live. 


G - 


ل الانفال له سول .... و اطیغوا لو سوه ان کم 


مزمنین0 


سس سس — —À‏ — ل ————MS‏ 


l. Qurân (al-Ahzāb,. the Clans) 33:57, 

2. Qur'àn (al-Anfál, Spoils of war) 8:13. 

3. Qur'àn (al-Mujadalah, She that Dispute) 58:20. 
4. Qur'àn (ar-Tawbah) 9:63. 
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Sav, the spoils of war are for Allah and the 
Messenger... ...... And obey Allah and llis 
Messenger, if vou are believers,’ 

۰ à 2 + > 2 yes ۰ 4 2 C?a ۳۳ 

ثل اطیعوا اله والرسول* فان تولوا فان cou d à‏ 

O» الکفر‎ 

Sav: love Allāh and Ilis Messenger: but if 

they turn away from obedience then surely 
Allah does not befriend the dishelievers 

5 j; $ 7 > ددر‎ PP 3 "PY! A 

یناایها الذین امنوا استجییرا لله و للرسْوّل اذا دغا کم لما 


as‏ ور و 


And o believers! Respond to Allāh and (His) 
Messenger when he calls vou towards some 
act that gives vou life.’ 

Here again the singular is used for both God and His 
Messenger. Thus the Qur'an is repeatedly asserting that the 
call and command of God and Ilis Messenger should be 
treated as an inseparable phenomenon and not as two 
separate acts, 


قان اخم فی َء روه إلى JE‏ 

And. if. vou disagree over an issue between 

vourselves, then return it to (the command) 
of Allah and [His Messenger.” 


mE 


Qur'an (al-Anjfal, Spoils of war) 8:1. 

(ur'ān (vĪ/-i- "fmrān, the Family of Imran) 3:32. 
Qur'an (a/-Anfal, Spoils of war) 8:24. 

Quran (an-Nisd . Woman) 4:59. 


M ww اقم‎ — 
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سس لاا ديا 


e 


And whoso obeys Allah and His Messenger 
: / 
shall, surely, attain a supreme triumph. 


P » j^ t£, US iz 2 4. o oz ; L3 AS Uu 
أمُرًا أنْ‎ ys; 34M وما كان لمؤمنٍ ولا مؤمنة إذا قضى‎ 
est sheds vot ۶و‎ Fee a? 4, 3 ger .f ۸1ه‎ + « Se 
AE) ومن يعص اللّه و رسو له‎ bed tl یکن لَهُمْ الخيرة من‎ 

O 
And it does not become a believing man or a 
believing woman, when Allāh and His 
Messenger have decided a matter, that they 
should exercise their own choice in the 
matter concerning them. And whoso 
disobeys Allah and His Messenger, surely. 


strays away in manifest error” 
siar ainga one Sd E 
„pay pr opm 
And they do not hold as unlawful what Allah 


and. His. Messenger. have. declared. to. be 
unlawful" 

انما جز اء الذین یحاربون اللّه و رسوله- 
Surely this punishment is for those who‏ 
wage war against Allah and His‏ 
Messenger.”‏ 
مرو و عم sa Cee ESIR bars uto AT I‏ 
ومن یعص اله و رَسوله و MAIL IU du dk day‏ 


-4 


Qurân (al-Ahzāb. the Clans) 33:71. 

Qur'an (al-Ahizah, the clans) 33:36, 

Qur'an (ar- Tawbah, Repentance) 9:29, 
Qur'an (al-Ma@idah, the Table spread) 5:33. 
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And  whoso disobeys Allāh and His 
Messenger and transgresses the limits 
(established) by Allah, Ile (Allah) makes 
him suffer eternal punishment. 

All the Qur’finic verses proclaim the fact that legislation 
is the exclusive right of God and His Messenger and there 
js no discrimination between them. Legislation is an 
indivisible right and it is exclusively a divine right but He 
exercises. llis political, constitutional and legal rights 
through His Messenger who acts as a de facto sovereign for 
each Islamic state. Therefore, all Muslim rulers are his 
caliphs. He acts only on behalf of Allah and virtually 
enjoys His powers, which He Himself has delegated to him 
as has been stated by Ibn Khaldun. 


انه نيابة عن صاحب الشريعة فی حفظ الدین و سياسة الدنیا 


Caliphate is, in fact, the Prophet's office of 
deputation, which is designed to protect the 
world and to conduct its affairs fairly and 
elegantly” 

He adds: 


واما تسمية خليفة فلكونه يخلف gai‏ فى امته 


This is the origin of caliph; he is the 
representative of the Holy Prophet for his 
nation. 
This is the reason that the Qur'àn has articulated this 
fact in lucid accents: 


— 


l.. Qur'an (an-Nisa', W oman) 4:14. 
2. Maqaddimah Ibn Khaldun, 134, 
3. Magaddimah Ibn Khaldun, 134. 
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5 قبْل لَهُمْ تعالوًا إلى مآ أنزل الله وَ إلى الرَسْوْلٍ رايت 
pas Spi‏ 5 غلك O13 jo‏ 
And when it is said to them: come towards‏ 
what Allah has sent down to you and‏ 
(return) to the Messenger, you will see that‏ 

thev turn away (from vou).' 

It has now become transparent that faith includes two 
forms of invitation: invitation to Allah and invitation to the 
Messenger. According to the Qur'ünic principle, the index 
of the hypocrites is that they turn away not from the 
invitation to Allah but from the invitation to the Messenger, 
But the fact is that return to God depends direetly on return 
to the Messenger. Without returning to the Messenger, any 
notion of returning to God remains imaginary and 
impracticable and its practical manifestation is possible 
only after it is processed through the agency of the 
Messenger. The hypocrite, therefore, labours under the 
illusion that he enjoys exemption from practically 
following Islam and his denial of faith ۵ 
unestablished too. The fact is that the Islamic sanctions will 
apply to him only when he starts practising the Our'ānic 
commands and demonstrates obedience to the Holy Prophet 
(x). But its practica! manifestation was to own the life 
and practice of the Holy Prophet which he cunningly 
isowned; though he distortedly believes that he killed two 
rds with one stone, he did not deny Islam by positing his 

^h m the Qur'ün and also remained exempt from the 

rictions Islam imposed on its followers. But the Ouran 


* 


urān (tn-Nisā, Woman) 4:0! 
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has dealt a heavy blow to the victims of this kind of 
perverse psychological thinking by stating that such a 
person is nota Muslim; he is only a hypocrite. 

For a person who obeys only the Ourān without 
obeying and following the Holy Prophet, any claim of 
obedience is baseless and hollow, and he is included among 
the hypocrites, As stated earlier, the concept of obedience 
in Islam is quite comprehensive and systematic. The 
obedience of God cannot precede the obedience of the 
Prophet; it can only follow and this is what He Himself has 
commanded. The Prophet has not devised or fabricated it. 
The obedience of the Prophet, as laid down by the divine 
commands, comes first and then it is followed by obedience 
of the divine injunctions. This is an order of precedence 
established by God Himself and no human being is 
empowered to shuffle it around. Thus the order is in 
reversible and the hypocrite’s clumsy attempts at chicanery 
are self-frustrating because acknowledgement of the 
Quranic principles without an acknowledgement of the 
Prophets practice is un-Islamic and no amount of 
rationalization can turn it into an Islamic act. 

h is a point of great significance that the life and 
practice of the Holy Prophet, as a source of Shariah, has 
lwo aspects: 

l. Interpretative authority of the Prophets life and 
practice. 


2. Legislative authority of the Prophet's life and practice. 


5 ۰ ۰ , 2 ۰ y 

|. It’s interpretative authority 
In its interpretative capacity the life and practice of the 
‘oly Prophet furnishes a commentary on the Holy Quran: 
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it reveals the truce import of the divine commands and 


determines the range and scope of the Qur anie verses, 


Specification of General 

For example, in the context of adultery, specification of 
the meaning of a male adulterer and a female adulterer ang 
according to the Quranic law of legacy. specification of 
one third of the property. 


Qualification of Absolute 

For example, qualification of status for the limit of 
robbery and determining the meaning of the limit for hand 
cutting. 


Explanation of Implicit 
For example the meaning of prayer, the number of 
cycles in a prayer and the details of timings. 


Exemption 

For example, in the context of the dignity of a dead 
body. the exemption of the fish and locusts and exemption 
of washing the feet when wiping a wet hand over leather 
socks (masah). 


Addition 

For example, along with the punishment for adultery, 
the addition of one year imprisonment or exile and 
prohibition of marriage with the sister of one’s father and a 
niece, the sister of one's mother is taken from the 
prohibition of marrying two sisters. 
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Removal of Complication 

In the context of dawn, explanation of the meaning of 
whiteness of the day and darkness of the night. 

Some religious experts believe that a Quranic verse 
ean be abrogated by the Prophet's practice and include it 
within the interpretative authority of the sunnah. But, for 
me. is nota valid point of view. A Quranic verse can be 
abrogated only by the Qur'an, and not by the practice of the 
Prophet, and an act performed by the Prophet can be 


abrogated by another act performed by him. 


2. Legislative authority of the life and 

practice of Holy Prophet 

This relates to the power of framing laws in Islamic 
Sharia which is derived, not from the Qur'án, but from the 
practice of the Holy Prophet. The first relationship portrays 
hm as the interpreter of Islamic Sharia, the second 
relationship portrays him as its legislator, There are many 
laws of Sharia in Islam which are not included in the 
Quran. These are the laws derived from the statements of 
the Holy Prophet and their legality is also established by 
the sacred tradition. For example, expiation in the context 
of fasting, the sanctity of gold and silk in reference to males 
etc. 

These Shari commands may be divided into the 
lollowing kinds: 


Law of Punishment 
lt relates to those laws of Sharia which were not 
Meluded in the Quran and which were illustrated directly 


rough the practice of the Holy Prophet. For instance, the 
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limit on drinking. The Qur’an prohibits drinking but ity 
punishment was determined by the Holy Prophet, not py 
the Qur'an itself, and the prescribed punishment is T 
lashes. The limit of stoning, the punishment of adultery for 
both married man and woman. the limit of apostasy and the 
punishment of death for the apostate was also fixed through 
the practice of the Holy Prophet. 


Law of Causation (Catalysis) 

lt relates to a law that came into being on account of the 
commission of some other legal act but. its. interpretation 
was made by the Prophets practice. For example, dis- 
inheritance of the murderer from the heritage ol the 
murdered. 


Law of Expiation 

lis example is expiation for the sin of not-fasting and 
the punishment is fasting for sixty days continuously or 
providing meals to sixty poor people. 


Law of Prohibition 
Some objects and acts have been declared directly 
forbidden, for example, silk and gold ornaments for men. 


Law of Evidence 

It relates to framing regulations and codes of procedure 
for courts for a fair and prompt disposal of cases. 
Therefore. in order to completely understand Islam and the 
laws of Sharia and to act on them correctly the Qur'an and 
the semmah are complementary and indispensable to cach 
other. To ignore any one of these two fundamental sources 
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of Islamic law amounts not only to an unabashed denial of 
faith but is also likely to distort the purpose and essence of 
slamic Sharia and render it incomplete and impracticable. 
|i is on account of this possible apprehension that the Holy 
Prophet impressed upon the believers. 


تر کت فیکم امرین لن تضلوا ما تمسكتم بهما کناب الله و 


— 
fam leaving behind two things among you; 
the Book of Allah and my practice. If vou 
will hold on to these two things firmly, vou 
shall never go astray. 

Similarly. the prophet stated on another occasion: 
كل امتى يدخلون الجنة الا من ابى قالوا يارسول الله ومن‎ 

يابى؟ قال من اطاعنى دخل الجنة و من عصانى فقد ابى 

All of my followers will enter Paradise 
except those who denied. The companions 
submited: O Messenger, who will deny? He 
replied: whoso obevs me will go to Paradise 
and. whoso turns away from my obedience 
will be a denier” 

ladrat Abdullah Ibn Abbas relates that the Holy 

Prophet said in his Farewel Sermon: 

ان الشيطان قد أيئس ان يعبد بارضكم هذه ولکن رضی ان 


يطاع فيما سوى ذالك مما تحقرون من اعمالكم فاحذروا 


انى قد تركت فيكم ما ان اعتصمتم به فلن تضلوا ابدا 


Al-Muta: 2:899 
Bukhari. as-Sahih (2:108 16852) 


l. 
x 
3 
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Surely, Satan is now disappointed that he 
will be worshipped on your land (that is, in 
future he will not be worshipped). But he is 
pleased that, in addition to. worship, in 
matters that vou regard insignificant, he will 
he obeved. So guard vourselves against it. 
Surely, fam leaving behind a thing among 
vou. If vou hold on to it firmly, vou shall 
never go astray and that is the Book of Allah 
and the practice of His Prophet.' 

Since the Holy Prophet himself has declared that the 
Quran and the sunnah are complementary and 
indispensable to each other for the guidance of. his 
Followers, his life and his practice will continue to guide 
the Muslims as long as the Qur'àn is present to provide 
them light and the sense of direction. His life and practice 
are therefore, as permanent as the Qurān itself and. their 
untarnished glory will not be dimmed by the false dazzle of 
disbelief or the spurious tinsel of sheer materialism or 
seicnufie cynicism. Though the times will change. the light 
of his mission will continue to guide people in all times as 
his Prophethood is net bound by temporal and spatial 
compulsions and it will not shed its glory or jettison: its 
splendour. 

If his glory is drained of its luminous halo. it will 
directly affect the Binality ol Prophethood and spell out the 
need of an other Prophet which is impossible, and the proof 
of this impossibility is provided both by the Qur'àn and the 


sunnah tn the form of countless statements, 


۱ ۱۱۱۱۱:۱۱۰۱ ۰۷۱۸ 
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3, Phe life of the Prophet is an 
indispensable means for guidance 

The Qur'àn has explicitly stated that divine guidance 
depends on obedience of the Holy Prophet. The Qurän 
states 

5s AEP. E E E T EIA A CIE E 

O oet dU Spee ph he و ان تطیعوه تهتدوا" وما‎ 

If vou will obey (the respected Messenger) 

vou will be rightly guided, and the only 

responsibility of the Messenger is that he 

should deliver (the guidance to vou) 
plaiuly.' 

Here the people are directed by the Qur'an itself that, 
first of all, they should obey the Messenger because this ts 
the basic pre-condition for any divine acknowledgement. If 
this basic requirement is not fulfilled, a person will 
continue to stagger in a state of drift and misdirection, The 
primacy of obedience of Allah's Messenger Is being 
asserted. by. the. Qur'an. itsell and this favour has been 
conlerred on the Messenger by Allāh Himself. Thus the 
only access to divine recognition and response is through 
the obedience of the Messenger of Allah. Its undeniable 
Significance can be guaged from the fact that the Quran 
shall not provide any guidance to a person. who has 
discarded the practice of the Holy Prophet and approached 
it directly. Obedience of the Messenger is the basic 
qualification that leads to the achievement of higher grades. 
For example, a post-doctoral research presumes that the 


Candidate possesses academic qualifications that enable or 


1 Qur'an Gor-Nür, the Light) 24:54 
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entitle him tọ conduct research at such an advanced leve] 
Therefore. the first stage of a person's moral and spiritua] 
progress is his attachment with the Holy Prophet. The same 
theme has been gracefully stated by the Qur'an in another 
context 

py‏ يُشاقق الرّسُوْل من” بغد ما تبیّن له الهُدی و یتبع غیر 

سبل sa yer di y d d y a i‏ مصیرا 

And. who so opposes the. Messenger. after 

guidance has become manifest to him, and 

follows a wav other than that of the 

believers, we shall let him pursue the wav he 

is pursuing amd shall cast him imo lell, and 

an evil destination it is.' 

This Qur'ünie verse has raised a very subtle point. On 
the one hand, it focuses on the plain delivery of the divine 
guidance; and on the other hand it clearly equates 
disobedience of the Messenger with the loss of the right 
way. IH means that people who do not follow the guidance 
have actually strayed from the correct path. and this 
guidance spells out obedience of the Holy Prophet as a 
basic requirement. The same point has been elaborated in 
the Qur’an in another context: 


a^. „iš 5 t= 

قد تبین الرشد من الغيی- 
The right way has become distinct from‏ 
error.‏ 


At another occasion, the Qur'àün states: 


1 Quran (aa Nisa ; Woman) 4:115. 
23. Qur'an (al Baqurali Wwe Cow) 2:256, 
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AS EL Sa) So jo T من‎ 
So let him who will, believe, and let him who 
will, disbelieve.” 

Here belief and disbelief are related to divine guidance 
which has been revealed to mankind in the form of Islamic 
faith. But the point in the first verse that demands our 
attention ts that the error committed by man after the clear 
manifestation of guidance is opposition of the 
Messengership of Muhammad. 

Now the question arises which form of guidance is 
meant by the above verse after whose manifestation, 
opposition to the Messenger of Allah turns into error and 
humilation. That guidance was recognition of the stature of 
Messengership. God unraveled the status of Muhammad as 
His Messenger to mankind through the Revelation. And 
when it was made absolutely clear that neither guidance nor 
salvation is possible without Muhammad, nor can anyone 
be made aware of the existence of God without him, then 
there hardly remains any scope lor skepticism. This 
Messenger is a perfect manifestation of God, not an 
ordinary man, this Messenger is complete faith, not a mere 
Message carrier. Now, after his true identity as a Messenger 
of Allah has been unfolded, it will be a grave error to 
regard him as just a human being and oppose him, and the 
only logical and natural end one can predict for him is that 
ol ruin and destruction. Before the Prophet was treated by 
the people as an ordinary human being as no body was 
aware of his true identity and status, nor had the Prophet 


1. Qur'an (al-Kahf, the Cave) 18:29. 
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been divinely deputed to perform the duty of preaching, 
therefore, the treatment extended to him by the people Was 
based on unawareness and disobedience of his orders wa, 
not regarded as a form of error and disgrace, But when the 
chain of Revelation set in, and the Qur'àn introduced him 
to mankind as the Messenger of Allah, then after th. 
manifestation of divine guidance, his human status receded 
into the background and his status as the Messenger moved 
into the spotlight. Therefore, in his state of re-emergence, 
his statements were no longer human acts: they were divine 
statements and acts. His routine affairs of life and day-to- 
day dealings with people had been elevated as laws of 
Sharia. Each word that came out of his holy mouth was 
cither Qurān or Hadith. Now his private and public 
matters. his days and nights, his states of mobility and 
immobility, his engagements and dis-engagements, his 
business exchanges and transactions, his beauty and 
dignity, his periods of articulation and in-articulation, his 
speech and silence. in short each posture he adopted and 
cach gesture he made was treated as a law of Sharia. The 
direction of Ka'ba depended on the direction of his face 
and destiny seemed to follow his moods. Now, in this 
qualitatively transformed scenario, if some one had 
opposed him. he would, in fact, have opposed God 
Himself, denied Islam and devalued the truth. Therefore, 
after the revelation of guidance that Muhammad had been 
chosen as the Messenger of Allāh, if someone opposes him 
or opts a way other than that of the believers, there is no 
doubt that such a person is permanently doomed. The way 
of the believers is unconditional obedience f the 
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Messenger of Allāh and any deviation or divergence from 
ibis way is the way of the disbelievers and the infidels. 


A faith-refreshing Qur’anic argument 
The Holy Prophet before migration to Madinah used to 
pray by turning his face towards Ka'ba. But after the 
migration, at Allah’s command, Bait-ul-Maqdis replaced 
Ka’ba as the Qiblah to which the Muslims turned their 
faces during prayer and this arrangement continued for 
seventeen months. Then the Prophet felt a strong urge to 
redesignate Ka’ba as the Qiblah for Muslims. He was in a 
state of prayer with this desire churning in his heart. The 
companions were also in the same state, and in the same 
posture, the Prophet strongly agitated by his desire, lifted 
his face repeatedly towards the sky which was responded to 
favourably by Allah as recorded in the Holy Qur’an: 
fe ^. Der 2 
ds زجهک فی اسْماء فلنولنک‎ i sj ق‎ 
do 
O Beloved, We see you turning your face 
ofien to heaven; then We will make you turn 
to the Oiblah which vou like.' 
lt was further revealed: 


Ban: PAS es 393i deux ned af 
Vd eus te Les شطر المُسجد الخرام*‎ S$ 
Cel T ف اس كد‎ 
وجو شطره‎ 


So turn your face towards the sacred 

Mosque: and (o believers) wherever you be, 
۰ . 2 

turn your faces towards it. 


1. Qur'an (al-Bagarah, the Cow) 2:144. 
2. Ģur'ān (al-Baqarah, he Cow) 2:144. 
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This was the revelation which the Lord had sent dowy 
to His Messenger during his state of prayer. No one hag 
any knowledge of it, but after the prayer the Prophet 
himself narrated it to the companions. During prayer, the 
companions were absolutely unaware of the dialogue 
between Allah and Tis Messenger. They came to. know 
about it only when the Messenger himself chose to let them 
in on its contents. As a matter of fact, the companion had 
no direct knowledge of Revelation, their knowledge was 
based on the indirect information the Messenger himself 
passed on to them. They were actually absorbed in their 
prayer with their faces turned in the direction of Bait-ul- 
Maqdis that Holy Prophet suddenly turned his face towards 
Ka`ba. Now this was a testing moment for the companions. 
So far they had no knowledge of the change of direction, It 
was apparently an act performed by the Prophet about 
which the companions had no advanced information. It 
looked more like an improvised than a planned act. The 
moment was really trying for the companions because on 
the one hand was the prayer and the Qiblah while ọn the 
other hand was the Prophet’s sudden act of change of 
Qiblah. The Qur'àn has expressed the suspense and 
unexpectness of the situation in a subtle manner: 

^ pr tS عم‎ ; b 3 

JE e ip ela Īre LS Ārā li vs; 

Ne Luks ea‏ عَقِبَيُه وَ إن كانت لَكبيْرَة إلا على الْذِينَ 

هَدَى الله GIS ey‏ الله ahead)‏ إِيُمَانَكُمْد إنَّ الله بالناس £j‏ 
ترجه 

The Qiblah which you followed before, We 

had appointed it to see who follows the 


we 
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Messenger and who turis upon his heels. 
Indeed. this moment was hard (from the 
viewpoint of test and trial) but (it was not 
difficult, for those) who were guided by 
Allah. And it is not Allah's elorv diat. He 
should let your faith YO waste Surely, Allah 
is Compassionate and Merciful to the 
people.” 

It was a critical juncture for the companions because 
Allah Himself had decided in favour of Bait-ul-Maqdis as 
the new Qiblah for. Muslims. after. their migration to 
Madinah and hardly a year and a half had elapsed since the 
change. Without any apparent’ command (because the 
companions were still unaware of the new command) the 
Prophet had discarded it and turned his face towards the 
first Qiblah. Now they had two options and they had to 
choose one of them: either. they. should. hold on to the 
divinely fixed Qibla until they were informed about the 
new command and in this way follow the path charted by 
Islam: or they should have held on to Muhammad's lap by 
discarding the fixed Qiblah and turned their faces in the 
direction in which the Prophet had turned his face, 
believing that the direction from which he had turned his 
lace no longer represented the Qiblah, obviously in 
apparent defiance of the divine command. The motives 
behind the two options were different: the first option was 
the imperative of love while the second option was the 
imperative of reason. God was also putting the companions 
lo the rigour and suspense of a test. 


1 Quran tal Bagarah, he Cow) 2:143, 
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He wanted to see that who among them desired tg 
establish his credentials as a Muslim with reference tg 
Ka’ba and who preferred to define his position in Islam 
with reference to the test. By turning the affair into a test of 
faith or love, the divine motive was to give it the widest 
publicity. He wanted to find out, above all, who gives up 
Muhammad for Ka'ba and who gives up Ka'ba for 
Muhammad. 

This was no doubt a critical moment but people “who 
were rightly guided", were thoroughly aware of the 
exceptional status of the Messenger, passed the test with 
flying colours. As a result of their training and knowledge 
they knew where their priorities lay. Without the slightest 
hesitation they turned away their faces from Bait-ul-Maqdis 
and followed the Holy Prophet. They obeyed thc 
imperative of love regardless of the nature of their 
relationship with any Qiblah, whether it was Bait-ul- 
Maqdis or Ka'ba. They reasoned among themselves on 
these lines. 

We opted for Bait-ul-Maqdis as Qiblah because the 
Prophet's face was turned in that direction. Now since his 
face is not turned that way, it no longer represents our 
Qiblah. We believed in the Power in whom Muhammad 
believed though we had not seen Him, our Qur'àn is the 
one that Muhammad has called the Qur'àn and our religion 
is the one that Muhammad has called the religion, then our 
Qiblah is also the one to which Muhammad has turned his 
face. Everything in the world is related to Muhammad and 
no object is reliable without him because it is Muhammad 
alone who is the proof and justification of our faith. 


un 
Un 
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If the companions had not instantly arrived at the 
correct decision and let doubt gnaw at their credibility, they 
might have lost their faith. But Allāh would never have 
relished it (and Allah did not like that their faith should go 
waste) because the faith remained uncertified and 
undocumented without following Muhammad | whether 
there was any apparent justification for his acts or not. Thus 
the companions turned their faces away from the Qiblah 
and affirmed. their bonafides as the followers of 
Muhammad. The Qur'an stamped its seal of approval on 
the act of the companions and immortalized their model of 
conduct to be followed by the coming generations of 
Muslims. Their behaviour set down the principle that the 
only relation that Allah favours beyond all other relations is 
the relationship with Muhammad. Therefore all attempts to 
approach Allah must be routed through Muhammad. That 
group of the companions who benefited from the 
immediate and close companionship of the Prophet. who 
Was educated in the school of Muhammad, whose hearts 
and eyes reflected the rays of the sun of Messengership. 
who was continuously suffused with the beneficent 
presence of the Holy Prophet, was thoroughly familiar with 
the temper of Islam. There was no individual or group of 
people who could better fathom the message of Islam. 
When this group opted for a relationship with Muhammad 
is the certificate of their faith and regarded the personality 
Of the Prophet as the sole path of guidance, what prevents 
US from following in their footsteps? The fact is that neither 
luith exists nor Islam exists without the Holy Prophet. 

The Quran has declared: 


15 Sirat-ur-Rasool Vol. 
l 
E LE EEA N S 


و i el‏ لعلکم تهتدونر) 


And obev this (Messenger) so that vou are 
rightly guided.’ 
The Prophet (2:32) himself has explained the point in 
these words: 
فان احسن الحديث كاب اله و اخسن الهدى خدى‎ 
محمد‎ 


Surely, the best hook is the Book of Allahi, 
and the best wav is the wav of Muhammad. 


Ihe Qur’ ûn has highliehted the concept in these words: 
^ — ve : M ^ 5 », U ex ۰ 2 , Mt * „+ 
و کیف تکفرون و انتم تتلی علیکم اياث الله و فيكم‎ 


——— مسقم 
How can you suffer from disbelief because‏ 
vou are the nation to whom are rehearsed‏ 
the sings of Allāh and the Messenger of‏ 
Allāh is tal{so) present among vou. And he‏ 
who (in this wav) holds fast to Allāh is‏ 
indeed guided to the right path.”‏ 

Here guidance and its guarantee depend on two things: 
the siens. of. Allah. (Quran) and. the. personality. ol. the 
M ‘senger ol Allāh. TE we are steadfast in our belier in both 
ol them, we possess nob only. true. faith. but. Allāh also 
guarantees to protect us against error and disbelief’ 
Therefore, not only the believers but the entire mankind has 
l0 rely on the kindness and magnanimity of the Holy 


Lo (Quran Galt rap Mae Heights) 7:158 
s ۰ ran ١ 
"o Bushar, as Sabili (90195747), 


Quir am CI mre Ihe Eaneulv ol miran) S001 
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prophet (2:55 ) ull the Day of Judgement. He is not only a 
euarantec of guidance but also a source of protection 
against disbelief. These are all expressions of his ever- 
flowing charity. Even the essence of true faith les in our 
relationship with him as it is only through him that we can 
approach the essence of divinity. Clinging to him is in fact 
clinging to the original source of sweetness and light. This 
is the. reason. that, till the end. of time, the study and 
understanding of the life of the Holy Prophet (42%) and an 
ungrudging submission to his commands is the only viable 


path that leads to divine euidanec. 


4. The Life of the Prophet is an eternal 
model of moral excellence for the 
entire mankind 
The eternal moral excellence of the Prophet (4) is 

based on two distinctions: the distinction of initrality and 

the distinction of finality, Allāh says in reference to these 
distinctions: 
Še gt eps LI اذ أحد اله مياق انين‎ 
لطبو قال‎ e Sd clas d dicas do esté 
Jā غلى ذَالكُمْ «ضرفء 0 فرزن*‎ ios gii 
فاشهذوا و انا معکم من الشاهدین0‎ 
And (remember the time) when Allah took a 
covenaai from all the Prophets; when 1 give 
you the Book and wisdom and then there 
comes to you a Messenger verifying the 
Book that has been given to vou, vou shall 


believe iu that Messenger and help him aud 
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(for emphasis) added: Do you (all the 
Prophets) agree and do you accept my 
covenant. (All the Prophets) said: We agree, 
Allah said: bear witness (on this agreement) 
and Lam with vou among the witnesses. 

The covenant taken from all the Prophets about his 
Prophethood is the prologue to his. glory; and his 
emergence as a Prophet at the end of them all is. the 
epilogue to his glory. The Qur'àn explains the glory of 
finality in these words: 


usi Ūda GB U‏ رَجَالَكُمْ وَلكنْ رَسْوْل الله و خاتم 


Ouse si IS i SE الین و‎ 
Muhammad is not the father of any of your 
men but the Messenger of Allah, and the 
seal of the Prophets (that is, one who ends 
the chain of Prophethood), and Allah has 
full knowledge of all things” 

Allah has pronounced the life of the Holy Prophet 
£235) as the eternal model of moral excellence for the 
whole mankind. Therefore, his holy person has been 
declared the excellent model. 

Allāh says: 


E‏ نة 
لقد کان aS‏ رسول الله اسر 
Surely, vou have (the person) of the Holy‏ 
Prophet an excellent model of living.”‏ 





J Quran (LE tarda, the Family of Imran) 3:81. 
Gur an (uL Uizab, the Clans) 33:10, ۱ 
¥, Qur'an (Gul Micah, Me €lTans) 3321, 
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His model of excellence is not specified or preseribed 
jor any sect or group but it is specified for the whole 
mankind because his Messengership and Prophethood is 
meant for all human beings, as has been declared by Allah: 


اھا اس اتی رمل اھ یم ميا الى له Le‏ 
a LUT wily ja‏ یخی و یُمیث فامنا jih‏ 
ع و و E‏ مر دی bt 54$. ‘ we 8 j|!»‏ 

AVI ei J)‏ الذئ يُوْمِنْ بالله و كلمته S garš!)‏ لعلکم 


تهتدون0 


O mankind, truly I am a Messenger to. vou 
all from Allah (that Allah) to Whom belongs 
the kingdom of the heavens and the earth. 
There is no god but Him. He gives life and 
He causes death. So believe in Allah and His 
Messenger, the Ummi Prophet who believes 
in Allah and His words; and follow him that 
vou mav find the way (to guidance).! 
It has been similarly declared: 


guis) S exe على‎ ÉA Qj di cs 
Ory 
Blessed is He Who has sent down the 
Qur'an on His servant (the Holy Prophet) 
that he may warn the residents of all the 
worlds (of the disastrous consequences of 
Allah's disobedience)” 
It is stated at another occasion: 


وما منک di‏ کافة لناس aidā gi‏ 


— 


Qur'an (ala raf. e Heights) 7:158. 
Quia ) ان‎ Firqan. We Criterion) 28:1 
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And (o Messenger) We have not sent you but 
as a bearer of glad tidings and a warner (of 
evil deeds).' 
The Holy Prophet (45^ ) has explained it in clear terms: 


كان كل نبى يبعث الى قومه خاصة و بعشت الی کل احمر و 


اسود 
Each Prophet was sent for a specific nation‏ 
and 1 have been sent for all the red and the‏ 
black (nations).‏ 
The Holy Prophet (£5 ) explained at another occasion:‏ 


فضلت علی الانبیاء بست اعطیت جوامع الکلم و نصرت 
بالرعب احلت لی الغنائم و جعلت لی الارض طهورا و 


مسجدا و ارسلت الی الخلق كآفة و ختم بى النبيون 
claim distinction over all the other‏ | 
Prophets on the basis of six qualities: 1 have‏ 
been blessed with the essence of‏ 
articulation, and 1 have been helped with‏ 
awe and grandeur, and the spoils have been‏ 
made lawful for me, and the (entire) land‏ 
has been purified for me and turned into a‏ 
place of worship, and I have been sent for‏ 
the whole mankind, and my arrival is the‏ 
final link in the chain of the Prophets. :‏ 
Arbaz bin Sariyyah relates:‏ 





|. Qur'ün (Saba) 34:28. 
2. Muslim, as-Sahih, b. of Masdjid, Mosques, (1:199#3). 5 
3. Muslim. as-Sahih, b. of Masājid, Mosques, (1:199#5), 
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انی 
عند الله مكتوب خاتم النبيين و ان آدم المنجدل فى طينته 


Surelv, with Allah my name as the seal of the 
Prophets was written even at the time when 
Hadrat Adam's leaven was still in the 
making. d 
This is the reason that the complete mercy of the Holy 

Prophet (4) is meant as a universal panacea for all the 

worlds. 

Allah says: 


ما آزملنک iiti Ý‏ للعلمین0 
And (0 Messenger) We have sent you as a‏ 
mercy for all the worlds.”‏ 

Alter a discription of his life, the universal application 
of his beneficence as the Prophet and the Messenger and 
the eternal presence of his excellence, it is equally 
necessary to understand the comprehensive orientation of 
this model of moral excellence in practical terms. One may 
ask whether it is equally and indiscriminately relevant to all 
aspects of human life or is there any aspect of man’s 
existence that has been ignored and cold-shouldered by this 
Supreme prototype that claims itself to be inclusive and 
universal, 


— 


1. Masnad Ahmad, (4:128). 

(11) Al-Mustadrik Lil Hakim (2:50044175). 

(iti) Dalayl-un-Nabowah (1;80,2:130), 

(iv) Sahih Ibn Habban (14:31346404). 
, (v) Al-Maujam al-Kabir Lil Tabrani (18:212#631). 
-  Qur'àn (al-Ambiya , the Prophets) 21; 107, 
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The Qur'àn has with great finesse portrayed this model 
of moral perfection in these words: 


ss’ 2 sie ss up رز اج 2 و" زو‎ orca 
الذين یتبعون الرسول النبی الامی الذی یجدونه مکتوبا‎ 
وو و رن‎ T PELA ^ Ps wj »* ده‎ 
عنذهم فی التؤرةٍ وَالإنجِيّْلٍ يَامْرْهُمْ بِالْمَعْرْوْفٍ وَ يَنْهْهُمُ عن‎ 
g 1 
* te ee es Te ee Red (his erat: و دمم‎ 
عَلَيْهِمُ الْحَبِئْتُ و يَضَعْ‎ pi الطینت و‎ odd Jou المنکرِ و‎ 
y plone een eit an me نورد رگد‎ IG. Ke —— 
غنهم اصرهم و الاغلل التی کانث غلیهمه فالذین امنوا به و‎ 
i ‘> هم وو .م‎ Š ž - 7 
۸ m é> ۳۹ » s ۰ ۶ HERD eg AO the 
عزروه و نصروه واتبعوا النور الذی انزل مَعَهُ اولتک هم‎ 
Og putes) 
Those who follow the Messenger who is the 
Ummi Prophet, whose (pure reference) they 
find inscribed in the Torah and the Gospel 
which are with them. And (the glory of the 
Ummi Prophet is that) he enjoins on them 
good and forbids them evil and makes lawful 
for them all the good things and forbids 
them the bad things. and removes from them 
their burden and the shackles (that is. 
restrictions) that were imposed on them (on 
account of their acts of disobedience) so 
those who believed in him and honoured 
(and supported) him and helped him and 
followed the light (guidance, Qur'an and 
sunnah) that had been sent down with him 
(that embodiment of light) - these are the 
people who have realized their objecti ve. 


I. Ourān(a/-4 taf the Heights) 72157. 


galigious Need fora Study of The Life ... .. 163 


This Qur’anic verse Is a remarkable illustration of the 
principle of condensation, which, of course, is a 


characterizing feature of the Qur'àn. This verse in its 


restri 
virtues of the Holy Prophet. 
His virtues as a Prophet and a Messenger. 


cied graphic range has compressed at least ten distinct 


l. 

2 Personal and historical virtues 

3. Emulative and instructive virtues 
4. Interpretative and creative virtues 


* 


Human and moral virtues 
6. Agitational and revolutionary virtues 
7. Emotional and spiritual virtues 

. Practical and persuasive virtues 
9. Religious and educational virtues 

10. Supreme virtues 

Since this is not the occasion to discuss them in detail, | 

have confined myself to the headings alone. This aspect of 
the Prophet's life is expressed in the Qur'àn in these words: 


JA eb V xe مَنْ أنَفسِكُمْ عَزِيرُ‎ 5o کم‎ cte id 
Otri ji raju ($id 


(O Muslims) surely a Messenger has come 
to you from among yourselves (among the 
pure selves). The grief that comes to you, is 
registered even more grievously (on his pure 
heart) on him; and for you he ardently 
desires (abundence of) mercy and welfare; 
and to the believers he is specially 


compassionate and merciful.” 


—— 


l.. Qur'àn (at-Tawbaht, Repentance) 9:128. 
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This Qur'ünic verse does not discriminate betwee, 
Muslims and non-Muslims and clearly states that the 
Prophet as a model of moral excellence is meant for aj 
mankind. This view has been elaborated in various contexts 
in the Qur'àn. 

Allah has also addressed him in these words: 

hn 4 4s 2 s 129 
انک لعلی خلت ظیم‎ y 
Surely, vou are appointed to (the highest 
station) of moral excellence. 

This is an established fact that the standard and measure 
of moral excellence fixed by ethics and other human 
disciplines are not only compatible with the life and 
practice of the Holy Prophet (42%), but these criteria of 
moral measurement are also overshadowed by it. The moral 


~ 
Pmt 


excellence of the Prophet (2:4 ) not only outshines them in 
the present context of situation, but it will also continue to 
excel them till the Day of Judgement. Therefore, even after 
the lapse of fourteen centuries, it is as fresh as the morning 
dew on a blade of grass or as a flower swinging ecstatically 
on its stalk. 

His moral stature in every field of human life is the 
highest in the world of men, the most distinct in human 
history, and the most enviable in all epochs of human 
evolution; it spans his moral and spiritual struggle. his 
economic and social struggle, political and revolutionary 
struggle; it defines the limits of values relating to human 
culture and civilization and it determines the orientation of 
our intellectual, religious and philosophical speculations: 





Il. Qur'àn (al-Qalam. the Pen) 68:4. 
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Today. in spite of stunning developments in human thought 
and action, no human philosophy and code of practical 
conduct has been able to match the depth of his intellect 
and the effect of his practice. Human concepts of decency 
and sophistication ring appallingly hollow compared with 
the model of moral excellence practically demonstrated by 


- 
دو 


the Holy Prophet (2:4) in his day-to-day living. It seems 
that man is cither guided by the light of the Prophet or is 
making frantic efforts in search of the light whose focus is 
none but the person of the Prophet (4%) himself. A 
detailed discussion of this delicate issue may be found in 
the book ‘Islamic Philosophy of Life’ written by the author. 


5. The Prophet’s life is the only argument 
for the recognition and understanding 
of reality 
Allāh has created man for a specific purpose. Therefore, 

he has been blessed with sources of knowledge. He has 

blessed him with a powerful mind to think and understand, 
transparent eyes to sec, sensitive cars to hear, a tongue to 
laste, a nose to smell hands to touch and various organs to 
fecl. These sources of knowledge are called intellect and 
senses. It is the infinite mercy of the creator that He has not 
restricted the distribution of these sources but blessed all 
human beings. as a general principle of creation, with the 

Powers of sense and reasoning. 

The object of this divine blessing is that man should 
lead a maximally rewarding and fulfilling life on this carth. 
He should study the qualities and characteristics of 
different creatures, understand their nature and examine life 
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(rom different angles in order to fulfil his needs and 


requirements. 


Kinds of sources of Knowledge 

The sources of knowledge that have been allocated to 
man indiscriminately, that is, irrespective of the colour of 
his skin or the complexion of his race, are divided into 
three parts: 


|. External Sense: The first kind is the five senses. They 
are also called the external senses as they are concerned 
with the perception of the visible reality. 

1. Tactile Sense: The power to touch. 

2. Visual Sense: The power to see. 

3. Auditory Sense: The power to hear. 

4. Gustatory Sense: The power to taste. 

5. Olfactory Sense: The power to smell. 

These are the five sources of knowledge which enable man 
to understand his environment but these senses are 
restricted only to an understanding of the physical world. 
They furnish only the raw material to the human mind 
which assesses and evaluates the messages received from 
them. The tactile sense perceives the texture of an object. 
whether it is soft or hard, smooth or rough. But if the 
texture of an object is non-material, its nature cannot be 
perceived by the most unrelenting human effort. Similarly. 
the visual sense can perceive the beauty or ugliness of an 
object = but it works only when the object is visible and can 
be perceived by the eye; it is helpless in the case of non- 
material objects. Similarly, the auditory sense perceives 
sound, the olfactory sense identifies whether a smell is 
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pleasant or unpleasant, and the sweetness or bitterness of an 
object can be found through the gustatory sense, but it can 
perceive only the "heard melodies"; "unheard melodies" 


evade it . 


The range of external senses is limited 

We should realize that cach sense has a specific range. 
Objects perceived through the external senses are called 
sense perceptions. An object can be perceived by the sense 
in whose range it falls. If some one tries to perceive. it 
through some other sense, he will not be able to make any 
head or tail of its reality even though he racks the heavens 
or tears apart the earth, 

A sound can be understood only through the cars. 
Colours can be differentiated only if we weigh them in the 
scales of our eyes. The scent or odour emitted by an object 
can be identified only by the olfactory sense but it will 
remain imperceptible through any other sense. 

We conclude from this that if an object exists in the 
world but the specific sense to discover it does not exists 
then, even if we try all our senses, we won't be able to 
unfold its existence. 

This shows the helplessness of man and his senses. The 
senses man brags about and which have induced in him the 
illusion that he can understand and evaluate all forms of 
reality, are in themselves so helpless that if one of them 
breaks down, others cannot compensate even collectively 
for its loss. 
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Reason and the Internal Senses 

Another point to be noted is that even if the five senses 
are intact and unimpaired but they are not patronized by 
reason, these five senses will keep a man adrift, like a log 
of wood at the mercy of waves. He will never step beyond 
the sensory experience. The raw material or perception 
received from them fails to acquire the status of knowledge, 
This perception is transformed into knowledge only when 
the sight of the eyes, hearing of the ears, touch of the hands 
and taste of the tongue is filtered by the reason which 
defines the direction of the human struggle by correctly 
evaluating it; that is, it is reason that organizes the sense 
perceptions and robes it as knowledge. 


The role of Reason in the acquisition of 
knowledge 

Just as the external senses have five parts, similarly 
reason is divided into five parts. All these parts function in 
strict coordination with cach other and display rigorous 
discipline, Whatever is perceived by the five senses reaches 
the mind unaltered on its way, The mind, with the help of 
its five. parts, draws a reasonable conclusion from these 
sense impressions and reveals what the ears heard, what the 
hands touched, what the tongue tasted and what the cyes 
observed. The reason is that the function of these senses i$ 
to furnish raw material for the deductions of the mind, and 
not understand what they perceive. The ears cannot decide 
on their own the meaning the words they hear, the eye can 
not decide for itself the difference between white and 
green, the hands, and the tongue cannot identify whether a 


particular object is rough or smooth or sweet or bitter. The 
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final Judgement is announced in the court of human reason: 
Thus reason or the human mind is the ultimate determinant 
of knowledge. not the five senses. 


Helplessness of the Senses 

The range of the external senses was already limited to 
the material and physical world. It was* impossible to 
understand the nature of non-material things through them. 
lt was also made clear that, without the organizing 
discipline provided by the human mind, the sense 
impressions remain amorphous and shapeless and fail to 
develop the clarity and coherence of knowledge. 

The five parts of the human mind are called the internal 
five senses which are detailed below: 


1. Common Sense 

This part of the human mind receives the sense 
Impressions which are soaked up by this part. For example, 
when we see something with our eye, its picture is printed 
in this part of the human mind. That is why it is also called 


‘the tablet of the sell. 


2. Sense of Fantasy 

The pictures and shapes of sensations received by the 
common sense are preserved by the sense of fantasy. For 
example, when we utter the word ‘man’, the visible shape 
of this word is m, a, n. This impression is reflected in the 
common sense and is preserved in the form of a picture in 


the sense of fantasy. 
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3. Sense of Imagination 

Tlie’ common sense receives the sensations Which are 
preserved in the sense of fantasy and the sense of 
imagination works out relationship between forms or sense 


impressions and their meanings. 


4. Sense of Memory 

As the external shape of sense impressions is preserved 
in the sense of fantasy, their meanings are preserved in the 
sense of memory. 


5. Sense of Coordination or Synthesis 

This sense coordinates. the. pictures. in. the. sense. of 
fantasy received. through. the. common sense. with. their 
meanings in the sense of memory which are actually 
discovered by the sense of imagination. In this way, man 
can interpret the meanings of different words as he hears 
them articulated, he can discriminate between different 
colours as he sees them and can differentiate between 
different tastes: Thus, all these five parts, through mutual 
coordination, transform a drilling sense impression into a 
definite meaning which ıs called knowledge. Here 
perception switches into conception. All the senses will be 
crippled without the common sense. Similarly, if the sense 
of imagination is not functioning properly, you will sce 
everything but you will not understand what it means; you 
will hear sounds but they won't mean anything to you, you 
will touch things but you won't be able to tell a soft surface 
from a rough texture. 

This proves the fact that. the. external. senses. are 


dependent on the internal senses for the. acquisition. ol 
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knowledge. Unless the perceptions received through the 
external senses reach a definite point of precision. or 
semantic focus’ through the internal senses, the material 
facts acquired through the external sense will fall outside 
the scope of knowledge. 

On the other hand, the human mind and the internal 
senses are completely under the sway of the external 
senses. If the eye cannot see, the car cannot hear, the nose 
cannot smell and the tongue cannot taste, then even the 
collective effort of all the internal senses will not be able to 
draw à meaningful conclusion from the sense impressions. 
Therefore, while the senses depend on reason, reason itself’ 
depends on the senses. 

If a child immediately after his birth is brought up at a 
place where no sound strikes his ear, he will neither be able 
to speak nor understand anything even if he grows up to be 
fifty. The simple reason is that whatever we speak is in fact 
the result of the sounds our ears pick up from others and the 
mind preserves it in its memory. When this person never 
heard anything with his own ears and his mind did not 
Preserve the words, letters, accents and sounds, his mind 
remained like a piece of blank paper. Similarly, he could 
hot learn to express his needs and desires and other 
emotional states. This is the reason that, during the time of 
the Holy Prophet (5). the Arabs used to place their 
children in the supervision of the Bedouin women so that 
they could learn to speak Arabic correctly and fluently by 


constantly listening to their pure and eloquent speech, 
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Man and his capacity for knowledge 

It is now established that the fight of the human ming 
depends on the proper functioning of the senses. Therefore, 
any form of reality that is outside the range of sight, 
hearing, touch, smell and taste is also outside the range of 
the human mind. Without the raw material of the Senses, 
the mind is handicapped and without the faculty of 
reasoning, the senses become irrelevant. Therefore, the 
sources at man's disposal are all inter-dependent, but 
despite the inter-action between senses and reason, a 
number of questions relating to the reality of human life 
reinain unanswered, or at least the inadequacy of the 
answers is 100 glaring to ignore. For instance, what is the 
purpose of human life? Who created man? How was man 
creat d? How did the universe begin and how and when 
will it end? How is man related to the universe? Which law 
should be followed to live in this universe? What is good 
and what is evil? What is oppression and what is justice? 
Where does man go after death? Is he finished for ever or 
does he start a new life? If he is finished forever, then what 
is the meaning of this life, and if he starts a new life after 
dcat^;, then what's the nature and reality of this life? And 
on top of it, will he be accountable after death or not? 

in short, these are the basic questions which pop up in 
ihe hoan mind. Therefore, i£ human life has a purpose, 
man needs answers to these questions. When these 
questions knock at the door of his mind, man turns towards 
his eyes, to find an answer for them. They reply that they 
dep_nd on his existence, therefore, they are not supposed to 
"ossess any knowledge that predates his creation. He asks 


his cars and they reply that they derive from his existence 
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and therefore, they cannot answer questions which are 
outside the range of their perception. Then he turns to his 
nose who replies that these facts cannot be understood by 
sniffing, therefore, it has no answer for his questions. Then 
he attends to his tongue who expresses her helplessness to 
grasp these non-material realities as they cannot be tasted 
ta find out whether they are sweet or sour. Then he 
questions his hands who disillusion him by saying that 
these realities are beyond the scope of touch. In short, man 
knocks at the door of each sense and asks each one of them: 
tell me who is my creator? What is the purpose of life? 
Where do I go after | leave this world? What is good and 
evil? But the human senses express their helplessness and 
utter sense. of impotence to answer these profound 
questions. They say that these facts are not a sound they 
can hear, they are not a colour they can see, they are not 
material bodies they can touch and decide about their 
nature, This exposes the insignificance and ecffeteness of 
the human senses. Then man turns to his reason. He shakes 
it up and says: o the pride of my existence! all the senses 
have disappointed me about the basic facts of my life and 
therefore please help me out. But it also comes out with a 
bland apology, it says: o man! I depend on your senses, and 
how can I decide in favour of a question which lies outside 
the range of the senses. If the senses cannot answer it, | am 
helpless too. 

But the Lord has blessed man with another source of 
inner knowledge that is called ecstasy. 
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Ecstasy and its exquisite states 

Ecstasy is also divided into five parts which are calleq 
‘five exquisite states’. Exquisite state of the heart, exquisite 
state of the soul, exquisite state of mystery, exquisite state 
of the imperceptible and exquisite state of concealment, 

With the help of these exquisite states the cye of a 
man’s heart acquires vision and the realities are unveiled, 
the cars of the soul start hearing and in this way the human 
heart and soul begin to perceive realities which are outside 
the scope of sense and reason. But the fight of human 
ecstasy is also limited to the psychic and physical world. 
Imam Ghazali says: 


الغیب و ما سیکون فی المستقبل و امور آخر العقل معزول 


عنها 
Aud after the mind, there is another source‏ 
in which the inner eve opens and with its‏ 
help the invisible realities and future events‏ 
can be seen, and also other things which‏ 
defy human reason and understanding.’‏ 

But the realities which fall beyond the limits of the 
psychic and physical world, which are directly related to 
the divine person and Elis attributes, which concern human 
creation and its purpose and which focus on the 
phenomenon of death and on what happens after death, 
even cestasy fails to provide an absolute answer to these 
fundamental mysteries. Man tapped all the three sources of 


|. AbManqu min al-Dhalal, 54 
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knowledge, the senses, ecstasy, reason and intuition, but 
none of them could quench the thirst of his curiosity. 
The visage of Prophethood and divine 
revelation 

When man admitted the inadequacy of his senses and 
the limitation of his intellect, Allah called out to him: o 
man, you have seen how helpless are your senses, intellect, 
understanding and ecstasy? We wanted to shake you out of 
your misconception that your senses, reason, understanding 
and cestasy lead to the climactic point of knowledge. The 
fact is that your knowledge is so inadequate that it cannot 
reach even the outskirts of non-material realities. The 


Qur'an states: 


OGÉ sh uli oa es ما‎ 


And you have been given but a little 
knowledge.” 

The source of knowledge you are actually looking for, 
We have already vested in the visage of Prophethood and 
the countenance of Messengership. Go. and knock at the 
door of Prophethood, seek guidance from that threshold. 
All the real ties will be unveiled to you once you imbibe 
the knowledge of Prophethood because the billowing 
know ledge embodied in Prophethood docs not relate œ the 
Senses and the reason but it is revelatory and divine 
knowledge. It has not been acquired through human 


sources but is based on divine revelation. 


Ouran (Ban Isra il Me Children of Israel) 17:8 
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Thus, through the Holy Prophet (2%), Nature has 
endowed human beings with that fountain-head ol 
knowledge which unravels the purpose of their creation, 
indicates the person of their Lord and Creator, introduce 
them to His attributes; it explains to him even the reality or 
lfe after death. In. short, the knowledge of Prophethooy 
revealed all the fundamental facts which were concealed to 
the eye of the world. Man has searched for these facts from 
the beginning of his creation and which were outside the 
scope of human senses. reason and ecstasy. The light of 
Prophethood lifted all the veils and claborated them in 
minute details. Therefore, human knowledge can reach its 
climax only when it is guided by the Prophethood and 
Messengership. Without this guidance; it will remain 
incomplete and impartial. Man himself was unaware of the 
existence of God; it was the Prophet who broke the news to 
him. The basic facts of faith were unknown to man, it was 
the Prophet who explained these facts to him. Therefore, it 
is now binding on us, both logically and morally, that we as 
human beings should discover the facts of his life in all 
their splendid glory which will not only determine the 
direction of our struggle but also fill up the lacunas of 
human knowledge, taking it to its gradual journey towards 
perfection. Since the chapter of Prophethood has beet 
closed down after the Holy Prophet (42% ), therefore, i! is 
imperative for us to study the details of his life in order t 
gain an insight into the fundamental realities. Since n? 
other Prophet is expected to follow him, as announced 
repeatedly in the Quran, it is his life alone, in all its glo? 
and splendour, that should be mandatory reading [or us till 
the Day of Judgement. 
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The Prophet’s life is the fulcrum of faith 
and Islam 

fhe Quran has declared the person of the Holy Prophet 
(fe Jas the centre of faith and Islam because the principles 
of Islamic faith are given a substance by his practice. 

\llah says: 

1 رخمتی رسعث كل SL "ei‏ للذينَ یتقون و 

و و , takš sat tau". ge eats Sule‏ کی 

تون الركوة والذین هم eNO Spe» Lal‏ یتبعون 

$455 g P 9 8 

الرسول النبی الامی- 

And my mercy encompasses all things. So, 

presently, I will ordain it for those who act 

righteously and pay the Zakat and those who 

believe in our signs. (These) (are) the people 

who follow the Messenger who is the Ummi 
Prophet.” 

Here picty or righteousness, zakat and faith all depend 
on obedience of the Holy Prophet (£3). The basic 
principle is his obedience and other things are derived from 
it. No other object possesses credibility without it. Allāh 
has specified that even His mercy derives [rom this 
relationship which is clearly explained at the end of the 
following Quranic verse: 


فالذین امنوا به و غزروه و نصروه واتبعوا التور الدی انزل 
معه اولنک هم OS pii‏ 
So those who believed tn this Messenger and‏ 


honoured this Messenger and supported the 





l.. Qur'àn (a/-4 raf, the Heights) 7:156-7. 
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religion of this Messenger and followed the 
light that had been sent down with him 

these are the people who shall prosper.” 

AL this juncture, faith, love, respect, help and 
obedience, revolve around the person of the Holy Prophet 
(#4). For each one of these acts, the phoneme “O” has 
been repeatedly used which clearly establishes the person 
of the Holy Prophet (4:52) as the focus of faith. It implies 
that a religious act which ignores this primary relationship 
will be an act favoured neither by Allah nor by any 
believer. 

At another occasion Allāh says: 

ja Ao 3 552.5 do Cluj th 

رسوله و 3835 تزقروه* و تسبْحَوه بکرة و اصیلاا 
Surely, We have sent vou as à witness (on‏ 
people's. affairs) and a bearer of glad‏ 
tidings and a warner. so that (o people) vou‏ 
should believe in Allāh and His Messenger,‏ 
and may help (the faith of this Messenger)‏ 
and honour him immensely and glorify‏ 
(Allāh) morning and evening.”‏ 

Even here the basis of faith in Allāh and in the 
Messenger, worship and glorification of Allāh and respect 
and obedience of the Prophet, even extending help to the 
Prophets faith. is furnished by the Messengership of the 
Holy Prophet (2). His emergenee as a witness and. d 


bearer of glad tidings, and the people's attachment with i 


I Quan (alt raf the Heights) 7:157. 
2. Qui im (al- Fath. Ihe Victory) 48:8-9. 
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as their voluntary act, is in fact the essence of faith which 
as 

again. shows that it ts the Messengership of the Prophet 
“cs 

(27) alone which ts the centre-point in Islamic faith, 


In the same surah, Allah declares in another context: 
ae دوم ۳ , و‎ ;$ >? grrr , 
اب‎ ej? «^t^ 7م‎ 2 ti, + T "al mee 
ZI oi Ji cd بل ظننتم ان لن‎ 
آغتذنا‎ Tb اهليهم:..... 0 وَمَنْ لم يُؤْمِن' بالله وَ رَسُوْلِهِ‎ 


Ot gans i ASI 
On the contrary, vou thought that the 
Messenger and the believers would never 
return (safe) to their families... And as 
for those who did not believe in Allah and 
His Messenger, We have prepared for (such) 
believers a blazing fire (of Hell)! 

AL this occasion Allah equated the rumour of the 
Prophets death as a form of disbelief. The Qur'an is 
making it clear that anybody who entertains the slightest 
suspicion about the credibility and integrity of the Holy 
Prophet (4%) will be driven out of the fold of Islamic faith 
because to doubt the Prophet is in fact to doubt the very 
foundation of Islam, and its punishment is the punishment 
of Hell. 

Similarly Allah says: 


sm? ۳ 2 9» e ja se 232 3 ae ۲ s^ > .$ e£ 
383 4 po ییا الذیْن امَوًا لا تقدَمُوًا بَيْنَ يَدَى الله وَ‎ 
وق‎ *3 se% 2 " 
Oe ان الله سهیع‎ raj! 
O believers, be not forward (in any matter) 


in the presence of Allāh and His Messenger 


L Qurän (al-Fath, he Victory) 48:12-13. 
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(don't speak before they speak and wait for 
their commands, his words are Allah's 
words) and fear Allah. Surely Allah hears 
(all) and knows well (what is in vour 
hearts).' 

It refers to the practice of some of the companions who 
tried to be ahead of the Prophet in matters of sacrifice or 
fasting. Allah condemns this kind of forwardness and 
unambiguously declares that it is the obedience of, and not 
the precedence over, the Holy Prophet (4% ) that is the sure 
passport to divine pleasure for a believer, and especially 
when his stature is as high as that of the companions who 
had the benefit of the Prophet's company. 

In the verse that follows it, Allah says: 


Ys Se SB SS Te Ye GU gb 
ان تخبط اغمالکم‎ pat) Sat pen تجهرژا له بالق‎ 


patat vu uuu og e dame d UP os‏ ?« ماو 
و انتم لا تشعرون ان الذین یغضون اصواتهم عند رسول 
ae SPCR EME, oe KO eet z ay Js‏ .2— — 
الله اولك الْذِيْنَ امُتَحَنَ الله age HB‏ للتقى: لَهُمْ مُغفِرَة وَ 
vij vo‏ 
Be “>|‏ 
O believers! raise not your voice above the‏ 
voice of the Messenger, and don't speak‏ 
loudly to him as you speak loudly to one‏ 
another, lest your deeds (on account of your‏ 
folly) should go waste while vou are‏ 
unaware of it. Surely, those who lower their‏ 


voice in the presence of the Messenger of 


I. Qur'an (al-//ujurat. the Private apartments) 49:1. 
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Allah (and speak ata low pitch and volume), 
those are the people whose hearts Allah 
tested for piety (and has selected them). For 
them (from Allah) is forgiveness and a great 
reward." 

Raising one's voice in the presence of the Prophet 
(ze) or addressing him casually or informally is being 
condemned as a form of rudeness and disbelief. The gravity 
of this act may be estimated from the punishment 
prescribed for it. That is, all the virtuous deeds of a person 
who commits this kind of indecency will go down the 
drain. On the other hand. those who conduct themselves, 
courteously and submissively in his presence are blessed 
with the precious asset of picty and faith. Now these 
explanations make it absolutely clear that it is the person of 
the Holy Prophet (45>) who plays the pivotal role in 
Islamic faith and any attempt to disgrace or devalue him is 
tantamount to disbelief. Faith is simply inconceivable 
without the love and obedience of the Holy Prophet (42% ). 
Now, let us see what Allāh says about those who not only 
disobey the Prophet but also deliberately keep distance 
from him, 


1 
2 (> ۳ ک‎ aS T. * aget »5$ Jaa .4 * 
و اذا قیل لَهُم تعالوا الی ما انرّل الله و الی الرسول رايت‎ 
ONS ple Ses 5 es الْمُنَافقِيْنَ‎ 
And when it is said to these (hypocrites) 


come to this (Qur'an) that Allah has sent 
down and (return) to the Messenger, vou 











Qur^ün (al-Hujurát. the Private apartments) 49:2-3, 
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will see the hypocrites turn away from you 
and are not ready to obey your command.' 

When the people are called to follow the commands of 
Allah and establish a relationship of obedience with the 
Holy Prophet (ex). the hypocrites among them do not 
refuse to express their faith in the divine commands but 
hesitate and display great reluctance to draw nearer to the 
Prophet. The aversion towards the Prophet that is concealed 
in their hearts and they make every effort to keep the lid on 
it, but somehow it spills out and they are unmistakably 
differentiated. from the believers whose faces are glowing 
with the love of the Prophet (£5? ). Thus the Qur'ànic verse 
has also furnished us with a formula to discriminate 
between the Muslims and the disbelievers, the righteous 
and the hypocrites. 

Allāh condemns them as hypocrites because they turn 
away from llis beloved and desire to establish a direct 
relationship with Him. They ignore the person who sparked 
in them the awareness of the existence of Allah and 
introduced them to His Oneness and Lordship. 

Allah is elucidating that when He called them to His 
presence, they did not show the slightest hesitation and 
were ready to follow His commands, but when He asked 
them to bow before the Messenger, they stiffened and said 
they did not need any proper means to approach Him. They 
laboured under the illusion that they would become the true 
servants of Allah by forging a direct relation with Him. 

But Allāh has dispelled their false illusion. He 5 
addressing the Prophet on these lines: O: beloved! Anyone 


— — —————————— ت 


I. Qur'àn (au-Nisá ; the Woman) 4:61. 
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who hesitates to bow before you and obey you can never 
come close to me, can never attain my love and pleasure. 
Even if he prostrates before me thousands of time every 
day, worships me the whole night. and praises and glorifies 
Me day and night and dedicates his whole life to the service 
of the faith, his faith is hollow and shallow because he has 
excluded you from it. His acts of worship are like the 
unmusical jingling of bells because they lack the yearning 
love for you, their wakefulness during nights is an 
uncherished act because it is not washed with the tears that 
are shed in your hallowed memory. As long as they do not 
bow before vou, the tree of their faith will not bcar fruit as 
the price of their virtues can only be authenticated by your 
endorsement. Even if they ask forgiveness for their sins 
directly from me, I shall not forgive them unless they 
practically demonstrate that they are your slaves. 

The Qur'àn is again a witness to the divine declaration: 


PET — Sie اد‎ UAE à انم‎ "r 
Or ani dedic 


O beloved! If those people who had wronged 
themselves (by disobeving vou) had come to 
you (out of shame), then asked forgiveness 
of Allah and the Messenger (that is, you too) 
had asked forgiveness for them, these people 
would have found Allāh extremely 
forgiving.’ 
The verse expresses the special nature of love between 
Allah and the Prophet (22%) on the one hand, and the 


سس ——————————M—‏ س — 


1. Quràn (un-Nixā", the Woman) 4:64. 
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people who had wronged the Prophet on the other. Allāh 
will not forgive them directly. If they seek forgiveness from 
Allāh, they should seek it first [rom the Holy Prophet (4z) 
because all forms of forgiveness must be processed through 
the Prophet. Any attempt at forgiveness, unauthenticated by 
the certificate of the Prophet's forgiveness, ts an exercise in 
futility. This is a special relationship of love and as we all 
know, the heart has its own reasons. 

The following verse expresses the deep religious 


significance of this relation of obedience with the Prophet. 


وَاعْلَمْوْآ آنَّ فيكم Sits san Jo‏ فى S‏ الامر 
SS > at G5 gal‏ الإيِمَانَ و زین فی فلزبکم و 
ead) ids uei S us‏ ارلبک هم 
Og sar‏ فضلا من ال و نغمةه وال OS ele‏ 

And know that among vou ix the Messenger 
of Allah; and if he were to follow vour 
wishes in many matters, vou would, surely, 
come to trouble. But Allah has endeared 
(such) faith in vou (that your tongue 
endorses whatever he says) and has made 
this (faith) look beautiful to vour hearts, and 
He has made disbelief: wickedness and 
disobedience hateful to vou. Such are those 


who follow the right course; (and their love 
and religious passion) is by Allah's grace 
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and His favour, And Allah is all-knowing, 
wise.’ 
in clear-cut terms, the person of the Holy Prophet ( dit ) 
; declared as the fulerum of faith and Islam. His love and 
obedience is therefore, the matrix of faith: his disobedience 
js sin and damnation. To obey him is to invite Allāhs 
mercy and prosperity and to disobey him is to invite divine 
wrath and displeasure. 
It is stated at another place: 
اشع الى سل زک بالج ةة وال عة اة‎ 
(O beloved) call them to the wav of vour 
Lord with wisdom and effective exhortation. ۱ 
The invitation to the divine message centres on the way 
of the Lord. The message of the Lord and the message of 
the Prophet are inter-linked to stress the. point. that. any 
invitation to the divine message should be designed in a 
manner that it reinforces invitation to the message of the 
lloly Prophet (452) simply because both messages are 
identical and flow from the same source. Any invitation 
that cripples or handicaps the message of the Prophet 
negates the very basis of Islam and deserves to be 
condemned by all the believers in the strongest terms. Both 
the messages are complementary; they should reinforce 
cach other. To deflate one at the cost of the other is an 
index of the hypocrites. it is not the insignia of the true 
believers. 


At another place Allah says: 


| Our n GU Hupurar ve Private aparimems) 49:7-N 
Ouran (Gur Nail. the Bee) 16:125 
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sihe ما كان‎ 3 S; s las لا ء من‎ ga 3 Up 4.5 * 


Oly jar, 
To all we render aid - t0 those (who desire 
this world) as well as to those (who desire 
the Hereafter). (These are the gifts) from the 
kindness of your Lord and no one can 
obstruct (and oppose) the kindness of vou 
Lord.' 

Here the Lord has described Iis mercies and 
kindnesses and He has referred to them (as the gilts of your 
Lord). But these gills are conditional and the condition is 
the unconditional love and obedience of the Holy Prophet. 
If this condition is fulfilled, not as a compulsion but as a 
natural gush of radiance, then there are stacks and stacks of 
treasures for these people who are believers in the truc 
sense. And if this condition remains unfulfilled, then there 
are garlands of rotten old shoes and globs of spittle for 
them who are the real hard-boiled hypocrites as no amount 
of logic and persuasion can help them wriggle out of their 
hypocritical cocoons. So the divine gifts are directly related 
to the grit and inflexibility of faith. This point has been 
beautifully poeticized by hadrat Maulana Shah Ahmad 
Raza Khan. He swears by God that “This is the only 
residence of God: and if someone is not here, he in fact is 
no-where.” Thus the path to divine love and recognition 
leads through the love and recognition of the Holy Prophet 


( #28) ). 


1. Quran (Bani Isra il, the children of Israel) 17:20. 
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The following Quranic verse is an absolute statement 
in suppor! of this point. 
Allah says: 


I 2 Kaa. Dana Bi 2 aa ف‎ 
een pro d CS Sod om Se RTS) فلا و‎ 
تسلیما‎ 
So, (o beloved!) vour Lord swears, these 
people cannot be true believers until they 
make vou judge (from heart and soul) in all 
that is in dispute between them and then find 
not in their hearts any demur concerning 
that which you decide and accept it gladly 
from their hearts.” 

The Lord has declared categorically that the people who 
do not consider the decision of the Prophet binding on them 
cannot conceivably be treated as Muslims, and the 
declaration is made on oath and here the oath commissioner 
is God Himself "I swear by your Lord". The purpose of the 
divine oath is to highlight the august stature of the Prophet 
to the believers. When the Lord Himself is swearing on the 
basis of [His relationship with His beloved, how can He 
tolerate any one who dissociates himself from the Prophet 
or Whose love has grown weak for him. Therefore, Allah 
said: 


و ما روا الله > فذره 51 Ye‏ أنْزَل الله علی بشر تن 


? 5 


شی:- 


| Ourān («n-Nixā", die Woman) 4:65. 
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And they did not recognize Allāh as they 
should have recognized Him when they said 
(this) that Allah has not revealed anything to 
any man.’ 
This Quranic verse has clearly established i Dasig 
principle of faith that to deny Messengership is t0 den, 
divinity, that to deny obedience of the Prophet is to dem 
obedience of Allāh. The negation of Messengership is ii 
only a devaluation of divinity but also a negation of diving 
unity. Therefore, recognition of Messengership is 7 
recognition of the divine presence. As a result, a true 
understanding of the attributes of the Prophet is in facta 
true understanding of the attributes of God because none of 
his attributes. merits, virtues and qualities are personally 
acquired. All of them have been showered on him as gifts 
from the Lord according to a divine programme. The Lord 
has carved the physical features, the style of living and the 
conduct of His Messenger in such à perfect manner that 
each one of his qualities serves as an argument for the glory 
and grandeur of the Creator and therefore. an appreciation 
of these qualities is in essence an appreciation of the 
qualities of the Creator Himself. Therefore, it is extremely 
vital that his life should be properly studied and 
understood, as something of central concern to our lives 
and not as a marginal indulgence because it is the focus of 
faith. the soul of religion and the recognition of divine 
unity. To sweep it aside as a tale told by our credulous 
ancestors or to depreciate its permanence and relevance in 
the kaleidoscopic context of human existence is to discard 


|. (Qur'an (ull am. Cattle) 6:91, 
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religion, faith, Islam and the Qur'àn. Iqbal has given a 
poctic and philosophic expression to the undying love and 
obedience of the Holy Prophet (4) which is the only 
viable guarantee of peace and prosperity in this world and 
of salvation and redemption in the Hereafter. 


CHAPTER 5 


HISTORICAL NEED 
OF THE STUDY OF 


PROPHET'S LIFE 


One aspect of the need and significance of the 
prophet’s life is historical which has made it a continuous 
source of inspiration for human beings and will continue to 
inspire them till the Day of Judgement. It provides a 
refreshing perspective on all facts of human life. It is not 
only self-refreshing but also refreshes those who reek with 
the stink of petty and self-centred pre-occupations. There 
are countless aspects of the Prophet's life which has vested 
it with perennial religious and historical significance. Some 
of these aspects are detailed below: 
|. Universality of Muhammad's  Prophethood and 


Messengership. 
2. Universality of Muhammad's life and personality. 
3. Eternal appeal of Muhammad's teachings. 
4. Finality of Muhammad's  Prophethood and 


Messengership. 
5. Completion of the Prophet's mission. 
6. Political and state significance. 
Organisational and administrative significance. 
8. Military and defensive significance. 
9. Human and moral significance. 
10. Social and cultural significance. 


l. Universality of Muhammad’s Prophet- 
hood and Messengership 
The Holy Prophet’s divine mission was made both 


"omprehensive and universal to differentiate it. [rom the 
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mission of other Prophets whose mission was restricted to 
certain limits. Each Prophet was assigned ها‎ ۱ 
territory, country, nation, community, town or village. pi 
spanned only a specific period of time and, at the expiry of 
this period, he was replaced by other Prophets. But the 
Holy Prophet's divine mission defied the restrictions of 
ume and space. His mission as a Prophet and a Messenger 
of Allah was restricted neither to the Arabian peninsula, nor 
was it confined to his life spent on this earth among human 
beings or to a specific stretch of time but his Prophethood 
focussed on all mankind which included all the nations of 
the cast and the west, and this Mame of the uninterrupted 
continuity of lis mission will neither waver nor Hicker till 
the end of tine when mountains will crumble into dust and 
oceans will evaporate into steam. It will rule unstained even 
on the Day of Judgement when the tinsel of all petty 
vacsars will lose its shine. He will be stationed at the 
highest place in Paradise. On that day he will rule through 
the power of intercession granted to him by Allāh, his 
exceptional stature will be the theme of praise and glory. 
All the needy and the supplicant will beseech and implore 
him and he will act as the intercessor for all nations and 
communities, At the end of the Day of Judgement. he will 
be the first person to enter Paradise while all others will be 


sidelined, waiting wistfully for entry mto Paradise. 


2. Universality of Muhammad's life and 
personality 
The lite and personality of the Holy Prophet (42% ) has 
been made inclusive and universal in every respect so thal 


Honey serve as a complete model of guidance 
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beings at the individual and the international level and it 


also sel down directions for matters private and political. 


çole multi-dimensional personality in the 
history of mankind 

All human personalities who have made their mark on 
the history of mankind are one-dimensional as they were 
driven by a monomaniace craze or obsession whether it 
related to the conquest of territories. or to the exploration of 
inner springs OF human desire or to the working out of a 
pacific response to the turbulent and nerve-racking 
episodes in the outside world. For example, Alexander the 
great, Napoleon, Hitler ete; were very. Famous conquerors 
and generals. Gautam Buddha and Mahavir Swami 
distinguished themselves in spiritual meditation and various 
forms of worship. Ahoka was a ruler of high repute and 
Confucious was a towering social reformer. Plato) and 
Aristotle were philosophers of exceptional merit and 
Newton and Galileo were scientists of great repute. In 
short. all these historical personalities distinguished 
themselves in some specific field of human activity and 
appealed to only those people with identical interests. 
Besides, they cannot guide people who do not share these 
Interests and whose lives are oriented on different lines. 
Their lives are generally drained of contents which may 
serve as a source of inspiration for a comprehensive moral 
improvement. On the other hand, people with moral 
inclination, are usually frustrated when they delve into their 
lives to dig out a morally coherent philosophy of human 
lile, But the. life of the Holy Prophet (4:52) struck an 


entirely. different note, [tis inclusive, comprehensive and 
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multi-faceted. It guides human beings in all fields of 
activity, and serves as a source of light for people of all 
stripes no matter which walk of life they belong to. 

Every man, a civilian or a family head, a husband o; ۾‎ 
father, a religious leader or a businessman or a social 
worker, a political leader or a head of state, a religious 
scholar or a spiritual guide, a judge or a general, ن‎ 
philosopher or a moralist, seeks a model of guidance for his 
specific needs and inclinations. All these people can find 
guidance in the life of the Holy Prophet (4X ) because it 
appeals to all of them on account of its complete and 
comprehensive conduct and teachings. They need not 
knock at any other door which leads only to partial and 
confusing guidance. Men and women, children, the young 
and the old they come to him for the fulfilmerit of their 
needs; they even find solace and instruction in the life of 
the Prophet for all the ills that afflict them, all the worries 
that rack them and all the anxities that cripple them because 
the Prophet's life is the only viable model for mankind to 
follow because it is expressly designed by Allah for this 
purpose. 


3. Eternal appeal of  Muhammad's 

teachings 

The Prophet’s teachings which consist of the Quran 
and the sunnah, and are practically exemplified by his own 
practice are preserved in their original form without any 
change or alteration and they will remain intact tll the end 
of time. The guarantee of the preservation has been 
provided by the Creator Himself but there is no such divine 
guarantee for the teachings of other Prophets (*-). 
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therefore. they have been altered and mutilated by 
differen! people at different phases of human history to suit 
their whim and whimsicality. 

The preservation of the Book “The Qur'an" revealed to 
him has been furnished by Allah Himself. 

تن ترا ال کر و Oshii d ii‏ 

lt is We who have revealed (this) 

exhortation (the Qur'an) and most surely 
We are its Guardian.” 

Consequently, no change has occurred in the Holy 
Qur'àn and it exists in its written and printed form in the 
world without the slightest change in its graphic or 
morphological complexion. The Qur'àn has been published 
in millions of editions both in the east and the west and the 
demand for their publication is increasing day by day, but 
unlike the Bible or the New Testament, all the published 
volumes are without any change whatsoever: even a minor 
change is inconceivable. But in the case of the Bible or the 
New Testament there are visible inconsistencies between 
its various editions. 

In addition, the Qur'àn still exists. in. its. original 
language, that is, in the language in which it was revcaled 
and even its language (Arabic) has been preserved by Allah 
4$ a living language. Sansakrit, Hebraic, Syriac, Greek and 
other languages in which were recorded the original books 
of other Prophets, messengers and founders of religions, are 
ho longer living languages, nor do the people and present 
generations living in these areas understand these 


— 





٠. Qur'an (al-Hijr) 15:9, 
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languages. This is the reason that these books are Available 
only in translation. Their original text has disappeared, Bu, 
the language in which the Qur'an was revealed and jy 
which the statements of the Holy Prophet (4:5) Were 
enunciated and preserved, is still a living language. It j, 
spoken and written by millions of people. Even. after; 
lapse of one thousand and five hundred years it has not 
become obsolete or incomprehensible and its curren 
vibrant state clearly indicates that it will survive all the fads 
and fashions through its sheer vitality and depth and wall 
continue to be written and spoken Ull the Day oi 
Judgement. Therefore, the teachings of Muhammad are not 
being preserved only by translations but also by the very 
language in which they were originally transmitted, 
Similarly, like the Quran, the way the Prophet’s 
millions of traditions and statements have been collected 
and compiled in hundreds of books, and the way they have 
been assessed and evaluated by various disciplines based 
on rigorous procedures and principles is simply 
unparalleled. in. the. history. of. mankind, nor have such 
meticulous and extensive arrangements been made for 
preserving the teachings of any other Messenger or founder 
of religion. As a matter of fact, the very study of his 
traditions, has generated a spate of religious disciplines 
which are no less exacting in framing rules and regulations 
than any scientific discipline in its true sense. It means that 
the study of his statements is no longer based on emotional 
affiliation, though it is undoubtedly the main driving force. 
but purely on objective criteria which is the indisputable 
basis of all modern science. Thus the teachings of the Holy 


Prophet (4:52) have acquired a permanence which is û 
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living source of inspiration for all the believers and which 
serve as real models of guidance for them. The 
documentation of his whole life has created a rare 
accessibility for his followers who can, by merely turning a 
page. arrive at an understanding of any aspect of his life 
which they desperately need from day to day to give 
direction to their lives which are being steadily assaulted by 


materialistic creeds and atheistic ideologies. 


4. Vinality of Muhammad's Prophethood 

and Messengership 

Ihe finality of his divine mission has transformed his 
life into the last prophetic life for the whole mankind, Allah 
created him first ofall but also declared him the last among 
the Prophets. It means that though the first Prophet to be 
vested with the divine mission he was the last one in the 
chain of manifestation of Prophethood. Phe Divine logic is 
quite simple. Allah wanted him to embody all the merits 
and virtues of all the former and the latter ones. Since he 
was declared the last Prophet, He conferred on him that 
sense of distinction, permance and beauty on his life that 
even his life is proud of the fact that it is directly associated 
with him. Human beings are proud of being the expressions 
of his glory; lovers are being proud of being the 
expressions of his love and grace: his servants are proud of 
being the expressions of his service and obedience; and the 
Messengership is pround of being the expression of his 
distinction and accomplishment. While man passed through 
Various phases of his evolution over thousands of years, the 
Prophet and Messenger of Allah passed through different 
Phases of his merits and distinctions. When man reached 
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the stage of his conscious and intellectual maturity, the 
Prophethood and Messengership reached its climax of 
inclusion and comprehensiveness on account of the fine 
tuning of all its virtues and extra ordinary powers. At this 
point, Muhammad, the last link in the chain of Prophets, 
appeared as the living paragon of Prophethood and 
Messengership for all times and territories and his arrival 
climaxcd and completed the purpose for which the 
messengers and Prophets had been created. The chain of 
Prophethood had come to its terminal point, putting an end 
to its manifestation in the future. Since it was necessary to 
close down the chapter of Prophethood, he was declared the 
seal of Prophets so that the future generation of mankind 
may benefit from ihe blessings Nowing from it and other 
matters relating to human beings should flourish under its 
over-arching shelter ull the Day of Judgement. Now, after 
the divine declaration of the finality of Prophethood, if any 
one proclaims himself to be a prophet, he is not only 
rejecting both the Quran and the sunnah and ts Magrantly 
reneging on the faith of Islam, but he will also be treated us 
an open rebel against the grand divine plan of human 
guidance because, through his hollow proclamation, he has 
rejected the divine prudence and grandeur that operates 
behind the concept of finality of Prophethood, and (may 
God forbid), considering the divine mission as incomplete 
and inadequate, he has made a misguided effort to complete 
it. He has closed his mind to the fact that, if the divine 
knowledge had felt the need and scope for the arrival of 
any other prophet after the Holy Prophet (22), he would 
not have gone to such extraordinary length to preserve the 
teachings of the Holy Prophet (the Qur'àn and the sunnali) 
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in their original form, without the change of even a single 
vowel or a consonant and would not have declared Himself 
to be its Guardian. When the Prophets appeared after one 
another ina chain of succession, Allah had not come out 
with any such guarantee to protect their book, revelation or 
teachings. The prophets appeared in every period according 
to the needs and exigencies of the times, and in case the 
message Of a Prophet was mutilated or left complete, his 
successor completed it and revamped it. In this way the 
message of his predecessor was revived and repackaged for 
the people of his age. In this way the chain of prophecy 
continued. But when the Holy. Prophet (2) eame, the 
system of preserving the teachings of Prophets, which had 
been in vogue for thousands of years, under went a radical 
transformation: the teachings of Islam were not only 
committed to memory; they were also committed to print to 
obviate even the remotest possibility of their textual- 
tampering. lts express purpose was to convince the people 
that no other prophet will follow him as he was the last 
Prophet in the chain of Prophethood and follow this very 
Book and this very life as the most enviable model till the 
Day of Judgement. The Qur'an has, therefore, declared the 
Completion of the collective purpose of the Prophets 


Mission in these words: 
الم ا کملث لکم دینکم و اتممث علیکم نغمتی و رضیبٌ‎ 
2 ۳ "3 > j + 
- لکم الاسلام دینا‎ 


Today, | have completed my faith for vou 
and have finalized my blessings on you (in 
the form of Muhammad's Prophethood and 
Messengership. and for You I have selected 
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Islam as the religion (permanent system of 
AVION 
life). 


5. Completion of the Prophet’s Mission 

The grand and universal divine mission the Prophet had 
launched from Makkah reached its culmination and ended 
on a triumphal note in his manifest life. The first phase of 
success of his prophetic mission was the foundation of the 
Islamic state in Madinah, the second phase was the 
conquest of Makkah in 8(AH), the third phase was the 
proclamation of the new world order in his farewell address 
on Friday in 10(ATI) and the fourth phase was to launch the 
movement for embracing Islam at the international. level 
from east to west. You will find its details on the relevant 
pages but this distinction was reserved only for the divine 
mission of the Holy Prophet (£5) that he accomplished it 
during his manifest life down to the minutest details and it 
gave finishing touches to the revolutionary declaration of 
Livuzhira Aladdiwe Kullah which was part of the reality of 
his Prophethood and the results of its final success were 
etched on the pages of human history. This process of 
success and consequence continued for centuries even after 
his death until the scope of invitation to Islamic faith 
filtered to the areas of the carth which the Prophet had 
himself witnessed through the divine permission. 

Here only one reference will suffice to support the truth 
of my statement. A contemporary non-Muslim historian 
and scholar Michael H. Hart, in his record-breaking book 
“The 100, A ranking of the most influential persons in 


ee — 


1.) Qur'an (al-Ma ‘idah, the Table spread) 5:3. 
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History. has placed the Prophet's name on top of the list of 
preat and famous men who have performed distinguished 
deeds of historic significance. His reason for the selection 
and preference for the Prophet as the top-most figure of 
human history is as follows: 

“My choice of Muhammad to lead the list of the 
world’s most influential persons may surprise some readers 
and may be questioned by others, but he was the only man 
in history who was supremely successful on both the 
religious and secular levels. 

Of humble origins, Muhammad founded and 
promulagated one of the world’s great religions and 
became immensely effective political leader. Today. 
thirteen centuries aller his death, his influence is_ still 
powerful and pervasive. 

It may initially seem strange that Muhammad has been 
ranked higher than. Jesus; there are two principal reasons 
for that decision. First. Muhammad played a far more 
important role in the development of [slam than Jesus did 
in the development of Christianity. Furthermore. 
Muhammad (unlike Jesus) was a secular as well as a 
religious leader. In lact, as the driving force behind the 
Arab conquests, he may well rank as the most influential 
Political leader of all time. 

It is this unparalleled combination of secular and 
religious influence which E feel entitles Muhammad to be 
“onsidered the most influential single ligure in. human 
history 7 


This faet has also been endorsed by A. J. Arberry: 


— — 


lhe 100, Michael H.Hart 
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“When he (Muhammad) died in 634, Islam was Secure 
as the paramount religion and political system of all 
Arabia." 

Hc adds: 

"From the Atlantic coast to the borders of China, the 
call to prayer, inthe tongue of Macca, ranged out from 
minaret, summoning the faithful to prostrate themselves to 
the Lord of the world. The rapidity of the spread of Islam, 
through extensive provinces which had long been Christian, 
is a crucial fact of history which has naturally engaged the 
speculative attention of many critical investigators.” ' 

Now | will survey the life of the Holy Prophet (42) 
with reference to some specific fields of human activity. 
The historical significance of his life may be assessed on 


the basis of several references. 


6. Political and State significance 

After migration from his native land Makkah, the Holy 
Prophet (2:57 ) established the Islamic state in a settlement 
of Madinah and for the first time in the history of mankind 
he introduced a proper constitution. And in the short span 
of a decade, he transformed the Arabian Peninsula, 
Southern Palestine and Southern Iraq into the greatest 
Islamic state of the world which spanned an area of more 
than one million square miles. And he set the political ball 
rolling in a country where the establishment of a proper 
state or the introduction of a regular constitution was 
inconceivable. This tiny state, which had its origin in a 
small settlement, was soon able to confront the two world 


— 


ıi Aspects of Islamie Civilization: AJ. Arberry, p-12 London, 1964. 
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super powers of the day, Rome and Iran and extended its 
range of influence to the three continents of Asia, Africa 
and Europe by deleating the two world powers. As the 
Islamic state expanded, rules were framed to run its internal 
and external affairs and to. make itself felt in international 
circles. In a short period, the Islamic system spread to 
uncharted arcas of the world. It was an unprecedented 
achievement, keeping in view the time factor. Thus the 
study ol the life of such a great personality has a particular 
significance. for the students of politics and a gencral 
significance for all those who have a speculative bent of 
mind. The amazing thing is that political success went hand 
in hand with religious success. As the Islamic state turned 
from a trickle into a roar, the message of Islam became 
increasingly assertive and people accepted it in rapidly 
muluiplying numbers. Let alone a human figure, no other 
Prophet seems to have performed his mission at such a 
lightning speed, and with such meticulous finesse. 


7. Organizational and administrative 

Significance 

Ile was born in a territory where neither a state nor a 
Soverniment had even existed in the real sense of the world. 
In spite of these odds, the constitution framed by him and 
the Structure of government introduced by him is a 
'eHeetion of his marvelous organizational sense. The 
Measures he adopted to make the state secure against 
Mermal and external perils has deep historical significance 
nd jy 


it cloguent proof of his administrative skills, The 
| 


“Ws wore an effective political and economic power. In the 


Subse. S xa xi : 2 A 
th foun areas of Madina. non-Muslim tribes wielded 
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considerable local influence. The Quraish of Makka and 
their supporters were equally formidable. Banu Tamim 
Banu Sad. Banu Hanifa, Banu Asad, Kandah, Hamayt 
Hamdan and Tay were quite influential tribes at the loci 
level. At the external level, the kingdoms of Najran. 
Yemen, Bahrayn, Jordan, Syria and Iran presaged constan 
danger for the new-born Islamic state. The political, 
religious and other strategies internally introduced took the 
sting out of the conflicting powers and their opposition no 
longer sounded ominous. Various treaties and the 
constitution of Madina not only laid the foundation of 
political and economic stability but all the sections of the 
society now lived in a climate of peaceful co-existence, 
This gave political unity to the country. [t also. furnished 
guarantees for protecting the rights of the non-Muslim 
minorities. Domestic policies were — effectively 
implemented, a consultative system was formed, 
delegations were exchanged to keep in touch with the 
foreign world, rules of accountability were framed for the 
officers and administrators, a blue-print for the police 
administration. was introduced. and a foreign policy was 
devised to determine the nature of relations with other 
states and governments. In short, he gave such a stream- 
lined and highly-coordinated system to Arabia that not a 
eraek appeared in its wall of granite for an entire century- 
This administrative innovation is unparalleled. And then 
the rules of administrative justice and establishment of 
peace devised by him are still the envy of the whole world 
and the western developed nations are desperately trying © 
follow in his footsteps though some of their visible 


shortcomings clearly show that it was the personality o! the 
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Holy Prophet (4%) and his exceptional qualities of head 
and heart that gave a special bounce, consistency and 
singularity to his strategies. All this shows that he was an 
extraordinary man, specially chosen and groomed by Allah 
Himself. and how can the west, with its godless philosophy 
and materialistic outlook. be expected to match the genius 
of a person whose spiritual success was as scintillating as 
his secular triumph. Thus, this is an additional reason to 
study his life as it provides a permanent and immaculate 
soure of inspiration for all those who dare to dabble in 


justice and fair play. 


8. Military and Defensive significance 

In his ten year life at Madina the Prophet participated 
directly or indirectly in eighty three (83) battles against the 
infidels and non-believers. It means, on an average, he had 
to fight at least eight or nine battle per year. He carried on 
his holy. war for the establishment of his faith and the 
restoration of human rights. As a result, the Islamic state 
spanned an area of more than one million square miles. But 
throughout this military and defensive campaigns hardly a 
lew hundred men of the opposing parties were killed, 
Obviously, the intention of the Holy Prophet (424 ) was not 
to kill people. but to capture territory and that, too. not for 
Personal gain but for the glory of Islamic faith. Such a 
splendid human and moral conduct of the Islamic forces 
argues for his unprecedented command, though the losses 
Suffered by the companions in the successive wars far 
*xceeded the losses suffered during the ten years of 
lighting in his auspicious presence. The record of conquests 


that was created during his life still remains unbroken: il 
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remains unmatched even to date and this speaks Volumes 
for his martial abilities. The words of Michael H. Han 
provide an apt commentary on this particular aspect of the 
Prophet's lite: 

“The Badouin Tribes men of Arabia had a reputation as 
fierce warriors. But their number was small: and plagued 
by disunity and internecine warfare, they had been no 
match for the large armies of the Kingdoms in the settled 
agricultural areas to the north. However, unified by 
Muhammad for the first time in history, and Inspired by 
ther fervent belief in the one truce God, these small Arab 
armies now embarked upon one of the most astonishing 
series of conquests in human history. To the north cast of 
Arabia lay the large Neo-Persian empire of the Sassanids; 
to the north-west lay the. Byzantine. or. Eastern. Roman 
I: mpire, Centered in constantinople. Numerically the Arabs 
were no match for their opponents. 

On the field of battle. though the inspired Arabs rapidly 
conquered all of Mesopotamia, Syria and Palestine. By 
642. Egypt had been wrested from the Byzantine empire, 
while the Persian armies had been erushed at the key battles 
of Qadisiva im 637, and Nehavend in 642, 

But even these enormous conquests which were made 
under the. leadership of. Muhammad's close friends and 
immediate successors, Abu Bakr and Umar ibn al-Khattab - 
---- did not mark the end of the Arab advance, By 711, the 
Arab armies had swept completely across North Africa 10 
the Atlantic Ocean. There they turned north and crossing 
the strane of Gibraltar, overwhelmed the Visigothic 


kingdom of Spain, 
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For a while, it must have seemed that the Muslims 
yould overwhelm all. of. Christian Europe. However, in 
732, at the. famous battle oF Tours. a Muslim army, which 
had advanced into the centre of France, was at last defeated 
py the Franks. Nevertheless, in a scant century of fighting. 
hese Bedouin tribesmen. inspired by the word of the 
prophet. had carved out an empire stretching from the 
porders of India to the Atlantic Ocean the largest empire 
that the world had yet seen.” 

The Holy Prophet devised imimitabie rules and 
principles of war strategy which have been emulated, but 
never excelled, by other military generals. fle implemented 
them in such an effective manner that even a hizhlvy trained 
and seasoned army general Finds difficult to implement in 
the odd circumstances in which the Holy Prophet (£z ) had 
0 fight. Without a well-organized system of 
reconnaissance and intelligence. mois impossible to carry 
out à military operation as i virtually amounts to suicide. 
No army gencral of sound disposition would consider it in 
his wildest speculations. Thus, in order to streamline his 
War strategy. the Holy Prophet (4-4) built a patrolling 
System and organized it on rocek-proof lines. He organized 
it into Iwo parts: 


l. Recon oitring Patrols 

These patrols comprised a few individuals. They 
lurnis hed intelligance about the numerical strength of the 
Memy forces, their military strength and their war plans. 
— * 2 3 
| 


Nhe 100, Michael Piket A Ranking of the Most latluential 
Persons an History, Chapter Muhammad 
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Special information was collected about the geopraphic. 

= ui 
terrain and points of accessibility to the war zone: detail 
Sls 
were assembled about sources of water and availability بن‎ 


other necessaries al the local level. 


2. lighting Patrols 

They were units of a macro-war strategy. Their dun 
was to safeguard the border regions. to carry "e 
psychological warfare against the enemy before and during 
the war, block the enemy supply line and. sources, try the 
military muscle of the enemy before the actual war and 
perform an assorted number of other important military 
functions. It was an evidence of his military leadership that 
the companions clinched some incredible historic victories 
even during his absence. For instance, in the battle of Zayd 
bin Haritha (mota) the Muslim commander, with his army 
of only three thousand was able to defeat the one million 
strong army of the enemy and, by inflicting a heavy loss of 
limb and life on the enemy. had successfully brought his 
forces back to Madina, This aspect of the Prophets life 
needs special attention as it is gencrally slurred over by the 


biographers. 


Holy aspect of the Prophets fighting and 
Islamic conquests of the first Century 

This chapter of the Prophets life emerged with the 
battle of Badr (2 AID in which he himself had direct! 
participated and continued uninterrupted for man) 
centuries. But | will present here only a brief and curso 
sketeh of the first eentury: 
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۱ 2-10 AH (624-632 AD) 
All the Arabian peninsula which stretched up to the 
boundaries of Palestine, Syria, Iraq and. Yemen had. been 


conquered by the Muslims. 


2. 12 AH (633 AD) 
Different Muslim armies were dispatched to Jordan, 


Hams. Palestine and ۰ 


3. 10-13 AH (634-636 AD) 
During three years only Basri, Bisiyam,. Damascus, Da- 
Mbak, Hams, Yarmouk meluding all the suburban arcas of 


Syria had been vanquished by the Muslims, 


4. 16 AH (637 AD) 


Al-Quds Palestine was conquered. 


5. 12-19 AH (633-640 AD) 

During seven years the conquest of Iraq wis completed 
it included Hira, Qadisiya, Madain, Basra, Kula. Mosil, 
Khozistan and Nehavend. 


6. Conquests of Egypt and Rome (Alexandria) 

19-24 AIL (640-645 AD) 

These conquests were made during this period, though 
Punctuated by local insurgency and crushing response by 
the Islamic forces. This process continued even after the 
consolidation of conquests but the initial conquests had 


been completed during the tenure of Umar bin al-Khattab, 
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7. Conquests of Armenia, Azarbaijan, Tripoli 
Cyprus, Persia, Iran and Kabul, 24-35 AH 
(645-656 AD) 

This is the reign of Uthman in which Minor Asia, 
Antakiya, Sirlos, Azerbaijan and Armenia were conquereg 
Along with this, the conquests of Tripoli and Cyprus were 
made in the west. It also witnessed the conquests of 
Khorasan. Vakharistan. Kirman. Sistan as well as Persia 
and Iran and this process culminated in the conquest of 
Kabul (Afghanistan) during the reign of Uthman too. 

lt means that up to the reign of Uthman, Islamic state 
had stretched down to the boundaries of India. the northern 
coast of Africa and the borders of Eastern Europe. 


8. Conquests of Iran, Central Asia and North 

Africa 41-60 AH (661-680 AD) 

At the end of the caliphate of Rashida and the 
beginning of the reign of Banu Umiyyad all the territories 

Iran including Aiwaz. Tohistan. Jarjan, Tabarastan, 
Geclan, Naishapur. Žozjan and other provinces were 
conquered. In the meantime. the Islamic forces had 
consolidated the conquests in the Central Asia constituting 
Nairjewn, Jarmaz, Baikand, Balakh, Bukhara and Mawara. 
Al-Nair. These were the initial Central Asian conquests. 


9. Conquests of the Central Asia 61-96 AH 
(681-714 AD) 
These were the final stages of the conquests which 
included the conquests of Kash, Harat. Khawarzan. 
Samarqand, Fakhristan. Sajstan, Bukhara and 0 ۳ 
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Firstly. the command of these conquests was in the hands 
of Muhalab Bin Abi Safra Al-Azdi. then in the hands of 
Qatceba Bin Muslim Al-Bahli till the last phase of 
conquests. He conquered. upto Farkhana. including the 


whole territory of Canal Schon. 


10.Conquests of the Far East and the Perpheris 
of China during 96 H (714 AD) 

After the conquest of Samurgand and Bukhara, the 
territories of Shahans, Farghana and Fajastan were 
conquered. Later. the Islamic forces entered the territories 
of China in 9611 and completed the conquests of Sankia Naj 
and Kashghar. ‘Turkistan had already been conquered. I 
may be noted that the message of Islam reached the land of 
China during the reign of Caliph Usman Ghani. He himself 
sent his own representative to China to convey the message 
of Islam, He reached Ko-Shian on 25" August, 651 (31H). 
the capital of China at that time. He conveyed Hadrat 
Othman Ghani’s message to the king of China. Even before 
the end of first century, the light of [siam and teachings of 
Muhammad (£5 ) spread to the remote borders of Central 


and Eastern Asta. 


11.Conquests of Sind and India in the East 

14-96 AH (636-714 AD) 

This chain too, started during the caliphate of Syedna 
Umer Farooq. He appointed Usman Bin Abi al-As as the 
Governor Bahrain and Oman. Under the command of 
Hukm Bin Abi al-As in ISH. the Islamic forces reached the 
Present) Baluchistan and the second army under the 
Command of Mugheera Bin Abi al-As reached Daybal 
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"Karachi" in the same year (15-1611) and became 
triumphant. Most of the learned scholars are unaware of 
this historical fact that the Islamic forces for the first tine 
had reached Daybal near Sind and Karachi not under the 
command of Muhammad bin Qasim but, about seventy 
eight or cighty years before, they entered this area during 
the reign of Hadrat Umer. The arrival of Muhammad Bin 
Qasim wrapped up this series of Islamic conquests which 
led to the establishment of a regular Islamic state. This 
compaign continued down to the reign of Hadrat Usman 
and Hadrat Ali. 

During the reign of Hadrat Amir Muavia, the Islamic 
forces under the command of Malik bin Abi Sifrah al-Azdi 
reached upto Lahore “Pakistan” around. 42AH . and. after 
partial triumph returned. This fact also is not generally 
known to the people and students of history that the Islamic 
Forces had reached Lahore around 42ALTI. 

During the same period, the Islamic forces under the 
command of Sanan bin Abi Salma al-Hazni had conquered 
Makran in the present Baluchistan and its peripheral arcas 
and thus had included Western Punjab within the 
boundaries of the Islamic state. In addition, the territories 
of Khuzdar and Qandhar were also included within the 
boundaries of Islam in the same period. Muhammad Bin 
Qasim conquered Sind after defeating and killing Raja 
Dahar of Daybal and included the entire Sindh in the 
Islamic state. During the reign of Muhammad Bin Qasim. 
the Islamic forces reached Multan, and Multan fell te 
Islamic state, All these conquests had been completed in 
92-93AH. During the reign of Umer Bin Abdul Aziz and 
Caliph Abu Jaffar Al-Mansoor. the Islamic. sovereign 
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over the entire region of Sindh was strengthened. Kashmir 
fell to. the Islamic state during the reign of Jaffar Al- 
Mansoor. In short, at the end of first century and at the 
beginning of second century, the boundaries of the Islamic 
state had extended up to Sindh and Kashmir. 


12.Conquests of North Africa Roman and 

Bvzantine States in the West 18-92 AH (639- 

710AD) 

These conquests started during the reign of Hadrat 
Umer and Hadrat Usman which included the regions of 
Arminia, Baijan, Secjan. Karjastan, Jaizan, Aran, Balgan 
and Sairwan ete. The conquests of Africa, Tripoli, Al-Jiers, 
Tunis, Morrocco, Sudan and the other Byzantine state had 
also started in this period: rather most of these conquests 
had been consolidated and Islamic states had been 
established in them. The conquests of Sudan. Tripoli, al- 
Jeirs, Tunis. Rome and most of the Byzantine states were 
completed in 20-28AH (641-649AD). During the reign of 
Hadrat Usman Noba and Byzantine states and most of the 
African states entered the fold of Islam upto SOAH. The 
West Morocco was also conquered. In 92 AH, the Islamic 
forces entered Europe after conquering Rome, Africa and 
Byzantine states. 

All the Western Roman and African conquests took 
Place at the hands of Umro Bin Al-Aas (18-28AH). 
Abdullah Bin Saad (28-40A11), Muhawavia Bin lladecj al- 
Sakooni (44-47AH), Uqba Bin Nafa (50-64AH), Zaheer 
Bin (ais Al-Balvi (69-71 AH), Hassan. Bin. Naiman أن‎ 
Ghasani (71-85AH) and Musa Bin Naseer (85-92A1 1). 
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13.Conquests of Andalucea, Spain and lurope 

27-92 AH (648-711 AD) 

Phere is a historical misconception among. the People 
about the conquest of Andalucia, similar to the conquests of 
Sind, Baluchistan, western Punjab, Lahore and other parts 
of India that Musa Bin Naseer and Tariq Bin Zaid 
conquered Andalucia in. 92 H during the reign of Abdul 
Malik Bin Marwan Umvi. The name of Jabal-ul- Fariq ows 
its origin to Tariq Bin Ziad. In fact Andalucia “Spain? was 
conquered during the reien ol Hadrat Usman in 27AN 
(648AD) and after the conquest of Andalucia, the Islamic 
forces remained stationed there ull the arrival of Varig Bin 
Ziad. Then the series of these conquests reached. their 
culminating phase. 

The interface with Europe. as in the case of other 
countries, began during the epoch of the holy Prophet 
(4252). The Prophet (4) sent his representative towards 
king. Harqal in. the. beginning of 7" Hijri with a letter 
containing the message of Islam. This letter is still 
preserved in Oman Jordan. Then the Prophet (4j) sent 
letters of invitation to the other rulers and governors, Due 
lo this, Faro Bin Umroo (Amil Ma’an) became Muslim 
whom Harqal got killed. In the same way, Amir Ghasan 
had the Prophet's representative killed in Damascus. In 
retaliation, the Prophet (42%) sent the Islamic force to this 
region. Similar conditions led to the battles of Mouta and 
Tabuk. After this, under the command of Asama Bin Zaid. 
Islamic army was sent tọ the region of Ghasan. 

During the reign of Hadrat Siddique Qaysariah, a town 
in Palestine was conquered. From there, à representative 9 


Hargal Rome. was sent again, which proved the harbinge! 
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of Islamic conquests in Europe: later this Islamic army 
reached Constantinople and advancing further, besieved 
Damascus. In the meanwhile, Hadrat Siddique passed away 
jn HAL. The Christian subject of Bazantinia welcomed the 
Muslim army warmly, turning against the Byzantine 
Christian rulers. The series of conquests continued in the 
reign of iladrat Umer. In 27 Hijri, at the behest of Hazrat 
Usman (RTA). two Generals. Abdullah Bin Nafay Al- 
Hussaim and Abdallah Bin Nafiy Bin Abdul Qais. led the 
Islamic army through sea and land routes and conquered 
Andulucia and Diyar-c-A fringe. So the Islamic rule over 
Africa and Andulucia continued till the time of Hasham bin 
Abdul Malik. In 92ATL. Tariq Bin Ziad consolidated these 
conquests. Abdul Aziz Musa Bin Nascer was appointed the 
first Governor of Andulicia. For reference, the following 
books have been consulted: 

|. Tarcekh-ul-Fibri. Wagģaiha (27 H) 

2. Al-Kamul Labin Al-Scer Awal-ul-Sana (27 11) 

30 Tarikh Abu Al-Nida ( 1: 262) 

+. Tarikh ul Kabir (27 11) 
Al-Badya wal Nihaya Ibn Kaseer (8: 152) 
» Zaini Dhalan Al-Fatoaat Al-Islamia (1: 100) 


tA‏ حم 


l4. Partial Conquests of France 97-141 AH 

(716-758 AD) 

After the last conquests of Spain when the Islamic 
Sovernment was established, the series of partial conquests 
Of France began. In the beginning. the Islamic Forces 
established their rule in Arbonne in South-Western France. 
Tarasona in the South and Alrone in the territory of 


Septemania. It virtually extended to Gascogne, Borgogna, 
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Autun, Avignon and Italy. During the reign of Abdul 
Rehman third, the Islamic Spanish government was. sy 
dominant and powerful in the whole of central Europe thay 
the government of Italy, Germany, France and Portugal 
used to send their official delegations and diplomats to 
Qartaba "Spain for establishing friendly and business 
relations with the Muslim state. This is not only our view 
but has been acknowledged by a number of non-Muslim 
historians as well that the greatest and stupefying conquests 
owed to the blessing of Seerat-e-Muhammadi (42%) and 
the spirit of Islam, The two basic driving forces behind the 
Islamic conquests were to eliminate the exploitation system 
of cruelty and disbelief and to establish the universal ideal 
of Islam for the promotion of truth and justice which were 
the fundamental targets of the advent of the Prophet (2 ). 
Therefore, the Islamic revolution which started during the 
epoch of the Prophet (#5) under his (A) practical 
guidance. continued unabated, traversing different: phases 
of its accomplishment over the centuries untill Islam was 
no longer the religion of the Arab territory only but became 
the religion of the whole world. So this evolution was not 
the discovery of the later Muslims but it was the vibrant 
demonstration of the Prophets dynamic mode of thinking 
whose beneficanee is still a source of inspiration and 
enlightenment for the entire mankind. And, to cap it all, the 
glad Udings of the universal dominance of Islam was 
conveyed to the believers by the Holy Prophet (4°) 
himself. Hadrat Soban narrates that the Prophet (ex ) said: 


ان الله زوی لی الارض فرأیت مشارقها و مغاربها و ان 


ملک امتی سیبلغ ما ززی لی منها 
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There is no doubt that Allah has squeezed 
the earth for me. So I saw the East and the 
West. Certainly the boundaries of the 
territories of my Ummah will reach the 
limits which have been rolled together for 
me out of this earth. The whole world bears 
wittess to it that whatever the Prophet 
(252) saw and said has translated into 
reality in precisely the same way.’ 

This is the reason that the Islamic state starting from 
tiny stretch of territory in the city of Madina under the 
guidance of the Holy Prophet (2:52) within 10 years spread 
over a vast area at the average rate of 274 sqr. miles per 
day. When the Prophet (2% ) left this world in 11 ATL ten 
lac square miles area was under the occupation of the 
Islamic state (equal to the whole area of India). Hardly 
filicen years alter the demise of the Prophet (#22), the 
Muslims spread over Asia, Europe and Africa during the 
reien of Hadrat Uthman. Islam spread from Spain, Tunis 
and Constantinople to Turkistan and Western provinces of 
China. For some time, even one third area of France 
remained under the control of Islamie Spain, Northern and 
Eastern. France. Switzerland and some parts of Italy were 
annexed to Islamice Tunis. During. the. reign. of. Hadrat 
Farooq. from Iran and Afghanistan to Mombay ^India? this 
Whole area was rocked and swayed by the onslaught of the 
Muslim forces. Bulgharia fell to the Muslim state during 
the reign of Banu Abbas. The Muslim rulers of Western 
Africa discovered Brazil and Central America. The whole 
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of India entered the Islamic state. Malaysia, Smatra, Jawa, 
Bornio. Indonesia, Jaya and New Guince were under the 
direct Islamic rule. The Prophet's prophesy had proved 
true. 


9. Human and Moral significance of the 

Scera of the Holy Prophet (2 ) 

The Prophet (4) was not only a teacher and preacher 
but he staunchly acted upon his own teaching himself too, 
Ile always did more than his share of work. In the context 
of ihe humanistic and moral conduct, his. personality 
tay cred above others that even his foes acknowledged this 
۲ ۷۰ 

' he Holy. Prophet ( 2%) was not just a Messenger of 
the Nord of Allah, of a radical, alternative moral and 
spi) ual code - but he was also a living. practical 
embodiment of what he believed in and brought it to the 
mankind for its guidance. 

ll was for fifteen years after his marriage to Syedah 
Khadija tul Kubra, that he served her as a merchant and she 
found him a man of unfaltering honesty and unflinching 
cc irage, a man who was unyieldingly truthful and a symbol 
of everence in keeping his promises - a man who could be 
tres ed under all circumstances and at all the times. 

When he pronounched his Prophethood, his wife was 
ihe Fest who embraced his faith and testfied to his human 
and moral excellence. 

Her first statement at the time of the first Revelation has 
been recorded by Muslim as follows: 
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كلا والله لا يخزيك الله ابدا انك لتصل الرحم و تحمل 
الكل و تكسب المعدوم و تقرى الضيف و تعين على 
نوائب الحق 


“Never, by God! Never ever will Allah 
humiliate you. You are kind, vou share the 
burden of others’ (problems and worries), 
look after the needy, you are hospitable and 
help people in the hour of need." 

The Prophets conduct and character as a father, 
husband. citizen, neighbour, friend. trader and judge was 
immaculate and praiseworthy that not. even. his. enemies 
could find any fault with it. His childhood and blooming 
youth were immune to wine, gambling. idolatry, dancing 
and all other immoral practices prevailing in the society. It 
is highly significant that, in the context of human and moral 
reference, the infidels and non-believers. in spite of their 
overt Opposition and enmity. always regarded him as 
“trustworthy and truthful” and never wavered in their faith 
in his human and moral integrity. This is probably the only 
example of its kind and should be ungrudgingly appreciated 
by all those who try frustratingly to cast aspersions on his 
moral impeccability. This is illustrated by the events during 
the night of migration when the infidels of Makka followed 
him like blood hounds. They had besieged his house. Even 
at that time their belongings were lying with him as trust. 
and he appointed Hadrat Ali to return them to the people. 
Throughout his life. he dispersed bliss and generosity all 
around. Even his enemies craved his help and assistance 
Whenever they were driven into a financial strait-jacket. He 


—— 
— — 


l. Bukhari, as-Sahih (1:3#3). 
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invariably helped them out at the cost ol his owp 

convenience. He loaned money from others but never soy 

away the petitioners disappointed. He himsel! starved ty 

he never let other starve. 

He was exceptionally hospitable. His hospitability 
transcended human limitations and touched heights 
unscaled by other human beings. The infidels and non- 
believers. who had forced him to migrate from the land he 
loved. the land of his forefathers, the land where he had 
spent his childhood and youth, were never left cooling their 
heels at his door whenever they called at his house; he 
served them personally, and without a scowl on his face: 
He went to extraordinary lengths to keep his promise, and 
never uttered a rumble of protest. There is not a single 
instance to show that he ever broke his word or failed to 
keep a promise. No one could match the beauty of his 
moral and human excellence. It were these qualities which’ 
prompted a large number of infidels to embrace Islam. he 
was a gigantic mountain of courage and valour, will and 
fortitude. During wars, he himself led the armed forces. and 
when a climate of terror and harassment prevailed, he was 
the first to come forward. 

In short, this is such a star-spangled dimension of the 
Prophet's life on this earth that not a single human being 
since its creation has been able to emulate or excel him, nor 
any one in future will be able to measure up to the criteria 
and principles established by him. Therefore, it is 4 
historical necessity to evaluate at length such a complete 
and unflawed life. 
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10.The Social and Cultural significance of 
the Prophet’s life 

|) is also a historically significant aspect of the 
prophets life that he furnished the society with a system of 
justice and higher values within a short span of time. Ile 
۱ i ) precluded the concentration ef wealth within the few 
hands. The destitutes. orphans. widows. labourers, slaves, 
have-nots and other deserving persons were guaranteed 
their due rights in the society and were sustained gracefully 
as its respectable members. 

By introducing an all-encompassing social system. 
judicial system and by founding a culture hitherto unknown 
and unmatched, the Holy Prophet (45 ) performed a feat of 
no less historic significance. The astonishingly radical and 
humane regulations regarding distribution of inheritance, 
specification of will, definition of interest, disbursement, 
use of unfair means as forbidden act and introduction of 
taxation. in. the. [orm of Zakat and Ushr, is no less a 
spectacle of lasting value to the mankind and an eternal 
solution to the evil of class struggle - the allegedly 
inevitable dispute between the ‘haves’ and the "have nots”, 

From providing the humankind, for the first time. with 
a coherent. tangible and practical structure ensuring 
fundamental human rights. civil rights, matrimonial laws, 
Procedural laws, - to trade and commerce laws, military 
laws. treaty laws. war and peace laws and International 
laws the Holy Prophet (42) laid the foundations of an 
Islamic socicty to raise a vigorous and self-sustaining 
Socio-cultural structure. 

The Madina state assumed the form of a welfare state. 
The whole sociely was organized into different units and 
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institutions. The laws were prescribed for the people, rulers 
and the state. The campaign for literacy and dissemination 
of education was launched. The measures were taken for 
the progression of culture and civilization. The economie. 
social and political rules were implemented. The 
participation of the people in the state affairs was made 
mandatory. The vulgar Arab society changed into 4 
civilized society. Besides the promotion of education, the 
pursuit of knowledge became increasingly complex. For 
spiritual and moral upbringing, a monastery (sula) was 
raised, Besides the Nabvi mosque, other mosques were also 
constructed for establishing the regular system of worship 
of Allah. Every member of the Muslim society was made a 
soldier so that the consciousness of Vehad', “holy war 
might be inculcated in the minds of the people. There is no 
example in the history of the nations that could paralle! the 
Prophet's achievement both at the conceptual and the 
practical level, 

Ina nutshell, the teachings revealed by the Quran, were 
implemented by the Prophet (4%) as a system and thus à 
Quranic society was established. It is historically 
imperative to study the life of the Holy Prophet (2 ) and 
the society he founded to seek guidance for the mankind 
Who is prone to Huctuate between certainty and uncertainty. 
Such a study ts especially relevant for the modern man who 
is foundering in a world that lacks both definition and 
direction itis im fact a guarantee of immunity against his 


chronic tendency to drift. 


CHAPTER 6 


The Intellectual and 
Cultural need of the 
study of Sira 


The study of the life and conduct of the holy Prophet 
jee) ds an intellectual and cultural need of the 
contemporary times, It ts a splendid and incomparable 
capital of history. His Prophethood — sparked new 
developments in modern knowledge. philosophy. science. 
technology and culture which have enriched human history 
and the world has stepped into a new era of progress and 
prosperity. It was the holy Prophet (43) who encouraged 
and motivated man to use his reasoning faculties in order to 
understand religious phenomena. With the statements like 
(why dont you use your reason). (why don't you think”), 
(why don’t you speculate about the creation of the heavens 
and the earth?) he provided stimulus to human reason and 
drew man’s attention towards the universal phenomena as a 
prelude to an understanding of his own reality and his place 
in the cosmos, In this way he eliminated the contradictions 
between science. religion and philosophy and gave a truly 
Progressive and enlightened direction to human thought. 
Mankind is, therefore, permanently indebted to the 
Prophets sira and may not be able to pay back the debt uill 
the Day of Judgement, The fact is that all human progress 
to date in intellectual, cultural and scientific fields owes its 
gratitude to the life and conduct of the holy Prophet (427 ): 
and this progress is not only confined to the present but will 
continue ceaselessly into the future. The intellectual 
curiosity which has culminated in modern development is 
traced back to the initiative furnished by his life and 
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conduct. Before his Prophethood, the standard of progress. 
in the fields of knowledge, philosophy and science Was | 
based on the conceptual framework provided by Socrates, 
Plato and Aristotle, Though the land of Greece patronized 
knowledge, the larger part of the world was steeped jp 
ignorance. The condition of Arabia was no different where 
people bragged about their lack of literacy. The Arabs 
could not capitalize on the intellectual and cultural progress 
of Greece and Roma (Italy) on account of the linguistic 
barrier but they had their own typical culture even in their 
days of ignorance which reflected a characteristic mode of 
perception and their own specific outlook, 

Under these circumstances, the First verses of the Holy 
Quran were revealed with a message of morality, 
philosophy and science: 


افرا باشم ربک الذی خلق0 خلق الانسان من غلق0 افرا 
ale Sil Or SYS, y‏ بالقلم gle‏ الانسان مالم 
Ogle‏ 


Read in the name of vour Lord Who created. 
He created man (in the mother s womb) out 
of a clot of congealed blood. Read, and vour 
Lord is the greatest and the loftiest. Who 
taught man (by the use of pen). He taught 
man that which he knew not.’ 
The first verse Furnished the intellectual basis of Islamic 
morality, the second verse explained the foundation of 


biology and embryology, the third verse drew mans 


I. Qun (ul Hag. The Clot) 96:1-5 
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atention 10 Islamic faith and philosophy. the fourth verse 
threw Hight on the discipline of philosophy. education and 
sources of knowledge and the fifth verse helped in 
promoting research and investigation in the fields of art, 
philosophy and science. The holy Prophet (4:52 ) patronized 
the development of all these disciplines in such a manner 
that ina short span of life an illiterate community was 
elevated to the highest position in the world. As a result. 
the light of knowledge. morality. philosophy and science 
spread in every corner of the earth. In order to educate the 
Arab nation the Prophet (4%) sacrificed the huge ransom 
amount of four thousand dirham for freeing the infidel 
prisoners of the battle of Badar and exchanged it for ten 
Muslim children to be educated by each one of them. It was 
on account of the Prophets far-sighted policy that an 
illiterate nation was transformed into an intellectual leader 
of the entire world, In this chapter. special stress is placed 
on the Prophet's (2252) role to provide a stimulus to man to 
understand himself as well as the cosmic system of which 
he is an integral part: 
— ge الأفاق و فى انفسهم حتی‎ ee 
* AI 
Soon We will show them Our signs in the 
universal phenomena. and in the human 
world until it becomes manifest to them that 
Allah is the Truth.’ 
He cultivated in this nation the sense of analyzing and 


synthesizing facts. the temperament to explore the cosmic 


1 aan (CF ussilat) 1:5. 
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reality and furnished it the basic material to speculate of 1 
the happenings from the genesis to the termination of the 
universe, to man’s death and then from his death to the 
dawn of the Day of Judgement. In this way. he sysmatically 
encouraged the development of cosmic and human 
sciences. On account of the blessings of Muhammad’s 
(222) vira. Muslims made unparalleled strides in the field 
of knowledge and taking a cue from the Quranic 
injunction (Knowledge through the pen). they played the 
most prominent role in compiling an investigative history 
of the pen. Imam Abdul Rahman bin Muhammad bin Ali 
al-llanalî al-Bastami wrote his ground-breaking book 
Mabahaj al-Alam fi Manahif al-Qulam. in this book he has 
traced with copious documentation the various stages of the 
pen right from the creation of Adam (=) to the present 
times. He has taken in his purview more than hundred and 
Hity pens and placed their origin and development in a 
historical perspective. Presumably. itis the only work of its 
nature in the world. Hs manuscript is preserved. in. the 
University of Leiden (Holland). 


Promotion of Culture and Civilization in 
the World of Islam 


1. Culture and Civilization 
The intellectual and cultural movement triggered by 
Muhammad's (4%) Prophethood promoted knowledge. 


| Catalogue of Arabie Manuscripts. (NNI). Fascicule 2 by 
1J. Witkam. (Leiden Liiversity Press. Leiden, 1984). 
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research and culture tọ a measure that Sir Thomas 

Arnold is forced to confess: 
Cordova in the tenth. century was Uie most 
civilized city in Europe; the wonder and 
admiration of the world, a Vienna among 
the Balkan states. Travelers from the north 
heard, with something like fear, of the city 
which contained 70 libraries and 900 public 
baths. Whenever the rulers of Leon, Navarre 
or Barcelona needed such things as a 
surgeon, an architect. à dressmaker or a 
singning master it was Cordova that they 
applied.’ 

2. Similarly. E.Rosenthal writes: 
In Muslim days Cordova was the centre of 
Muslim civilization and one of the greatest 
seats of learning in the world. After the 
expulsion of the Moors from Spain, however. 
Cordova sank to the level of a provincial 
town. Yet her wonderful mosque is a superb 
legacy of the days when. Cordova was the 
capital of the Arab Empire in Spain.” 

3. C.H.llaskins has commented on this topic in these 

Words: 





= e EE E M "P. - 
l'he Legaey of Islam by Sir Thomas W. Arnold. 

“Traces of Arabic Influence in Spain”. Islamic Culture. (112336, 
July. 197) by E. Rosenthal. 
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The broad fact remains that the Arabs of‏ 
Spain were the principal source of the new‏ 
learning for Western Europe.”‏ 

4. H.E.Barnes acknowledges this historical reality in the 

following words: 
In many wavs, the most advanced 
civilization of the Middle Ages was not a 
Christian culture at all. but rather the 
civilization of the peoples of the fuith of 
Islam” 

5. G.R.Gibbs has also endorsed the view that from the 

tenth to the thirteenth century AD. the Islamic culture of 

Spam was the most advanced and developed culture in 

l-urope. 

6. Ibn Ilogal says that education and literacy had 

progressed to such a level in the Islamic and Arab world 

that even a small town like Sicily boasted of 600 primary 

schools, 

They were so capacious that according to a statement 
by Abul Qasim Balakhi, 3000 students were receiving 
education at his own school. Similarly Damascus, Halab, 
Baghdad. Mosil. Egypt.  Bait-ul-Mugqdis, — Ba'albak. 
Cordova. Nishapur. Khurasan etc. were riddled with 
schools, colleges and universities. Jamia Nizamia Baghdad, 
which was the greatest university from fifth lo ninth A-H. 
had 6000 regular students on its rolls. 

According to Imam Naimi, in the tenth century only in 
the city of Damascus the schools and universities of Law 
* — 


1. Studies in the History of Medical Science by ۰ 
2 A history of historical writings by TLE. Barnes. 
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and Jurisprudence numbered beyond human expectation: 
63 schools and colleges belonged to Fiqh Shafi (School of 
though). 52 to Figh Hanafi, 11 to Fiqh Hambali and 4 to 
Fiqh Maliki, while there were separate schools and colleges 
for medical sciences, 

Imam Ibn Kathir writes in his al-Bidaya wal-Nihaya in 
the context oF OST ATL that the construction of “Madrisa 
Mustansariya" had been completed during that year. 

It was the greatest seat of learning of the era and it 
enjoyed the services of 62 experts in Law & Jurisprudence, 
belonging to the four schools of Jurisprudence. 

The first greatest proper hospital of Islamice history was 
constructed in the first century during the tenure of Walid 
bin Abdul Malik (86-96 AI). Much before tt. dispensaries. 
mobile medical units and. medical aid. centres. had. been 
operating in’ Madina at the occasion of the battle of 
Khandag during the presence of the holy Prophet (4: ) 
himself. The hospital had regular wards for indoor patients 
and the doctors were viven helly salaries as well as decent 
residential quarters. 

In the initial days of Islamic history the following 
departments had been established in the hospitals on a 
permanent basis: 


|. Department of Systemic diseases. 


a i 
= Ophthalmic Department. 
3. Surgical Department. 

4. Orthopedic Department. 
3. 


Department of mental diseases. 
Medical colleges had been attached to some of the big 
hospitals where students. from all over the globe received 


“ducation in medical sciences. Most prominent: among 
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them were Noorie Hospital in Damascus and بل تعلطا‎ 
Hlospital in. Egypt. The library of. Ibn-i-Tulun Medics! 
college contained one lac books exclusively on medics) 
science. The hospitals. were. run. on systematic and 
comprehensive lines, Hike the present-day Wester 
hospitals. and this standard was meticulously maintained 
everywhere, particularly in the hospitals at Damascus, 
Baghdad, Cairo, Bait-ul-Maqdis. Makka. Madina and 
Andalucia. Among these were the Noorie Hospital of 
Damascus. Mansuri tlospital of Egypt and the Morocco 
Hospital of Moroceo which had a huge capacity for 
accommodating patients and were equipped with the latest 
facilitics and most sophisticated gadgets. Lurope had not 
even dreamt of it. 

S. Similarly, each city in the Islamic world had an 
enviable number of public and private libraries and cach 
library was stocked with millions of books. The libraries m 
Cordova. Granada and Tripoli were looked upon as the 
most valuable historical and imellectual capital of the 
world. 

9. From the view point of cultural progress, the cities of 
the Islamice world presented a picture of progress a 
thousand or cleven hundred years ago. The population of 
Cordova during the reign of Umwi Khalifa Abdul Rahman 
IH exceeded one million. Posh houses numbered 2.83.0000. 
huge plazas and towering buildings numbered 80.000 and 
vrand mosques numbered 600. The literacy rate was | O0" o. 
In one of the eastern. areas. only. there. were. 170 female 
callivraphers and the city also housed SO colleges and 50 


hospitals. 


/ Intellectual and Cultural Need... . 233 
— oe N —— — 
The Mosque of Cordova was most elegantly designed. 

its minarets had a height of 70 feet. The mosque consisted 
of 1093 pillars which were built with different kinds of 
marble. 4700 bulbs were lighted every night in the mosque. 
with a daily consumption of 24,000 pounds of olive oil 
Commenting on the mosque. a British historian writes: 

Whatever the human eve has witnessed. this 

is the most charming of them all, and its 

crafismanship and splendour are not to be 

found in any of the ancient or modern 

BAOHHHTNCHIÜS, 

Similarly, the al-Zahra Palace in Cordova was a 
splendid masterpiece of architecture whose dome was 
supported by 4316 pillars. Canals of clear and transparent 
water continuously Howed in it. [t was abundantly decked 
out with marble, silver and jewels. The whole palace was 
completed in four years. For its constuction 0000 stones 
were prepared in the factory every day and ten thousands 
labourers worked every day. Ms royal mosque had been 
constructed within 48 days only. 

This wonder of the world was a reflection of splendid 
art, Zia Pasha. a Turkish historian writes: 

this palace is such a wonder of the world 
that a concept of the design of this type 
could not occur to anv human being from 
the dawn of creation to this day and human 
intellect has through the ages failed to 
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produce a parallel or even approaching it in 


: : / 
beauty of design. 


Quranic Sciences 


Taking Quran as the fountainhead of knowledge, a 


number of disciplines have been derived from it. Abu Bakr 


bin Arabi describes in his book "Qanun al-lawil" that only 


the Quranic sciences number seventy seven thousand four 


hundred and fifty (77450). Some of the disciplines which 


Muslim scholars have derived from the Holy Qur'an are 


given below: 


| * 


14. 
l6. 
18. 
20. 


p 


— “ 


24. 


29: 


ا3 


Pronunciation. 
Grammar and Syntax 
Morphology 
l:Negesis 


Lexicolopy 


„The Science ol’ 


fundamentals of Islam 
Geneology 

Theology 

I historiography 

Law and Jurisprudence 
Interpretation 

Law of distribution 


estate 


7, ۱۱۱۱۵۸ 


Rhetoric 
Mysticism 


Some Glittering Aspects 
Sibi’ 


ol 


5 
4. 


6. 
8. 


10. 


12 


L3. 


۱5 


21 
23 


)5 


JN 


dk 


Algebra 
Polemies 
Philosophy 
Moral science 
Politics 
Sociology 


l:conomtes 


۲ 
L7. 
19, 


International affairs 


Science of war 


. Psychology 
„Physics 
, Biology 


26. 


Botany 


. Zoology 
30. 


1^5 


Chemistry 
Astronomy 


۰ a np 
of the Slam Cuvialization; Di Must! 
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33, Medical sciences 34. Geology 


77. Science of war 

Similarly, thousands of disciplines relating to the arts 
and the sciences were derived from the traditions of the 
holy Prophet (42) and thousands of books were published 
in the following century as a result’ of the research 
conducted on them which form an invaluable treasure- 


house of Islamic literature. 


3. Fine Arts 

Calligraphy owes its popularity and development to the 
Holy Prophet (4:5? ) and Muslims have outsmarted others in 
this field. The construction of mosques promoted 
architecture and the decorative art. Harm-i-Kaba, Masjid-i- 
Nabwi, Qubh Sughra (Bait-ul-Maqdis), Sulaimania and 
other mosques like Istanbul (Turkey), Taj Mahal Agra 
(India) al-Hamra (Spain) ete. are splendid examples of this 
art. 


4. Law and Jurisprudence 

In this context, Imam Abu Hanifa (died 150 ATI) made 
invaluable contributions in the initial phase of the second 
century ATL which serve as a minaret of light for all 
generations and are historically priceless. 

One of his closest pupils, especially Imam Muhammad 
bin Hasan Shibani compiled "al-Sira-ul-Kabir" and "al-Sir- 
ul-Saghir" (public International Law and Private 
International Law) based on the sayings of the Imam which 
Motivated Imam Sarkhasi lo write û four-volume 


"Oommentary on d, known as "Sharh. al-Si. W was a far 
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superior compilation compared with the. one Pättche 
« 


together by. Starke and. Oppenheim. Imam Sarkhas; 15 
prepared a thirty-volume compendium called al Mabeut 
an invaluable contribution to law writen by abou one 
thousand years ago. This is one of the blessings 


or 
Muhzimimad's (57) sira that he managed to pul together a 
book of such quality ina period of time when the rest of the 
world was enveloped in the darkness of ignorance. Today. 
this period is called Dark Ages in the intellectual history ol 
the West. 

Similarly. "al-Majmu". à book written by Imam Zayd 
bin Ali (died 120 All) also includes a chapter on 
international law. Besides. Imam Malik Imam Abu Yousaf 
Imam Muhammad, Imam Qazi, Imam Shafi and other 
scholars in the field of law and jurisprudence furnished 
substative material on this topic which is a priceless capital 
of intellectual and legal history. 

The Muslims launched a formal study of comparative 
case law during the second century ATL which ts the most 
sizzling issue in modern legal studies. Dabusi, Ibn Rushd, 
Shatibi and Seymuri produced some high-grade samples of 
this art in the form of their writings which are still 
cherished as invaluable landmarks in the discipline of law. 

In addition, Ihe first systematic document On 
constitutional law, the Pact of Madina (Mithaq-i-Madina) 


was prepared by the holy Prophet (22) himself! 

۰ ۰ t s * ۰ 0 srci 
comprises 63 articles’ and the final shape in which it exists 
was the outcome of the joint efforts of Ibn Hisham, Ibn 


l. For further study consult. "Ze Constitutional Analysis of ۸ 
i Madina” Dv the same author, 
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|shaq. Abu Ubayd, Ibn Sad, Ibn Kathir and Ibn Abi 
ghaythma. This is the first written constitution of the 
world. It was Hijra calendar (622 AD). Before its 
appearance, there is not a single example of any regular and 
systematic written constitution in the history of the world. 
[his is the Prophets (224%) first feat in man’s legal and 
political history. Before its emergence what we find in 
Manusamrite (500 BC) Arth Shastar (300 BC), the writings 
ol Aristotle and other documents is entirely of academic 
and pedagogic nature. Aristotle's Athenian constitution, 
which was discovered in Egypt in the last century and 
published in. 1891. is also. similarly. oriented. which. is 
generally found in the books written by Muslims, such as 
"Advice to Kings". These documents were never formally 
implemented by any government or head of state nor were 
they qualitatively superior enough to serve such an end. 
This credit was first ofall earned by the Pact of Madina and 
this act of the Prophet (25%) is a glittering historical 
chapter which has been specially dilated upon even by the 
non-Muslim European historians, Some of the names are as 
follows: Mueller, Wellhausen, Vensincik. Levy, Ranke, 
Buhl, Cactani, Sprenger, Grimne. 

Later, the topic led to the publication of a number of 
oer books, looking at it in differen perspectives: al- 
Ahkam al-Sultaniya by al-Mawardi and Abu Yali. Nasih- 
al-Maluk by Ghazali, Siraj-al-Maluk by Tartusi, al-Madina 
ü-Fasila by al-Farabi. In. short, Islam for the first time 
*parately identified the three most vital organs of state: 
Legislature, Executive and Judiciary and during the 
Khilafat-i-Rashida they were respectively called 44/-ul-Hal 
"ul Und, Ul-il-Amr and al-Qadha and their jurisdictions 
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were also determined. Their areas of operation were fixeg 
to avoid overlapping while the western concept of 
constitution developed much later. 

Similarly, systematic juristic and legal codes on 
common law were framed for the first time at the beginning 
of the second century AH which were divided into parts 
and chapters. In the same way, a division of laws into 
various categories had also been effected: religious laws, 
family laws. civil and contractual procedural and evidence 
laws ete; it was an expression of the intellectual discipline 
and sense of organization the Muslims had imbibed trom 
the holy Prophet (25) in the carly days of Islam while the 
Western world at that time was deprived of the leht of 
knowledge and awareness. The great wealth of 
Jurisprudence and law was the product of the efforts made 
by Muslim jurists: Zahir-ul-Riwaya, a book by Abu ۸ 
hut compiled by his pupii Imam Muhammad. al-Mota b 
Imam Malik, Kitab-ul-Am by Imam Shafi and books and 
articles by other Imams. Subsequently. quite a few books 
appeared in other schools of Jurisprudence al-Mabsut by 
Sarbhasi. al-Hidaya by Marghinai, Fath-al-Qadir by Ibn 
Hamam, Bidaya-I-Sanai by Kasani in the Hanafi Figh etc. 
Al-Maduna-tul-Kibra by Ibn Sakhun, al-Qawanin al-Fagih 
by Ibn Jazi. l'absira-tul-Ahkam by Ibn Firhun, al-Mukhtasir 
by al-Hatab and al-Kharshi ete. al-Majmu by Novi, al- 
Wajiz by Ghazali, al-Nihaya by Basir in Shafi school of 
Jurisprudence ete. Kitab-ul-Mughni by Ibn Qadama, Alam 
al-Muwaqgein by Ibn-al-Qim, al-Mohili by Ibn Hazm, al- 
Faruq by al-Qaralî ete. in Hambali sehool of Jurisprudence: 
Sharai-al-Islam by al-Hali, Fiqh Imam Jafar-al-Sadiq DY 
Jawad Mughniya ete, in Jatriya school of Jurisprudence cte 
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and also books like al-Figh Alal Mazahib al-Arba by al- 
Jaziri were also compiled. In the field of case law, lega! 
decisions by various jurists were also published. Fatawa 
Qazi Khan. Fatawa Alamgiri. Fatawa bazaziya, Fatawa Ibn 
Timiyya, Fatawa Imam Novi and Fatawa [Imam Subki. 
Kitab-al-Kharay by Imam Abu Yousaf and Yahya bin 
Adam and Kitab-ul-Amwal by Abu Ubayd Qasim bin 
Salam were model scholarly works in the field. of 
administrative. fiscal and taxation law in the carly days ol 


Islam. 


5. Histor» asd Sociology 

Extensive contributions were made by the Muslims in 
these fields in the early Islamie centuries. Biographical 
sketches of more than ten thousands Companions were 
compiled afer thorough research and investigation. 
Similarly liic sketehes ol thousands of narrators were aiso 
prepared. This art was a unigue contribution by Islam. Ibn 
Ishaq, who prepared the history of man from the times of 
Adam (#*) to the period of the holy Prophet (£25 j. is the 
first ereat Fistorian of Islam. In the same way, people like 
Ibn Hisham. Tabri, Masudi, Maskoya Halbi, Andlusi. Ibn 
Khaldun. Dayar Bekri, Yaqubi, Balazri, Ibn al-Athir, Ibn 
Kat ir, Sutayli, Ibn Sayd-un-Nas are writers of great 
hist vical importance. The writings of Shazali, Farabi, 
Mawvrdi. Ibn Khaldun, Ibn Rushd. Ibn Timiyya, Ibn al- 
Qim and Shah Wali Ullah Mohaddis Dehlvi played a 
Pioneer rote in the field of sociology and political thought. 
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6. Geography and Communications 

These departments functioned efficiently during Hadra 
Umar’s tenure as Caliph. There was almost a round-the. 
clock mail service between Turkistan and Egypt. Experts in 
topography and. geography. prepared. maps of the relevant 
routes and. postal zones, and the geographical, historica] 
and economie information about these places was arranged 
in alphabetic order for convenience and ready reference. 

According to al-Muwafiq al-Maki, Imam Abu Hanifa 
had correctly worked out the centre of the earth in response 
to the question of a Motazili (member of à Muslim sect 
which beieves in all good from God and all bad from man) 
and this is possible when they believe in the earth. being 
spherical. Ibn Hoqal's maps and research in cartography in 
the early days of Islam have shown the earth as a circular 
shape as well as defined the limits of the Mediterranean. 
Similarly al-Idrisi's map, which he had drawn for king of 
Sicily (1101-1154) eight or nine hundred years ago, shows 
even the sources of the river Nile. 

Yaqut compiled the largest dictionary on geography by 
the name of Mojam-al-Baldan which provided people 
knowledge of the world. 

Khawarzi in surat-ul-Ardh (images of the carth) and 
other geographical studies furnished information which 
formed the foundation of studies in modern geography: 
Hamadani (945 AD) in the fourth century Hijra, cleven 
hundred years ago, contributed invaluable information to 
the science of geography. 

The famous Western historian Prof. Hiti has 


acknowledged: 
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"The bulk of this scientific material, whether 
astronomical, astrological or geographical, 
penetrated the West through Spanish and 
Sicilian channels.” 

Thousands of Islamice coins which have been 
discovered through digging in Scandinavia, Finland, Russia 
and Kazan reveal a great deal about the trade journeys 
undertaken by Muslims as well as about their international 
acuvities in those days. Ibn-i-Majid, Vasco-de-Gama’s 
pilot passed on to the Muslims the use of the compass in 
that period, Even the words arsenal, admiral. cable, 
monsoon and tariff are Arabie in origin and bring to light 
the influence of Muslim knowledge and culture on modern 


Western culture. 


7. Astronomy 
The contributions of Islam in this field are. equally 
indelible. The names of most of the stars in Western 
languages are Arabic because they are the discovery of 
Muslim astronomers. 
Prof. Hitti says: 
"Not only are most of the star-names in 
European languages of Arabic origin but a 
munber of technical terms are likewise of 
Arabic etymology and testify مل‎ the rich 
legacy of Islam to Christian Europe me 
Ibn Rushd, who is also known as Averroes, identified 
spots on the surface of the sun. the terms of the Gregorian 


IL. History of the Arabs; pp. 383-387. 
History of the Arabs, pp.S68-573. 
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calendar were compiled by Umar Khyyam, Measurement 
of the carth were made during the period of Miünmun-ur. 
Rashid whose results are amazing for the present day 
experts. Muslim scientists like Albatani and al-Birûni 
supplied information about the revolution of the sun and 
the moon, solar eclipse and a number of other satellites, 
These discoveries were mainly prompted by the Muslims 
special interest in determining the timings of prayer and 
fasting, 


47 


li may be noted. that both. Albatanr (877-918) and al- 
Bayruni (973-1050) belonged to the third or fourth century 
الى‎ 1) means that these works were written eleven hundred 
years ago.) Even the official map of China was prepared by 
the Muslim geographers. 

The word “almanac” frequently used in the 
Observational Astronomy of the West is also of Arabic 
origin. The Arabie word is “Almanach and it means 
‘season or weather. This system was actually introduced 
by the Muslims as well. Shaikh Abdul Rahman al-Süfi had 
written a book Kitab stral-Kawakib (Figures of the Stars) 
which formed the basis of modern astronomy. Besides, in 
this context, the services rendered by al-Haytham (which 
the Western scholars call Alhazen in Latin) are 
unforgettable. The services of Ali bin Khalaf Andlusi and 
Muzaffar-ud-Din Tusi in the field of astrology and 
astronomy are historically vital. but even before him in the 
third century Abbas ibn Firmüs al-Qartabi had prepared à 
room in his house which eventually laid the spadework for 


|, History of the Arabs. pp. 373-378. 
2 dskumie Culture, 8:514. October, 1934. 
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g planetārtum. One can see in it the stars and the roll and 
rumble of clouds and the Hash of lightning. tater al-Biruni 
and Avarquicl made equatorial instruments and added a 
further touch of spohistication to iL, In the same way al- 
gatani. [bn Younas and Azarquicl and Muslim scientists 
üke them formulated the system for discovering the 
direction. of. Qibia, the. lunar. and. solar eclipses and. for 
making a complete measurement of the revolution prepared 
fūledan astronomical tables 10. reinforce their discoveries. 
fhe non-Muslim historians have acknowledged this fact in 
the following words: 

“Muslim astrologers also discovered 

(around. the thirteenth century) the system 

jor giving ihe ephemerids oj the sun and the 

moon later extended to the other planets as 

a function of concrete annual dates. Such 

was the origin of the almanacs which were 

to be so widely used when irans-occanic 


۰ 0 Tm 
navigation began. 


8. Mathematics, Algebra, Geometry 

These are some of the branches of knowledge 
developed and sophisticated by al-Khwarzimi. ‘The term 
Algorism or Algorithm used in mathematics is derived 
from his name al-Khwarizimi. His book Hisdb-al-Jabr wal 
Magabila was translated Irom Arabie. into. Latin. in. the 
twelfth century AD. ft was prescribed as a basic textbook in 
the European universities down to the sixteenth century AD 
and. introduced. the. Western. world. to the discipline of 


1. The Leeaey of Islam, pp474-482. 
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Algebra. It contains more than eight hundred examples of 
integration and equation. Besides, the branch of knowledge 
relating to Trignometrical functions ۵ lurope 
through the books written by Albastani and the books of 
Abu al-Wafa exposed Europe to the knowledge of 
Tangents. Similarly, the Muslims had an edge over the 
Europeans in à number of other fields. For example, they 
were familiar with the concept of zero at least 250 years 
before the Europeans. The contributions made by Abu al- 
Wafa, al-Kindi, Thabit bin al-Oura, al-Farabi, Umar al- 
Khayyàm, Nasir-ud-Din Tüsi, Ibn al-Binā al-Marākashi. 
Ibn Hamza al-Maghrbi, Abu al-Káhel Shujà al-Misri and 
Ibrahim bin Sinan etc. in the fields of arithmetic, algebra 
and geometry, enjoy a foundational status. By exploiting 
these basic principles, the Muslim experts promoted the 
development of Optics and Mechanics. It may also be noted 
that al-Marakashi wrote 70 books on the various aspects of 
mathematics which played a key role in the development of 
this discipline. In short, the Muslim experts excelled the 
Greeks in the discipline of mathematics and raised it lo new 
heights and thus laid the foundation of modern 
mathematics. 


9. Physics, Mechanics, Dynamics, Optics 

Muslim scientists made substantial contribution in these 
fields. The contributions made by Ibn Sina, al-Kindi, Nasir- 
ud-Din Tüsi and mulla Sidra played a basic role in the 
promotion of Physics. Later, Muhammad bin Zikriyya 
Razi, al-Biruni and Abu Albarkàt al-Baghdadi developed i! 
further. Al-Razi's contribution in the field of cosmology is 
enviable. Al-Biruni discarded the postulates of Physics 
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jormulated by Āristotlc. Al-Baghdadi's *Kitab-al-Motaber" 
has a prominent place in carly Physics. His concepts of 
motion and velocity and the ideas and investigations floated 
and conducted by Mulla Sidra are amazingly modern for 
the present-day scientists. Then the contributions made by 
Ibn Haytham further widened the scope of Physics through 
his basic research on the themes of density, atmosphere, 
measurement, weight, space, time, velocity, gravitation and 
capillary attraction. Similarly, the services rendered by Ibn 
Sina and Mulla Sidra in the fields ol Mechanics and 
Dynamics have played a key role in modern developments 
in these specific fields. 

Optical thesaurus by Ibn al-Haytham made valuable 
additions in this field. Ibn Baja’s role is quite prominent in 
the area of Dynamics as he also rejected Aristotle’s concept 
of velocity by highlighting its inherent flaws. Ibn Rushd 
contributed further to its development. These Muslims pre- 
ligured. the. force. of gravitation much before Galileo. 
though it was slightly differently oriented. Similarly, the 
concept of momentum was introduced to the world through 
Islamic science. Thabit bin Qira devoted a whole book to 
the concept of lever which is generally known in the 
Western world by the name of ‘Liber Karatonis’. 

Many other Muslim scientists from Baghdad furnished 
Valuable scientific material on mechanical devices and 
gadgets etc. and gave a fillip to later developments. 

The role of the Muslim scientists in the field of Optics is 
Nunningly extraordinary. According to Prof. Arnold, the 
čOntributions made by Ibn al-Haytham and Kamal-ud-Din 
Al-Farisi in the fourth century AH whiffed out the candles 
li by famous earlier scientists. The trend-setting book on 


JAR Sirat-ir-Rasool Vol.) 
ت‎ eet 


“Opties” by Ibn al-Haytham exists even today in its Lati 
translation. For the first time in history, he discovered the 
magnifying power of lenses which helped mankind jy 
immensely benefiting from the magnifying lenses. He also 
rejected the Greek concept of vision and gave a new optica] 
concept to the world. He proved that the rays of light are 
only reflected by the eyes: they are not generated by them 
and so he affirmed the role of external objects in: the 
creation of human vision. He conducted a sound 
investigation into the nature of retina and established a 
direct link between the optic nerve and the brain. In short, 
the research conducted by al-llaytham on optics is so 
valuable that history. had not witnessed a greater scientists 
than him between Euclid and Kepler and, therefore; he may 
rightly be called the founder of modern optics. [lis work 
not only impacted carly scientists like Witclo, Roger Bacon 
and Peckham but even modern scientists like Kepler and 
Newton were also influenced by him. Besides his work on 
lieht velocities, astronomical observations, — lenses, 
meteorology and camera ete. is of a basic nature. Similarly 
Qutub-ud-Din Shirazi and al-Oazvini also made valuable 
contributions in this field. 


10. Botany 
Al-Dinawart’s (895. AD). book 'Kitab-ul-Nabát 
comprising six volumes is the first voluminous and 
comprehensive Encyclopaedia Botaniea on this topic. ۸ 
Western scientific historian Strassburg writes: 
“Anyhow it is astonishing enough that the 
entire botanical literature of antiquity 
furnishes us only two parallels to our book 
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iof. Dinawari). How was it that the Muslim 
people could, during so early a period of tts 
literacy fife, attain the level of the people of 
such a venius as the Hellenic one. and even 
surpassed itin this respect. 

\ccording to Prot, Arnold, the act of pilgrimage in 
which Muslims all over the world journey towards Makka 
and the act of visiting holy places in Madina have provided 
a special stimulus to the development of biological 
sciences. Al-Ghafiqi and al-Idrisi collected information 
about hundreds of plants by travelling from Spain to Africa 
and compiled books on them. 

Ibn albAwwam compiled a book detailing the 
characteristics of 585 plants and provided valuable material 
lor promoting the knowledge of Botany. Prof. Hitti says: 

“in the field of natural history, especially 
Botany, pure and applied ax in that of 
astronomy. and. mathematics, the Western 
Muslims (of Spain) enriched the world by 
their researches. They made accurate 
observations on the sexual difference (of 
various plants). 7 

Similarly, the research conducted by Abu Abdullah al- 
famimi and Abul Qasim al-lraqi forms a precious treasure- 
House of Botany as later researchers benefited immensely 
Wenn it, 


TE 


Zeitschrift fuer Assvriolorie by Strassburg. Vols: 2544, 
Hie Spirit of Islam by Syed Ameer Ali, pp N5-387. 


l. 
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11. Medical sciences and Pharmacology 

Islamic history has achieved a rare distinction eye, in 
this field. The names of al-Kindi. Ibn Sina, Ibn Rushi 
Abul Qasim and al-Razi deserve special mention in this 
context. 

“Muslim scientists established big hospitals 
and medical colleges in the early days of 
Islam where classes in pharmacy and 
surgery were regularly held.” 

Al-Razi composed more than 200 books on medical 
sciences about a thousand or eleven hundred ycars ago in 
938 AD, some of which were translated into Latin, English 
and other languages and they were printed at least forty 
times between 1498-1866 AD which shows their 
bewildering popularity. The first correct diagnosis of small 
pox and measles was also made by al-Razi. 

Similarly Abu Ali al-Husayn ibn Sina (Avicenna) 
added a splendid chapter to the medical science in 1037 AD 
by writing his book. 4/-Qanun' (Canon of Medicine). lt 
was translated from Arabic into Latin and other languages 
and it was prescribed as a textbook in the universities ol 
Europe down to 1650 AD. 

Abu Rehan al-Biruni (1048 AD) compiled 
Pharmacology. Similarly, Ali bin Isa Baghdadi's and 
Ammar al-Mosli’s books on the diseases of the cyt and 
ophthalmology were included as textbooks in the syllabi أن‎ 
European medical colleges down to the first half of the 
cighteenth century. A non-Muslim Western thinke! 
E.G.Browne writes: 


I... S.H.Nasr, Islamic Science by S.H.Nasr, pp.156. 
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"When people in the Christian Europe 
bowed before the statues for their treatment, 
the Muslims possessed licensed doctors, 
physicians, medical experts and grand 
hospitals.” 

He adds: 
“The practice of medicine was regulated in 
the Muslim world from the tenth century 
onward. At one time, Sinan ibn Thabit was 
Chairman of the Board of Examination in 
Baghdad. Pharmacists were also regulated 
and the Arabs produced the first 
pharmacopia drug stores. Barber shops 
were also subject to inspection. Mobile 
hospitals were known in the elevenih 
century. The great hospital of al-Mansur, 
founded at Damascus around 1284 AD was 
open to all sick persons, rich or poor, male 
or female and had separate wards for men 
and women. One ward was set apart for 
fevers, another for ophthalmic cases, one for 
surgical cases and one for dysentry and 
kindred intestinal ailments. There were, in 
addition, kitchens, lecture rooms, a 
dispensary and so on.'” 
It is now confirmed that the books written by Muslims 

On medical science and research were translated into 

European languages which helped in the dissemination of 


this scientific knowledge throughout the European Western 
Troa 


l. E.G.Browne, Arabian Medicine quoted by R.L.Gulick, pp.101. 
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world, especially the books written by Abul Q 
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Zaharavi and al-Majusi triggered. i revolution in the World 
of medical research. Study the following excerpt. 


Their medical studies, later translated into 
Latin and the European languages, revealed 
their advanced knowledge of blood 


circulation in the human body. The work of 


Abul Qasim al-Zaharavi, "Kitab-al-Tafsir' 
on surgery, was translated into Latin by 
Gerard of Cremona and into Hebrew about 
a4 century. later by Shem-tob bin Isaac. 
Another important work in this field was the 
'"Kitab-al-Maliki of al-Majusi (died 982 
AD) which shows according to Browne, that 
the Muslim physicians had an elementary 
conception of the capillary systems fop. cit) 
and in the words of Max Meyerhof: 

"Ibn al-Nafis (died 1288 AD) was the first in 
time and rank of the precursors of William 
Harvey. In fact, he propounded the theory of 
pulmonary circulation three centuries before 
Michael Servetus. The blood, after having 
been refined, must rise in the arterious veins 
to the lung in order to expand. iis volume, 
and to be mixed with air so that ‘ts finest 
part may be clarified and may reach the 
venous artery in which it is transmitted to 
the left cavity of the heart." 


— 


| [bə al-Nafis and his Theory of the Lesser circulation, Islame 


۰ 


Science, 23:166, June. 1935. 
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(2. Medical Drugs 

Scirton and Gulick, Western scholars have confirmed 
that Ibn. al-Baytar. wrote. à. book. called. "Collection. of 
simple Drugs’ which was the most authentic. and the 
larges! composition in. Arabie language on Botany. lle 
collected plants. herbs and drugs around the Mediterranean 
from Spain to Syria and described more than 1400 
medicinal drugs, comparing them with the records of over 
150 writers before him, 

Among the greatest doctors of that era are Abu Bakr 
Muhammad bin Zikri: ya Razi, Ali bin Abbas. bul Qasim 
Khalaf ibn Abbas al-Zaharavi (who is called Albucasis in 
Latin). Abu Marwan ton Zahr (whe is known as Aven Zou 
in Laun) and Abdullah bin Ahmad bin Ali al-Sitar (who is 
known as Aben Bethar in Latin). Similarly, the book by Ibn 
Rushd on Medicine Aitab-al-Kulivat' is a pioneering book 
which was translated into Latin and prescribed as a 
textbook throughout ihe Western world. but it is à matter of 
shame that its tile was changed into Colliget. No body 
knows to date the true identity of the book. It was in facta 
hideous conspiracy against Islamic history.’ 


13. Surgery 
Prof. Itti writes about Abul Qasim ibn Abbas 
Zaharavi: 
“Albucasis (1013 AD) was not only a 
physician but a surgeon of the first rank. Ie 
performed the mosi difficult surgical 
operations in his own and the obstetrical 


— — S = s — — — — — — — 
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departments. The ample description he had 
left of the surgical instruments employed in 
his time gives an idea of the development of 
surgery among the Arabs in lithotony, he 
was equal to the foremost surgeons of 
modern times. His work al-Tasrif, li-Man, 
Ajaz, an al-Ta, alif (an Aid to one who is not 
equal to the large treatisis) introduces or 
emphasizes new ideas, It was translated into 
Latin by Gerard of Cremona and various 
editions were published at Venice in 1497 
AD at Basle in 1541 AD and at Oxford in 
1778 AD. It held its own for centuries as the 
manual of surgery in Salerno, Montpellier 
and other early schools of medicine. 

The status of al-Zaharavi is underscored in these words: 
"Ibn-I-Zuli s rank in the art of surgery was 
paralleled by that of Ibu-I-Zuhr (Aven Zoar) 
in the science of medicine (1091-1162 AD) 
of the six medical works written by them are 
extant. The most valuable is ‘al-Taysir fil- 
Mudawat al-Tadbir’ (the Facilitation of 
Therapy and Diet). Ibn Zuhr is hailed as the 
greatest physician since Galen. At least he 
was the greatest clinician in Islam after al- 
Razi. Ibn Zuhr wrote another book, ‘Kitab 
al-Aghdhivah’ (Book of Diets) which is 


— 











|. Hītti. History of Arabs by Pror, Litti, pp.576-577. 


to 
Un 
t 'un 


The Intellectual and Cultural Need . . . . 


among the best of its kind dealing with the 


subject.’ 


j4. Ophtholmology 

Muslim physicians also added valuable knowledge to 
another branch of medicine. Ali ibn Isa wrote the famous 
work. "Tudhkirat al-Nahhalin ' (Treasury for 
Ophthalmologists) and Abu Ruh Muhammad al-Jurani 
entitled. ^Zarindast. (the Golden Hand) wrote Nur-ul-Ain 
(the Light of the Eye). The last book has served 
practitioners of the art for centuries. Ali ibn [sa's works 
were taught everywhere and even translated into Latin as 
fractus de. oculis jesu ben Hali. Many of the technical 
tems pertaining to ophthalmology in Latin as well as in 
some modern European languages. are of Arabic origin, 
and attest to the influence of Islamic sources on this 


subje: ^ 


15. Anaesthesia 

Ali ibn Isa was also the first person to propose the use 
of anaesthesia for surgery. Another person appeared at this 
lime in ‘Tunis. Ishaq ibn Sulaiman al-Israr who practised 
ophthalmology and his works were also translated into 
Latin ard Hebrew? 


lslumie Science. pp. 181. 
lsamie Seienee. pp. 166-157 
Isiamie Science. pp. 178. 


و ر 
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16. Chemistry 

Khalid bin Yazid (704 AD) and Imam Jafar Sadig are 
regarded as founders in chemistry in Islamic history, The 
famous Muslim scientist Jabir bin Hayan (776 AD) was his 
pupil. He has left behind indelible prints in the world of 
chemistry. lle introduced objective experimentation in 
place of hypothesis and speculation. It is because of these 
Muslim pioneers that alchemy acquired the status of g 
science. Jabir bin Hayan was the one who introduced the 
chemical processes of evaporation, sublimation and 
crystallization and his books were included in the syllabi of 
European colleges and universities for a long time, Ihe 
scientific writings of Jabir bin Hayan and those oi his 
writings are collectively known as the Jabirean corpus. 
These include ‘Kitab al-Sabain’ (the Seventy Books) and 
‘Kitab al-Mizan’ (the Book of Balance) ete. Besides. the 
works of Abu mashar, Suhrwardi, Ibn Arabic, al-Kashani 
ete. also possess historical significance. This intellectual 
and scientific capital was first translated from Arabic into 
Latin and then into English. The change in languages alse 
changed the names of the Muslim scientists. For instance. 
al-Razi was changed to Rhazes. Ibn Sina to Avicenna, Abul 
Qasim to Abu Casis and al-Haytham to Alhazen. In short 
Arabie terms also changed through translations. The result 
is that when a present-day Muslim or Christian looks il 
these names, he cannot even imagine that all these name 
are part and parcel of Islamic history and are Arabic I 
origin. 

Study the following books to further add to yuu 


understanding of these facts: 
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Prol. Hitti "History of the Arabs" pp.578-579 (London. 
1974). 

> A & R Kahane, "The Krater and the Griel, Hermetic 
Sources of the Parzival, Urbana, (Illinis) 1965. 

Corbin, "En Islamicranien" Vol.2 Chap.4 (Paris, 1971). 


د" 


4. F.A.Yates, “Giordance Bruno and the Ilermetic 
Tradition" London, 1964. 
Syed Husain Nas r "Islamic Science” London, 1976. 


“Sy 


6. George Sorton, “An introduction to the History of 

Science”. 

Briffault, “The Making of Humanity”. 

Schaclt, J and Bosworth C.E. "The Legacy of Islam" 

Oxford, 1947. 

9. Watt — W.M. and Cachina P. “A History of Islamic 
Spain” (Edinburgh). 

۱0, Robert Gulick .سلا‎ “Muhammad, the Educator" 
Lahore. 1969. 


[lere the question arises how the illiterate desert- 


uw 


dwellers of Arabia who looked at reading and writing as a 
vice, whose nomadic life showed absolutely no traces of 
intellectual blossoming for centuries. and according to a 
lradition by Balazri, whose rate of literacy was appallingly 
low that only ten or fifteen persons could read or write in a 
Population of millions in Makka and even their knowledge 
Of reading and writing was just clementary but most of 
them could not even write their names, were transformed 
Only in a couple of centuries into an intellectually, 
Culturally and scientifically advanced nation? What was the 
Cause of their stunning transmutation? Wasn't. it. the 
blessing of the Prophet's life and conduct that turned these 


residents of deserts into founders of countless branches of 
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knowledge and pioneers of culture and civilization? |. 
question has rattled the Western thinkers and historias. 
Some of them have found the right answer while others aj, 
still fumbling in the dark of confusion and uncertainty, Ih. 
fact is that this amazing progress of the Muslims in the 
world of knowledge and culture owes to the character iy 
conduct of the Prophet (4%) and the intellectual apy 
cultural legacy he left behind to groom the subsequer; 
Muslim generations. 


Al cultural and scientific progress is 
indebted to the character and conduct of 
the holy Prophet (42) 

The mission of the holy Prophet (4%) was not onh to 
introduce mankind to the religious, spiritual and moril 
aspects of the concept of divine unity but also to bless 
human beings with the wealth of knowledge and wisdom. 
The Quran says: 


ARS gas gādā vil gs da pi U$ 
PSG hb SU و‎ oši, Sesh pale 5 
O55 


As We sent a (worthy) Messenger to you 
from among yourselves who rehearses 10 
you Our signs (to reveal to vou the light of 
truth) and purifies vou (for your inner 
purgation) and instructs vou in the Book of 
Allah and educates vou in knowledge and 
wisdom and who grooms vou (in the secrets 
of arts and various branches of knowledge 


Pn 
Un 
c 
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and the ways of human progress and 
accomplishment) which vou did not know at 
all. 

The Qur'àn has described it transparently that the holy 
prophet (42%) enlightened his followers with the light of 
rehearsing the Quranic verses, blessed them with the art of 
self-purification, taught them the meaning of the Qur'an to 
pull them out of the darkness of ignorance and disbelief and 
they sparkled with the radiance of knowledge and 
guidance. He also decked them out with the jewel of 
wisdom and prudence and later he not only provided them 
theorctical guidance to ensure their external and internal 
progress, but also laid down the practical foundation of a 
system that ensures a comprehensive evolution of man’s 
progress and development. He opened wide the vistas of 
material and spiritual culture as well as of artistic, 
intellectual and scientific advance and then, in his personal 
supervision, he put the entire nation on the road to 
incomparable accomplishment in all ficlds of life. Then the 
glad tidings of the Ummah’s success from the east to the 
West, the acquisition of the keys of the treasures of the 
earth, the sighting of the places of Syria, caving in of the 
parapets of Iran's royal palace, putting out the fire in the 
fire-temple of Persia, leading the prophets at Bait-ul- 
Maqdis during Shab-i-Meraj, referring to a journey to 
China for imbibing knowledge, reference to the conquests 
of India and Constantinople (Rome) and dsecribing the 
Superiority of these armies, all of these were pointers for 
the subsequent Muslim conquests and assertion of Muslim 


— 





Quran (a/-Bagarah, the Cow) 2:151. 
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superiority over others; rather the Muslims were being 
informed and guaranteed of their future progress ang 
prosperity as a result of the blessings directly flowing frog, 


the Prophet's own life and conduct. Thus watever the holy 


Prophet (44%) had anticipated was accomplished by the 
Muslims in the early centuries. This was witnessed by the 
entire world and human history bears testimony to the 
pinnacles of glory and splendour the Muslims had achieved 
in their carly days and even their enemies cannot dare deny 
this historical evidence mainly because it is recorded and 
preserved by those whose credibility they cannot suspect, 

It is again the blessing of the Prophet's life and conduct 
that Allah’s promise to the Muslims in the Quran was 
fulfilled. The Qur'an says: 

ز یکژن 323 ) eS‏ — 

And similarly We have made you a superior 

nation so that you should watch over 

mankind (the nations of the world) and the 

Messenger of Allah should keep watch over 
you.” 

So, according to Allah’s promise, the Muslim nation 
was elevated to the status of a guide and leader of mankind 
in the first century of its birth and asserted its superiority 
over all nations in every field of human activity and, as 
promised by the Quran all this happened In the 
Prophet’s( 2) supervision. The words of the above vers’ 
are a clear proof of the fact that the entire progress of the 


i Ourān (a/-Bagarah, the Cow) ۰ 
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Ummah is indebted to the blessing of the holy‏ و 


prophet (exp ). 

This is the reason that the Prophet (££) has 
noptically identified. this. intellectual, scientific and 
cultural progress in à. variety of contexts. The. following 
adition hints at this Fact. 

ue ye‏ قال قام فينا النبى ءا مقاما فاخبرنا عن بدء الخلق 
حتى دخل اهل الجنة منازلهم و اهل النار منازلهم حفظ 
ذالك من حفظه و نسيه من نسيه 
lladrat Umar savs that one day the‏ 
Messenger of Allah (35552 ) sat with us and he‏ 
told us every thing from creation of the‏ 
universe to the inmates of Paradise entering‏ 
Paradise and the inmates of Hell entering‏ 
Hell on the Day of Judgement. So whosoever‏ 
retained any portion of his statement, he‏ 
retained it, and whosoever forgot any part of.‏ 
it, he forgot it.”‏ 


Similarly, it is attributed to Abu Zayd Ansari and Abu 
Said Khidri. 


فحدئنا رو اخبر فیها) بما کان و بما هو کائن الی یوم 
القبامة فاعلمنا احفظنا 


Thus the Prophet (#3) said to us (and he 
told us) what had already happened and 
what was about to happen till the Day of 
Judgement. So the greatest scholar among 


l Bukhari as-Sahih. b. of bidal khalq (1245343020), 
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us is the one who retained a greater part o 
ad 
tis attributed to Hadrat Adu Zar: 
. dye : 
لقد تر کنا محمد بات وما يحرك طائر جناحیه فی السماء‎ 


الا اذ کر لنا منه علما 
And when the Messenger of Allāh (235: )‏ 
parted from us, he had not lefi without‏ 
telling us that a bird in the sky moves his‏ 
wines (how he moves them): he had even‏ 
told us about it”‏ 
In this tradition the law of motion has been described,‏ 
It is attributed to Hadrat Abdullah bin Umro bin al-As‏ 
that the Prophet (2:57 ) said:‏ 


سیکون فی آخر هذه الامة رجال یر کبون علی المیاثر بدل 
السرو ج العظام 


In. the. very. near. future, during. the last 
period of my Ummah, the people will travel 
bv other forms of transport (that is motor 
cars) than animals of flesh and bone. 
This tradition clearly indicates the progress achieved 
through mechanical technology. 


— 








l| Muslim as-Sahih (2:39042892 ). 
(it) Mishkāt al-Masabeh (3:31 155930). 
(nt) Al-Maujam al-Kabeer, (17:285460). 
2. Musnad Ahmad (5:153) 
(ti) Fabqat al-Kubra (2:354) 
3 Dr Muhammad Sula Faraj states HMH in ۱ nvool tla 
Muhabbat ir-Rasool. We refers n to Mustadrik Hl-Hakim 
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Hadrat Abu Musa Ashari has reported the Prophets 
UP) statement about modern scientific progress. 
particularly with reference to the modern concepts of spice 


and time. 


لا تقوم الساعة حتی بتقارب الزمان 
The Dav of Judgement shail not occur until‏ 
the distances of the carth shrink and come‏ 
impossibly closer to cach other.”‏ 
lt is recorded in the tradition Abu al-Zahria that the‏ 
Prophet (2252) said:‏ 
ان الله تعالى قال ابث العلم فی اخر الزمان حتی یعلمه 
الرجل و المرأة و العبد و الحر و الصغیر و الکبیر فاذا 
فعلت ذالک بهم اخذتهم بحقی علیهم 
Surely Allah has said that, during the last‏ 
period of time, | shall spread knowledge (in‏ 
each and every house in the world) until it‏ 
reaches men, women, slaves, those who are‏ 
free, the voung and the old. all of them.‏ 
When 1 settle this matter. with the people,‏ 
then, on account of my inherent right, | shall‏ 
also tighten my grip over them. 1‏ 
The tidings given by the holy Prophet (2:5 ) has already‏ 
been realized in the form of mass communication; in the‏ 
form of audio, video system, television, computer and other‏ 
electronic media.‏ 


l.. Majma ud Zawaid (7:279). 
?— Musnad al-Darmi. preamble Bab-ul-Amal bil Hin, 259, 
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The Prophet (4:5) also said, as has been reporte 


d by 
the Said ۷: 


والذى نفسى بيده لا تقوم الساعة حتى تكلم السباع الانس 
و حتى تكلم الرجل عذبه سوطه و شراك نعله و تخبره 
فخذه بما احدث اهله بعده 


/ swear by the power in whose control is ny 
life. the Day of Judgement shall not come 
(unless the human world progresses to such 
a level) that beasts (search dogs and other 
animals) and. things like stick handles and 
shoe laces are on speaking terms with 
human beings (that is, on account of 
scientific progress, voices will issue from 
them and will furnish information). 
Similarly, detective gadgets, like human 
organs, will keep him posted about what his 
family members have heen doing.” 

This tradition clearly points toward all the modern 
hearing aids and electronic systems which are being used 
for communication, detection and espionage. In short, all 
the scientific and mechanical progress, which had ushered 
in the carly period of Islam, then penetrated to Europe and 
the Western world through the routes of Damascus, 
Baghdad, Egypt and Spain, and is still making rapid strides, 
owes in fact, to the blessing of the Prophets life and 
conduct, because first of all, this progress was anticipated 


Lo Jami Tirmizi, b. of al-Fitn (2:41 #2181). 
GD Musnad Ahmad bin Hamble (3:84). 
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py him which provided an incentive to the Muslims to 
promote research; second, it was on account of his 
anticipation that the new phase of science and technology 
began in the world of knowledge; third. the founders of this 
multi-dimensional progress were the Muslims of the early 
centuries who had received inspiration from the life and 
conduct of the Prophet (42% ). 
A non-Muslim historian has drawn our attention to this 
fact. 
The coming of islam six hundred vears after 
Christ, was the new, powerful impulse. [t 
started as a local event, uncertain. in. its 
outcome, but once Muhammad conqurered 
Makka in 630 AD, it took the southern world 
by storm. In a hundred years, Islam 
conquered Alexandria, established a 
Fabulous city of learning in Baghdad, and 
thrust its frontier to the east beyond Isfahan 
in Persia, By 730 AD the. Muslim. Empire 
reached from Spain and southern France to 
the borders of China and India; an empire 
of spectacular strength and grace, while 
Europe lapsed into the Dark Ages... . . 
Muhammad had been firm that Islam was 
not to be a religion of miracles; it became in 
intellectual content a pattern of 
contemplation and analysis.’ 
Similarly, Robert Gulick has commented: 


— 


“The Ascent of Man" by J. Bronowske. London. 1973. p. 165-1606. 
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It. should be borne in mind, however, that 
these aphorisms (maxims found in ahadith) 
have been widely accepted as authentic and 
it cannot be doubted that they have exerted a 
wide and salutary influence. The words 
attributed to Muhammad must assurdly have 
stimulated and encouraged the greal 
thinkers of the Golden Age of Islamic 
civilisation. 

Prof. Robert has commented on the verses and 
traditions dealing with the significance and stature of 
knowledge and its acquisition: 

These statements must not be construed as 
idle and useless words. The results have 
heen very substantial. The strength of 
Islamic science was its devotion to practical 
matters rather than to the vague notions of 
the Byzantine Greeks. : 

The analysis of Robert Briffault, a well-reputed 
Western scholar and historian makes a salutary reading: 

It is highly probable that but for the Arabs, 
modern European civilization may never 
have assumed that ...... character which 
has enabled it to transcend all previous 
phases of. evolution. For although there is 
not a single aspect of European growth in 
which the decisive influence of. Islamic 
culture is not traceable, nowhere is it so 


1, Muhammad, The Educator by Robert Gulick. 
2. Muhammad, the Educator by Roberg Gulick. 
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clear and momentous as in the genesis of 
that power which constitutes the paramount 
distinctive force of the modern world and 
the supreme source of its victory natural 
science and the scientific spirit, What we 
call science arose in Europe as a result of a 
new spirit of enquiry, of new methods of 
investigation, experiment, observation. and 
measurement, of the development of 
mathematics in a form unknown to the 
Greeks. That spirit and those methods were 
introduced ino tlie European world by the 

Arabs.” 
This is highly encouraging that the Western thinkers 
have openly acknowledged this fact: 
There is no doubt that the Islamic sciences 
exerted a great influence on the rise of 
Furopean sciences: and in this renaissance 
of knowledge in the West there was no single 
influence, but diverse ones: the main 
influence was, of course, from spain, then 
from haly and Palestine through the 
crusaders, who had mixed with Muslims and 
seen. die. effect of sciences in Muslim 
culture. 
Another European scholar has endorsed this view in the 
following words: 


نەک 





The Making of Humanity by Robert Briffault, pp. 190-191. 
The Legacy of Islam, edited by Joseph Schacht & Ch. Bosworth, 
PPh 26-427, 
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Islam, impinging culturally upon adjacent 

Christian countries, was the virtual creator 
: : / 

of the renaissance in Europe. 


Robert L. Gulick has openly admitted the fact in these 


words: 


IIe 


That important contributions to world 
intellectual progress were made by the 
Arabs is not open to question. But were 
these developments the result of the 
influence of Muhammad?" 

has discarded Briffaulls view that the 


Arab 


scientists had no deep attachment with religion and their 


yovress was the result of their own efforts. According to 
E E 


him, the basis of all progress was only and exclusively the 
Islamic faith and the life and conduct of the holy Prophet 
(45) which encouraged the development of science and 


researe 


h among the Muslims. 


Reverend George Bush explains it in unmistakable 


terms: 


No revolution in history, if we accept that 
effected by the religion of the Gospel, has 
introduced greater changes into the state of 
the civilized world than that which has 
grown oul of the rise. progress and 
permanence of Muhammadanism. 


This is an established historical fact that the whole 
intellectual, cultural and scientific progress in the Arab and 


I. “Islam's contribution to World Culture" by Stanwood Cobb. 
Muhammad, The Educator by Robert Gulick. 


» 


0 
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Life of Muhammad by George Bush. 
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Islamic world owes to the blessing of the Prophet's life and 
conduct and, it is also part of its historical splendour that 
the Ummah is in fact a chapter in the book of Sira. 


CHAPTER 7 


Contemporary and 
International Need of 
the study of Sira 


The study of Muhammad’s Sira has grown into an 
aescapable need in the present times when the United 
states of America has imposed a self-serving New World 
order on the people of this earth to generate the illusion of a 
uni-polar system while its covert designs are to clamp its 
hegemony on the weaker nations of the world. Besides, the 
study of Sira has acquired a greater immediacy and urgency 
because a large number of Muslim countries, shorn of their 
cultural and ideological identity, are vying with one antoher 
to become a part of this unilaterally-imposed system. The 
fact is that the Muslim Ummah has already been blessed 
with the New World Order by the Holy Prophet (43? ) and 
we should keep it in mind that this order is a splendid 
chapter in the life and conduct of our Prophet which will 
retain its value and splendour till the Day of Judgement and 
Is not affected by the fluctuations of time. Its permanence 
has, in fact, the greatest edge over all other systems that arc 
marked by transience and expediency, a glaring hall mark 
of all man-made systems. This chapter is an attempt to 
briefly survey the contemporary and international aspect of 
the Prophet’s life which may be divided into two broad 
Categories: 
|. The study of Sira in the context of modern international 

SVstem, 

2. The study of Sira in the context of modern human 
problems. 
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1. The study of Sira in the context of 
Modern International Systems: 


The condition of world order before the 
emergence of Islam. 

If we survey the history of the world from the sixth 
century A.D. before the discovery of America, we wil 
come to known that in the sixth century the two greates 
empires of the world, Rome and Persia, were locked in 
constant war-fare which had lethal consequences not only 
for their own people but also for, the people at large though 
lack of rapid communications diluted their international 
impact. The conquering nations issued a world order after 
cach war which resulted in the subjugation of the weaker 
nations. i 

At the time of the ordination of the Holy Prophet, the 
world was ruled by kings and emperors, the southern 
regions of Arabia was occupied by the kingdom of 
Abyssinia, its castern region was occupied by the kingdom 
of Persia and its northern region was in possession of the 
kingdom of Rome. The country of Arabia presented a 
picture of disunity and fragmentation as it was divided into 
autonomous tribal units. The international system revolved 
around two powers and the balance of power was shared 
and sustained by Rome and Persia. But this system 
miserably failed and the world peace broke into splinters 
because the world order introduced by them was based o 
injustice and inequality as it derived from their 
unquenchable thirst for power and lust for unprincipled 
expansionism . 
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The Last Friday sermon and Proclamation of 
the Islamic World Order 

[n these circumstances the Messenger of Allāh 
appeared on the scene. After a twenty three years, 
concerted struggle he established a social system to last till 
he Day of Judgement, unaltered by human whim and 
caprice. He issued a world order for the entire mankind 
which was formally proclaimed in his Last Friday sermon. 
He said: Beware, O people! The old system based on 
exploitation, oppression, injustice and persecution is 
coming to an end. I am trampling it under my feet and 
conferring a new world order on the entire mankind. 

The Holy Prophet performed his last Hajj in 10 A.H. 
which is generally known as the Last Hajj. At this occasion 
on 9 Zil Hajj he delivered his last sermon on the plains of 
Arafat which was the first charter of Human Rights and the 
New World Order. 

The Prophet himself has indicated its status as the New 
World Order in the following words: 


۱۰ Promulgation of New World Order 
ان الزمان قد استدار کهیئت يوم خلق الله السموات‎ 


والارض 

(And see) The state in which Allah has 
created the earth and the heavens (That is, 
the world sytem); it has come back full 
circle after completing its cycle of 
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conditions and events, (it has returned to its 
original state).' 

The Prophet is himself proclaiming that the old era of 
the world order has come to an end and from today a new 
era is beginning and Lam conferring a blessing on mankind 
at the beginning of the era, à New World Order, through 
the Last Sermon in particular, and my teachings and 
guidance in general. 


2. Cancellation of old unjust order 
The occasion necessarily demanded cancellation of the 
old system based on ignorance and injustice. He declared: 


الا کل شیئی من امرالجاهلية تحت قدمی مرضوع و ان 


كل دم كان فی الجاهلية موضو ع و آن کل ربا موضوع 

Beware! I have trampled under my feet the 

entire system (oppressive and exploitative) 

of the age of ignorance. From today, all the 

murders of the period of ignorance 

(retaliation and revenge) are declared null 

and void and from today all transactions of 

the era of ignorance based on revenge are 
terminated.” 

Afier these two proclamations there is hardly 

any reason to doubt that the Last Friday Sermon 

was in fact a proclamation of the New World Order. 


1. Musnad Ahmad bin Hambal (5:37). 
(11) Seerat Ibne Hisham (2:604). 
2. Last Friday Sermon. 
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4. Establishment of World Peace 

The most vital aspect of the Islamic World Order 
(IWO) was lo established peace at the world level. Nations, 
countries and tribes were constantly at war with one 
another which resulted in massive slaughter and 
devastation. The tribes fared up at the slightest provocation 
and a false concept of honour kept them embroiled in 
endless feuds. Human blood was frightfully cheap. Swords 
were drawn out at the vaguest pretext and generations of 
human beings were slaughtered in the blink of an eye. The 
Prophet issued his proclamation of world peace in these 


horrifying circumstances: 
الناس! ان دمانکم 2 امو الکم 3 اعراضکم حرام‎ wit 
عليكم الى ان تلقوا ربكم كحرمة يومكم هذا و كحرمة‎ 


شهر کم هذا فى بلد کم هذا 

O mankind! Surely your lives, your 

properties and your honours have been 

declared forbidden over one another till the 

Day of Judgement just as the sanctity of this 

day and the sanctity of this month is intact in 

this city of yours.’ 
Just as in this city you can not defile one another, 

Similarly you cannot defile one another’s life and property. 

He fortified his command in these words: 


الا لا تر جعوا بعدی ضلالا لا يضرب بعضكم رقاب بعض 


Last Friday Sermon. 
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Beware! Do not return and go astray after 
me and start chopping one another's necks 
(this is the worst form of misguidance).' 


4. Establishment of Human Equality 

The Prophet smashed all bogus claims of superiority 
and excellence staked up by different races, tribes and 
communities over one another, issued his proclamation of 
human equality and spelled out a just and permanent 
criterion of mutual excellence. 


الناس من آدم رکلکم بنو آدم) و آدم من تراب الا کل ماثرة 
او دم او مال يدعى به فهو تحت قدمى هاتين ... ايها الناس 
ان ربكم واحد وان اباكم واحد ألا لا فضل لعربى على 
عجمى ولا لعجمى على عربى ولا لاحمر على الاسود ولا 
اسود على احمر الا بالتقوى 


All mankind is the progeny of Adam and 
Adam was created out of earth. Now all 
(bogus) claims of superiority and excellence, 
all claims over life and property and all 
types of revenge have been trampled under 
my feet------ o people! You all have only one 
Lord, and only one father (therefore, you 
are all equal by virtue of this racial unity) 
but the most superior and honoured among 
you is the one who is more pious (who 
i OE 
I. (i) Musnad Ahmad bin Hamble, (5:39,45,73). 
(11) Ash Shara as-Sunna, ( 14:37), 
(iti) Al-Malatib al Aliya, (2:93#1747), 
(iv) The Last Friday Sermon (1 :230). 
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possesses a better character). So neither an 
Arab is superior to a non-Arab or a non- 
Arab superior to an Arab, nor is any black 
superior to a white (person) or a white 
(person) superior to a black. All forms of 
excellence are based on character and 
deed. 

It was this universal principle of human equality which 
formed the basis of the Prophet's democratic and 
egalitarian social system at the international level. The 
same principle eventually culminated in the establishment 
of world Democracy. 


5. Eradication of Economic Exploitation 
The Prophet declared an end to all forms of oppression 
against women in the Old World Order and furnished 
viable of their rights. 
ان کل ربا موضوع ولکن لکم رس اموالکم لا تظلمون‎ 
ولا تظلمون قضى الله انه لا ربا‎ 
Certainly, today all kinds of usuary (and all 
usuary system) is cancelled. Neither you can 
take nor give except Ras-ul-Ma al (the 
genuine money). Neither you oppress others 
in the form of usuary business nor you will 
be oppressed on the Day of Judgement. 
Allah has decided that usuary (and all its 
kinds of economic exploitation) is 
forbidden? 





Musnad Ahmad bin Hamble (5:411). 
The Last Sermon. 
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6. Protection of Women Rights 

The holy Prophet (A) announced the cradication 
of all kinds of previous oppression, on women and 
fully guaranteed their rights. He said: 


ايها الناس ان لكم على نسانکم حقا ولهن علیکم حقا ... 


واستوضوا بالنساء خخيرا فاتقوا اله فى نسائكم 

O people! Indeed you have some legal rights 

over women and similarly women have some 

legal rights over you (guard them fully), 

always treat women fairly and fear Allah in 
the matter of women's rights.! 


7. Protection of rights of the poor and 
depressed classes 
The Prophet (£x) issued the following revolutionary 
declaration to establish a just and egalitarian social system 
at the international level. 


ارقانکم ارقانکم اطعموها مما تاکلون و اکسوهم مما 
تلبسون 


O People! Take care of the depressed 
people, take care of the depressed, feed them 
with whatever you cat yourself and make 
them wear what you yourself wear. 7 


|. Musnad Ahmad bin Hamble (5:73). 

(ii) As- Sunan Kubra (5:275). 

Musnad Ahmad bin Hamble (4:36). 

(ii) Majma az- Zawaid (4:236). 

Gii) Kunzal A`mal (9:73#25013). 

(iv) Al-Mauijam al-Kabir (22:2444#236). 


to 
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This declaration laid the foundation of the elimination 
of slavery from the world system and formulated a 
revolutionary code for wiping out unnatural differences 
between human societies. 

In short. the Holy Prophet through his last sermon, gave 
a perennial new world order (new world system). Whether 
the world of Islam is conscious of this priceless legacy or 
not is a separate issue! 

In the history of Islam this new world order even now 
provides guidelines to the world which can convert it into 
an area of peace if followed in their letter and spirit 
Therefore, the Muslim Ummah, in the presence of the 
world order given it by the Messenger of Allah hardly 
needs another world order. All that it needs is the will and 
the spirit to implement it as a practical way of life. 

The introduction of the Islamic world order initiated 
the implementation of a just and egalitarian system against 
oppression and injustice throughout the world and, within a 
short span, the emerging power of Islam challenged both 
the exploitative powers of the world, that is, Rome and 
Persia, and inflicted on them a crushing defeat. The 
implementation of this world order put an end to tyranny 
and persecution and initiated an international social system 
which thrived on the universally cherished values of 
goodness, positive reconstruction, evolution and justice. It 
guaranteed fundamental human rights and claimed to abide 
by international laws, establish world peace, mutual 
Cooperation for human welfare, support fair-play and 
liberate people from Lyranny and oppression. In conformity 
to the golden principles of Islamic world order, the 


Muslims quashed the unjust and dictatorial laws operating 
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in the countries they had conquered during the caliphate jy 
661 A.D. and allowed the native populace to participate jp 
the administration. 

The Muslims played a prominent role in international 
politics in consonance with the principles of Islamic world 
orders from the time of the caliphate and Banu Umayyah to 
the Ottoman empire (the beginning of the 20the century 
A.D.) and cach Muslims conquer or moulded his internal 
and external policies in the light of these principles. 


2. The study of Sira in the context of 
modern human problems 

The second aspect of the contemporary and 
international need of the study of Sira is highlighted in 
reference to modern human problems. Today, mankind is 
embattled by a number of complicated problems. 

The United Nations organization (UNO) as well as the 
Non-Governmental organizations (NGOs) are anxious to 
resolve these apparently in-tractable issues. But it is a 
source of strength and encouragement in the Muslims that 
Islam had suggested fourteen years ago a clear-cut solution 
of the problems in the shape of the Qur’anic teachings and 
the Prophet’s practice which are a constant source of our 
niggling worries. Now our problem is not to ferret out a 
solution of these slippery contemporary issues but to 
implement the solution already prescribed by the Holy 
Prophet (4). A few of the disturbing problems for human 
beings at the international level are as follows: 

I. Difference of race and colour 
2. Economic coercion and exploitation 
3. Poverty. hunger and famine 
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Homelessness 

Status of women 

Sexual life 

Youth frustration and deviation 
Psychic depression and mental health 
. Alcohol and narcotics 

0. Environmental health 


The Holy Prophet (2 ) through his teachings, life and 
conduct has blessed mankind with a system of life, rights 
and duties, commands and manners and a set of rules and 
regulations which, if implemented in a spirit of sincerity 
and good faith, can casily lead to an effective resolution of 
these problems. 


»+ مب هچ نج ge‏ 


1. Conception of the unity of Mankind 

The conception of the unity of mankind served as an 
effective means of obliterating discrimination propped up 
on colour and race. Through the Qur’an and his own 
practice, he groomed mankind on these lines: 


$403) rise. SMS رین و مه رگ و بو مش‎ 
انا خلقنا کم مَنْ ذکر و انثی و جعلدا کم شعوبا و‎ WU Il 
ار ان آکرمکم عند ال نا کم‎ cd 
O people! Surely, we have created (All of) 
you from a single man and a single woman 
and we made you into classes and tribes. 
Surely, the most favoured person with Allah 
is the one who fears Him most.' 


الناس سواسية کاسنان المشط الواحد لا فضل لعربی علی 


|. Qür'an (al-Hujuarát, the Private Apartments) ۰ 
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عجمی الا التقر ی 


People are equal like the teeth of a comb 
No Arab has an edge over a non-Arab 
except in piety.” 

ان الله قد اذهب عنکم عبية الجاهلية و تعظمها بابانها 


فالناس رجلان: يرتقى كريم على الله و فاجر شقى هين على 
لله و الناس بنو آدم و خلق الله آدم من تراب قال الله ان 


اكرمكم عند الله اتقاكم 

O People! Allah has removed the arrogance 
based on ignorance and. family superiority 
from among vou. So now there are two types 
of people: a pious person who is honoured 
by Allah and a wicked and unfortunate 
person who is disgraced and degraded by 
Allah. All people are the children of Adam 
and Adam was created out of earth by Allah. 
Allah says: Surely, he is the most honoured 
with Allah who is the most pious among 


vou. 


2. Command for economic justice and 
benevolence 
The conception of economic justice and benevolence in 


Islam provides an effective solution for economic coercion 


| (1) Manahil al-Safa lil Syute: 11. 
(1) Al-Asma wal Kini Bil Dulabbi 1:165. 
(m) Al-Atabi al-Madhua fil Syuti, 2:156 
"Oo Al Timii, b. of Tafsir, /£ 3278 
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and exploitation in human life. What is imperative is the 
need to implement it as the fundamental system at the 
national and international levels. The Prophet has instructed 
human beings through the Qur'an and his own practice: 


— e 5221 مر‎ x oe ir 5 5 
قل العفو‎ O gidu ماذا‎ SG ls و‎ 
And people ask you about what they should 


spend; Tell them (to spend) what they have 


in excess of their need. ' 
3 Pi 56 3 Se ost? * MU asc i's 
- eu Ses آمَنْوًا لا تا كلوآ امُوَالَكُم‎ I Ll 


O believers! Do not eat up one another 's 
wealth unfairly. ~ 


Kati کی لا کون ول بين‎ 
So that (all wealth) does not move among 


those who are wealthy (so that only they 
> + we 3 
consume it and the poor are deprived of it). 


+ لاله 
لعن رسول الله لته اکل الربا و مو کله و کاتبه و شاهدیه و 


قال: هم سواء 

The Messenger of Allah has cursed those 
who receive interest, who pay interest, who 
add interest and who testify to interest, and 


has said that these all are equal. * 


Qür'an (al-Baqarah, the Cow), 2:219. 

Oūr'an (a/-Nisa, the Woman) 4:29. 

Qur'an (al-HMashr, Exile) 59:7, 

Muslim, as-Sahih b. of Masaqah (2:27# 1598). 


m — 
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3. Command for charity, spending out of one’s 
wealth and feeding others 
Islam has pronounced spending out of one’s wealth and 
feeding others as the definitive solution for famine ang 
starvation. What is needed is its effective applicatoion ai 
the national and international levels. The Prophet (43% ) has 
directed mankind through the Qur'àn and his own Sunnah, 


انم من مال له لد اناكم 
And out of the wealth Allah has given vou,‏ 
give them something (for trade).‏ 
o‏ اموَالهمْ حَقَ لَسّائِلٍ وَالْمحوُوْمِ0 
And in their wealth is the right of one who‏ 
has asked and of the one who has not‏ 
asked.”‏ 


اطعموا الجانع و عودوا المریض و فکوا العافی 

Feed a hungry person, enquire after a sick 

person, and help a person seek his release 
from prison. 

من کان عنده فضل ظهر فلیعد به علی من لا ظهر له و من 

کان عنده فضل زاد فلیعد به علی من لا زاد له 


A person who has a transport in. excess 


should give it to one who has no transport, 


Ll... Qür'an (an-Nür, the Light) 24:33. 
2. Oūrum (az-Zarvāt, the Winnowing winds) 51:19l. 
3. Bukhari, as-Sahih, b. of Atamah (2:809//5058). 


Contemporary and International Need... 


سد زم ريا 


and any one who has extra provisions on his 
journey should give them to the one who has 


no provisions. f 
ان الله فرض على اغنياء المسلمين فى اموالهم قدر الذى‎ 
pasi au 


Allah has fixed a portion in the wealth of the 
rich Muslims out of which the needs of their 


poor are met.” 
Qe ejr 3er uet ليس المومن‎ 


He is not a believer who eats to his fill while 
۲ ۰ ۰ 1 
his neighbourer remains EMINUS i 


ان رجلا سئل رسول الله ا ای الاسلام خير قال تطعم 
الطعام 
Someone asked the Holy Prophet: which‏ 
kind of Islam is better? He replied: one who‏ 
4 ۱ 
feeds others.‏ 


من احتكر طعاما اربعين يوما يريد به الغلاء فقد برئ من الله 


Sunan abi Da'^ud, b. of Zakat (1241421663). 
Al-Maujam al-Aousat (4:353//3603). 
Al-Adab Al-Mufrid, lil-Bukhari (39:112). 
Gi) Al-Maujam lil Kabir (12:119#12741). 
(11) Kanz-ul-Amal (9:53). 

(iv) Al-Mustadrak Hil Hakim (4:1674/7307). 
Bukhari, as-Sahih, b. of Iman, (1:612). 
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A person who hoards grain for forty days 
and waits for it to become expensive, he is 
alienated from Allah and Allah is alienated 
from him! 


المحتكر ملع ن 

Any one who hoards goods in order to sell 
` , 
them dearer is cursed. ~ 


4. Conception of equality in bare essentials and 
basic needs of life 
Islam has also solved the problem of the homeless and 
of those who are deprived of basie needs by presenting the 
conception of equality in basic essentials and fundamental 
needs. The Prophet supplied mankind the following 
principles through the Qur'àn and the Sunnah. 


و لکم فى الازض مُشتقر وَّ متاع الی Oger‏ 

And (now) the earth is your residence and 

(by living there you) have to draw benefit up 
to a fixed time. ` 


EEEE EEES 





1. Mishk'at Al-Masabih, (2:157#2896). 
(ii) Masnad Ahmad bin Hamble (2:33). 
(ii) al-Mustadrak lil Hakim (2:12#2165). 
(iv) Kunz ul A^mal (4:9949732 ). 

2. Sunan thn Maya, (2:728#2153). 

V Qur'an (al- Bagarahi, the Cow) 2:36. 
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And we have provided you residence on 
earth and supplied means of life for you on 
a 

it. 


Seil à ga radius du da d 


And in it (for my creatures) are fixed means 


of subsistence (all this He created in four 


days) that is, in four evolutionary phases 


, 


- 


which is uniform for all those who seek. 
بَعْض فى الرَّرْق فما الذيْن فضلوا‎ le رال فضل بعضکم‎ 
HU فيه‎ ed edd Ea v Qe ej) dS, 

U gazu ŠI aši 
Allah has bestowed His gifts of sustenance 
more freely on some of vou than on others: 
those more favoured are not going to throw 
hack their gifts to their slaves, so as to be 


equal in that respect. Will they then deny the 
favours of Allah?’ 


ليس لابن آدم حق فی سوی هذه الخصال: بیت سیکنه» و 
توب یواری عورته» و جلف الخبز و الماء- 


Man has no right except over these things; a 
house to live in, a piece of cloth to cover the 


(tan (al-Ar‘af, the Heights) 7:10. 


GOüran (Fussilat) 41:10. 
Vuran (an-Nahl) 16:71. 
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private parts of body, bread and water 


۱ I 
without curry. 


5. Command for the protection of a woman, 
honour and rights 
Islam has offered a balanced solution for the status of 
woman in an Islamic society by ensuring her honour and by 
determining and safeguarding her social, economic, legal. 
familial and moral rights. The Prophet has directed 
mankind through the Qur'an and the Sunnah: 
الْذی خلفکم من نفس وَاحدة ز‎ SS 1581 Hoth Wit 
خاق منها زجها و بت منهما رجالا كثيرًا رز لسغ‎ 
O People! Fear your Lord Who ۵۸ 
(the beginning of) your birth from a life, 
then created from it its match, and then out 


of them both copiously spread. (the creation 


of men and women) ° 


L3 y pu Sade و لهن مغل الذى‎ 
And according to custom women have rights 
; 3 
over men just as men have over women. 


zi» 


-3yple ye و‎ 


4 
Aud treat them well. 





|. Tirmizi, b. of Zuhd, (2:5752341 ). 

2. Qur'an (an-Nisa ', the Woman) 4:1. 
3. Qür'an (al-Baqarah, the Cow) 2:228. 
4. Oūran («x-Nisā', the Woman) 4:19. 
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خیر کم خیر کم لاهله و انا خیرکم لاهلی و فی رواية 
خیار کم خیار کم نسائهم 

The better among vou is one who is better 
for his wife and I am better for my wife and 
it ds related. in a tradition that. the. better 


among vou are those who are better. with 
—— 
their wives. 
tai Sas 
ما اکرمهن الا کریم وما اها نهن الالئيهم‎ 
Only an honourable person honours these 
(women) and one who treats them in a 


humiliating manner is himself degraded 
(and mean). 


الحنة تحت اقدام الامهات 

Paradise lies under the feet of "mothers. 
ما من رجل تدرک ابنتان فیحسن صحبتهما الا ادخلتاه‎ 
الجنة‎ 
A Muslims who has two daughters and he 


brings them up and educates them properly, 
; ° , A 
they will cause him to enter paradise. 


— 


Sunan Ibn Majah. b; of Nikah, (163641978). 
Kanz-al-Amal, (16:461:45439). 

Al-Adab, Al-Murtid, (30:77). 

(11) Masnad Ahmad bin Hamble (1:3637735 1), 
(ti) Ibn Maja (2:12 1043670). 

(1) Kunz-ul-Amāl (10:448445370). 
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لا يكون لاحد ثلاث بنات او ثلاث اخوات فیحسن الیهن 


3: =" 
الادخل الجنة‎ 
Anyone who has three daughters and sisters 
and he treats them well, he is sure to enter 
. / 
paradise. 
It was inquired from the holy Prophet ) ): 


يا رسول الله من احق بحسن الصحبة قال امك ثم امكف 
ثم امک ثم ابوک ثم ادناک ادناک 


O Messenger of Allah! Who deserves my 
better treatment. He replied: Your mother, 
then your mother, then your mother, then 
vour father, then whosoever is closer to you, 


closer to vou. 7‏ 
الدنیا متا ع و خیر متا ع الدنیا المرأة الصالحة 


The whole world is valuables (chattels) and 
the most valuable thing in the world is a 


virtuous and pious woman.” 


6. Conception of Nikah for lawful sexual 
satisfaction 
Islam has furnished a lawful conception of Nikah 
(marital contract) to regularize the sexual life of the people 
and to safeguard them against moral deviation. The Prophet 
(4:5) has again relied on the Qur'an and his own conduct 
to drive home the point. 


_ — t e — — 
۱, Tirmizi, Kitab., al-Bar wal Sial (2:1341912). 

2. Muslim, as-Sahih, (2:312#2548). 

۱ Muslim. as-Sahih, (1:475# 14671). 
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فَانْكجُوًا ما طَابٌ لَكُمُ مّنَ النسَاءٍ مَثنى و ثلاث و ربع 


Marry women of vour choice and those who 
are lawftd to you, two, three or four (but this 
permission ts given only if you can do justice 


to each one of (hen). 
من تزوج فقد التكمل نصف الايمان‎ 


Whosoever married saved half of his faith.” 
یا معشر الشباب من استطاع منکم البأة فلیتزو ج فانه اغض‎ 


للبصر و احصن للفر ج 

O party of the young! Whosoever among you 

can afford to marry, he should marry beause 

it makes you modest and protects vour 
private parts. : 


7. Islamic prescription for emotionally 

disturbed youth 

Islam has prescribed positive remedies for emotionally 
disturbed young people in the form of spiritual, intellectual 
and physical engagements in order to develop their 
character on healthy lines. To rescue them from the 
clutches of emotional and mental distractions it has 
recommended a regimen of pursuits which focus their 
‘uperfluous energies on the love of Allah, cultivation of 
Piety and an inclination to hard work. ‘The Holy Prophet 


و 





Qur'an (an-Nisa ', Woman) 4:3. 
Kanzul Amal (16:275). 
Bukhari, as-Sahih, b. of Nikah, (2:275#4778). 
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has specially recommended a well-designed spiritual frame 
work of contemplation and action for the Muslim youth to 
defy the onslaught of wayward forces and other Secular 
ideologies which tend to deflect their concentration, and 
has issued specific directions and. instructions to make it 
practicable. 


سبعة بظلهم الله فی ظله یوم لا ظله الا ظل امام عدل و شاب 
نشاء فى عبادة الله و رجل معلق قلبه فى المساجد و رجلان 
تحابا فى الله اجتمعا عليه و تفرقا عليه و رجل دعته امرأة 
ذات منصب و جمال فقال انى اخاف الله و رجل تصدق 
بصدفة فاخفاها حتی لا تعلم شماله ما تنفق بمینه و رجل 
ذکر اللّه خالیا ففاضت عیناه 

Seven person will enjoy the shade of Allāhs 
(blessing) when there will be no other shade 
on that day, a just ruler, à young. person 
who has been brought up as God's obedient 
servant, a person whose heart remains stuck 
in the mosque, two persons who love each 
other only for the sake of Allah, they meet 
only for this and they part only far this, a 
person whom a beautiful and wealthy 
woman tries to seduce but he says: 1 fear 
Allah:, a person who gave alms but kept it 


so secret that the left hand did not know 
what the right hand had done and the person 


(on 


8 
> 
3 

١ 


. . . . ل 71 


who remembered God in private and his 
5 ; / 
eyes filled up with tears. 


لا يلج النار رجل بكى من خشیة ال ... و لا یجتمع غبار فى 


سبيل الله و دخان جهنم 

One who cereis for fear of Allah will not go 

to Hell and the dust (heaped on him) in the 

way of Allah and the smoke of Hell do not 
go together.” 


عليك بتقوى الله فانها جماع کل خیر و علیک بالجهاد 
فى سبيل الله فانها رهبانية المسلمین و عليك بذكر الله و 
تلاوة کتابه فانه نور لک فی الارض و ذکر لک فی 


السماء 
Make it obligatory on vou to fear Allāh. It is‏ 


the essence of each virtue. And make it 


obligatory on you to fight in the way of 


Allāh because this is the climactic 
achievement of all Muslims. And make it 
obligatory on you to remember Allah, to 
recite the Holy Quran and to act on it 
because this is your light on the earth and 


3 ۰ 
vour remembrance in the heavens.‏ 
E:‏ * ^ 4 1 ۰ 
ادبوا اولادكم على ثلاث خصال حب نبيكم و حب اهل 


Bukhari, as-Sahih, b. of Zakat (1: 19141357). 
Tirmidi, b. of Zuhd (2:55#2311). 
Nl-Targhib wal Tarhib (3:532). 
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Nurture your children on three things: love 
of the Prophet, love of the Prophet's family 
and recitation of the Qur 'ān.' 


Similarly, the Holy Prophet (4), through his own 
practice, persuaded the young people to take part in sports 
and other healthy activities, in addition to cultivating in 
them the spirit of Jihad and love of Allah and His 
Messenger. The games he has specifically stressed for the 
young are military and defence exercises, horse riding, 
archery, wrestling, swimming, races, jousting and 
weightlifting. His own life demonstrates that he patronized 
these games to generate love of positive pursuits in the 
young people. 


8. Spiritual Treatment of mental and 

psychological strain 

Islam has prescribed a specific line of thinking, a 
paradigm of life and a set of spiritual preoccupations and 
engagements for mental and psychological strain. The 
details of this course of spiritual rearmament and mental 
overhauling are derived from his own life and conduct and 
the most amazing part of it is that a similar treatment is 
being suggested by sensible psychologists of the present 
times for the mental ills of modern men and women who 
are victims of undefined worries and anxieties: The Islamic 
prescription includes developing an attitude of contentment 
and gratitude, avoiding greed and jealousy. eschewing 
anger and backbiting. depending on Allāh, s pleasure and 


l. Kanz-ul-Amāl, 16:456. 
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pending generously out of one's wealth and property after 
^ wv 
meeting one's personal needs. 
Allāh says: 
312? i y و‎ y E a Fie 
Oo Adi das di الا بذ كر‎ 
Listen! Remembering Allāh makes you 
content. (Remembrance of Allāh is a 


nourishment of the heart and it is the source 
: s : / 
of satisfaction) 


Seg à e yan KS tā) d Sa gor un‏ تلیث 
Ou gis a ele‏ وغل به كله 


Only those (people) are the believers whose 
hearts tremble when Allah's name is 
mentioned and their faith grows stronger 
when His verses are rehearsed to them and 
they depend on their Lord alone” 


e 53351 31591 bi$e 4^. *. »5t s>? AME eee 
جلوذهم و‎ B ee ora ui 3r تقشعر‎ 
قوب الی ذ کر الله‎ 


(These are the verses) that when (they 
rehearse) them, the hair on their bodies 
stand on end, they fear their Lord and them 
their skins and hearts soften and they are 
engaged in remembering Allah? 





i Qur'an (ar-Ra‘d, the Thunder) 13:28. 
S Qür'an (al-Anfàl, Spoils of war) 8:2. 


Qür'an (az-Zumar, the Troops) 39:23. 
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Gis, Se "HES po 43. M capa‏ > ور 
الذیّن ینفقون فی السرآء ژالضرآء والکاظمین Bil‏ 
Osia Sasing p oi cati‏ 


These are the people who spend in 
prosperity as well as in adversity, (in both 
conditions) and restrain anger and pardon 
people and Allāh loves those who are kind 
(to others). 


ی — رق — as‏ م يودي زا و z‏ بدا و 
ud! tglu‏ منوا استعینوا بالصبر ژالصلوة* ان الّه مع 


O believers! Seek help (from me) through 
patience and prayer. Indeed Allah (is) with 
those who are patient. ° 

The Holy Prophet declared: 


فان فی الصلوة شفاء 
Surelv, there is cure in praver. 8‏ 
ایا کم و الحسد فان الحسد ياكل الحسنات كما تأكل النار 
الحطب 


Refrain from jealousy because jealousy eats 
5 5 4 
up your virtues as fire (eats up) wood. 


9. Wine and narcotics are totally forbidden 
Islam has permanently settled the issue by forbidding 
drinking and narcotics. The massive campaign that is being 


جي سس یس و 


Qür'an (Al-i- Imrán, the Family of Imran) 3:134. 
Qür'an (al-Baqarah, the Cow) 2:153. 

Ibn Majah, b. of Tib, (255:3458). 

Sunan abi Daud, (2:324#4903). 
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it, the one who presses it and the one who 
makes others press it and the one who 
carries it and the one for whom it is being 


i 
carried. 


10.Command for plantation and cleanliness foy 
environmental health 
Islam has laid a solid foundation for plantation and 
environmental health by issuing specific commands. The 
life and conduct of the Prophet practically demonstrates it, 


Oy pasai cou 3 
And (surely Allah) loves those who opt for 
cleanliness.” 
الطهرر نصف الایمان‎ 
Cleanliness is half faith." 
الایمان بضع و سبعون شعبة فافضلها قرل لا اله ال الله ر‎ 
ادناها اماطة الاذی عن الطریق‎ 
Faith has more than seventy branches. The 
most elevated among them is to say: there is 
no god but God. and the lowliest among 


them is to remove something lethal from tts 


path.” 


Abi Daud Kitab al-Ashrabah, (2:16143674). 


Virimizn (2: 19083519), 
Muslim. as-Sahih, b. of Iman, (1:47435). 
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حق الطریق غض البصر و کف الاذی و رد السلام 


The right of way is to keep the eyes low ( to 
be. modest), refrain from coercing others 
and respond to a greeting. 

Similarly, the Prophet pronounced plantation as an act 
of charity. He declared that one should plant a sapling even 
though one has to snatch a moment on the Day of 
Judgement. He Says: 


Any Muslim who plants a sapling and then 
someone eats from its. the one who planted 
it will receive reward equal to that of an act 
of charity." 


ان قامت الساعة و بید احد کم فسیله فاستطا ع ان لا بقرم 


حتى يغرسها فليفعل 

If the moment of Judgement arrives, and onc 

of vou holds a sapling in your hand, and you 

are in a position to plant it, then you should 
not stand up without planting it. ^ 


i 


1. Bukhari, as-Sahih, b. of Mazalim, (1:333#2333). 
Muslim, as-Sahth, b. of Musaqah, (2:15#1552). 
Masnid Ahmad bin Hamble (3:191 ). 

Q1) AT-Adab al Mutrid H Bukhari t 126:479). 
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Chapter 8 


Ideological and 
revolutionary need of 
the study of Sira 


The study of sira is also motivated by an ideological 

da revolutionary need. The reason is the finality of 
Muhammad’s Prophethood as he is the last link in the chain 
of Prophets who were assigned various missions in the 
course of human history. He is. therefore, the seal of the 
Prophets who has foreclosed the possibility of any other 
Prophet till the Day of Judgment. As a result, the Qur'àn is 
te last revealed book in the history of Prophets and the 
Sunnah of the holy Prophet ( £z )is the last and the eternal 
code of conduct to be followed by mankind till the Day of 
judgement. Now all human needs that were fulfilled by the 
fomer Prophets will be fulfilled by the Holy Prophet (427 ) 
ill the extinction of our carthly existence as his 
manifestation is the culminating point of all forms of 
prophecy and all divine missions that were processed 
through the earlier Prophets. All prospective eras of human 
history will follow the pattern set by the Holy Prophet 
(Hz) and derive their nourishment from his guidance 
which is practically available in the concrete and palpable 
presence of his life and conduct. unstained by the 
fluctuations of time and the additives of human caprice. All 
the desired consequences of the moral and practical 
ruggie of man will be predicated upon the eternal model 
furnished by the Holy Prophet (43%). In this way. the 
Messengership of Muhammad is vested with two aspects: 
intellectual aspect and practical aspect. The intellectual 
aspect of his mission is embodied in the Qur'àn while its 
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practical aspect is embodied in his life and conduct, Now 
the Muslim Ummah will always seek guidance for the 
evolution and development of Islamic faith and for the 
reformation and reorientation of the affairs of their lives 
rom these two basic sources. The intellectual and practical 
guidance of the Qur'an and the Prophet's sira will not Only 
serve as a means of moral preaching but also act as a tower 
of strength in the inevitable confrontations between truth 
and falschood, assuring the triumph of the former over the 
latter. This is the reason that if the Ummah sincerely 
conforms to the model of conduct provided by the Prophet 
(24%), its each day shall be “the day” as declared by Allah 
۱ 


Sio Sa VAS all rasa gi‏ فلاتَخشوَهم واخشون* 


lo day, those people were disappointed who 
denied your Jaith (who committed disbelief). 
So now do not fear them and fear only Me. : 
Therefore, it is binding on us as Muslims to discover 
the Islamic revolution and its philosophy by a study of the 
Prophet's Sira. as well as its qualities and distinctive 
features. So the imperative need is to study and understand 
It as an ideological philosophy and a revolutionary science. 
On this basis, the ideological and revolutionary study of the 
Sira is divided into six aspects which is also the most 
urgent need of the present times: 
l. Only the Qur'àn and the Sira are the intellectual and 
practical foundation of universal revolution. 


1 Quran (ab Ma idah, The Vable spread) 5:3 
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Result-oriented aspect of Qur'ānic guidance and the 


۱۲ 


divine law. 

3. The Prophets Sira and the result-oriented nature of the 
struggle. 

4. Desired results of the Sira are the foundation of finality 
of Prophethood. 

5. Siva is the most effective and revolutionary propagation 
of the divine message. 

6. Sira and the Qur'ànic law of rise and fall. 


1. Only the Qur'àn and the Sira are the 
intellectual and practical foundation of 
universal revolution. 

All Islamic guidance derives its strength [rom two 
sources: the knowledge of Messengership and the practice 
of Messengership. The knowledge of Messengership is the 
Our'ān and the practice of Messengership is the Sira. All 
the revolutionary aspects of individual, collective and 
international human life, which were beyond the scope of 
human understanding, were clearly explained in the light of 
Qurünie knowledge; and these aspects were given a 
definitive shape through the practice and conduct of the 
Prophet (42), and it was his effective and flawlessly 
defined guidance which witnessed an all-embracing 
international revolution within the short span of twenty 
three years. The struggle for the Messengerial revolution 
under the guidance of the Qur'àn and the Sira reached its 
climax in the Last Sermon which spelled out all its contours 
from the day of his ordination as the Prophet to the juncture 
Of his final address to his followers. Thus mankind till the 


end of its worldly sojourn needs neither another prophet for 
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a positive revolution after the Holy Prophet (2 ) nor the 
guidance of any other revealed book after the revelatio of 
the Qur’an. Allah has settled the issue once and for al] and 
any one who bristles at this scenario needs to have his 
‘upper storey’ examined by a psychiatrist as this amounts 
to encroaching on a territory where both his limited 
knowledge and his equally limited mind miserably fail 
because it is the divine will that prevails in the short and the 
long run. Thus Muhammad's leadership and. Qur nic 
guidance even now provides a guarantee. of the positive 
revolutionary consequence as has been manifested in the 
former times. 

But it is extremely vital for an understanding of the 
theme under discussion to be aware of some basic 
concepts: 

l. What is meant by revolution ? 
2. What is the difference between historical and 

Messengerial revolution? 

3. What is the difference between limited and universal 
revolution? 

Why is a revolution needed? 

5. What are the phases of revolution and what is thc 
purpose of each revolutionary phase? 

The answer to all these questions is furnished by the 
Qur'an. 

1. The answer to the first question is a complete change at 
the social level and a complete transformation of life in 
conformity to the required norms and standards. 
Revolution is of two kinds: 


N 


i. Historical revolution. 


il. Messengerial revolution. 
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A historical revolution is the result of a clash of 
interests of human classes. This revolution is based on 
human initiative and therefore its results may conflict with 
human anticipation. Sometimes it results in construction 
and sometimes it involves massive destruction. This is the 
primary reason that human revolutions have failed to 
generate or sustain the required results. 

A Messengerial revolution is brought about for 
realizing the objective of the Prophet's mission in the light 
of the divine revelation and the guidance furnished by the 
Prophets own life and conduct. Therefore il carries 
conviction as well as a guarantee of positive results. As 
against the incertitude of consequence of a historical 
revolution, it is motivated by an in-built assurance of 
positive Consequence as is expressed in this Qur’anic verse: 


- 355 $6 Sai OS 
Allah has written it down that Me and My 
Messenger will prevail.' 

It means that the struggle of the Messengerial mission 
embodies in itself the guarantee of its progress and 
invariably bears fruit. 
3A revolution is partial or limited as well as universal. A 
Partial revolution is restricted only to an aspect of life but a 
universal | revolution spans individual, collective and 
international aspects. of human life. The Messengerial 
evolution is total and comprehensive as it is based on the 
leadership of the Messenger, and it covers all aspects of life 


Qur'an (al-Mujadalah, She that Disputes) 58:21 
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as it is simultaneously religious, spiritual, economic, Social 
and political. 

4. Before understanding the need for revolution, 1 
necessary to understand the reality of human Nature, 
Human nature has two aspects: 

1. Active nature. 

2. Potential nature 

Active nature includes human instincts, physical desires 
and other compulsions associated with man’s practical life. 
It has been clearly indicated in this Qur’anic verse: 

ين لاس gin Co‏ من poly iud cL‏ 
المُمَنْطَرَةِ مِنَ الذّهَب adis‏ وَالْحَيْلٍ الْمُسَوَّمَةِ والانغام 

AGH āsi £u Kea 
Love of enticing things has been made 
attractive Jor people, that is, woman and 
children and treasures of gold and silver 
and branded horses and. cattle and. crops: 
This is capital of worldly life. | 

On this basis, active nature is a bundle of contradictions 
and inconsistencies and it cannot be reformed until it is 
reactivated into a living force by nurturing the potential 
nature which can regulate and revitalize it. 

Potential nature includes the ability to discriminate 
between piety and impicty, confession of divine unity, deep 
insight into one’s own self and an awareness of a sense ol 
responsibility and obligation, but its position is that of à 
capacity which, if un-nurtured, remains unrealized and thc? 


I. Qur'àn (AL-i- Imrán, the Family of Imran) 3:14 
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there is hardly any difference between its existence and 
non-existence. The Prophets were sent into the world to 
nourish this aspect of human nature and the purpose of 
divine revelation was to provide a frame of action for its 
reactivation. The statement made by the Prophet (2:5) of 
revolution purports to this intention. 


بعلت لاتمم حسن الاخلاق 


/ am appointed as the Prophet to complete 
the code of decent moral conduct.” 

|t means that the Prophet (4%) through his revealed 
teachings has blessed us with a revolutionary course of 
action for our moral and spiritual evolution, and if we 
follow it truly and sincerely we can train ourselves to 
control the physical desires and the self-promoting 
inclinations of our active nature which derail man from the 
path of truth and put him on the track that leads to way- 
wardness and immorality. With the help of these teachings 
man can develop the pious tendencies lying dormant in his 
potential nature and learn to redirect his physical desires 
and harness them at the same time for the promotion of 
picty and virtuc. This brings about a revaluation in his 
personal and moral life and at the same time it serves to 
complement moral and spiritual values. 

When these different aspects of human nature are not 
properly nurtured, they generate peculiar contradictions and 
inconsistencies in human life and affect all fields of 
individual and collective existence. Which in turn create 
dissension, exploitation, oppression and a variety of 


1. AI-M'ota, Imam Málik, b. of Husn al-Khalq, pp.904. 
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immoral practices. Thus a revolution becomes inevitable to 
put human life back on rails, and this factor forms the basis 
of its indispensable need. 

5. Human life has three aspects: individual, collective and 
international. The three phases of the Messengerial 
revolution correspond to these three aspects of human life, 


1. Individual life and the object of revolution 

The individual aspect of human life is based on the 
contradiction between desire and duty. Therefore, it needs 
control and regulation. This regulation is possible only as a 
result of the struggle waged for the acquisition of a grand 
ideal, not without it. 

The ideal of individual life is to develop and cvolve 
oneself into a person with whom Allah is pleased and who 
is pleased with Allah. The Qur’an points to this ideal in the 
following words: 


و رضوان من ال کی 
And  Allah's pleasure is the greatest‏ 
blessing.'‏ 
At another place it declares:‏ 


šie) yet sv 
Allāh was pleased with them and they were 
pleased with Him.” 
This ideal can be attained only by the confession and 
confirmation of divine unity and the Messengership of 
Muhammad, an external and internal correction of one’s 


— 





1. Qur'àn (at-Tawbah, Repentance) 9:72 
2. Qur'àn (al-Mà 'idah, The Table spread) 5:119 
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acts of worship and obedience, and an internalization of all 
these acts of virtue and piety. This duality of human nature 
is a precondition for the need of revolution at the individual 
level because contradiction invariably provides the basis 
for such a radical reaction. The triangular confrontational 
system of the universe also conforms to the same pattern. 
The revolutionary aspect at the individual level is to 
triumph over this contradiction by launching a struggle for 
acquiring the pleasure of Allah so that human desires are 
reshuffled and rearranged by one’s sense of responsibility 
and obligation and, instead of operating as forces of 
disintegration, they serve to complement a life of discipline 
and integrity. This struggle in fact contributes to 
purification of the self which is expressed by the Qur'àn in 
these words: 


Od حَاب من‎ 50485 Salis 
Surely he realized his objective who purified 
his self: and he failed to realize the 
objective, who mingled his soul with the 
dust.' 

Purification of the self eliminates the negative 
tendencies and influences in the way of spiritual 
nourishment. Suppose a person plants a sapling in a part of 
his garden and then unwanted grass grows over it which 
tends to hinder its growth, the grass is uprooted so that the 
Creative energies of the soil are not expended on the wild 
Srass but are exclusively consumed on the growth of the 
Sapling. This act of elimination is called purification. 


—— 





Qur'àn (ash-Shams, The Sun) 91:9-10 
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Thus the human self, (according to the dictum that the 
self lures man into evils) encourages the growth of Certain 
instinctive and physical forces which affect the 
development of virtue. Therefore, scl f-purification 
eliminates this contradiction and accelerates the Promotion 
of piety and man attains peace and contentment by means 
of this revolution: 


Co: ae a ee » ML تين‎ S 
aol) S) المطميدة 6 ازجعی الى‎ nad) Gol U 


Ot >%‏ و واه X: ones‏ —— ع م 

Oiķo ja‏ فادخلی فی عبادی0 وادخلی جنتی0 

O contented self, return to your Lord in a 

state that you are pleased with Him and He 

is pleased with you, and then you join my 
5 j 
favoured servants and enter my paradise. 

The Qur'àn expresses the mode of seeking guidance 
(rom it to bring about a revolution at the level of individual 
life in these words: 

ان هذه تد كرّة فمَن شاء اتخذ الی ربّه Or‏ 

This Qur'an is but advice, so whosoever 
! 2 
desires must opt the way of his Lord. 

The Qur'án mentions in these words the revolution to 
which the Holy Prophet (25) had exposed some of the 
people in their individual lives, corresponding to the 
principle of "Yudakihim" on account of his personal 
blessing. 

me. 5 هرق‎ T, MAL doe 61057 SX “one Bb ed 
—S الکفار‎ JE sláa ۳ e E Je) محمد‎ 


ras vi a bor 
. 


Wa ub. warf Eros e 2‏ 
بينهم ترهم ركعا سجذًا يبتغؤنَ فضلا من ال و رضوّانا. 





|. Qur'àn (al-Fajr, The Dawn) 89:27-30 
Qur'àn (ad-Dalir, Vhe Emissaries) 76:29 
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Muhammad is the Messenger of Allah, and 
those people who are with him are harsh 
towards the non-believers but kind towards 
one another. O observer! You see that some 
limes they kneel and sometimes they 
prostrate and they seek from Allāh His 
kindness and His pleasure, ! 
The revolution at the individual level had conferred the 


following attributes on the Companions of the Prophet 


5 


in 


2. 


MT 
17 


(ayy ). 


Promotion of virtue to such a level that there was no 
possibility of à compromise with evil. 

Liberation from self-interest and other self-serving 
benefits that turned into models of sacrifice for others. 
Dominance of humility physical and temperamental 
make-up that each moment of their lives was spent in 
the worship of the Lord. 

The main object and preoccupation of their lives was 


Allah's pleasure. 


Collective life and the object of revolution 
The second aspect of human life is collective which 


gain corresponds to social, economic and political aspects: 


The Qur'an furnishes requisite guidance to bring about a 
evolution at this level. 


SI SS)‏ و رمک 


Vurān («/-Futh, Victory) 48:29 
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And. indeed. this. Qur'an. is. à. source. of 

instruction for vou and for your ummah.’ 
Collective life is based on the contradiction between 
obedience and disobedience. This tension also leads to the 
reformation of collective life and the basis for revolution at 
this level is also provided by this dissonance because the 
interests of human beings generally clash and this clash of 
interests induces a condition of collective contradiction jp 
them which assumes the complexion of class conflict at the 
social level. The Quran has referred to this collective 
contradiction in these words: 


oii Bils pk pk‏ مسف وما إلى 

Ose 

You will remain one another's enemies, and 

now the earth is your place of residence 

(and by staying there) you have to draw 

benefit for a fixed period of time. 5 

Clash of material interests leads to political and 
economic contradictions at the collective level and no 
secular or man-made system has ever issued a prescription 
to eliminate these conflicts of interest, with the exception of 
the revealed guidance that is conferred on human beings 
through the Messengerial revolution. The Qur’dn declares: 


„il LV‏ تینکم ad CI g‏ تبع هذّای فلا خوّف غلیهم و لا 
Osh ree‏ 


l. Quran (qauz-Zukhirif, Ornaments ol Gold) 43:44 
2. Qur'an (a Bagarah, Vhe Cow) 2:36 
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Then if vou receive guidance from Me, 
follow it. Whosoever follows My guidance 
he shall have neither fear nor grief.’ 
lt means that this contradiction can. be. erased. only 
through Qur’anie guidance and the effort and struggle to 
eradicate this collective contradiction is called collective 
revolution. 
he inclination towards economic injustice triggered by 
human greed and avarice paves the way for social reform. 
and this reform comes into being as a result of obedience to 
Allàh's command that true virtue and piety lies in spending 
out of what we hold dear for the pure pleasure of the Lord, 
The Quran says: 


— a us e d ds لن‎ 
You shall never be able to attain virtue and 
piety unless vou spend out of the things vou 
hold dear in the way of Allah. r 
Political life is marked by a hideous lust for power 
which makes it easily vulnerable to reform. A visible index 
of the reform of political life is an indiseriminate obedience 
to the commands of Allah both by the ruler and the ruled. 
Ihe duties of a state include both its responsibility to 
maintain a just balance between moral attributes and 
economie advantages. and to protect the life, property and 
honour of its citizens such as: 


انَّ e$ pin‏ أن تؤدُوا الآمانات الى اهلها واذا حكمنم بين 


LO Qur'an (al Baqurah, Vhe Cow) 2:38 
Ouran (fhe ran the Family ol Iran) X9? 
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Ja AS Si aj‏ إن اله نعم َعطكمْ به“ ان اله 

ON pa Rea کان‎ 
Indeed, Allàh commands you to return the 
trusts to their owners and when you 
arbitrate between people, judge fairly Allak 
gives you a piece of fair advice. Indeed, 
Allah is all-hearing and all-seeing.' 

The object is to purify the collective life from fear and 
grief and this is only possible when we follow the 
commands of the Qur'àn and the Sunnah with unquakable 
faith. 

If the requisite balance and justice is missing in our 
economic and political life, it will lead to endless 
exploitation of man by man and create a conducive climate 
for the sovereignty of the devil rather then that of God and 
consequently even faith in Allah will be vitiated which no 
amount of preaching can repair, 


3. International life and the object of revolution 
The Qur'an also supplies guidance for revolution at the 
international level. 


Orda ان هو إلا ذكرى‎ 
That (Our ān) is nothing but advice for all 
the worlds.” 
International life needs reform because the nations of 
the world are locked in enmity and rivalry which manifests 
itself in retaliation and endless war. This results M 


!. Ourān (an-Nisā , Women) 4:58 
2. Ourān (al-An'ām, Cattlc)6:90 
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continuous tension and conflict at the international level 
and provides a basis for revolution at the world level. 

The Qur'ün has expressed this tension in the 
perspective of Messengerial revolution. 


و AE G JS ir SAS‏ من المجرمین- 
And we made enemies out of the sinners for‏ 
each Prophet. t‏ 
The ideal that can rescue the world from the jaws of‏ 
perennial conflict and tension and vanquish the forces of‏ 
falsehood and exploitation is the universal ideal of victory.‏ 
The Qur'àn declares in the context of the purpose of‏ 
Prophethood.‏ 


هر ال آزسل lO i go $ du d‏ على 

Oss has Sys gis 

He is the one who has sent His Messenger 

with guidance and the religion of truth, so 

that it dominates all other religions no 

matter how deeply it may offend the non- 
believers.” 

The Qur'ànic prescription for attaining this ideal was 
not a compromise with the forces of evil. It was rather a 
Well-orchestrated uncompromising revolutionary war 
against tyranny and exploitation, which ultimately proved 
decisive, 

The Qur’an has pointed it out in this way: 


|. Qur'àn (al-Furgān. The Criterion) 25:31 
Qur'àn (as-Saff, The Ranks) 61-9 
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ر يُريْدُ الله أَنْ iod‏ الق بکلمته و تقطع ذابر الکفرین0 


Mey 5 odi o‏ الْبَاطل وَلَرْ كرة الْمُجْرِمُوْنْ0 

And Allāh desired to demonstrate truth as 

truth by His command and cut off the root of 

the non-believers so that truth as truth and 

falsehood as falsehood are established no 
matter how much the sinners are shocked.” 


~ 
st 


The Prophet (2:5 ) of revolution waged a concerted and 
continuous revolutionary war against the forces of evil 
during his life at Madina until the conquest of Makka was 


anticipated. 
O too انا فتحنا لک فتخا‎ 
O Messenger, indeed we gave you a clear 
Victory. 
After the conquest ol evil forces in Makka, the Qur’an 
declared: 


h a‏ كفرؤا من دیْنکم pS SE‏ واخشؤن_ 
The non-believers are disillusioned with‏ 
vour faith so don't fear them, fear Me. .‏ 

If the Quranic claim of assurance of victory was an 
eternal reality, and not à mere poctic overstatement, then 
cach day today should be "the day" for the Muslim 
community. But in spite of the persistent desire and effort 
(or the triumph of truth, the disgrace and humiliation of the 
Muslims has unveiled the fact that we have neither believed 





|. Qur'an (al-Anfal. Spoils of war) 8:7-8 
3 Qur'an (al-Fath, Victory) 48:1 
3. Qur'an (al-Ma‘idah, The Table spread) 5:3 
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Prophet (43? ) as the Prophet of revolution nor in the 


in our 1 i 
as the scripture of revolution. 


Qur'àn 
if we had received guidance from the Qur’an and the 


= 


=) in a revolutionary frame of mind 


sira of the Prophet (22 
and in a spirit of sincerity and dedication, we would not 
nave faced today the disappointment, uncertainty, disgrace 
and humiliation at the international level. 


2, Result-oriented Aspect of Qur’anic 
guidance and the divine law 
It is clear that Quranic guidance was the ideological 
foundation of the great Islamic revolution at the 
international level which broke out as a result of the 


MEL 


character and conduct of the Prophet (42557 ). Its success was 
prefigured by the result-oriented principle of his struggle. 
Following the guidance based on Qur'ünic principles 
generates expected success, and this in itself is a Qur’anic 
principle. It is the most distinctive feature of the religion of 
Islam and it is this result-oriented aspect that argues in 
favour of the Quranic truth. The Qur'an has not only 
pronounced each form of its invitation as result-oriented in 
the absolute and categorical sense but also declared the 
Positive consequences of its invitation as the criterion of its 
OWn veracity and truthfulness. Any strategy mapped out by 
the Quranic assuring positive outcome is based on the 
conception of confirmation and fulfillment of expectation. 
Before explaining. the. topic. of our discussion, it is 
Necessary to understand the meanings of "result-oriented' 
ind ‘certitude’. A study of the Qur'àn reveals that Hadrat 
Ibrahim was commanded to observe the universe so that he 
Should be elevated to the highest point of certitude. 
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Py Spe SL gay ap ر کذلک‎ 

Or 3583 
And in this way We let Ibrahim observe the 
empires of the heavens and the earth so that 
he becomes a man of belief. , 

Hadrat Ibrahim's faith predated the creation of the earth 
and the heavens and his faith also included the belief that 
Allah alone was the Lord of all the empires in the universe, 
But, though faith is primary, the confirmation of faith into 
positive certitude is contingent upon observation. 

2. Similarly, Hadrat Ibrahim had complete faith as a 
Prophet in Allah’s power of life and death, but, in spite of 
this, he said: 


رب ارنی کیف تحي الموتی- 
O My Lord! Let me observe how you‏ 


resurrect the dead.” 
On this demand, Allāh replied: 


ازلم تزمن- 
Don 't you believe in it?‏ 

The fact is that Allāh Himself was not unaware that 
Hadrat Ibrahim believes in His power and yet he is asking 
this question. Without his complete faith in the power of 
God, his appointment as a Messenger of Allah was simply 
out of the question and Ibrahim was the foremost Prophet. 
This form of expostulation was in fact intended to draw the 


Qur'àn (al-An m, Cattle) 6:76 
Qur'àn (al-Bagarah, The Cow) 2:259 
Qur'àn (a/-Bagarah, The Cow) 2:260 
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attention of the people to this reality so that by observing 
the positive expected results like the Prophet Ibrahim they 
من‎ should fortify their belief and transform it into 
certitude. 
Allah says: 
a bS ES قال لی‎ 
He replied: O Allah, faith I have but | want 
peace of heart (through observation). 
So, by the divine command, he slaughtered the birds 
and placed their parts severally on different hill tops and 
then called them and they turned alive and came flying 


towards him. When he himself witnessed thc result of the 
divine command, he said: 


Og ean le 

So I know that Allah is exalted in power. 

Wise." 
3. Similarly, Hadhrat Aziz desired to witness how the 
dead were quickened into life again. He was raised after 
hundred years. His horse was brought to life from carth 
before his own eyes, on the other hand, he was shown that 
even after a passage of hundred years, his food had not 
grown stale. On directly experiencing these phenomena of 
the power of Allah, he said: 


24S Uses gh yee‏ 2 وق 
الم انْ ail‏ علی کل شی: قدیر 
I have come lo know that Allāh has power‏ 


WE 
over every thing. 


1 Qur'àn (al-Baqarah, Vhe Cow) 2:260 
*. Qur'àn (al-Baqarah, the Cow) 2:260 
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This knowledge drawn from physical occurrence Was 
not meant to inculcate faith because these people already 
believed in the unknown; its main purpose was lo confirm 
their faith. The three events are designed to explain through 
observation and direct experience that belief is a guarantee 
furnished by the Quran which expresses itself in the form 
of expected and anticipated results. This guarantee of 
fulfillment is provided only by the Qur'àn and it is always 
consistent, never erratic because it is a divine guarantee, 
But all human promises and guarantees which derive their 
sustenance Irom man-made systems are inconsistent and 
not infrequently produce results which are totally 
unexpected. 

4. Therefore, the Qur'àn says: 


Of ad) Sob راعبذ نک ختی‎ 
Worship your Lord umil you attain 
certitude. 

The destination of observation is called certitude or 
irreversible confirmation of faith and worship is the means 
to arrive at this destination. The essence of the discussion is 
that a spoken word carries a guarantee of its results, 
positive or negative, this form of knowledge will be called 
true knowledge: its truth is indisputable because it has been 
established through direct: observation and not by any 
vague speculation. And this attribute is the distinctive 
feature of Quranic knowledge and guidance and, therefore, 
on the basis of this evidence, it is casy to believe that the 
Qur'àn itself is nothing but Truth. Here, two elements intcr 


i. (urān (a/-šagaral, Ve Cow) 2:259 
2. Qur'àn (af-Hijr) 15:99 
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act and reinforce each other: Belief in. the. fulfillment. of 
expectation gains further intensity when the expectation is 
fulfilled and the guarantee of fulfillment makes the belief 
viable and worth holding. 

The distinction of this form of knowledge and guidance 
is that each of its claims carries the guarantee of producing 
expected results and this guarantee is not just a shot in the 
air but endorsed by the proof of experience. A few 
Qur'ánie verses may be adduced to support this conclusion. 
5. The purpose of the Qur’anic revelation was to liberate 
mankind from the clutches of fear and grief both in this 
world and in the Hereafter. So the Quran has expressed the 


effectiveness of its claim in these words: 
تع هدای فلا خف عَِهمْ‎ Gad oia Ga gii اما‎ 


? sia ا‎ F 
ولاهم بحز نون‎ 
So when; you receive guidance from Me, 
then whosoever among vou follows My 
guidance, he shall have neither any fear nor 
5 
any grief, 
6. Similarly the Qur'àn has declared: 


Og pial pA ah D> SB 
Surely, God's party is about to prevail. f 
the Quran is claiming victory for the forces of truth 
Over the forces of falsehood. The claim is not made to 
lantalize the Muslims, that they may desire it and yet be 
deprived of the pleasure of witnessing it as a direct 
experience and reaping its fruits as a tangible occurrence. 


l; Quran (al-Baqarah, ihe Cow) 2:38 
© Ouran (al-Ma‘idah, Vhe Table spread) 5:56 
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Therefore, the guarantee of fulfillment is being 
simultaneously provided as mere expectation, without 
fulfillment, pales into a kind of paralyzing wistfulness, 
which is more enervating than exhilarating. 


On P ex ولا تهنژ ولا تخزنوا و انتمالاغلزن ان‎ 
Do not lose heart and do not grieve. Surely, 
victory shall be yours if you remained true 
believers.' 
7. Atanother place, the Qur'àn has declared: 


قلا تهنوا plod PU‏ انتم okey‏ واه معکم ون 
بتکم اغمالکمن 


Do not grow slack and do not compromise 
with falsehood, then you are sure to prevail. 
Allah is with you and He shall never let your 
efforts become fruitless (or end in loss). 

8. The Qur'àn further says: 


sor S6 19a ois dio yn Ji 3o‏ اللو هم 


O35 jw 

And whosoever makes Allāh and His 

Messenger and the Muslims his friend ( in 

the true sense) surely, that is Allah's group 
(which) shall prevail and be victorious.” 

9. This fact is strengthened by the following verse: 


Quran (ALi Imrán, the Family of Imran) 3:139 
Qur'an (Muhammad) 47:35 ۱ 
Qur'an (af- Ma idah, he Table Spread) 5:56 


حب — 
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۵ دراوم 7 S,‏ 7 37614 £236 
| )3055 51 جُندنا لهم الغالبوْنّ0 


And indeed this promise of Ours has already 


been fulfilled in the case of those servants of 


Ours who were our prophets and 
messengers. Surely, they enjoyed our help 
and surely it is our force (that is, group) 
which is always bound to prevail against 
falsehood. ' 
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The Quranic verse makes it absolutely clear that 


Allah’s promise is not merely a claim without practical 


dimensions. It is a promise that can be fulfilled by the 


victory of truth over the forces of evil, and the fulfillment 


of this promise is a clear proof of the effective and result- 
oriented nature of Qur'ànic guidance. 


I0. The Qurān relers back to the former Prophets and 


draws our attention to the confrontation between truth and 


falschood in the perspective of different nations. 


و Sie‏ کل امه" برْولهم لاخدزه وجاذلز؛ بالباطل 


لیذ حضوا به AS pis fji‏ کان عقاب 0 و 


e$ 19S udi de Ce Las sie spé 


O jui ot i 
And each dishelieving nation decided to 
catch hold of its Messenger (to defeat him), 
and they, by means of their evil force, kept 
up a steady quarrel with him so that, by 
their effort, they may defuse the effective and 


Qur'an (as-Saffit, Those who set the Ranks) 37: 171-173 
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result-oriented nature of truth but. what 
happened was that I held them in My grip 
and defeated them, so how was My 
punishment, and (just as My promise in this 
world that truth shall be triumphant: and 
falsehood: shall suffer humiliating defeat, 
proved true from the viewpoint of results), 
similarly, it was also proved true to the 
nonbelievers from your Lord that they alone 
shall burn in the fire. 

If we reflect on the substance of this verse, we will 
come to know that the Qur'an is in fact declaring that the 
effective success of the believers is actually à guarantee of 
their success in the eternal world. If effective success in 
this world is a guarantee of success in the next world, then 
the Qur'an surely must have taken every possible step to 
ensure their success in this world which can be palpably 
measured by the positive and practical consequences of 
their efforts, and more particularly, by the victory of the 
believers over the non-believers. The concept of struggle 
without concrete and expected rewards is alien to the spirit 
of the Qur'an. The rationalists fail to grasp its reality. 
People who believe in struggle, whether it produces the 
desired results in this world or not. are hopelessly Jacking 
in the tue knowledge of the religion of truth and are 
unconsciously denying the effective and result-producing 
nature of the Qur’anic truth and guidance. But it is this 
aspect of the Qur’anic truth that is its main distinction, tha! 
ach promise made by it brings about the desired result and 


l. Qur'àn(al-Mu min, The Believer) 4055-6 
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furnishes a living proof of its truthfulness and, through the 
strategy of direct experience, it warns the non-believers that 
in the same way the believers shall be graced with victory 
in the next world as well and the non-believers shall face a 
crushing defeat, Thus cach claim made by the Qur'an is 
decisive and reinforced by the desired results: it is not aw 
mere poetic metaphor divorced from reality. 
| I. Therefore the Qur'an declared: 

513 $555 ان هر الا‎ usu, pol ale us 

Os 

And we have not taught poetic verses to the 

Messenger nor did they suit his stature; on 

the contrary this is open advice and radiant 

(clear) Qur 'àn.' 

The Quranic verse clearly conveys the fact that the 
claims and statements of the Quran are not poetic 
metaphors and embellishments which lack their objective 
correlative and have no nexus with practical life and 
expected results. But these arc unambiguous and un- 
varnished realities which furnish a convincing proof of 
their own veracity and truthfulness. 

Ihe Qur'an has expressed its qualities and effects by 
Means of different themes, and if we reflect on their 
Meaning, we come to realize that cach Quranic theme 
"ers to. some. decisive aspect or some result-oriented 
effect. 


l. Ouran (Yasin) 30:69 
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I. Qur’an is guidance 


eii a GU Sad Dāls ان‎ 
Indeed, this Qur'an shows the path that is 
the most straight. 

The Qur’an provides an absolute guarantee of pulling 
us out of the state of darkness, ignorance and uncertainty 
and taking us to our destination, and this is what constitutes 
Qur’anic guidance. 


2. Qur’ an is confirmation 
الّذِىُ بَيْنَ يَدَيْهِ‎ ea $25 
But confirms all former truths.” 
The Qur'àn furnishes a decisive guarantee of the 
revealed nature of former books and truth of their teachings 
and commands. 


3. Qur'àn is explanation and clarification 


PENNE 
And explains every (necessary) thing in 
detail. 

The Qur'àn provides a guarantee for a detailed 
explanation of the facts of the universe from all angles and 
an elimination of all intellectual and ideological doubts: 
This is what is meant by Qur'ànic explanation and 
clarification. 


l1. Qur'án (Bani Isrā il, the Children of Israil) 17:9 
2, Qur'àn(Ygsuf) 12:111 1 
٩, Qur'àn (Yrsuf) 12:111 
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4, Qur’an is mercy 


22) ?À ssf 
و رَخمة لقوم یزمنون‎ 
And for the believers (it) is guidance and 
mercy. 

The Qur'n provides its believers a convincing 
guarantee of liberation from all types of political, economic 
and social persecution at the individual, collective, national 
and international level. This is what forms thc essence of 
Our'ānic mercy. 


5. Qur'àn is cure 


2 


It is cure for the diseases of the heart. 

The Qur'àn furnishes a guarantee of total relief for all 

troubles and diseases and for the outer and inner, external 

and internal problems of cach individual and society and 
this is what the Qur'ànic cure is. 


6. Our”ān is advice 
Indeed, from your Lord came advice to you. 

The Qur’an generates the desire for the highest form of 
accomplishment in human consciousness by means of 
Psychological persuasion, advice and exhortation and also 
&uarantees its acquisition. This is what Qur'ànic advice is. 


l. Qur'àn ( Yusuf) 12:11. 
Qur'an ( Yinus) 10:57. 
Qur'an (Yiinus) 10:57. 
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7. Qur'àn is good news 
Otis بُشْرى‎ Ry und و‎ 
And for the Muslims it is guidance (it leads 
them to the straight path) and is mercy (it 
associates them with mercy) and is good 
news.’ 
The Qur'àn furnishes the guarantee of good news to the 
believers both in this world and the next by ensuring the 


victory of truth over falsehood. And this is the good news 
conveyed to the Muslims by the Qur'àn. 


8. Qur'àn is differentiation of truth from 
falsehood 


و بيات من الهُدی والفرقان 
And (in which) there are bright signs for‏ 
finding out the path of truth and for‏ 


distinguishing (between truth and 
falsehood). 


9. Qur^àn is elimination of fear and grief 


ad‏ تبع هُدَاىٌَ فلا خوفٌ is‏ غلیهم و لاهم یخزنزنن 
Those who follow my guidance they shall‏ 
have neither any fear nor shall they be sad.‏ 


|. Qur’ãn (an-Nahl) 16:89. 
2. Qur'an (al-Baqarah. the Cow) 2:38. 
3. Quran (a/-Bagarah, the Cow) 2:185. 
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The Qur’an provides the guarantee of immunity to all 
forms of external and internal fear and gricf to an 
individual who obeys Him and to a society that follows His 
commands. 


10. Qur’an is a radiant (clear) Book 
O تلک ایث الْقرآن ر کتاب‎ 


These verses are of the Qur'àn and of the 
radiant (clear) Book.’ 

The Qur'àn provides an absolute and result-oriented 
guaranice as well as guidance to the believers in their 
struggle against the forces of evil in the form of a clear and 
decisive book. 

These Qur’anic aspects are universally applicable and 
do not discriminate between believers and non-believers in 
terms of their application. Any one who draws on them 
whether he is a Muslim or a non-Muslim, will benefit from 
them. Since Qur'ànic magnanimity is universal, and its 
scope of address is also universal, therefore, anyone who 
practically follows the Qur'ànie guidance and its principles, 
irrespective of colour and race, region and religion, nation 
and community, will reap practical benefits because this is 
1 guarantee provided by the Qur’an itself. Quranic 
achings are not partisan towards anyone as far as their 
benevolence and beneficence is concerned. An 
understanding of this basic Qur’ānic principle will serve to 
dispel the misconception that the non-believers are 
"allowing in wealth and power while the Muslims are 


Qur^àn (an-Naml) 27:1. 


— 
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weak and miserable and have developed a defeatist 
mentality even though they believe in the Qur' án. 

The Quranic decisive and result-inducing benefits do 
not accrue to an individual simply because he believes in 
the Quranic teachings; it is rather the application of these 
principles to his practical life and their vibrant presence in 
the social life that really matters. Those who claim to be the 
believers but have practically discarded these principles, 
while the supporters and custodians of falschood and 
atheism have applied them to certain aspects of their lives, 
there is no reason why they should be deprived of the 
benefits of this result-oriented guidance furnished by this 
universal book. 

The result-inducing promise of Quranic guidance 
generally refers to its teachings and not to individuals and 
societies. Therefore, anyone who fulfills any particular 
Quranic principle, will be appropriately rewarded with 
success and victory. But, in matters where belicf in Allah 
and belief in the Hereafter is a precondition for worldly 
success as well, the results of this benefit will remain 
suspended till the fulfillment of the condition. But as far as 
eternal. well-being is concerned, it is exclusively reserved 
for the believers and the pious and therefore, everyone 
cannot equally share it. 

If we care to understand the distinction between 
Qur'ánic guidance and the rules and regulations framed M 
the light of its teachings, we can find a satisfactory answe 
to all our questions. If the Qur'ünic rules and their efficacy 
effect and positive impact is confined only to a se! ol 


۰ ۰ ۰ ۰ رم ۰ و‎ nunc 11 
people who simply believe in divine unity, then its cos" 


» ۰ ٠ ‘ act 
and universal status is impaired. Nobody can deny the li 
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that the Qur'àn was revealed for the guidance and welfare 
of the entire mankind and, in the same way, Muhammad's 


invitation is also universal. The Prophet (25 ) himself has 
declared: 
bas ناس انی رَسُول ا ایک‎ o 
O progeny of Adam! I have come to you all 
as the Messenger of Allāh.’ 


Difference between Divine Will and Divine 
Pleasure 

The effect of Quranic guidance, therefore, is directly 
proportional to its practical acceptance and implementation 
and the Qur'anic guarantee of this expected result is called 
the divine will. The Lord has blessed mankind with a set of 
universal rules and regulations and has made them 
independent to accept or reyeet them. Anyone who follows 
them or violates them will have to face the positive or 
negative repercussions of his acts. Nobody, whether he is a 
Muslim or a non-Muslim is immune to this decisive 
formula devised by the divine will. And this is an eternal 
proof of the truth of Quranic guidance which the declining 
Muslim nation is witnessing today. On the contrary, divine 
Pleasure is exclusively linked with belief and pious acts, 
that is, it is reserved for the pious and the true believers, 
and the non-believers and infidels are excluded from this 
divine favour. The scope of divine will includes both the 
believers and the non-believers as Allah does nol 
discriminate between them at this level. It is related to the 


l. Ouran (ald raf. the Heights) 7:158. 
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divine law or the natural law and any nation, whether 
Muslim or non-Muslim, will draw bencfit from it if it 
implements it in both letter and spirit. 


3. Result-oriented Aspect of struggle and 

Messengerial Sira 

lor the last two centuries, when the political, economie 
and social decline of the Muslims also paralyzed them 
intellectually and ideologically against the non-Islamic 
forces, their thinking fell victim to a sense of pervasive 
disillusion and frustration. This hopelessness consciously 
or unconsciously gave birth to three conceptions: 

Kirst, the Muslims lost faith in the practicality of their 
own religion. This led to the thinking that Islam is a 
fourteen centuries old civilization, therefore, its social and 
cultural qualities and political and economic regulations are 
inapplicable in the changed scenario of the present day 
world, 

Secondly, any hope of Muslim renaissance or 
possibility of recapturing the old glory of Islam also 
vanished into thin air, The scholars and the intellectuals 
became victims of self-complacency. They were convinced 
that after ruling the. world for more than twelve hundred 
years, the. decline. of the Muslims was a natural 
phenomenon. This was the natural duration of the rise and 
progress of Islam, and after completing it, its decline was 
logical. Therefore. it is now drained of the energy, vitality 
and clan that can guarantee the resurgence of the Muslims 
in future. 

Thirdly, it is presumed about the guidance furnished by 


the Qur'an and the Sunnah that its efficacy is only reserved 
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for the next world, which will appear in the form of reward 
and punishment and this is what constitutes its true success. 
The acquisition of its desired results in this world is not 
necessary. According to this conceptual orientation, our 
responsibility in this world is to act and struggle in 
conformity to this guidance and not to bother about the 
consequences of our struggle. We are not concerned with 
success. The apparent victory of the forces of truth or 
falsehood is immaterial to us because no guarantee of the 
expected results has been provided to us. We are therefore, 
content with success in the next world and this is the reason 
of our struggle. 

The religious thinking elbowed out the guarantee of 
desired results furnished by the Qur’an and the Sunnah 
because its own struggle failed to produce the required 
results. Its efforts could not scale down the influence and 
impact of non-Islamic forces at the political, social and 
economic level, which led to two possible reactions. 

First, to review our programme, strategy and planning 
in the perspective of national and international 
developments. 

Second, the conception of success and effectiveness 
should be deleted from the guidance furnished by the 
Quran and the Sunnah and it should be proclaimed to the 
World that from the viewpoint of manifest consequences, 
Success or victory is nota decisive act. It cannot determine 
the soundness and fallacy of a programme. Islam has only 
commanded us to struggle, the consequences are beyond 
our control. 

This kind of thinking put on another vencer to 


tamouflage the frustration of its defeat against the Forces of 
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falschood and labeled this pretense as Islamic. And to make 
things worse, without changing its mode of struggle and 
merely to retain its leadership, it committed another excess 
against Islam; it accused the prophets of failure as well. [t 
unashamedly preached that thousands af prophets came to 
the world, waged constant struggle but failed to achieve the 
desired results and (may God forbid) returned to their Lord 
in a state of failure. 

This point of view is devised only as a form of self- 
defence. In this way they intend to cover up their 
incompetence. Their line of reasoning is that their own 
failure hardly matters because even the prophets could not 
accomplish their missions. But the most painfully 
regrettable aspect of this kind of thinking is that this 
conception was attributed to Islam. Their infected minds, 
who accused the Messengcrial struggle of failure to achieve 
the desired results, also discovered the causes of their 
Failure to suit their own sense of disorientation, Sometimes 
they discovered the source of failure in their individual 
efforts (may God forbid). Since their efforts were Nawed, 
they could not implement the Islamic system during their 
respective periods. They had failed to launch a concerted 
collective struggle. Sometimes it lacked organization and 
sometimes it was shorn of properly trained men to make 
their struggle effective and resull-oriented, 

To cut it short. the derailed human mind fabricated a 
variety of pretexts and excuses to preserve its leadership 
and to save its skin. Thousands of prophets suffered defeat 
after defeat and none of them could grasp the causes of 
failure and reframe their strategies to convert failure into 


success nor could the Creator of the universe, who had sent 
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them as His prophets, determine that my messengers and 
prophets arc suffering repeated defeats against the non- 
believers in the world from the point of view of 
consequences and therefore. in this way My own guidance 
is being ridiculed. What is afer all the cause of all this 
humiliation and how can it possibly be averted? So that my 
prophets should successfully accomplish their missions. 

If hundreds of prophets were to be dispatched to this 
world for such an inconsequential struggle that the forces 
of falsehood should remain triumphant, then what was thc 
whole fuss aboul, was it all intended (may God forbid) to 
ridicule the prophets and the messengers and the divine 
guidance? No, even to think on these lines is sheer 
disbelief. 1f this is not so. and this is certainly not so, then 
we shall have to declare it a baseless allegation that the 
prophets had failed to achieve the desired results of their 
missions and we shall have to admit that none of the 
prophets failed in lis struggle in terms of the required 
results. Rather, the very conception of failure associated 
with messenyerial struggle is anti-Islamic and even an 
oridinary student of the Qur'àn can conceive this idea 
because the prophets are divinely programmed to succeed. 

This misconception cropped up in their minds because 
they have failed to grasp the true nature ol the Our'ānic 
account related to the lives of the former prophets including 
Nah, Shoaib, Lut and some others. We indiscriminately 
presume that the mission of cach and every prophet is 
"Implementation of the Islamic system", that cach prophet 
was appointed to implement the Islamic system. But this is 
our sell-concoeted presumption, and we like to view a 
black and white picture of the required result of their 
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struggle on the basis of this presumption. And when the 
result is not tailored to our expectations, we accuse it of 
manifest failure. This mode of thinking is erroncous. 
Instead of determining the direction and purpose of a 
prophets struggle in terms of their own preconceptions, 
they should rather discover tt from the prophets themselves 
through the Qur'an. They should find out what they 
themselves claim to be the purpose of their prophethood 
and then they should question the Quran about the 
accomplishment or lack of accomplishment of the desired 
results in the light of their own point of view and the object 
of their struggle. This is the only yardstick to measure the 
success or failure of a Prophets mission, Whenever a 
prophet is sent to a nation or a community, first of all he 
himself introduces the purpose of his appointment as a 
prophet: that | have come to you for this purpose and I have 
to accomplish this mission. Whosoever follows me shall 
draw. benefit out. of it and. whosoever disobeyes me shall 
suffer loss, and after this prelude, he formally launches his 
struggle. Finally, his success or failure is measured in the 
light of his announcement and challenge at the beginning of 
his struggle, whether his initial claim has been reinforced or 
negated by subsequent developments? Has his challenge 
been fulfilled or not? Has his promise been vindicated by 
its results? 

If the challenge floated on the first day is fulfilled, then 
the life of the Prophet (43) and the expected results of his 
struggle will be decisive and successful. But if the 
challenge remains unfulfilled, his struggle will be 
indecisive and unsuccessful. Now, keeping this as a 


yardstick of evaluation, let us look at the messengerial ۵ 


ideological and revolutionary need... 341 


and conduct, his struggle and its consequences in the light 
4 

of Our'ānie pronouncements. Here we should always keep 
in view the following claims of holy Qur'an: 


= ghee) UI SEY “ann S 
Allah has decided that. in-variably Me and 
my messengers will be successful and 
vietorious in their struggle.' 

After this categorical divine decision, there is no scope 
in presuming that the struggle of a messenger remained 
unsuccessful during any period and was not graced with 
success in this world. This has been differently phrased at 
another occasion: 


WD op! OS Gow ua سَبَقَتْ‎ ii و‎ 


Oo el og GAS 5! 50555 az 
And, indeed, this promise of Ours, about 
those servants of Ours who were prophets 
and messengers, has already been fulfilled. 
Certainly, they had our help and support 
and certainly Our army alone (that is, the 
group of messengers and prophets) shall 
always be victorious.” 

This Quranic verse makes it clear that the divine 
Promise is fulfilled only by the victory of the group of 
Prophets over the oppressive forces of evil and this victory, 
it is quite transparent, is a consequence of the requisite 
Strugele, not without it. The Qur'àn refers to the nations of 


— 


Quran (al-Miyddilah, She that Disputes) 58:21. 
Ouran (ay-Saffat. those who set the Ranks) 37:171-173. 
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the former prophets and the well-organized struggle 
between the forces of truth and falschood in their periods: 


se, EG QI) al Ie eis,‏ بالْبَاطِلٍ 
لیذ حضوا باه AS Di pi‏ کان عقاب 6 
Las Nis;‏ کلمت de eS‏ الذین كفروآ انهم 


bul‏ التار6 
And each disbelieving nation decided about‏ 
is messenger tiat they seize him. (that is,‏ 
defeat him) and disputed with him by means‏ 
of false force so that by this effort dissipate‏ 
the impact and effectiveness of truth (that is)‏ 
make the messengerial struggle unsuccessful‏ 
and unfruitful. (But it so happened that) |‏ 
seized them (that is, defeated them), so how‏ 
was (My) grip and punishment, and in this‏ 
wav this word of Mine was proved true‏ 
against the unbelievers that they are the‏ 
ones who shall burn in the fire.’‏ 

These Ourānie words are transparently and 
unambiguously declaring that the fulfillment of the divine 
promise in favour of the Prophets is the reality of their 
struggle which they wage against the forces of evil. It is 
part of the divine design that these. forces should. try le 
place bottlenecks in the path of the Prophets struggle and in 
this way obstruct its progress but their efforts prove futile 
and the Prophets are able to achieve the required results. 1 
means that in this clash between the forces of truth and 


I. Quran (Cul -Mu min. the Believer) 40:5-6. 
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falschood, the success of the messengerial struggle in terms 
of the achievement of predetermined results is the only 
viable proof of the existence of truth and the refutation of 
the spurious nature of falsehood. It confirms without a trace 
of doubt that the positive and expected results of the 
messengerial struggle are the criterion of truth. IF we reflect 
on the Quranic philosophy of messengerial struggle we 
will come to realize without any lurking doubt that the 
success Of truth is born out of this clash between the forces 
of truth and the forces of falsehood. The clash on both sides 
is motivated by a sense of determination. On the one hand, 
pitched efforts are being made te spread the light of truth, 
and on the other hand unrelenting efforts are in operation to 
extinguish the flame of truth. The victory of truth resides in 
the achievement of the expected results and the defeat of 
falschood resides in its lack of achievement of its expected 
results, And this clash is not confined to an unexplored 
corner but ts witnessed by the entire world. Thus. the 
victory of truth and the defeat of falsehood ts a public 
alfair: it does not appear as a vague abstraction but is based 
on experimental verification. People who are spectators of 
the clash between the two forces now know for a fact that 
the truth has triumphed over falschood, and that the 
Struggle of the Prophet has achieved the desired results and 
the struggle of his enemies has ended. in smoke. While 
laurels await the Prophet, disgrace and humiliation await 
the infidels and the non-believers. This principle of the 
Messengerial struggle and its positive expected results is 
explained in the Qur'an in these words: 
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ريون ان یطفزا نور اه بافواههم و یابی ال ان يم ور 

Osips S$; 

The unbelievers desire that they should 

extinguish the light of truth by blowing their 

breath over it but Allah shall never allow 

hut that He should perfect His light in spite 

of the opposition and resistance from the 

unbelievers (that is He shall grace it with 
the desired result). 

The same principle has been further explained by the 
Qur'an: 
بكلمته و يقطع ذَابِرَ الكفرينَ0‎ ah Sa و يُريْدُ الله أن‎ 


لح الحق و یبطل الباطل ولو کرة المجرمُون 

And Allah's will is this that He should show 

truth as truth according to His promises and 

cut. off the unbelievers from their roots so 

that truth is proved as truth and falsehood is 

proved as falsehood, though the criminals 

may dislike ie 

In this Qur’anie verse, the victory of the truth, and as a 
corollary, the defeat of falschood, is pronounced as an 
argument for the proof of truth and the refutation of 
falsehood. So it is now settled that the success of the 
messengerial struggle in terms of required results is 
necessary to establish the reality of truth, otherwise, the 
veracity of divine injunctions will be denuded of its 
decisive proof that is physically and experimentally tested. 


LO Quran (al-Tuuba, Repentance) 9:32, 
2 Qurrän (al-Tufal, Spoils ol war) 8:7-8. 
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[he Qur án has explained it with reference to the former 

prophets: 
AS dab S ISS ان‎ OF YEE Wal و ان من‎ 
Ay BY 9 Sad ny من قبلهم جَاءَتَهُمْ‎ Sil 

— فَكَيْفَ کان‎ ih S541 FO za 

And there never was a people, without a 
warner, And if these people reject you, there 
is nothing to worry as people before them 
have also rejected. To. them. came | His 
messengers with clear arguments, books of 
dark prophecies and the Book of 
Enlightenment (that is, with a clear and 
result-oriented programme which they 
opposed), But I seized them (that is, 
Jrustrated their designs). So how was my 
punishment for those who rejected the 
truth.’ 

Each and every word of Qur’anic verse is clearly and 
ansparently expressing the reality that the struggle 
launched by a Messenger in any period of human history 
tās never been inconsequential. Its positive consequences 
Sere in fact a divine compulsion to vindicate Himself, 
herefore, its victory was predetermined, and any evil force 
hat clashed with it was invariably brought to its knees, 
"her its very presence was crased from the page of 
"Stence, In the same sura the Qur'àn has stressed the 


Quran (Farir, The Creator) 35:24-20. 
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consequentiality of the invitation. extended by fom 
prophets: 
اللّه حقی-‎ AE 3 الناس ان‎ Lait, 
O mankind! Allah's promise is truth. (No 
5 5000 
power on earth can disprove it). 
The Qur'ün has further explained these claims in sur; 
Yasin: 


= 


رتا JAEN acl‏ وما بقن * إن هر إلا ذز و راق 


And We have not taught him, that is, the 
Messenger, poetic verses, and nor were they 
consistent with his status, but this is an open 
counsel and clear Qur 'ün.^ 

The verse makes it clear that the claims and 
pronouncements made by the Lord in the Qur'àn are not 
poetic effusions divorced from reality but are unvarnished 
realities witnessed by everyone. 

Now, in the light of this philosophy, a study of sur 
Aráf (59:140) and sura Hiüd (25:123) is highly rewarding. ^ 
satisfactory answer has been furnished by these verses fo 
all the doubts that could conceivably be raised against the 
struggle of the former Prophets and its consequences. 

Hadrat Nūh, Hūd, Saleh, Shoaib, Lūt and Müsa in shor 
cach Messenger spelled out the object of his Prophethow 
before his people and told them that he was entrusted with 
a two-fold mission: 

|. ‘To convey to you the message of truth. 

T ۱ — 


l. Qur'àn (Futir, The Creator) 35:5, 
2. Qur'àn ( Fus) 30:69. 
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+ To make you directly witness the truth and 
effectiveness of his mission in this life. 


she Prophetic Challenge 

Each Messenger challenged his people about the second 
spect of his invitation: “Anyone who obeyi me, supports 
my invitation to divine unity and takes part in my struggle, 
he will achieve salvation, And anyone who opposes me and 
obstructs the path of truth, will be destroyed.” 

Each messengerial invitation and struggle made its 
overture on this note of challenge, and not a shred of 
evidence exists in the entire Quran to support the view that 
a Messenger’s challenge remained unfulfilled and failed to 
produce the desired results, Whosoever accepted the 
invitation was saved, and anyone who opposed it and tried 
to constrict and stifle it, the Qur’an itself was a witness, 
that he was completely ruined during the lifetime of the 
Messenger whose invitation he had rejected. People who 
umed down the invitation were wiped out some fell 
victim to storms and tempests. some crashed down from a 
height, some died from the curse of stones, some were 
disfigured, some were extinguished by the peel and roar of 
hunderously frightening sounds, others were submerged in 
he oceans and still others were decimated as a result of 
Murder and mayhem. 

In short. both aspects of the messengerial struggle 
Practically appeared in every period of human history. The 
lowers of the Messenger felt safe and secure and those 
"ho declined the invitation were wiped out. These 
"Sequences proved an eloquent lesson for future 


Ihe: * à . 
"rations, The entire history was the history of the 
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messengerial struggle and the success and victory or 
Prophets and the messengers. The Qur'àn itself lestific 
this reality. 


the 
S lu 


Hadrat Nūh 

Purpose of Prophethood and invitation 
ازسلنا نوخا الی قومه فقال ینقوم ابذُوا ال مالکم من‎ a 
Ghi JÓ Orbs ay oiie غیرد انی آخاف علیْکم‎ 4 
للرک فی ضلال مبیّن0 قال یلقزم لیس بی‎ Ul ei من‎ 
لکنی زشول من )2 العلمین0 ابلغکم رسلتِ‎ 5 illo 

paši) £)‏ )8 3 الم من الّء ما لا تغلمژن0 

No doubt, We sent Nüh to his people, so he 
said: “O my people! Worship Allah. you 
have no other god but Him, I fear for you 
the punishment of the (dreadful) day. The 
leaders of his people said: We see you in 
obvious error. He said: O my people! 1 am 
not at all in error; on the contrary, 1 am a 
Messenger from the Lord of all the words.” 
"I deliver to you the message of my Lord. 
and | advise you, and I know from Allāh the 
things that vou do not know.’ 


J a OSA Bb eS aut e ure ay 43 


تعبدو | الا الط انی اخاف غلیکم غذاب یوم الیمم فقال 





I... Qur'àn (al -Aràaf, Vhe Heights) 7:59-62. 
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ch‏ الذي قرا من قرم مارک إا شرا ثانا ؤم 
ثرک بعک Sp ey SiS Sou UII gd Sahl di‏ 
لکم غلینا من فضل"بل نظکم کذبین0 


And We sent Nuh to his people that 1 have 
come to you with a clear warning. Do not 
worship anyone beside Allah. 1 fear for you 
the punishment of a terrible day, At this the 
chiefs who were unbelievers among his 
people said: We see in you nothing but a 
man like ourselves, and we do not see that 
anyone foilowed vou but the meanest among 
you, in Judgement immature, and we do not 
see in you any cause of superiority over us; 
rather we think vou are a liar. 


Challenge of the messenger 


iJ, لَم یذ مال‎ a Ry ipae epi oc» JO 
Seg SO VBE 4 OWS الا خشارام و مکرژا مکرا‎ 
وَذَا ولا سُوَاعًا ولا یغرث و یغزق و نشرا وقد‎ SY 
صَلّوَا كثيرًا ولا تزد الظلمين الا ضللا0 مما خطينتهم‎ 
3 انصارا©0‎ n فاد لوا نارا فلم يجذؤا لهم * دون‎ YT 
قالخ رب لاتز غلی الازض من الکفرین دیژ0 انک‎ 


Quran (Aid 11:25-27 
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(Dur ûn (Ni) 7V:21-28. 
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ua‏ وَلِوَالِدَىَ وَلِمَنْ ذخل بيني مُؤمنا و للمژمنین 
مومت ولا ترد الظلمین الا Os‏ 


Nūh said: O my Lord: They disobeyed me 
and followed (the affluent ones) whose 
wealth and children gave them loss and no 
benefit, And they devised many plots and 
said: ‘Never abandon your gods: neither 
Wadd nor Suwa, neither Yaguth nor Ya‘tiq 
nor Nasr. And they misled many and you 
may not also grant. these. wrong-doers 
anything but misguidance. Some of them 
were drowned on account of their sins, then 
were flung into the fire and they found none 
hut Allah as their helper. And Nuh praved: 
O my Lord! Do not leave any disheliever 
floating on the earth. For if vou left them, 
they will continue to misguide your servants 
and their children will also be equally 
wicked and unbelieving. O mv Lord! 
forgive me, and falso) my parems, and 
(also those) who entered my house in fatti 
and all believing men and believing women, 
and keep on adding to this ruin of the 
disbelievers.' 


: > 2 و * A ۰ 8 DEE P‏ ۰ 
فسن ف تعلمون من پاتبه عذاب یخزیه و يحل عليه عداب 
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And soon you will know to whom comes the 
humiliating punishment and on whom 

; / 
descends the lasting punishment. 


Result 

ad ud, Cs a dn uis Cou iuis 
0 انهم كانوًا قَوْمًا عَمِيْنَ‎ "Wal | pa? 

Even then they rejected him (that is, Hadrat 

Nūh.) so We delivered him and those with 

him, in the Ark, and We drowned those who 

rejected Our signs. Indeed, they were a 

blind people." 


Hadrat Hüd 
Purpose of Prophethood and invitation 


"Miga GALE ate JU‏ قَالَ يقَوْم اعْبدُوا الله مَالَكُمْ مَنْ إله 
يره“ أقلا Jd O35 5Es‏ الْمَلا الَذِيْنَ كفَرُوًا ú šajā ša‏ 
رک فی سفاهة رانا للظنک Pis JË OSSh Sa‏ 
لیس بی ESI dā‏ 1925 52 5 الْعلَمِيْنَ0 ١‏ ابلفکم 
y‏ اصخ آبیژن 

And to the ‘Ad people We sent their brother 
Ilūd. He said: O my people! Worship Allah! 


You have no other god but Him, so do vou 
not fear? The leaders of the people who 


Qur'àn (Hid) 11:39. 
Qur^àn (al-Aráf, The Heights) 7:64. 
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were unbelievers said: You appear to us 
bereft of wisdom and we think you a liar, He 
said: O my people! | am no imbecile but I 
am a Messenger from the Lord of all the 
worlds and I am your well-wisher and 
trustworthy. f 

P‏ غاد eiu‏ هو قال Se 1 pw Pi‏ ^ اله 


suds Ti ds A CART لك‎ yi ع‎ 
ان‎ Verh ade gS Y aji O YI غيرة ان انتم‎ 
اجرى الا على الذی فطرنی" افلا تعقلون 0 و يقوم‎ 
Sc tw م عام د وار‎ > ^n وزرب‎ sh (ps. sa s 
— استغغر وا ره ثم توب آ اه سل السماء غلیکم‎ 
ود و اا واج و‎ 5 £22 493 2* 
كم قوّة الى قَوَّتَحُم وَلا تعوّلوا مُجْرِمِيْنََ0‎ us 
And to the ‘Ad We sent their brother Hüd. 
He said: O mv people! Worship Allah! and 
vou have no other god but Him. This is 
merely your attribution of lies to Allah. o my 
people! ! do not ask any reward from you. 
My reward is from none but Him who 
created me. Then do you not understand! 
And o my people! Ask forgiveness of your 
Lord, then turn to Him. He will send you 
torrents of rain from the sky. and will make 
you increasingly stronger and do not turn 
۰ * > 
vour face as sinners.” 





۱ ĢOurān(a/-Arāf. The Heights) 7:65-6%. 
2. Qur’an (iid) 11:50-52. 
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wa 
tn 





Challenge 
قال قد وقع علیکم من رَبَکم رخس و غضب؟ اتجادلوننی‎ 
انتم ز ابآء کم ما نزل الله بها من‎ Uc suu d 
6d pati rw b re raS "S Z 8 IB 
. سُلطن* فانتظررٌ آ انی معکم من المنتظرین0‎ 
(Hid) said: punishment from your Lord and 
His wrath have already come upon you. Do 
vou dispute with me over names which you 
and your forefathers have devised though 
Allah has not sent down any authority about 
4 1 8 : i 

them! So wait, 1 too wait with you. 
—— — 3 sī, mos 5? y fà. Ay dur P. م‎ 
pē KL Lu ر يلقوم استغفرؤا ربكم ثم توبوآ اليْهِ‎ 
مذرارا و يزذ کم فوّة الی فرتکم ولا تتولزا مجرمین0‎ 
And o my people! Ask forgiveness of vour 
Lord, then turn to. Him. He will send vou 
torrents of rain from the sky and will make 
vou increasingly stronger and. do not turn 


vour face as sinners. 


Result 
والذین معة برخمة مَنا و قطعنا دابر الذیین کذبوا‎ Loli 
بایتنا وما کانزا مزمنین)‎ 
And then We saved him and those who were 
with him, by our mercy, and We cut off the 


— 


Quran (al 4ráf. The Heights) 7:71 
Quin (ndi 11:52 
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roots of those who rejected Our signs and 


did not believe.’ 

daa Veal Sails 1358 Gas UI ele US;‏ برخمة منا و 

wel) Hb Noe SE SG 5 OBE Oe J ti 

و BV past Ode Je IS TA ALO) Vas‏ هذه 

Nas Vago 19 aS Ste 51 UI rtl ay ad Loi 
O> a3 لعاد‎ 

And when our command was issued tid 


and those who had believed with him We 
saved by Our mercy and We delivered them 


froma harsh punishment, and these were the 


Ad people who rejected the signs of their 
Lord and disobeyed His messengers and 
obeyed every rebellious, arrogant person 
and they were pursued with a curse in this 
world and I will continue to pursue them 
even on the Dav of Judgement. Behold! The 
‘Ad denied their Lord. Listen! There is curse 


on the "Ad who were the people of Hid“ 


Hadrat Saleh (4) 
Purpose of Prophethood and invitation 


- 


JI;‏ ثموذ اخاهم صالحا” قال a piy‏ اعْبُدُوَا اللّد ما لكو م 


اله غيرة” هو انشاکم من الارض واستعسر که فیها 


Qui an ۸۸۰۰۱۸ The Heights) 7:72. 
Qur^àn (4d) 11:58-00. 


Vol-1 
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ju Oci Si ui تفر ثم تایه" ان‎ 
dey ea St Lagat Tle US Nee کنت فينا‎ a, 

On pad UE a Se ah unt) 
And to the Thamiid people We sent their 
brother Saleh. He said: O my people! 
Worship Allāh alone. You have no other god 
but Him. lt is He Who produced vou from 
the earth and settled you in it. So ask 
forgiveness of Him and then turn to. Him. 
Indeed. my Lord is near. They said: O 
Saleh! We had hopes in you before this. Do 
vou forbid us to worship the things our 
forefathers have worshipped? And we are in 
great suspicion as to that to which you are 


: * 

VITIS. US. 

Jis‏ مود اخاشم صالحا" قال ینقوم اغبذوا الّه ما لکم من 
اله غیره* فد جاءتکم بيْنة من رَبْکم هذه ناقة الله لكم آية 
ILU Y; dt pj Gb ISG yy‏ بسوء فیاخذ کم 
عَذَابٌ eS 3 15,5315 Odi‏ خلفاء من بعد غاد و 
بواکم فی الارض تتخدون من سهولها قصورا رز تسحتون 
Uy Qui‏ فاذکرژا UI‏ الله ولا تغنزا فی الازض 


مُفسديْن © قال الملا الذين اشتکبروا من S ad‏ 


Our àn (id) 1161-62. 
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pha‏ لِمَنْ Bl S eiii eda a‏ صلخا مرسل من رَه 
Lol Gs UC TU‏ به WITS Sed ih SE OS je‏ 
spies fF, » if‏ 

بالذی امنتم به کفرون0 


And to Thamiid We sent their brother Saleh. 
He said: O my people! Serve Allah and you 
have no other god but Him. Indeed, the 
argument has reached you from your Lord. 
This is the she-camel of God and is a sign 
for you. So leave her that she may eat in 
God's land and do not touch her with an evil 
intention or you will be seized with 
agonizing punishment. And remember when 
(Allāh) made vou. after ‘Ad. their inheritors, 
and settled you in the land; and you build 
palaces on the soft land, and carve out 
homes in the mountains. So remember 
Allah's favours and do not create mischief. 
The arrogant leaders in their nation said to 
the poor people who had believed among 
them: Do you believe that Saleh is a 
Messenger from his Lord? They said: We do 
believe in that which he has brought. But the 
arrogant people said: That which you 
believe in we do not accept. 


I... Qur'àn (al-Aràáf. The Heights) 7:73-76. 
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Challenge 


cay 6 


وَ يلقَوْم هذه نَاقَهُ الله لَحُمُ أيه فَذَرُوْهًا تاكل فى أَرُض الله وَل 
ULL‏ بِسُوْءٍ Sie‏ عَذَابٌ قَرِيْبٌ 0 فَعَقَرُوُهَا فُقَالَ 
Ow phe E AE SIS “atl AG OS IS AS‏ 


And o my people! This she-camel of God is a 
symbol to you, so leave her that she may 
feed on Allah's earth and do not touch her 
with the intention to harm her or a 
punishment will seize you very soon. Then 
(the people of Thamtid) hamstrung her. Then 
(Saleh) said: “Enjoy yourselves in your 
homes for three days. This is Allah's 
promise which is never proved wrong. 


Re: ult 


| 


فعقروا الناقة و غتوا غن امر ربهم و قالوا تصلح ائتنا بما 
S a i‏ من b ii pG Ogah‏ 
فی دارهم جیمین فتولی عنهُم و قال یرم لقذ ابُلغتکه 
Ne APT šā a et s‏ .$2 7 £353 : وم 

Ose Sed VIS 1 Coe 3 GUL, 

Then they hamstrung the she-camel, and 
insolently defied the order of their Lord, and 
said: Bring us that which you threatened us 
with if you are a Messenger. So the 
earthquake seized them and in the morning 
they lay in their houses prone and prostrate. 


Qur'àn (id) 11:64-685. 
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un 
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Then Saleh turned his face from them and 
said: "O my people! I delivered to you the 
message of my Lord and wished you well, 
but vou have no love for the well-wishers.’ 


ul 4 bebe Les Ul ele LLB‏ منوا معه بر خمة مُنا و 
من e gue y‏ إن رَبَك هْوَ القرى العَزِيْز0 و Jil i‏ 
ظَلَمُوًا الصَّيْحَةُ فَصْبْحُوًا في دیارهم |p d UO ias‏ 


Os d iai i cii sid gr gs 
So when Our command was issued, We 
saved Saleh and those who believed with 
him by our mercy and from the disgrace of 
that day. No doubt, your Lord alone is the 
strong One and Able to enforce His will. The 
horrible sound overtook the wrong-doers 
and they lay prostrate in their homes as if 
they had never dwelt there: beware! Thamitid 


denied their Lord. so curse on the Thamiid- 


Hadrat Lit (*) 
Purpose of Prophethood and invitation 
بها من احد‎ eS الفاحشّة ما‎ 3 pul قال لقومه‎ à by 3 
النسآء”‎ 533 528 i» Ju JI 5 td العالمین0 انکم‎ o 
TBE Seb Ole SS 65 O33 E^ e eot َل‎ 
OS) gat اخر جوم من ریتکم انم نا‎ 


Il... Qur' án (al-Araf. Yhe Heights) 7:77-79. 
3. Qur'an (//58d) 11:66-68. 


ideological and revolutionary need... . 


And when Lit said to his people: Do you 
commit such shamelessness as no one before 
you committed in the world. No doubt you 
practise your lusts on men in preference to 
women; you are indeed a people 
transgressing beyond bounds. And there was 
no answer with his people but that they said: 
drive them out of vour city. These people 
pretend to be too pure.' 


Result 


نتسه 


فانجینه و ki‏ إلا kiya‏ كانت من الْغبرِيْنَ 0 و امُْطرنا 


tw u P‏ ⸗ و ret fonts sui vbw‏ و 

Ojos od! iie SS CES par "Ila gidi 

But We saved him and his family, except his 
wife, she was of those who lagged behind. 


And we rained down on them a shower of 


stones. Then see what was the end of those 


who indulged in sin and crime. 8 

Qe Ups 5 yl ugue ule Vai cue uc‏ حجارة 
gh Opah Kau G‏ عند AY ASS‏ 
And when Our command came, We turned‏ 
the town upside down, and rained down over‏ 


it stones of gravel, layer on layer. (The 
stones that landed separately). Marked as 


Qur'an (al-Araf, Vhe Heights) 7:80-82. 
Qur'an (al-Araf. The Heights) 7:83-84. 
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from your Lord, and even now that is not far 
۰ 
from the wrong-doers. 


Hadrat Shuaib (4) 
Purpose of Prophethood and invitation 
دقوم اعدا اف اكم من اله‎ QU "CAS elei و الی مین‎ 
5 gei 5 Si 1538 SS) So AS یره" قد جاءتکم‎ 
بَعْدَ‎ IVI لا تسوا الاس أَشْيَآءَ هُمْ وَلَا تفُسِدُوًا فى‎ 
تقَعْدُوًا‎ Vp Ofte aS Si Se اضلاحها” ذَالِكُمْ‎ 
الله مَنْ امن به و‎ Ueo SE Si Lo gpl ra IS, 
ig S رنه عوجا وادکرو1 بذ کم فلا‎ 
کیّف کان عاقبة المفسدین0 و ان کان طانفة منکم امنوا‎ 
il Sy Sr Nj old eo ABTS ye ELI Gay 
fn St d sadi J الْحكمِيْنَ0‎ ro y ua 
3 Gs Jo Sao th aly Lady Sis pā قزمه‎ 
Osa ید ال رز‎ a iig 
And to the Madyan people We sent their 
brother. Shuaib as Messenger. He said: O 
my people! Worship Allah; you have no 
other god but Him. No doubt, a clear sign 
from vour Lord has come to you. Give just 


measure and weight, nor withhold from the 
people the things that are their due, and do 


ne eee 
1. Qur'àn (//nd) 11:82-83. 
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تب 


no mischief on the earth after it has been set 
in order; that is best for you if you have 
faith. And sguat not on every road. 
breathing threats and hindering from the 
path of God those who believe in Him, and 
seeking in it something crooked; but 
remember how vou were small in number, 


and He gave you increase, and see what was 


the end of those who did mischief. And if 


there is a party among you who believes in 
the message with which | have been sent, 
and a party which does not believe, hold 
yourselves in patience until God decides 
between us; for He is the best to decide. But 
the arrogant leaders among his people said: 
O Shuaib! We shall certainly drive you out 
of our city and those who believe with you. 
or else vou shall have to return to our 
religion. He said: What! Even though we do 
detest (it). Will vou compel us to follow your 


religion?! 


ul gs‏ اخاهم dé ^S‏ يلقَوْم اعْبْدُوًا الله ما لَكُمْ مَنْ 
e e$ 3 a otis JUS ta Yy "jb BI‏ 3 
نی اخاگ غلیکم غذاب یرم مُحیط 0 و یقزم ار 
S galt Aes‏ بالقشط pr‏ الاس C‏ ولا 


oe 


تعْوًا فى الارْضٍ مُفْسِدِيْنَ0 بَقِيِّثُ الله خير كم إن gs‏ 


— — — — —— — — —— — — — 


1. Qur'an (al-Aráf. Vhe Heights) 7:85-87. 
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مین ما آنا علیکم بحفیْظ فَالْوًا يشْعَيْبُ اضلوتک 


"IL 


مرک آن 955 ما یبد باون از آن تفعل فی v Ug‏ 
نیزو* انک لانت الخلیم الرشیده 


To the Madyan people We sent their brother 
Shuaib. He said: "O my people! Worship 
Allah. You have no other god but Him. And 
give not short measure or weight. | see vou 
in. prosperity, but I fear for you the 
punishment of a dav that will encircle vou. 
And o my people! Give just measure and 
weight, nor withhold from the people the 
things that are their due. Commit not evil in 
the land with intent to do mischief: That 
which is left vou by God is best for vou if 
vou believe. But [am not set over you to 
keep watch. They said: O Shuaib! Does vour 
prayer teach you that we leave off the 
worship of those our forefathers 
worshipped, what we like with our property. 
Truly you are over-towering and right- 
minded.' 
ما نفقه كير مما تقول و انا لدرك فينا ضعيقا‎ eros is v 
O g js Vale وما انت‎ Sete J Shay YS 
They said: O Shuaib! Much of what you say 


we do not understand. And among us we see 
vou have no strength. And if we were not 


Quran (//id) 11:84-87. 
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related as brothers, we should certainly 
have stoned you! For You have no position 
among Us. 


Challenge 


et ay‏ بَيننا وَ بين قؤمنا بالحق وَ انث خيْرٌ الفتحین0 

Qur Lord! Decide between us and our 

people with justice. for You are the best to 
decide.” 


و يلقَوْم لَا يَجْرِمكُمْ شقاقی آن iš usi U js (ša‏ 
نؤچ اؤ قوم هود اؤ قوم طلح” Ox Sco p d eus‏ 


And o my people! Let not my dissent provoke 
you and you suffer a fate similar to that of 
the people of Nüh, or of Hüd or of Saleh, nor 
is (the time of) the people of Lüt far off from 


3 
VOU. 


Result 


— 


|: 
2, 
3 


SAN 0 use دارهم‎ Bcd MED GEL 
كاز هه‎ Cab eds Sih Ga phi S Cab pis 
الحسرین0 فتولی غنهم وقال ینقزم لقذ ابلغتكم رمللت‎ 

S03 23 لکم فکیّف اسی غلی‎ g) 


But the earthquake took them unawares, and 
they fay prostrate in their homes, The men 


Qur'àn (Hid) 11:91. 
(urān («/-Arāf. Vhe Heights) 7:89 
Quràn 11:89. 
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who rejected Shuaib (were wiped out) as if 
they had never inhabited there: the men who 
rejected Shuaib — it was they who were 
ruined. So Shuaib turned his face and lefi 
them. He said to the heap of corpses: O my 
people! | did indeed convey to you the 
messages for which | was sent by my Lord. I 
gave you good counsel. But how shall | 
lament over a people who refuse to believe! 
مَعَهُ برَحْمَة منا و‎ yal SANG Ue نجینا‎ UI ce Uu; 
ظلمُوًا الصَيْحة فاضبخوا فی دیارهم‎ i is 
لمذین كما بَعَدَتْ‎ Naas NMS pate od ŠĪS Ort 


Os 3 
tnd Our command came. We saved Shuaib 
and those who believed with him by Our 
mercy. But the thunderous clap (terrifving 
sound) seized the wrong-doers, and they lav 
prostrate in their homes as if they had never 
dwelt there. Listen! Curse to the people of 
Madvan as were cursed the people of 


Thamiid.” 
Hadrat Musa (+-+ ) 
Invitation and the result 
izēd gs pieši SBU بَعْدِهِمُ مُوْسِى‎ ye te 
غاقبة الْمُفسديّز0‎ Bo AS lol Gp 


| Qur'an (of raf. The Henhts) 791-93 
Jo Qur'an (Hud) 11:94-95 
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^? 
Š, 


Then after these messengers We sent Mūsa 
with our signs to Pharoah and his chiefs, but 
they wronged them. See what was the end of 


those who made mischief.” 
VPS y GUL IAS agb ai فانتقمنا منم فاغرقنهم فى‎ 
oae كانؤا‎ Aih ajah yj غنها غافلین 0 و‎ 
LAS LAS 3 gb UU uii dide 3 ue jd مَشَارِق‎ 
ثرا ما‎ S yo ua JM uà ریک افخشنی غلی‎ 
Odrija كان يَضْنع فرْعَوْنُ و قَوْمُهُ وما كانوا‎ 
At last, We exacted retribution from them. 
We drowned them in the sea because they 


rejected Our signs, and failed to take 


warning from them. And We made a people, 


who were considered weak, inheritors of 


lands in both East and West, - on which We 
send down Our blessings. The fair promise 


of vour Lord was fulfilled for the children of 


Israel on account of their patience and 
steadfastness. And We leveled to the ground 
the splendid palaces which Pharaoh and his 


people had erected and (the orchards of 
grapes) spread out in the shape of 


umbrellas.” 
مُوْسى بايا و سُلْطن مُبِيْنْ0 الى فِرَعَوْنَ و‎ uL id; 


p TRO uno‏ فزغژن وما مر فزغون برشیّد0 


Our n ۱/۰۸۱۵ The Heights} 7:103 
Qur'an (al-Araf. The Heights) 7:136-137 
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And, indeed, We sent Miisa with Our clear 
signs and manifest authority, that is, to 
Pharaoh and his chiefs. But they followed 
the command of Pharaoh, though the 
command of Pharaoh was not right.” 


3 کذلک اخذ )55 131 اخذ القری وهی ظالمة* ان 
Okas gyi sii‏ 
When your Lord seizes a community of‏ 


people who do wrong, His punishment is 
unexceptionally of such nature: His 


» 


punishment is grievous and severe. 


The Last Prophet (45) 
Soon after the account of the former messengers and 
Prophets, the Prophet is addressed in these words: 


Bey Sl LS MESA!‏ تاب مُعک ولا تطفوّا* انه بما 
عون ِبر 0 ول رکز الى Jn dca iih‏ 


ما لکم من دون امن اژلیء نم لا تتصرژن0 

So (o Messenger, do not let these 
disbelievers perturb you) as you are 
commanded, you and those with you who 
turned. (towards God) should stand firm (in 
this faith). And do not transgress the 
bounds: for He is seeing all that you do. And 
(o Muslims), do not incline towards those 
who do wrong, or the fire (in which thev are 


I. Qurän (ñd) I 1:96-97. 
2. Qur'àn (//ud) 11:102. 
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تسا ار 


burning) will also seize you (in its grip) and 
(at that time) you shall have no protectors 
other than God. and no help (from Allah) 
shall reach vou.” 


فلز لا کان من ار من E V SUE‏ بنهزن عن 
الفساد فی الازض الا قلیلا edis Ur us‏ واتبع الذين 
ظلفزا NG‏ وَكَائْوًا ey Ose re‏ كانَ ربک 


OŚ ja hsi بطلم و‎ ih Si 
Why were there not, among the generations 
before you, persons possessed of balanced 
good sense, preventing mischief in the earth 
except a few among them whom We saved 
(from our punishment). But the wrong-doers 
pursued the enjoyment of the good things of 
life which were given them, and persisted in 
sin. Nor is your Lord the one to 
unnecessarily destroy communities of people 
while the people living there are virtuous 
(who are engaged in self-reform as well as 
reforming others)” 

Similarly in sura a/-Ardf also, the Prophet is addressed 
Mmediately afler the account of former messengers and 
Prophets: 

dons Si cai Ln 12i Saks al‏ مکتزبا 
عنْدَهُمُ فى المّوْرَاة وَالانجيل يَامْرُهُمْ des pF) du‏ عن 


; Quran (iud AA, 
Vurūn (//ūd) 11:116-117 
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و یضح‎ Stl elle pad sali d ind نکر و‎ 
فالذین امنوا به و‎ "eie Las udi egt dA Lt eis 
e CK da al ced 5531 1,63 5325 363516 
Og pa 


Those who follow the Messenger, the 
unlettered Prophet whom they find 
mentioned in their own (scriptures), in the 
Law and the Gospel; - For he commands 
them what is just and forbids them what is 
evil; he allows them as lawful what is pure 
and prohibits them from what is impure. He 
releases them from their heavy burdens and 
from the vokes that are upon them. So it is 
those who believe in him, honour him, help 
him and follow the Light that is sent down 
with him — it is they who will achieve their 
goal! 


فل يا dzi‏ الناس انى tele SC i J)‏ الذى له 


Lum) ee AWAY ivy Sry ملک‎ 
باه و کلمته‎ Loy GU AY od فامتزا باه رز وَسُوُْلهِ‎ 
Os yp edd $ xil; 


Sav: "O men! | am sent to vou all, as the 
Messenger of Allah, to Whom belong. the 
dominion of the heavens and the earth. 
There is no god except Him, it is He Who 


I. Qur'an (al-Arāf/. Vhe Heights) 7:057. 
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gives life and death. So believe in Allah and 
His unlettered Messenger who believes in 
Allah and His Words. And follow him so that 
you may be guided. 

To sum up, the Qur'àn explains the happenings and 
events that took place during the time of former messengers 
and Prophets as well as the purpose of their missions. 

Allah says: 

— Pu LJ SU y غلیک‎ Jas ys 
ذ کری للمزمتین0‎ 5 abe ys هذه الحق و‎ š S) 
Ul that We relate to vou of tlie stories of tlic 
messengers We relate them to make firm 
vour heart, and in this Qur'an there comes 
to you (a pure and refined conception of) the 
truth, and an exhortation and a message of 
remembrance to those who believe” 

It is clear that th the history of Prophets were a history 
of failures, their account would have filled the Prophet's 
heart with disappointment, not with strength: instead of 
fortilying. it would have enervated. him. and. expressly 
violated the Qur'ànie injunction which is declaring it as a 
source of strength. Therefore. the history of the lives and 
Struggles of messengers is a history of success and triumph 
SO that it should serve as positive remembrance as well as 
exhortation for the coming generations. They should know 
that those who rejected the messages of the Prophets were 
Severely punished and those who obeyed them were 
handsomely rewarded. 


— 





n (ur'ān (a/-Arāf. The Heights) 7:158. 
* Qur'an (50d) ۰ 
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4. The result-orientedness of 
Muhammad's Sira is the basis of 
finality of Prophethood 
The finality of Prophethood means that mankind is now 

divested of any concern for new Prophethood. Human 

beings now do not necd any new message or religious 
philosophy in their time of decline and to set in order their 
disturbed lives, In the past, if any community morally 
declined, deviated from the path of divine unity, rejected 
spiritual values and diverged from the path charted by 
former Prophets, a new Prophet filled in the vacuum to 
reform them and to put them back on the right track. Allah 
appointed a new Prophet to straighten out their distorted 
lives. He provided him a new legal system and code of 
conduct that was compatible with the specific 
circumstances and compulsions of his times in order to 
wean people from their inhuman and immoral practices in 
the light of these values and regulations. Though all the 
Prophets preached the same message of divine unity which 
was in fact the core of their teachings and was quite 
effective in reforming the disturbed conditions of their 
times. the. gravity of the state of decline could not be 
effectively handled by mechanically following the rules 
and regulations. ‘The arrival of a new Prophet was 
indispensable to drag a depraved socicty out of the dungeon 
of its steep moral decline and to reorient the entire complex 
of social needs and moral values. This is the reason. that 

Prophets appeared after intervals to fulfill a dire moral 

necessity created by the distingration of social systems In 


different periods of human history. 
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The purpose of Muhammad's Prophethood and 
the nature of Qur’anic revelation 

The completion of faith through the Qur’anic revelation 
means that if a community of people falls victim to moral 
and spiritual decline in the coming times, its regeneration 
will not necessitate the arrival of a new Prophet as was the 
custom in the former times, as there is an in-built 
mechanism in the holy Qur'àn and Muhammad's Sira to 
handle all these cases of moral degeneration that may arisc 
in reaction to changes in the social fabric throughout the 
world. 

How will it be possible? Especially for û psychic make- 
up that subordinates God, the Messenger and the Qur’iin to 
the over-riding conception based mainly on conventions 
and traditions. It is impossible to recapture the glory and 
the grandeur without the arrival of a new Prophet or to 
reform a community after it has touched the nadir of 
immorality, The reason is that the legalistic religious frame 
of mind treats the Qur'an as a source of legal matters alone, 
and the presence of a legal system fails to provide any 
foolproof guarantee that it will be universally applicable to 
the changes that may occur from time to time in the 
kaleidoscope of human history which presents a continually 
shuffling scenario. 

lt should be remembered that the purpose of the 
Prophet's mission and the nature of the revelation of 
Quran are identical? What is that? There are two schools 
of opinion: 

Il. One school of thought believes that the identical 

purpose of the two phenomena is to provide moral 


and spiritual guidance. 
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2. The second school of thought believes that the 
common purpose is to provide a comprehensive 
system of human life 

According to the first opinion, the conception of Islam 
is reduced to a narrow confine and it impairs the 
comprehensiveness of its scope of reference. Its exponents 
believe that if the purpose of the Prophet's arrival and the 
revelation of the Qur'àn were simply to provide moral and 
spiritual guidance, the other religious systems like 
Christianity, Buddhism and Hinduism claim to provide this 
limited guidance. Hf people are imbibing moral and spiritual 
incentives from these religions, then the individuality and 
distinction of Islam receives a serious blow and the claim 
that Islam is the only religion nearest to Allah, 
turns into mere froth. 

The other opinion that it provides a comprehensive 
human system is also riddled with loopholes because 
jurisprudence is already fulfilling this purpose. The 
completeness and comprehensiveness of jurisprudence will 
make people immune to the relevance of the Qur'án and it 
will pave the way for endless speculation. If the purpose of 
Prophethood and Qur'ünie revelation were only to provide 
à comprehensive system of human life, then this is being 
adequately performed by jurisprudence, but Islam declared 
the completion of faith on the occasion of the Last Friday 
though the jurisprudential struggle had not even initiated at 
that time. Therefore. even this opinion is lacking in support 
that the “completion of jurisprudence’ can deliver the goods 
and that the nature of Qur'ünie revelation is not eternal. 
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The correct purpose of Prophethood and the 
Qur’anic revelation 

As has been explained in the preceding lines that the 
views expressed by the two schools of thought about 
Muhammad's Prophethood and the nature of Quranic 
revelation reflect the distorted thinking of their exponents. 
Their views are completely divorced from reality. 
Therefore, the question arises: What, in fact, is the purpose 
of Prophethood and Revelation? In reply, we invite people 
to reflect on the following Quranic verse: 


هو اد اژسل رسُوله بالهدی و io‏ الحق ليُظهِرة على 
yas jan‏ کرة امسر کون 


lt is He Who sent His Messenger with 
guidance and the religion of truth to 
proclaim it over all religions. no matter how 
much the non-believers may’ detest it. 
Allah sent His beloved Prophet (424) with two things: 
I... Guidance (moral and spiritual guidance). 
2. Religion of truth (comprehensive system of life). 
The nature and purpose of his Prophethood follows the 
preseription of his mission; and it is being initiated on the 
note (therefore, so that) this religion of truth should be 
proclaimed over all other religions of the world so that no 
other religion can vanquish it till the Day of Judgement, 
and the ‘completion of faith’ is, in fact, the guarantee of the 
accomplishment of this purpose and all that it entails. 
After the Prophet's struggle spreading over twenty-two, 
twenty-three years, it was declared: 
— 


l. Quran (al Fuuba, Repentance) 9:33 
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رم یس SEPA eA a Sa grādi‏ 
رم اکملث کم دینکن و اتممث غلیکم نغمتی و ریت 

كم السام ينا 
(O Muslims) this day the disbelievers have‏ 
given up all hope of your religion. Yet fear‏ 
them not but fear Me. This day have |‏ 
perfected your religion for you, completed‏ 
My favour upon you, and have chosen for‏ 
you Islam as your religion.'‏ 

Why did the infidels give up hope? If one understands 
the cause of their frustration, the meaning of completion of 
faith. will reveal itself like the unfolding of a bud into a 
blossom. The cause of the infidel's disappointment as 
expressed in the Qur'anic verse (even though the infidels 
dislike the triumph of faith) is the fulfillment of the divine 
challenge thrown to the non-believers, that is, when Islam 
triumphed, and on the day of declaration (Last Friday) 
when the Qur'àn guaranteed the victory of the Muslims 
over the disbelievers for the realization of their ideals, the 
disbelievers lost all hope: after their idols Lot and Habal 
had turned upside down and after the overwhelming victory 
of Islam on that day, they were convinced that the forces of 
evil had been trounced for ever and now there was not the 
remotest chance for them to flex their muscles in future. 
This was the main reason for their frustration and obviously 
they could hardly swallow the bitter pill. That is why Allah 





I. Qur'an (al-Maidah, Vhe Vable spread) 5:3. 
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exhorted the Muslims: (now do not fear the un-believers 
but [car Me). 

The Quran has now mapped out for you the complete 
strategy to prevail over the unbelievers and, till the Day of 
Judgement, this strategy carries the guarantee of success as 
well as of desired results. 

Thus, today the faith has been completed and, up to the 
Day of Judgement, you do not need any new revelation, 
new Messengership and new Prophethood. Even when you 
suffer a decline at the moral and spiritual level. you will not 
be graced with the arrival of a new Prophet and a new 
divine dispensation, but you will have to seck guidance 
from the Qur’an which carries fool-proof and divinely 
tested solutions of your problems. And you will have to 
follow the methodology that has been expressed in detail in 
the Qur'an. Now, to retrieve your lost glory, you cannot 
rely on a new Prophethood because the Messengership of 
Muhammad has sealed the possibility of new 
Messengerships and Prophethoods. And this is what is 
meant by Muhammad's finality and this is what it stands 
for. 

If the Qur’anic mode does not furnish the guarantee of 
required and expected results, then Muhammad's finality is 
reduced to a mere poctie metaphor and we crave the need 
of a new Prophethood, it becomes an inescapable necessity 
for those people who subordinate God. the Messenger and 
the Qur'ün to the overriding concreteness of tradition and 
<onvention. 

If the completion of faith simply means the completion 
of legal injunctions, then the disappointment of the non- 
believers and the exhortation to the Muslims not to be 
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scared of them are drained of all meaning. If, according tg 
the legalistic religious frame of mind, the completion or 
faith is the completion of jurisprudence, then today on the 
Last Friday; all its rules. regulations and laws have been 
finalized. If we toe the line of their reasoning and interpret 
the expression completion of faith" as “completion of the 
laws of jurisprudence”, the deep frustration of the non- 
believers still remains in-explicable and the exhortation to 
the Muslims not to be scared of them unwarranted, The 
dawn of disappointment over the nonbelievers and the 
communication of the divine injunction of fearlessness to 
the Muslims are incompatible realities as their bracketing 
together sounds more like a juxtaposition than a 
coalescence. 

The fact that is clamouring for our attention is that the 
frustration of the infidels and the divine command of 
fearlessness to the Muslims is to stress the fundamental 
change that the power and victory which belonged to the 
infidels in the past, will in future belong to the Muslims. 
and this is not only a poetic embellishment but a reality 
draped in concrete guarantees of its fulfillment. Therefore. 
what could be more frustrating for the infidels than the 
guaranteed loss of their own power and the guaranteed 
victory of the Muslims? 


Result-orientedness 

If Islam has presented a comprchensive system of life. 
and the Muslims have failed to implement it but the Qur’an 
is silent to furnish a fool-proof guarantee of its hundred- 
percent success. then the relevance of the collocation 
"completion of faith" becomes dubious and the expected 


Jdeological and revolutionary need . . . . 377 


promise of their indifference to new revelation. simply 
cscapistic. That is why completion of faith and 
Muhammad's finality are complemented, one presupposes 
the other. They clearly suggest that Islam itself spells out a 
technique for the triumph of its self-prescribed system and 
provides à permanent guarantee of its success whenever it 
is implemented both in letter and spirit. And the Prophet's 
own life is a practical illustration of this Qur'ánic claim. 
Thus the guarantee of result-oriented success provided by 
the form of guidance that itself has generated desired 
results is, in fact, what is meant by the completion of faith. 


A point for reflection 

At this juncture, the point that prompts us to reflect is 
that the proclamation of success and triumph that spelled 
out the frustration of infidels and the completion of faith 
was issued on the Last Friday, but one may ask: was it 
merely a historical accident or the result of a systematic 
technique or programme? 

If this triumph were merely an accident, then it 
automatically excluded any role played by God, the 
Messenger and the Qur^ün as accidents by their very nature 
are unplanned and unexpected. 

And if this triumph were not merely a historical 
accident but was the result of a well-regulated plan and 
Programme. then the question arises whether this plan or 
Strategy was exclusively confined to the time of the Prophet 
OF its application transcends the boundaries of time and 
Space and will remain operative till the Day of Judgement? 

If it were reserved only for the Prophet's time, then its 
Claims of completion of faith and finality of Prophethood 
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turn into a kind of poetic cxaggeration and are totally 
divorced from reality. And if this programme is effective 
and result-oriented even after the Prophet's time and is 
applicable to all future generations, then what has happened 
to its effectiveness and why is it not producing the desireg 
results? Why has it turned from the roar of a lion into the 
squeak of a mouse or the crawl of a cock roack? 

It should be remembered that a mind cluttered with 
vested interests shuns reality and for a legalistic religious 
mind lifeless beliefs, sectarian longings and opportunistic 
affiliations are just what constitute the path of truth and the 
Messengerial mode of thinking. Therefore for them any 
attempt at Muslim unity is like showing the red rag to the 
bull. 

| am personally convinced that the eradication of the 
virus of sectarianism depends exclusively on defining the 
criterion of the truthfuiness of religion and determining the 
correct meaning of the expression ‘completion of faith’ as 
we have discussed in the preceding lines, and accepting the 
challenge of its result-orientedness in our present state of 
moral and spiritual decline. Thus it is our urgent need to 
accept the guarantee of success that the acceptance of the 
challenge necessarily entails. 

The Qur'ün has presented its recipe of success with 
requisite guarantees and it is our dire necessity to accep! 
both the prescription and the accompanying assurances. But 
an element of uncertainty intrudes into our acceptance of 
the challenge, and that is its lack of certainty about the 
expected results. 

If there is no guarantee of result-orientedness provided 
by Qur'ànic guidance and Muhammad's Messengership: 
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hen the divine claims will be reduced to poetic 
ornamentation, and in the coming times, people will not 
rely on the Qur’an as the exclusive guidance, and the 
conception of the finality of Prophethood that eliminated 
the need for new Prophets to pull a community of people 
out of the quagmire of its degeneration will acquire the 
dimension of an arbitrary decision and sound hollow like 
tub-thumping rhetoric. And in the presence of this mental 
confusion (in the presence of conflict, doubts and 
contradictions in our views), it is absolutely impossible for 
us to eliminate those speculative systems which seem hell- 
bent to wipe out Islam from the face of the earth. 


5- Muhammad's Sira is the only result- 
oriented and revolutionary 
communication of the divine message 
The Qur'àn is the final divine message for mankind 

which is appropriately called “communication” and the Sira 
is the perfect medium for the communication of the divine 
message, because the personality of the Prophet is the only 
effective and absolute means to convey this message to 
mankind in its original purity and completeness. And it was 
only his sira that fulfilled the collective requirements of this 
unique communication in a manner that embraced mankind 
in its totality, refuted the objections of the disbelievers and 
achieved the desired results as promised by the Lord. 


هنذا بلغ للناس ولینذروا به T Ja‏ انما هو اله واحد و 
gar E‏ ** مم 

لیذ کر او لز! الالباب0) 

This Qur'an delivers commands of Allah to 

the people to put fear in them and they 
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should know that He alone is to be 
worshipped, and the wise may receive 
I 
counsel. 
This Quranic verse has described the Ourān * 
us 
‘communication for mankind’, 


Communication 

The Qur'an as well the books revealed to the former 
Prophets have been called “communication”. When the 
preachers of Islam heard the words about "their only duty is 
lo communicate? from the holy Prophet (452) and other 
messengers, they were generally under the impression that 
perhaps Islam had enjoined upon the male believers just to 
deliver to the people the divine message und remain 
completely indifferent to the results of their delivery. They 
felt least bothered whether the results were positive or 
negative as they feh quite complacent alter they had 
delivered. the message and therefore discharged their 
religious responsibility. They felt it to be the end of their 
duty, irrespective of consequences. 

hose who claim to possess deep knowledge of the 
Quran are mainly culpable in spreading this 
misunderstanding and have therefore hollowed the 
ideological and practical foundations of the Islamic 
community. As a result, the religious life of the Muslims, 
instead of marching towards a decisive revolution, has 
fallen prey to inertia and stasis. A logical upshot of this 
smug approach is the universal decline and degeneration 
that now characterizes the Muslim world as a whole 


1 Quran brahim) 14:52 
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Therclore, before. grasping the meaning of the Quranic 
verse under review, it is necessary to understand the real 
meaning of communication as it has been placed on the 
backburner for a long time cither through sheer indifference 
or willful misinterpretation. 

The word 'balàgh' is derived from 'balagh'. Imam 
Raghib Isfahani says in “Al-Mufridat 1? Gharib al-Qur’an” 
(communication takes its object or purpose to its end). This 
means that communication is not just delivery of the 
message or purpose but to take it to its logical end and the 
logical end is its Fulfillment. 

Moreover balagh also. means. "to. complete. or to. be 
adequate" Imam Isfahani says in Al-Mulridāt, that balāph 
means to be sufficient or adequate. 


ان فی هنذا e 3 Eo‏ غابدین0 


Indeed. in it there is self-sufficiency for the 
worshippers.’ 

The meaning of sell-sufficieney is quite clear, it 
includes the fulfillment ofall needs of the individual who is 
self-sufficient or leading a life of selt-fulfillment. IH any 
one of the needs or conditions is excluded or simply 
papered over, it cannot be called balàgh or self-sufficiency. 
It means that balágh is a form of struggle that takes an act 
or object to its logical end which includes the completion of 
all the required needs for the achievement of his purpose 
and a human being does not need to rely on any other 
Means, 


| ĢOurānta/-Anbiva, The Prophets)21:106 
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This is the reason that the Qur’an has described the 
Messengerial form of communication as clea 
communication that is immune to all kinds of doubt and 
uncertainty. The soundness and distinction of this form or 
communication is assessed on the basis of its results, tha 
is, its Obedience should lead to success and progress and 
deviation from it should lead to ruin and destruction. 

The distinction of the Messengers’ communication was 
that it was both exceptional and effective. They 
disseminated the divine Message to the people with such 
effect and conviction that its obedience brough dividends to 
the people m their earthly existence and wreaked havoc on 
those who disobeyed it. It means that in a messengerial 
communication there is a challenge in the confrontation 
between truth and falsehood. Any one who obeys him is 
rewarded and anyone who deviates from his message is 
punished. And this is the manifest triumph of the invitation 
extended by messengers and Prophets in their times. 

Allāh declares: 


وھا کان ربک ملک القری tā sr‏ اما سرلا 


We do not destrov à town or community of 
people unless we send in its center à 
Messenger to invite them to reflect (so that 
those who accept his invitation are secure 
and those who reject it are destroyed)’ 
The Qur'ün has declared about those who warmly 
respond to the Messenger's invitation. 


— — —— — — — — — —— — —— — 


| Quran (al-Qasas, The Story) 28:59, 
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Ox ld sd, id 135 asd 


We saved him (Hadhrat Nūh) and those who 
were with him in the Ark.' 


g‏ و اهله من الكرب العظیم0 
And we delivered him and his family‏ 
> 4 
members from great calamity.”‏ 
And the Qur’an declared about those who rejected the‏ 
invitation.‏ 


OU As di ثم‎ 


5 3 
And we drowned the remaining ones. 


نا 25 eda ji 3 AU‏ أَجْمَعِيْنَ0 
Surely, we destroyed those (disbelievers)‏ 
and their entire nation. *‏ 

This was the responsibility of clear and effective 
communication discharged by the Prophets, and this was 
the divine promise which the Lord fulfilled and showed to 
the entire world that divine promises are not made in a 
vacuum, they are designed for fulfillment. The Qur’an 
expresses it in this way: 


i gd ge eiat Ld ر گذالک‎ 


And in this way the promise of your Lord 
I 
was proved on the non-believers. 


— 


Qur'àn (al-Shorá, The Poets) 26:76. 

Qur'an (al-Safat, Those who set the Ranks) 37:76. 
()urtān (u/-shorā, The Poets) 26:120. 

Qur ün (al-Namal, The Ant) 27:51. 


4 we — 


384 Sirat-ur-Rasool Vol-1 





The Quranic history of former communities is as 
eloquent proof of this truth. The — messengeriaj 
communication was a decisive and result-oriented act both 
lor the believers and the non-believers and its effectiveness 
derived completely Irom the life and conduct of the 
Prophets themselves, otherwise the divine promise would 
have been communicated to the people without the 
appointment of messengers and Prophets. 


O5 tdi a jab di Sig Lai بلاغ‎ 
To proclaim the Message, but shall any be 
destroved except those who transgress?” 

It was the effect of the Messengers’ invitation that it 
saved those who sincerely and warmly responded to it and 
erased the lives of those who turned their faces from it. 
This principle is spelled out in the Qur'àn on these lines. 

فائما غلیک البلاغ و vis‏ الحساب0 

O beloved, it is vour responsibility to 

communicate the invitation to Truth and it is 

Mv responsibility to punish those who reject 
it." 

If those who reject the invitation are saved from 
destruction and divine punishment in spite of their rejection 
of a Messenger's invitation, it will obviously mean tha! 
there are some lacunas in the invitation and it has nel 
acquired the dimension of a complete and effective 


ج 


|. Qur'an (al-Monin, The Believer) 40:6. 
3 Qur'an (al Mikaf. The Wind curved Sandhills) 46:35. , 
5 Qur'an (Cal- Rad. Vhe Thunder) 13:40. 
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communication because if the invitation and its 
communication is complete, the emergence of its positive 
and negative results is inevitable. 

The Quran is claiming that its invitation is complete, 
ts obedience Is a guarantee of life and its disobedience is 


the harbinger ol death, 


Lil-Nas 

The expression “lin-nas” means that. Muhammad's 
invitation, i.e., the Qur'an is indiscriminately meant for all 
sections. of. mankind. It does not discriminate between 
Muslims and non-Muslims, The divine principles of rise 
and fall and success and destruction. are. eternal and 
universally applicable. Anyone. whether he is a believer or 
à disbeliever. who follows the Quranic mode of 
prescription is guaranteed to flourish and anyone who 
violates it is bound to destruct and face humiliation. This 
decision is known as the will of God. 

Za-Mahshri in his interpretation ^Kashaf^ explains the 
word Kifayah as self-sufficiency. He justifies his 
interpretation by contextualizing it and in the wider 
Perspective of Quranic discourse, as the purpose of 
Quranic invitation is to pull mankind out of the darkness 
of sin and disbelief and steer it towards the light of divine 
guidance. 


Quranic communication and Muhammad’s 
ira 


Allah says: 
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ji‏ كتابٌ انزلناة اليك لخر ج الناس من الظلمات الى 
ye‏ 


Alif-lam-ra, we have revealed this Book te 
vou so that vou may pull people out of 
darkness and take them towards light. 

Here it is not being stressed that the purpose of 
revelation is to pull people out of darkness and take them 
towards light. What is being stressed is that it is the 
responsibility of the Messenger of Allah to pull people out 
of darkness and take them towards light. The Que’an is the 
means which helps the Prophet in discharging his 
responsibility. It means that the entire Qur'an is translated 
into the shape of the Prophet and this enactment is being 
directly and physically witnessed by the people. What they 
hear with their cars as divine articulation they also witness 
it practically in the form of the Prophet's life and conduct. 
Secing him and judging him complements the faith of the 
people and enables them to move towards the light of 
Truth. The following words uttered by Hadhrat Abdullah 
bin Umar spotlight this fact. When some one asked him 
that the Qur'ān does not provide any details about prayer 
during journey, therefore, how do you offer this prayer? He 


replied. 


ان اللد بعث الينا محمدا و لا نعلم شياء و انما نفعل كبا 


رايناه يفعل 
Indeed, Allàh has sent Hadhrat Muhammad‏ 
to us and we did not know anything. So we‏ 


only do what we see him doing. 


۱ Qur an (bralum) tebe 
Jo 3) Suw Nisa ۸ 
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Thus the statement serves a three-fold purpose: 

|, By means of its help, the fear of the Lord may be 
put into the minds of people to bring home to them 
the faet that deviation from the Prophet's invitation, 
which is based on divine laws, is à sure passport to 
rum and destruction. 

2. Belief in the oneness of the Lord will convince 
them that the power of the Lord in the universe is 
decisive and absolute so that they are not overawed 
by any specious power that may pretend to claim 
divinity by its economic and technological edge. 

3. ‘The wise and sensible people should learn a lesson 
from it and should lace their struggle with sincerity 
and picty. 

The obvious inference is that the completion of 
Messengership means that fear of the Lord may be put into 
the minds of the people through the Quranic message to 
enable them, both intellectually and ideologically, not to be 
overwhelmed by the forces of evil and to fear none except 
Allah: According to Iqbal, 

- Any one who truly understands the nature of the 

Prophet will come to learn that disbelief resides in fear.” 
Being purged of the polluting elements of disbelief, 

their lives run on such revolutionary lines that they should 

bring about a change in the operations of the universe. If 
he Qur^ánie invitation and the Prophet’s mode of living in 

“onformity to the principles of this invitation had failed to 


— 





") Sunan Ibne Maja, ch.75 #1066. 
M) Al-Mauatta (1:145-140). 

1V) Al-Shifa (2:555). 

V) Sunan Ibn Mija, 76:1060. 
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spark such a revolution, the Companions of the Prophet 
would never have changed the direction of human history 
through their struggle. This is the reason that the Quran 
has interwoven the account of the Companions’ 


revolutionary life with that of the Prophet. Allah says: 
sis) US عَلَى‎ Tiai áa الله وَالَّذِيْنَ‎ 355 Ain 
ین ترهم رکفا سا ییون فضلا من الله و رضوانا-‎ 
Muhammad is the Messenger of Allah; and 
those who are with him are strong against 
unbelievers (and) compassionate amongst 
each other. You will see them as living 
embodiments of bowing and prostrating, 
seeking all the time Allāhs grace and 
pleasure.” 

The first and foremost group of human beings who 
made revolutionary changes through the — Qur’anic 
communication was the party of the Companions. The 
Qur'an has pronounced it in unmistaken terms that the 
focus and fulerum of the piety of their lives and their 
revolutionary faith was the blessing of the Prophet's life 
and conduct. It means that the spring and beauty manifested 
in their lives is only a reflection of Muhammad's sit 
because the entire corpus of the communication of divine 
message has been delivered through the practical conduct 
of the Prophet . 

The fact is that even today. in this period of greed- 
infested rat-race and cut-throat competition, neither the 
positive impact of the Quranic invitation has been diluted 


- - - —P 
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nor have changing times dimmed the luster of 
Muhammad's blessing. The only cause of our decline and 
disgrace is that our craving for the Prophet's pleasure lacks 
the fire of sincerity, otherwise the universal voice of the 
Qur'ánic invitation is still tinglingly warm. 

‘His kindness and mercy are still there but there is no 
petitioner to. seek. the. warmth and beneficence of these 
virtues. Who should be shown the light of the straight path 


of guidance when there is not a soul to seek this ۰ 


6. Muhammad’s Sira and the Qur’anic 

law of rise and fall 

The history of Islam is in fact a record of the Prophet's 
life and its impact on the collective life of his followers. 
From this angle. it may be divided into two periods: The 
period of Prophethood and the period of post-Prophethood. 

History is a. witness that obedience to the Prophet's sira 
led to the rise of the Muslim Ummah and deviation from it 
led to its downfall. Therefore, the interpretation of Islamic 
history should be made on the basis of such a universal law 
that may subsume the explanation of the Ummah’s rise and 
fall and the evolution of its causes under one unifying 
principle. This purpose is hopelessly lacking in the study of 
history today; therefore, it is now completely denuded of 
gri. passion. and. élan. The study of history is merely 
reduced to a barren and lifeless account of the progress and 
decline of the nations and communities. But the Qur’dnic 
concept of history strikes a different note. According to the 
Quran, history is an exhortative observation and 
assessment of the conditions and compulsions of different 


Nations which may not only prompt people to reform the 
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future of their nations but also enable them to formulate a 
clear-cut plan of action to place this reform on a firm 
footing. 

Allah says: 

d vii‏ فى ey‏ فتكون لَهُمْ فلب یعقلون بهّا از 
Sua rā V UB I sa Sid)‏ ولکن تغمی 
oy ši dili‏ 
Do they not survey the conditions of the land‏ 
so that they have hearts with which they may‏ 
understand or ears with which they may‏ 
hear. Truly, the eves are not blind; it means‏ 
they see but the hearts are blind which are‏ 
in the breasts (that is, in-spite of seeing, they‏ 
do not learn any lesson and they cannot‏ 
derive any guidance from the past for their‏ 
future).‏ 

There is no doubt that today, according to the Qur'àn, 
we are not studying the Sira and the history of Islam with a 
*secing heart’; on the contrary. the assessment of our past Is 
appallingly lacking in insight which paints our future in 
dull and grey colours. A study that germinates 
disappointment and frustration, “only lilacs from the dead 
land” is itself dead, a mere sprite from the morgue where 
the stench of dead bodies is controlled only by a synthetic 
act of freezing. The so-called objectivity of the modern 
study of history neutralizes all the passionate impulses that 
constitute its essence. A modern historian is allergic to any 


— 
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attempt. at moralizing’ he is concerned more with the steak 
han the sizzle that makes it interesting. In short, this study 
lacks the human touch which turns it into. sheer 
monstrosity. The Qur'àn emphasizes the human and the 
moral component of the study of history. The Islamic study 
of history is to squeeze a moral lesson out of the kaleid-o- 
scopic landscape of history. Only then it can furnish us a 
guarantee of our future; without it, it is both lifeless and 
valueless. 
Allāh says: 
Ose rH Be OF GSI BY oN slim ل‎ 
Travel through the land and see what has 
been the end of criminal nations. 
The Qur'an in itself is a history of the former Prophets’ 
and it has also provided its own philosophy of human 
history with reference to the former prophets and nations: 


ركلا تفص علیک من su ei eU‏ به فزادک 


جاک فی هه الق و معط رز ذ کری للمزمیین 
And all that we relate to you of the news,‏ 
that is, of the history of the Prophets ' with it‏ 
we make firm your heart: and in it there‏ 
came to you awareness of reality and‏ 
exhortation and a message to the believers,‏ 
that is, wakefulness (and alertness).‏ 
Three principles may be drawn from the Qur’anic‏ 
Verse:‏ 


— 





Qur'àn (al-Namal. The Ant) 27:69. 


| 
7 
~ Qur'àn (Hüd) 11:120 


392 Sirat-ur-Rasool lol 


First, the history of Islam and the study of the lives of 


and 
the 


Prophets should be a source of encouragement 
confidence. as. well as of emotional satisfaction. for 
believers so that it may serve as a source of truc tuidānce 
in their lives. 

Second, the study of Islamic history and the lives of the 
Prophets should provide to the people of vision a set of 
universal principles based on truth that may cquip them 
with a comprehensive explanation of the rise and. fall of 
nations. 

Third. the study of Islamic history and the Dios of the 
Prophets should provide a set of clear direchons and 
prescriptions which may help them plan their liture and 
anticipate as well as devise plans and strategies to 
effectively handle the future course of events. 

We will come to learn through a little reflection that 
these three possibilities are realized only if we are able to 
draw a single unifying principle from cach and every event 
in the history of Islam and the Prophet's life. Without the 
unity of result, the study of history is only a chaotic 
aggregate of incidents and accidents, absolutely drained of 
practical utility. And the result is that surrender to Truth 
guarantees success and revolt against it guarantees defeat. 
In historical terminology it is called the universal principle 
of rise and fall which is declared by the Quran İn these 


words: 
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The arrival of the message of truth is: was 
any nation destroyed except the one that 
violated the Truth? Never.’ 

|| means. that. ruin. and. destruction. is. the. logical 


consequence of deflection from truth. 


Muhammad's Sira and Qur'ànic law in the 
light of rise and fall: Meaning of truth and 
falsehood 
This law of rise and fall cannot be understood without 
grasping the “meaning of Truth". The common. Muslim 
interprets the role of truth and falsehood in the historical 
law of rise and fall as acceptance and rejection of Islam 
though this contradicts the available evidence. 
Allah says: 
َعْضكم لبعْض عدو وَلْكمْ فى الازْض مشتفر ر متاع الى‎ 
Os 
O eroups of people! Some of you will be the 


enemies of some others and vou are blessed 


with wealth and status on the earth for a 


, 


prescribed time. 

Here two facts have been clearly spelled out: 

First, human life at the international level is marked by 
conflict and rivalry and it cannot be absolutely immunized 
from this state of tension. 

Second, all human beings on this carth have the right to 
live and strengthen themselves. *Mat’a in this context 
implies means of living and *Mustaqar' means to live with 


1. Ourān (al-AVkaf Vhe wind-curved Sandhills) 46:35. 
2 Qur'an (al-Bagarah, Vhe Cow) 2:30. 
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honour and dignity, It means Allah has indiscriminately 
and without distinction conferred these two riehts on 
human beings. 

But some people will try to wrest from others the right 
to live and to lead a respectable fife. They will do thei; 
utmost tọ close down all avnues of their evolution. ang 
progress; while there are others who will be ready even to 
sacrifice their lives to defend their rights. Therefore, the 
struggle to deprive humanity of its basic rights is falsehood 
and the struggle to defend and protect them is truth. 

The Quranic guidance was revealed to liberate 
mankind from this state of fear and grief because alter this 
Qur'ünic verse, it is being declared, 

Y35 ege حرف‎ S CEA تبع‎ Jad تنكم می هذى‎ GG 
; 
هم یخزنزن0‎ 
So when a Messenger comes to you from 
Me, and whosoever follows My guidance 
shall have neither fear nor grief.” 

Therefore, truth means to open the way of progress for 
mankind and falsehood means exploitation and oppression. 
Any community, whether Muslim or non-Muslim, fighting 
to defend truth indiscriminately, that is, to fight for the 
survival and evolution of mankind, will be rewarded with 
victory, and any community fighting to defend falsehood. 
that is, fighting against human interests will be disgraced 
with humiliation. This is what constitutes the philosophy of 
evolution or the law of growth and development which 


I Qur'an (al-Bagarah, The Cow) 2:38 
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determines the direction of rise. and fall in Islamic history. 
The Qur’an expresses it in these words: 


Otga3 ja oe dá 5 OuS قذ افلح من ز‎ 


Truly he succeeded who opened the way to 
growth and development and he failed who 
corrupted it.! 

The application of this principle is called the will of 
God. Therefore it is settled that as long as Muslims, 
charged with this incontrovertible reality, shed their blood 
for the betterment of humanity and the protection of truth, 
and sacrificed their lives in the form of Jehad, they were 
rewarded with success and victory. But when, instead of 
confronting the exploitative and spurious forces of 
falsehood, they themselves fell victim to petty vested 
interests, they were disgraced with defeat and 
disappointment. If you look at the glory and grandeur of the 
first century of Islam and the speed at which victories were 
achieved in this era, you will find no other era of human 
history a match to its splendour. Have you ever reflected on 
the real reason behind it? The reason was that the Muslims 
of that era were trigger-ready to embrace death in the cause 
Of truth: whether it was an issue of Islamic dignity or 
National malad-ministration, denial of Zakat or claim of 
Prophethood, the right of caliphate or religious sacrilege, 
social persecution or the honour of someone’s daughter, In 
Short, where there was a clash between truth and falschood, 
the swords of the believers came out of their sheaths and 
Saved the honour of truth at the cost of thousands of lives in 


| Ourān tal-Shams. Vhe Sun) 91:9-10 
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the battle of Jehad. It was this sky-scaling standard of set 
respect. and. self-dignity that won laurels for Islam 
throughout the world and crushed the conspiracies hatcheg 
by mischief mongers the Qur’an declares: 
Kos z xf ume e$ fog. £0 xo Jg. موس‎ 
ذفع الله الناس بعضهم ببعض لفسدت الارض-‎ 3j; 
If Allah had not wiped out some people by 
means of others, then surely the earth would 


have turned into mischief and dissension. 1 
At another place, the Quran declares: 
ولولا دفع الّه الناس بعضهم ببغض لهْدّمت صوامع و بیع و‎ 
— صلوات و مساجذ یذ کر فیها اضم اللّه‎ 
Did not Allah check one set of people by 
means of another, there would surely have 
been pulled down monasteries, churches, 
synagogues and mosques, in which the name 
of Allāh is commemorated in abundant 
measure. ~ 
lt means that the secret of the security of truth and 
religion also resides in self-sacrifice, as has been declared 
in the Qur'an. 


oladll 34S,‏ حیوة او لی الالباب- 
O wise people, the secret of vour life is in‏ 
revenge?‏ 
After the decline of Baghdad, the Ottoman turks‏ 
retrieved the crumbling heritage of Islam bul the‏ 


| Ourān(u/-Bagarah. The Cow) 2:251 
Jo Qur'àn (ala, Vhe Pilgrimage) 22:40 
3  Qur'àn (al-Baqarah, Vhe Cow) 2:179 
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exploitative and imperial Forces were united against them 
and once again the unity of Islam broke into. splinters. 
Today. the self-styled custodians of the superiority of 
Western culture and civilization have forced the Muslims to 
adopt a defensive stance by labeling the Islamic concept of 
Jihad as aggression and justifying their own heinous 
expansionism as struggle for democracy. Tragically, the 
Muslim community has brushed aside the fact that defence 
can never be the goal and target of a determined and 
courageous Community, mere defence is simply gradual 
suicide. Life does not thrive in defence, it: throbs and 
thrums in the full-blooded initiative launched in the cause 
of Truth. 

Throwing light on the Western mode of thinking, Iqbal 
poetically expresses: 

“In order to defend the tinselly and rolled-gold glitter of 
falsehood, Europe is steeped in armour from shoulder to 
waist, | ask these defenders and leaders of the church that if 
War ts mischief in the cast, it is mischiel in the west as 
well” 

Fhe gist of the discussion is that the law of rise and fall 
determined by the Qur'ān, the Sunnah, the Prophets sira 
and Islamic history, is based on two principles: 

I-. Principle of Jihad. 

2- Principle of spending. 


Jihad is a guarantee of survival 

It means that any nation which hesitates to sacrifice the 
lives of its members is wiped out of existence but there is a 
Puarantee of survival for the community of people which 


adopts Jihad as a mode of its conduct. 
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Allah says: 


M e 7 at one 2 segs + bis id? >2‏ 
قل ان کان ابا كم و ابناژ کم و اخوانکم 3 55 3 
addi e AT Ls Free Mee ate 4 jT a M T Lg 2‏ 
غشیرتکم و اموال راقتر فتموها و تجارة تخشون کسادها و 
مساکن ترضونها اب الیْکم من الّه و رسوله و جهاد فی 
AL,‏ فترَبّصُوًا uu um‏ بافره" والله لا بهدی القوّم 

O rāmji 
Sav! If your fathers, your sons, your 
brothers, your mates or your kindred: the 
wealth that vou have gained, the commerce 
in which vou fear a decline, or the dwellings 
in which you delight. are dearer to your 
than Allah or His Messenger. or the striving 
in His cause-then wait until Allah brings 
about His decision (that is, inflicts upon you 
another nation and makes vou their slaves 


and subordinates), and Allah does not guide 
: p / 
those who stray away from the Truth. 


Fan Sai Y Sbg sih in peo duod 5‏ 
Cod‏ الْمعتدین0 و افتلژهم حیث تقَفتموهم و رجهم 
من iae‏ اخرجو کم والفتة اشدٌ من القتل و لا تقاتلوهم 
عند النشجد الخرام ختی Sila‏ فيه فإن فلکم 
فافتلرهم* گذالک جزا؛ الکفرینه فان انتهرا SÉ‏ الله 


(J)urān (ul-Tauba, Repentance) 9:24 


OF 
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غَفْوْرٌ Og‏ 3 قاتلهم ختی لا تکونْ فتنة و SAN OS‏ 
i‏ فان انبَهرا فلا عُدُوَانَ إل O šadi Aé‏ 


light in the cause of Allah those who fight 
vou, but do not transgress limits, for Allah 
loves not the transgressors. Aud (the people 
you are fighting in the cause of Allah) slay 
them wherever you find them, and (also)turn 
them out from where they have turned you 
out (that is, from your country) and 
(remember that. revolt against religion and 
disbelief) are worse than slaughter (and 
blood letting). And fight them not at the 
sacred Mosque unless they fight vou there. 
But if they fight you themselves, slay them. 
Such is the punishment of (these) 
disbelievers. But (if they) refrain (from 
bloodshed and mischief), Allāh is Jorgiving , 
most merciful. And fight them on until there 
is no more tumult or oppression, and only 
Allah's pure religion prevails. But if they 
cease ffrom mischief and oppression) let 
there be no hostility. except to those who 


practice oppression. 


phy Stell Se S‏ کرة کم و نغسی ان تکرهوا شینا 
زَهْوَ BI ne gy p>‏ تحبوا شینا ره dny "IS g‏ 


۰ ۵6 


یغلم و انتم لا O3 yu‏ 


Qui an (47 Baqarahi b he ۸۱ ( 190 193 
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(O Muslims) Fighting is prescribed for vou 
though. vou dislike it. But it is possible that 
you dislike a thing which is (in reality) good 
for vou, and that you love a thing which is 
bad for you (there is mischief in it for you). 
But Allàh knows and you know not.' 
عَم عامل منکن من ذکر‎ erp i ed ed ci 
ie zilā gibi īpaši g Saki ti ji 
eie SAPE I و قاتلا و‎ os aul بارهم ز‎ 
AUS ما تهم ولاذخلنهم جنب تجری من تخبها‎ 
Oot ili or ice at tā عند‎ 
And then their Lord accepted their prayer 
(and. said that) | do not waste the work of 
any of vou whether he ts male or female, you 
are members, one of another. And those who 
migrated (from their homes) and were 
driven out of their houses, and suffered 
harm in my cause, or fought (in the cause of 
Allah) and were slain (became martyrs). 
surely, I will blot out (from roll of deeds) 
their iniquities (purge them of their sins). 
and admit them in gardens (of my pleasure) 
with rivers (of mercy) flowing underneath. 
This is the reward from Allah (for their good 
deeds), and Allah has even better. Rewards 
in store for them” 








| Qur'ün (al-Bagarah, The Cow) 2:216 
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cé‏ فی سَبيّل الله لین یَشروّن الحیوة الذنیا بالأخرة ز 
te ap oO dsled ubl tty dus‏ 
Lo UE‏ الله فیقتل او یغلب فسرف نؤتيه اجر 
عَظیْمُا0 وَ مالکه لا تقاتلژن فی سبیِل الله والمستضعفين 
Jue JI oe‏ والنساء ژالولدان الذین یقولون ربنا اخرجنا من 
هذه الْمَريَّة الظالم الا واجعل لنا من لذنک ولیا واجعل 
ern d o gla 13a) Gah Oi ei Sd J‏ اله 
Ola ohh 2 oit nif Gua,‏ آزیء 
So those who sell the life of this world for‏ 
the Hereafter, fight (with the enemy) in the‏ 
cause of Allah (and do not hesitate or‏ 
waver), and to him who fights in the cause of‏ 
Allah and is slain (becomes a martyr) or‏ 
achieves victory, (in both cases), we (on the‏ 
Day of Judgement) will give him great‏ 
reward (that is. he will be blessed with the‏ 
sight of the one for whom he was martyred).‏ 
And (O Muslims!) what is the matter with‏ 
you that you do not fight in the cause of‏ 
Allah, and do not (wage Jihad) for helpless‏ 
men, women and children who (ill-treated‏ 
and oppressed, submit to the Lord) and cry:‏ 
Our Lord! Rescue us from this town whose‏ 
people are oppressors and raise for us from‏ 
vou one who will protect us; and raise for us‏ 


from vou one who will help us. Those who 
believe fight in the cause of evil (they keep 
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vou away from. Allah). So fight against the 
friends of Satan. Indeed, Satan s deception. 
(also like Satan) is ineffective (and feeble ).' 


لا يَسْتَوى الْقَاعِدُوْنَ jb ieej ja‏ اؤلي الضرر و 
الْمُجَاهِدُوْنَ في سَبِيْلٍ الله بامرالهم ز انفسهم* فضل ال 
اْمجاهدین باموالهم و اتفسهم على القاعدِيْن ذرجة* ر كلا 
ji tās)‏ * 3 فضل ال المجاهدین غلی القاعدین 
Othe 131‏ ذرجت من ومغفرة ر g ay‏ کان ال 


غفورا رحیما) 

Those who sit (at home) without any 
reasonable excuse (and shy away from 
Jihad), and those who strive and fight in the 
cause of Allah with their goods and their 
persons, they cannot (both) be equal. Allah 
has granted a grade higher to those who 
strive and fight with their goods and persons 
than to those who sit (a home). And fas it 
is) Allāh has promised good to every 
(Muslim). But He ñas distinguished those 
whe strive and fight above those who Sit (at 
home) by a special reward. There are 
special ranks (for them) from Allāh. and 
there is Jorgiveness and merev. And Allah is 


mont forgiving, most merciful, ` 


| Our an cd Visas Che Worn deb ve 
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ينآ ها adi‏ امنوا من $5 منکم غن دینه فسوف یاتی الله 
Sé e eR) de Wa) Bho y ad pyi‏ 
الْكافِرِينَ يُجَاهِدُوْنَ فى OY GY ajos Y) dt oe‏ 
ad Si‏ یهت یاه افو Op‏ 

O believers! If any from among you turns 
back from his faith (turns apostate), Allah 


will soon produce a people (such lovers of 


faith will be born) whom He will love and 
they will love Him, who will be kind to the 
believers but harsh to the disbelievers. They 
will fight in the way of Allah and will not 
bother about the reproaches of those who 
malign them. This ts the grace of Allāh 
which He will bestow on whom he pleases. 
And Allah encompasses all and He knows 
all. (the scope of His mercy is unimaginably 


wide and He is completely aware of 


WE 
everything). 


انَّ g ist gaidi‏ هَاجَرُوًا وَ جَاهُژا باموالهم و انفبهم فی 
i‏ الله FU eias Ld Thai 5153) ally‏ 
Surg d ya gd * ae‏ را هم من 
شي ختى يُهَاجرُوًا وَ إن اسْمَنْصَرْوْكُمْ في uh‏ کم 
اللضر dle‏ نکم و dy PSE eii‏ بما تغملوژن 
Ora‏ 


(Jurtān (4/-Maidu, The Table spread) 5:54 
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Indeed, those who believed and adopted 
exile, and fought in the way of Allah with 
their property and thew persons, and who 
gave (the refugees) asylum and helped them- 
these are helpers of one another. And those 
who believed hut did no go into exile, vou 
owe no duty of protection to them until they 
come imo exile. (of course) if thev need vour 
help in religious matters, it is your duty to 
help them, except against a people with 
whom vou have treaty of mutual alliance 
(against whom they seek vour help). And 
Allāh sees all that vou do (He knows both 
your intention and action).! 


PAL »1 2% EU t Ree Site: Gat ja _7 

d Val ud! ya ii uo‏ 3 رَسُوْلِهِ ثم لم يرتابوا ر 

جَاهَدُوًا بِامُوَالِهِمْ و انفسهم فی سبیْل ال" اژللک هم 

OŚ puai 

Indeed, only those are believers who believe 

(from core of their hearts) in Allah and His 

Messenger and then do not doubt in it (at 

all) and strive with their belongings and 

their persons in the cause of Allah. Such are 
the sincere ones (and true Muslims). 


silā Shull ed dn ši‏ سَبيْلِهِ صَفا كانهم بنيان 


Op; 





| Qur'an (al-Anfal. Spoil of war) 8:72 
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Truly Allah loves those. who fight in. His 
cause in battle array, as if they were a solid 
cemented wall.’ 

V‏ ایها این امنزا هل ادلکم علی تجارة تنجیکه مُز عذاب 


4 


al A — AA 


Pos > DN - : " 0‏ وة 


الم منین0 
O believers! Shall 1 tell vou about à bargain‏ 
that will save you from the grievous‏ 
punishment (of the Here after), That vou‏ 
believe in Allah and His Messenger. and‏ 
that vou strive in the cause of Allah with‏ 
your property and your persons: that will be‏ 
best for vou if vou onlv knew. He will forgive‏ 
you vour sins and admit you to gardens‏ 
beneath which rivers flow, and (he will‏ 
admit you) to beautiful mansions in gardens‏ 
of eternity. This is the supreme success (that‏ 
is, the achievement of one's desired object).‏ 
And (besides the Hereafter in this world),‏ 
another favour (He will bestow) which you‏ 
do love (that is). (special) help from Allāh‏ 
and a speedy victory (will be bestowed). So‏ 
give the glad tidings to the believers. :‏ 
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Qur'àn (al-Saf; The Ranks) 61:4 
Qur'an (al-Saf, The Ranks) 61:10-13 
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Acting upon this divine principle, the Prophet (tip ) 
persuaded his followers to strive in the cause of Allāh. 
lL. It is attributed to Hadhrat Hurayra that the Messenger 
of Allah said: 
من مات و لم بغز و‎ CL عن ابى هريرة قال قال رسول الله‎ 


لم يحدث نفسه بغز و ممات على شعبة من النفاق 

If someone dies and does not strive in the 

cause of Allah nor has he any intention to 

strive in the cause of Allah, then he died as a 
hypocrite.” 


ما ترک قوم الجهاد الا عمهم الله بالعذاب 

(Whenever), a nation gave up striving in the 

cause of Allah. He inflicted punishment on 
them.” 

Accordingly, the Prophet's sira is a practical illustration 
of this principle which came to light alter his migration to 
Madina. During this period he challenged the system 
propped up on the flimsy foundations. of. disbelicf and 
infidelity. mischief and hypocrisy, oppression and 
exploitation, tyranny and persecution, deceit and deception, 
ignorance and misgutdance, usurpation and injustice. 

He practically discarded all the social, economic and 
political rules and systems parading as universal laws and 
in their place launched his revolutionary struggle 10 
introduce and implement Islam, the religion of Truth that 
was based, not on compromises and specific exigencies, bul 
on universal principles. This struggle, emanating from the 


e 


1 Muslim. as-Sahih (2:14 141910). 7 
^ al-Maupam-ul-Aousat (4:500/7385] ). 
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land of Makka and Madina, rather from the region of 
Arabia, spread to the empires of Rome and Persia and its 
reverberation was soon felt from the east to the west. 
During this period he is sometimes seen arraying the 
Companions in battle order in the plains of Badar, 
sometimes posting them at battle points at Uhd, sometimes 
at the very place of Uhd he receives dented and facial 
injuries from the stones and arrows of the enemy, 
sometimes he digs the trench along with his Companions, 
tying stones around his belly on account of the pangs of 
hunger, sometimes he is seen at the battles of khayber and 
kuraydha, sometimes at the battles of Hunayn and Taif, 
sometimes in Bani Nadhir and the valley of Ourā and on 
other occasions at al-Ashīra, Ghaba, wadān, Abwā and 
Bawāt. In short, soon after launching his revolutionary 
struggle for the domination of the religion of Truth, he was 
swamped with a tempest of enmity, rivalry and opposition, 
initiating a spate of successive battles. Madni period spans 
only ten years but it has witnessed approximately cighty 
three battles. According to a tradition recorded in Tabaqāt 
ib Sād, in twenty seven of these battles the Prophet directly 
participated and fifty six of them he indirectly supervised 
and directed. In short, his entire life is a glorious saga of 
Striving and fighting in the cause of Allāh. 


Spending promotes growth 

lt means that those who spend generously to promote 
the growth and development of different human sectors and 
fight for human rights and interest are. rewarded. with 
success and those who are stingy and close-fisted and 


spend. money on antihuman activities are punished with 
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defeat and disgrace and are eventually destroyed. The 
Qur'an endorses this universal principle on the followin. 
lines. | 
i6. > is , "T pay re a? w^ و2 و‎ 
فمنكم من يبخل ر‎ s yid SEX eU je eL. 
ixl 4st Cafes, eae Aw heey; 
فانما یبخل عن نفس وَالَهُ الغنی و انتم الفقر !+ و‎ lx هو‎ 
و‎ wal يريو نو‎ + rs pa وتو ود‎ ^ 
PR Ie Li Jus 3 
e ثم‎ eed aides ای‎ 


Yes of course, those of vou who are invited 
to spend in the way of Allah, some of. you 
are niggardly, and anv one who is niggardly 
(should know) is niggardly towards his own 
soul Allah is free of all wants, and it is you 
all who are needy. If vou turn back from this 
command, He will replace vou by another 
people, then they would not be like vou.” 
و يُقِيْمُونَ الصّلوة و مما رزقنهم‎ iu zeļ pU 

OS jäis 
Those who believe in the unknown and 
(these are the people) who establish prayer 
and spend out of whatever We have given 
them 


و gis e CSS LL‏ 5 العفو“ کذالک يُبْيَنْ الله لكم 
یت لَعلکم تتفکرژن 

And people ask you what should they spend. 
Tell them what is in excess of their needs. [n 


| Ģurān (Muhammad) 47:38 
2. Qur'àn (al-Baqara, The Cow ) 2:3 
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this way Allah makes clear His commands 


so that vou should reflect.” 
روشک من یلآ ینیم‎ oid ga aiit 
بيع فيه و لا خلة و لا شفاغة* و الکفرژن هم الظلمزن0‎ 


O believers! Spend out of the income We 


have given you, before the day (the Day of 


Judgement) comes when neither (deeds) will 
be bargained, nor will any friendship and 
recommendation avail, and only those who 


, 


reject the Truth are the wrong-doers.^ 


و مَل Lej i ed gl 5 ias al‏ الله و تغبيتا من 
t4 a tt v 7 "s 2 M»‏ 255 
هم ite ISN EI Jy E Spe pas‏ 
Oai bleis taing Mab Las eat d id‏ 

And the likeness of those who spend (that is, 
who spend their money on others), seeking 
to please Allah and to strengthen their souls 
is as garden. that is at a height; when heavy 
rain falls on it, it makes it yield a double 
increase of harvest, and even when it does 
not receive heavy rain, light moisure suffices 
to make it (grow). And Allah sees whatever 


3 
vou do. 





Qur'àn (al-Baqara, The Cow) 2:219 
Qur'àn (al-Baqara, The Cow) 2:254 
Qur'ān (al-Baqara. The Cow) 2:265 
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بآ ها ان انآ انفقزا من طیب ما کسَبتم و مِم 
E + ge oe rf ^y, ve‏ — 5 
ارجا لحم jā‏ الاض و لا تيّمُوًا الخبِيتٌ منهُ J OAE‏ 


27 


oy 87 23125 78 >; >? ak جر‎ $$ ?- 6 PLAT. 
تغمضوا فیّه" و اغلموا ان الله غنی‎ DIVI du pir 


ve 


OA 
O believers! Spend in the way of Allah out of 
your fair income and out of the fruits of the 
earth which we have produced for vou, and 
do not even aim at getting anything which is 
bad to spend in the way of Allah, except with 
closed eyes. And know that Allàh is free of 


all wants (and) worthy of all praise.” 
yw E E E ST of 2 , ي‎ "1e > / 
ومن الاغراب من يؤمن بالله وَالَيَوْم الآخر وَ یتخذ ما ینفق‎ 
pe SSS. ot, M ase اد و‎ T E Qi 
ed x wr قرب عنداللم وَصَلوَاتِ الرسول" ال‎ 
— Oe شم وه مور رم رم دوه و وه د‎ pat eae 
الله غفور رَجِيُم0 و السَّابِقَوْنَ‎ o] سیدخلهم الّه فی رحمته‎ 
م م‎ SiS pot, awe» — ⸗ "E ۸ م‎ £ is? 
وَ الانصّار وَالَذِيْنَ اتبَعَوُهُمْ بإحسَان‎ gi re! oe الاولون‎ 
EDE D ga 5; POLES Dp af a و‎ = 8 
رضى الله عَنهم وَرَضْوًا غنه و اغدلهم جَنتٍ تجرئ تختهًا‎ 
Oph áh KNS nash ye giae Si 
And (among the Companions) some are 
villagers and believe in Allah and the Last 
Day and spend money. They look at 
spending in the way of Allah as a means to 
come nearer to Him and to obtain the 


prayers of the Messenger (O Beloved, tell 
them), yes, your spending will surely bring 


| Qur'àn (al-Baqara, The Cow) 2:267 
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you nearer to the Lord, and Allah (as a 
result) will soon admit them to His mercy. 
Indeed, Allah is most forgiving, most 
merciful. And (in this matter) the vanguard 
of Islam-The first of those who forsook their 
homes and those who gave them aid are the 
Companions, and those who will follow 
them (till the Day of Judgement) in good 
deeds, Allah will be pleased with them and 
they will be pleased with Allah. And for 
them He has prepared paradises (gardens) 
under which rivers flow, and they will dwell 
in them forever. This is the supreme 
success.’ 

Me f 2.14 ip — —‏ ^ 2 ۳ ۲ 
خذ علیهم" 
الله عَنُ عِبَادِهِ وَ iu‏ الصَّدَقَاتِ 3 $i‏ الله هُوَ 


Ope i Sip 
Of their goods, take alms and by this means 
purify and sancufy them and (then) pray on 
their behalf: Indeed, vour praver is a source 
of contentment for them, and Allah is one 
who hears and knows. Do not they know that 
iris oniy Allah who accepts their 
repentance, receives ther alms (gifis of 
charity trom their property and wealth) with 


llis own hands. (to deliver them to llis 


GOur an (ol Frut Reperntanm 999-100 
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servants), and indeed Allāh is the One who 
accepts repentance and is most merciful.' 


SHB Sch esae ud Si من بل‎ S55 a ii 


re مرو‎ 6 £i > g ee + وه وضع‎ vous 
اخرتبی الی اجلٍ قریب فاصذق اکن من‎ UY رَبَ‎ 

O elli 
And spend (in charity) out of what we have 
bestowed on you before death should come 
to any of you and he should sav: O my Lord, 
why didn't you give me respite for a little 
while? I should then have given y goods (in 
charity) and in this way should have become 
one of those who are nearer to you.” 

۱ loa sew E 7 neat رنه‎ wt E 
ولا تخضون علی طعام‎ O e تکرمون‎ y kas 
0 4 "T Mes. gf? t5 + eee elle S E >? 
SSNS prs 9 OWS IS! Silt GSU OFS) 
Not at all. because vou do not honour the 
orphans (people who lack support and 
means of subsistence)! Nor do you 
encourage one another to feed the poor (that 
is, you do not make any individual or 
collective effort to deliver them from their 
financial stringency) and (the state of your 
personal greed and self-promotion is such 


| Qur'àn (al-Tauba, Repentanec) 9:103-104 
2. Qur'àn (al-Munafiqun. The Hypocrites) 63:10 
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el e ا‎ 


that) you devour inheritance, and you love 
wealth inordinately. 
53 ap اطْعَام فى‎ 5) O45) SS OL ومآ اذرک ما‎ 
Od) za مُقُرَبَةِ0 أَوْ مسکینا دا‎ 5 US OL 
Do vou know what is the steep path (doing 
good deeds or labour in the true sense)? It is 
freeing someone's neck (from the bondage 
of troubles and imprisonment) or giving 
food in a day of privation (that is, to 
improve someone's economic condition by 
delivering him from the state of poverty and 
penury) whether he is an orphan related to 
vou or an indigent down in the dust.” 


iš O siju aie 3 0 5 أغظى‎ p ob 
Orde OIF 5 Opal بحل‎ 3 Os 


0 للغشرى‎ bi 
So who gave (to the deserving) his wealth 
and feared Allah and ( in this wav) he 
testified to the authenticity of good, we will 
indeed make smooth for him the path to 
bliss. But he who acted in a miserly manner 
(that is, he did not spend in charity), and 
remained indifferent to the | economic 
stringencies of the needy ad he (in this way) 
rejected good, we will soon provide him with 


inem. 


Qur'an (al-Fajar, The Dawn) 89:17-20 
+ Qur'àn (a/-Balad, The City) 90:12-16 
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a straitjacket | of inconvenience and 
. . 1 
discomfort. 


By SU OY Go 5‏ مَا لَهُ يَتَرَكَى0 وَمَا لاخد 
عنذة من نعمة تجزی O4 055 at 5 slic TN‏ ; 


pS‏ یرضی 
And he will indeed be saved from Hell who‏ 
fears Allah most. who spends his wealth in‏ 
the wav of Allāh so that he purifies himself.‏ 
and he has in his mind no favour from‏ 
anyone for which a reward is expected in‏ 
return, rather he spends his wealth to seek‏ 
the pleasure of the Lord and fin this wav)‏ 
soon Allāh will be pleased with him.”‏ 


The Prophets sira alone is the model of 
excellence in the act of spending 

The Prophets mode of conduct in the social life was a 
perfect paradigm of beneficence. benevolence. self- 
sacrifice and generous spending in the way of Allāh that he 
spent all his wealth to. eliminate. poverty and financial 
stringency from the society. The truth of this statement can 
be gauged by his statement reported by Hadhrat Abu 
Hurayrah: 


قال مج لو کان لی مثل احد ذهبا لسرنی ان لا تمر علی 


ثلاث ليال و عندی منه شینی الا شینا ار صده لدین 


i ۱ 
۱ Qur' àn (4-4 val. The Night) 92:17-31 
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He said: If I had gold equal to the mountain 
of Ahd it would have given me immense 
pleasure if there was nothing left from it 
before the passage of three nights except 
that with which | could pay back my debt.! 


فلما فتح الله علیه الفتو ح قام فقال انا اولى بالمؤمئين من 
انفسهم فمن توفی من المژمنین فترک دینا فعلی قضازه و 
من ترك مالا فهو لورثته 


A practical glimpse of the Prophet s model 
of spending in charity is found in this 
tradition reported by Hadhrat Iluravrali, 
and we can also infer from this mode of 
spending why he led a life of penury and 
starvation. He says: when the Prophet's 
means of income increased through 
conquests, he stood up and said: I am 
nearer to the believers than their own souls. 
So if any believer dies now without paying 
his debt, that I will pay and if he leaves 
behind some wealth or property, it will be 
owned by his inheritors.” 
The act of spending in charity in the Prophet's life is 
further elaborated by the following incident narrated by 
Imam Tirmizi: 


| Bukhari, as-Sahih (2:954760X0) 
= t) Bukhari, as-Sahith (2:8092#556), 
H) Muslim, as-Sahih (2:9975:1619). 
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سانلا حتی فر غ منهاء فجاف رجل فساله فقال لیس عندی 
شینی و لکن ابتغ علی فاذا جاء نا شیئی — 
A gift of ۸۱۱۵ dirham was presented to the‏ 
Holy Prophet witch was placed on the mai‏ 
He did not turn away any beggar or‏ 
petitioner until the entire amount was‏ 
finished. After that, a person told him abou‏ 
his need. The Prophet said: Now there is no‏ 
money left with me, but vou can buy on loan‏ 
in my name anything vou want, When | eet‏ 
my money, I wili pav i’‏ 

Describing the Prophets habit of spending in charity, 
liadhrat Ayesha has reported that once hardly six or seven 
dinar were left in our home, while the rest of it had been 
spent as charity in the name of God. This incident relates to 
his last days when he was terminally ill. Phe whole night he 
spent tossing over in his bed. | asked him in the morning 
the cause of his restlessness. ‘The Prophet said: Are those 
dinar still m our home? Why have they not been given to 


some needy person? 
ماظن نبى الله لو لقى الله عز و جل و هذه عنده‎ 


If the Prophet of God had met God, while 
these dinar were still at homc, what would 
have been his condition?" 
This thought disturbed him throughout the night and he 
could not sleep at all. This clearly shows the Prophets 
exceptional mode of conduct. The very thought of death in 


1 Ot Wain 


Musei full bun climbs 2 5134 
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a state when there were siy or seven dinar in his. home 
disturbed him and he felt ashamed just thinking of it. 

Ihe scholars of tradition and the Prophets sira narrate 
that once a nugget of gold was offered to him as a presen! 
He commanded Hadhrat Bilal to distribute it among the 
needy. Meanwhile, the night arrived and no other necdy 
person turned up and there was still a small piece of thai 
nugget lefi in the house He said to Hadhrat Bilak: tell my 
wile that as jong as the piece of vold ۱۶ ۱۷۱۱۱۵ in my house 
and is not spent in the name of God. | shall not return home 
and spend he meht ın tie mosque 

Abu Said Khidir has narrated that once during journey 


the Prophet commanded the 6 


من “كان عنده فصضل ظهر فلیعد به علی من لا" ظهر له و من 
نان عنده فضل زاد فلیعد به علی من لا ژاد له حتی طنا انه 


* حق لاحد منا فی الفضل 


I|. anyone of vou nas cloth in excess of his 
need, fe should return ut to the person who 
needs it, and if anyone has food in excess of 
hus need, he should return it to the person 
who needs it (Hadhrat. Abu. Said. Khidri 
says) until we understood thai we have no 
right over anything that is in excess of our 
need | 


A1 another occasion, the Prophet (4? ) said 


l Abu Dao sted (X) 
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يا ابن آدم انك ان تبذل الفضل خير لك و ان تمسكه شر 


لك و لاتلام على كفاف و ابدا بمن تعرل 


O son of Adam! If you spend on the 
deserving persons anything that is in excess 
of vour need, it is best for vou, and if you 
save it, it is harmful for you. There is no 
harm in saving for one’s need. And vou 
should spend. to begin with, on those to 
whom you are responsible. ' 
It is attributed to Hadhrat Abbas that the Prophet said: 


لیس الممن من الذی یشبع و جاره جانع 
That person cannot be a believe who sleeps‏ 
after eating to his fill while his neighbourer‏ 
is hungry. Z‏ 
Overwhelmed by the state of the Prophets charity and‏ 
magnanimity, Hadhrat Jabir has narrated:‏ 


ما سئل رسول الله 2 شيئا قط فقال لا 


Whenever he was asked of something, the 
word "no" never came to the Prophet's 


t 
tonguc. 


i Muslim. as-Sahih, b. of Zakàát, 1365. 
2. AL Adab al-Mufrid-Hil-Bukhbari (p.3951 121. 
| Muslim, as-Sahih, b, of Faziil (2:253823110). 


CHAPTER 9 


QUR’AN, 
MESSENGERSHIP AND 
THE SIRA OF THE 


PROPHET (Z^) 


The chapter is comprised of different Quranic verses 
tat state the. different aspects of the ife of the. Prophet 
E) 4-umi de Mawadey Avar-ul-Qur n. al-Karim by 
Muhammad Faris Barakat encompasses 10 à great. extent 
the topte above menuoned. We can achieve to seme extent 
ur pumpose so it. with some amendments is made a 
separate chapter of the book. Some sparkling features of the 
chapters are delineated here, 

The holy Prophets dignity of Messengership and 
Prophethood affirmation of revelation, the people of the 
"ook s recognition of the Prophet (437 ). the Muslims being 
superior to other communities. the matchless characteristics 
of the Prophet (44 ). his manners and traits. his mercy and 
love for the believers and nature of their link with the 
Prophet (427). his dignified Meraj, ascention. and the 
blessings and importance of sending greetings and 
salutations on the Prophet (£52) the perfectly balanced 
sistem of Allah in connection with Messengership. the way 
and methodology of preaching and the glory of the 
prophets in the light of the Siru, the whole Quran. in toto, 

s but a bevond description appreciation and admiration of 


he hol Prophet (424). 


Rukm-us-Sura the numbers of Sura. Chapter‏ مرس 
Dbvn-us-Sura the name of Sura‏ | مالسورة 
۰ 


x 


Ragnai-ul-dyvat the number of verse‏ رثالا 
[he above explanation. will assist in finding out the‏ 
number ol verses. The verses are not translated to avoid‏ 
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any further enhancement of this book but the readers are 
not disallowed to get the graces of translation of the verses 
For further facility of the readers the Arabic numbers aye 


translated into English: 


Arabic numbers English numbers 

| 
\ 

2 
Y 
Y 3 
٤ 4 
o 3 
1 0 
, 7 
^ 

8 5 
4 

9 


Quran, Messengership and the Sira... 


Belief in the Messengership 


ede sao wi‏ شرا و ers Ub‏ عن 
edi eol‏ 

sul ele tei رسلا منکم‎ ea ULI Ts 

و بز کیکم لمکم انکتاب وَالْحِكْمَةَ وَ يُعلْمْكُمْ م 
d‏ تکونوا yis‏ 

بلك ات | نتلوها عَلَيِكَ edv‏ و نك لین 
a‏ 

ذلك من clt el‏ نوحيه ألَيِكَ وَمَا كنت لَدَئْهمْ إذ 
Ji pl tdi dali‏ مرجم وما کنت M Lp‏ 
و eS) aedi i it del Sl‏ من کتاب و 
ES‏ نم جَاءکم زسول Gap poa ta] (ics‏ & 
و رنه s gol é ely d + J‏ 
قَالوآ أَفْرَْنًا قَالَ فَاشْهَدُوا 3 نا معکم من الشاهدین - 
ob‏ اتات ا لله نتلوها عَلَيِكَ بِالْحَقَ وَمَا الله يريا 
dii Gl‏ | 

ot 39s ed A SE agi e قد من الله‎ 


yes 


yoj 


YoY 


م البقرة 


۱۰۸ 


El els ea و‎ d ele Sd el vt 


وَالْحِكْمَة وَ od‏ انوا من ual y‏ علال مین - 


" 


04 Sirat-ur- Rasool Vol- 


a ae 
Zr + رل‎ 


AY 5e ية‎ 
للاس رسولا وكفى بالله شهيّدا-‎ SULT النساء ۷۹ و‎ t 
و آثزل ۱ نه غیت الکتاب وَالحكُمة وغلمك فا لم‎ ۲ 
Duce oe d! jas OS 3 elio Ls 
aa من‎ Def ep ME gi GS UTS GI أنا‎ ١م‎ M 
iSt, adus dl out Il te tgs Bt SS va 
یشهذون و کفی با له شهیدا.‎ 
بالحق من نکم‎ Seed الاس‎ ll V vx i 
فا فی‎ d DÉ SG ig AST LS فامنو!‎ 
السمؤات‎ 
والأرْض وکا الله عَلِيما حَكِيما‎ 
ay Ul a Ss its آهل لكاب قتع‎ ۱۰ nud! 2 
كنتم تخفون من الْكِتَابِ وَتَعْفُوا عن كثير.‎ 
لَكُمْ على فترة‎ Lod Wyte (Seed GUS jai va s 
A BUY, Le Le tale UVa Ot Jit مَنَ‎ 
- وا له على کل شی قير‎ Goby جاء کم بش‎ 
رد و أن لم‎ Wi Iglu ab ISG ay ١٠ 
. يَعْصِمُكَ من الناس‎ Gi ty Ate CLA; a "pals 
فل ای شی کر شهادة فلا شهیذ یی وم و‎ ١9 الأنعام‎ ٩ 
= به وهن بلغ‎ oS yl tī dt هذا‎ di E 
a Seši S فز‎ Ws 
dew SEES ui SS ولا اقول‎ 
„eto Ji zēni di Dēli all a وه و آنذز‎ 
By oy الذی‎ asas M di Gus وو و هدا‎ 


rs sā ķi yi و‎ 
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le ar „Sji FT الا انی رسول‎ wi ۳ ‘j LOA الأعراف‎ 


pex b Yi ul di‏ لقوم يؤمنون 

و آذا لم — 
pi ta a di‏ من ریک وهذى و 
رحمة لقوم يُؤصون 

sid nd! ودين‎ gu dy, o codi 
ولو کره لد تون‎ di على الدين‎ 

لقدجاء کم سول من آنفسکم غریر Mus Uude‏ 
ar‏ علیکم بالمومنین 3 em)‏ 

ji o vgl gx; Si أن أوْحَينا‎ Link ll DS i 
لاس ونشر الذین اما آن له فنغ صذق عند رهم‎ 
OAT pI UE OS tuvi woe وَ أذا تتلى‎ 
قل ما يُكون‎ juyi Wa ge oL ct Gell 
لى أن أبدلة من تلقائ نفسى أن أتبغ الا ما بوسی الي‎ 
ede ey Ole gy Chak Oi UGK i 

Wi YP‏ الاس قدجاء کم الحق من ربكم فمن 
Lil usi‏ بهتدی لنفسه وَمْنْ lé had Uli Jo‏ 
RUE —‏ 
el‏ ختی پخکم ۱ له وَهو خر الا کمین 

uil it SE TAS i‏ لكم مئة نذيرٌ وَبَشَيُْ 

فلعلك تارلذ يعض ما یوحی ألیّك وضانق به صدرك 
أن يَقولوًا لوا أنزل عَلَبْهِ US‏ أو جاء kas‏ ملك laši‏ 
Ju US ule at uo cl‏ 
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ay 
gels 2S Bi Geog Cal ei تلك‎ ٩ 5 
aud aui من" قزل هذه فت ان‎ alg c 
2 
sp ge py ei Je. C t ZEIT 
. و جاك فى هذه الحق وموْعظة وذکری تلمزمی‎ 
PIP MH بوسف‎ W 
جمغرا أفرهم و هم یمکرون‎ 
Arv PLA Je a! Ji ادغو‎ Lu oda "M ۸ 
pe 
الا رجالا نوحی انبهم مر اهل‎ o ji وه‎ ۹ 
درعد ۷ ونقول الذین کفرو لو آنزن غلیه ایذ ن رنه نی‎ ۳ 
. ایت من ز ولکل فرّم هاد‎ 
سار‎ Di aud داك رلك فل اة قا س‎ ۳۰ 
i uhi ihast 
لهم اواج‎ dej uni, vA 
34 
کی د هه‎ on nguy GN DER, 4+ 
عندة عَلْمْ الكدب.‎ ay Sy — 
الظلمات الى‎ — Gu" ۲ als 4 
اور باذن رنهم یی صراط العزیز الحمید‎ 
OPE bale $4£ 5X م وقل أنى أنا التذير‎ pe ۱3 
i a لح ۲ یرل الملانكة بالرو ح هی آمره‎ 


عناده آن اند و أنه vi y! Ji V‏ 223459 
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V eei ny Ye وا سنا من فلك آذ‎ er 
3799: stāju tt کنتم لاتلمون‎ Di الذ کر‎ Jai 
ni ن فا تژل ألَهم‎ ww لین‎ Sab i wi 

يتفكرون- 
dt EI adde uia Vy D ۲‏ 

uy ts eint io sii Gf ۴‏ كان 

من ال EB‏ 
pe rā‏ اليك ربك من الحكمة. 


gi Vi MUL uy وبالحق أتزلاة وبالحق نرل‎ (9 


D 
di egi ui cgi يؤحى‎ SE فل نما أنا يشر‎ ٠ 
 ذحاو‎ 


wj e yia, ite yn SUL PULS UU ۷ 
| 2 
(Wai yd Ai فلت الا رجالا نو حي‎ uuy v 

-o palay الذكر أن كنت‎ 
ene eS ol Vol قل‎ to 
pē ge ins di LEM ui UE فل ألما يؤحى‎ ٠م‎ 
1 آنا كم نذير هي“‎ ui y قا ل با آبها الا‎ ٩ 
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مریم 


الأنبیاء 


x! 


الز منون ۷۳ و أنك لتدغوهم آل عبر اط ELA‏ 


۱ تبارلك الذی نرل الفرفان غلی عیّده لبکرن LJWU‏ 


نذیرا ۵٩‏ و ها E SL‏ 1983 3 نذیر۱. 
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1 
d‏ ی تم 
اد را الخو An‏ 


الثعراء ۴ تژل iet ride‏ 141 عَلى قَلْبك تكن من 


ë ابمدرين‎ 


۳۹ 


p» موسی‎ ji a أذ‎ “gil القصض 44 5 فا کنت بجانب‎ YA 
قروا‎ LETT USNs to ما كنت هن الشاهدین‎ + 
نت اويا فى أل فين‎ us fugia dud 
وا کشت‎ tā telts ولكنا كنا‎ Iyi eg ye 
px a a Lad) Sy Wow si بجانب انطور‎ 
ys eil ses 3 pā نوم اه‎ 

۸ أن ائ فرعن abc o atis‏ إلى di sea‏ 
عم من ساء بالهدی وم هو فی صلال مین . 
5 و قا كنت جوا نی لك الکتاب لا رخمة نش 
رَبك فلاتكونن ظهيرا للكافرين. 
is Aa) AN $‏ الله نغد أذ ity GU) GI gi‏ 
إلى ريك ولانكوتن من المشر كين . 
i go Sys ٩۹‏ أوجئ اليك من الْكتَاب . 
vou ۴۴‏ ؤاتبع ما يؤحى اليك من رَبك . 
ga‏ ها کان محمد ابا آحد من رجالکم ولکن رسون اف 
dt le g‏ 
ا as li LI V‏ وَ مُيَشَرا وندئرا. 


wo a! SLEDS 4٩‏ وسبراجا مُبيرا. 


eM 


5 4 


وم با Jy ums Qul aS SUA 63 KA‏ 
ga‏ َل Sheet Loi‏ بواحدة أن نقوموا له فثتی و فرادیی 


oui,‏ وا ها ناکم عن ON AS‏ هو di‏ تدیر لخم 


۱ * زر و 
P «‏ 
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فل أن di 3 (di pē ei Gb Libs‏ آفتدیت 
فیما بوحی الى رئئ أنه te‏ قريب 

أن أنت الأ i v o‏ أَرْسَلناك i aed‏ نذیرا, 
i is‏ اليك من الکتاب هوّ الْحَقّ مُصدَقا لم 
M on‏ 

Jy 9 eL bine على‎ ٤ أنك لمن‎ 
مَا أنذر أباؤهم فَهُمْ‎ Ui p a —2 


فل غو نبو VA gibi‏ آنتم غه مُعرضوان ٩٩‏ ه كان 
لئ من عِلْم بالملاء الأغلى أذ si va Sāras‏ 
Ge S y‏ 

ولد أوؤحى اليك و الى soit‏ مر" A‏ 


وق ازسلت رسفا من ” A ge CUS‏ فص عنبّك 
ر مھم م am -- wd‏ 


وکدلك او us ll ķi oid QE UV ai uy‏ ومن 
å ! * ji‏ 1 

y LIS ead! ary Sis uy‏ فى الجة 

و فريق فى الستعير. 

uy‏ کان لبشر ان yi à! PA a‏ وخا او م ورای 
جاب أو سل رسول Ui (US) bab om ya‏ 


2 


۱ i 
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tie ee 
رلم‎ pr 


a 
dil السو وا‎ C 


إالورة 
ما كنت تدری ها الکتاب Suid! y‏ ولكر' iam‏ 
نورا نقلیق به من نشاء من QUI Gate‏ لتهدئ Ji‏ 
eis bie‏ 


bio Jk i ai yi الزخرف 49 فاسْتمسيك بالذى‎ iv 


to‏ اجاثية ۸ ثم جغلناك على “yp tas‏ : مر فاتیغها ولاتتبه 
أَهْوَاء الذين 9 pola‏ < 
15 الأحقاف ٩‏ قل ها كنت بذعا Sola Jats is 31 E E: a‏ 
اد یش اوه نهآ 
gy‏ محمد Y‏ والذي. pal‏ — 
على محمد و هو احق من رنه pē ott AS‏ > 
أعللح بالهُم 
£A‏ الفح 8 نا فراسلناك شاهد؛ وفیترا ونذیرا. 
YA 9‏ هو الى ارسل Jus;‏ بالهدی ودين الحقَ eh‏ 3 
uh hv ue a un e‏ 
dedii f‏ — 
اد الذاريات .٠ت‏ ففروًا ألى الله أن لكم uA us ka‏ 
jo ۲ ex! of‏ عناحیکم وا نغوی. TUE + 5h uy Y‏ 
٤‏ ان هو وځي SAW Libs Sy‏ 


ar 


e snb. ۱ — 

5 ذومرة فاسُتوى 7 وهو بالافق الأغلى م ثم دنى. 
عت حك + 1 : 
as‏ 4 فکان قاب قوّسین او أذنى ١٠٠١‏ فاؤحى الى 
owe‏ آوحی.۱۱ a‏ کذب الفزاذ ما رای.۱۲ 


آفتماژونة علی ما بری.۱۳ ولد راف نزلة اخری 
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الروة  D‏ لیا 
ge rado v di uia a‏ 

a siju VA i‏ آیات ربه الکیری. 

rr mu oti sie dē is ⸗‏ 
من الظْلْمَات إلى اور و إن اله بكم أرۋف رح 

sl) ١ 
OP ad gly als pil ge 

۲ الجمعة ۲ خو الائ بغت فى امسن رولا مهم بنارا اة 
egli eus gy gi‏ الكتاب وَالْحِكْمَة y‏ إن YS‏ 
من قبل فی ضلال مين ٣‏ وآخرينَ منهم لما Vo,‏ 
بهم و هو t eso ul‏ ذالك فطل ۱ هن 
à fy ely‏ ذو الفضظل eaa‏ 

à! J£ exi Ag jā المنافقوان‎ Bele ši ١ المنافقون‎ "v 
aiji oi ga di doy وا عْلَمْ أنك‎ 
SK 

د الطلاق ٠١‏ فد زنط یکم درا ۱۱ نوه بتلا عتم 
V.‏ الله ya siiig cr CLA‏ ' وغملوا 
الصا لحات من [ الظلمات Ji‏ النؤر 

vi si y a قل انما العم عند‎ Yy اللك‎ ۷ 

۲ . الجن ۱ قل أوحي الي آنذ استمع نز من الجن. 

TAL US (Sole دا ننا أَرْسَلنَاك کم زنولا شاهدا‎ ej vv 
ال فرعوان رسولا.‎ 

۶ دنر ۱ یا آبها المدثز ۲ فم bb‏ 


„lālisu 8 ia cil Wi £5 cw ju ۷۹ 
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i? Sirat- -Rasool VoL. | 
اسم رتم‎ € 

ga b^ AH 

eh 


.و اعلق ١‏ أقرا باسم ريك الى خلق.؟ خلق الانسان من علق. 
ple oglily gle sill 4.9550 RU UE ۳‏ 
الانسَان ما لم soley‏ 
Aa Los qa Y Pha A "ys à! dps Y RO oa.‏ 
شهاذة الفرآن على مغرفة أهل الكتاب له صلى الله عليه وسلم لمَاجَاء به 
Perception and identification of‏ 
Muhammad's Messengership‏ 
sā Y‏ 45 یت ES‏ الکتاب us AR Ji‏ َعْر فون a eeu‏ 
uà ol‏ منهم لک الحقَ 
5 . لانعام ۲۰ این آقیناهم الکتاب یغرفونه كُمَا يغرفؤن أنناءهئ . 


شهادة adi iru, ead! dē lodi‏ صلى a!‏ عليه وسلم على الناس 
The testimony of Muhammad's followers‏ 
to other communities‏ 
۲ البقرة v ev‏ وكذلك dé cag lys da ai gS Ube‏ 
الناس و كوت الول غیکم شهید!. 
8 ات كيف وذ تاي كز" أنه بشي وبي طق 
YR BIS eo At dedo Vs‏ لايؤذن للدين 
کفروا ولا هم Ld‏ 
ed LÀ ede Mah il EA ADR, AA‏ 
و جننابك شهيّدا على هنولاء . 
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(S e وَفِئ هدًا لَك الرَسْوْلْ‎ ۷۸ g 
شهداء غلى الناس.‎ 

qal Sad هاتزا‎ li agni ونزغنا من‎ ۷١ القصص‎ 
sj ES ie j aioi 

١5 pg‏ أن i‏ لیم es SEDE uS y.‏ رس ال 
فرعون رسولا. 


iS IS‏ امته صلی ۱ نهد علیه وسلم وعنخابته 


ce 
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YY 
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Description of education and purification 


of the Ummah 
أمة وَسطا لتکونوا شهدا: على‎ (Sk وكذلك‎ ١48 PET: 
الاس و یکون الرسوّل غلیکم شهیدا-‎ 


العمران ٠١ ١‏ كُنَّمْ حير أقة أرجت oy eU‏ بالمفزوف و 


تهون غن الْمنكر وتؤمنؤن بالله- 
الاعراف ۱۸١‏ ومِمَن Vija wy God Dig a Lae‏ 
aah OT vy gui‏ منوا وهاجرؤا وجاهذوا بأثوالهم وأنفسيهم 
ف bats eal ai ry irs ir a‏ 
a HI‏ - 
aT lly ve‏ وَهْاجِرُوًا وَجَاهَدُوًا فى gn‏ & 
pais zi i‏ أولبك هم اللمؤمنون Hb ae‏ 
ii‏ رژق رم ۷۵ وان انوا من یذ و 
هاجروا و جاهذو! فعکم فأوللد منکم و أولوا 
الأرْحام بعْضهم أؤلى بِبْعْض فر كاب الله أن الله 
La he‏ 
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et I‏ رفم 
gr bye‏ 


Sys 
aii ل عليه وسلم وعبقاتة خصوصیاتة وفضّل ان‎ ١ اخلافة صلى‎ 
The highest embodiment of manners and 
excellences 
Ale db co ye c! AA ١984 م العمران‎ 
اقب انفضا من خولك.‎ 
i ge iab uag iayy Ue SI ab yy vvv ۽ الساء‎ 
Lt GS ni V ei Di Dad رد و‎ 
الله عَلَيِكَ الْكتاب وَالْحِكْمَةَ وَعَلْمَكَ ما‎ piy 
قصل الل عَلَيْكَ عَظِيْماء‎ VIS gle لْمْ تكن‎ 
الذٍی یْحدونه‎ e النبي‎ JJ a أَلَذَيْنَ‎ ١ ب الأعراف لاه‎ 
AL والأنجيل‎ yit d exe via 
dt ed eds Lr بالمَعْرُوف وينهاهمْ غن‎ 
عَنْهُمْ املرخم‎ ais وَ يُحْرَمُ غَليْهِمْ الخبانث‎ 
غلیهم.‎ S والاغلال التی‎ 
قَآموا بالل وزسوله اي اي این با و‎ ٠08 o 
٠ فلكم نهدو‎ Hasty ots 
وقا کان اه ليعذبهم و أنت فیهم.‎ rr الأنفال‎ ۸ 
pi videi Kā g Ugu OR VVA التوبة‎ g 
er O3 xag Še i 
„inal ai Yi WE GG AV الأنبياء‎ vq 
pd sub أنك‎ AV abt yy 
ir! g adi الشعراء ۲۱۸ أل برك > نَرغ.۲۱۹‎ 
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آلبي أَول بالمُزمیین من آنبهم و آژواجه اَهاتهم . 


51 So aeri cab dsl vi يا أيه التي‎ 


— à redi Gr o أَخورهن وغا قلکت‎ 


Sli خالك‎ lay WE Oy He OW 
مُؤمنة أذ وَهَبْسْ‎ SEA خالاتك اللاتی هاجرن فلت‎ 
نفستها للنبي أن أَرَادَ النبيّ أن یُستتکخها خالصَة لك‎ 

من ذون Lue là vag!‏ مَافرضنا غلیهم فی 

SI o KS etai ملکت‎ s ert 
ا رَحِيّْما ١ه تزجئ من تشَاءً‎ (ye alos cy 
RR HUN منهنَ وتوئ إِلَنِكَ من‎ 
o Pu: آغینهن‎ yu oi i Ws Ue 2 U 
فا فی فلویکم‎ pla ty AE Lg بما‎ toys 

وکات الله عَلِيْما حَلئْماء 

لابجل للها EC‏ به ولا أذ مدل بهن من 

زواج ولو أعجَبَك حسنهن إلا Hie UKn‏ 

وَكَان الله A3 us js dē‏ 
و أنك لَنَهْدِئ ال صبراط E‏ 

آنك غلی صراط مُستقیم . 

آنا فحنا لك فتحا ميا ۲ OU ak‏ ما تقدَمْ من 
bi uy a iš i pg‏ 
همستقیما ویتصرلذ ال نصا li‏ 

ci pirāti أت شش رل بکاین‎ ud فر‎ 
EB) wld ah Kod pats 


er! 


نورة لزید 


VA fod! 


ال حز اب 1 
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Si pk وَمَا غوى." وَمَا‎ Sere fob ۲ النجم‎ op 

هد RU EAS UU Y lil‏ بمجنون ۳ و آن لك لأجرا غیر 
ممنون 4 و انل لغلی خن غظیم ه فستبصر و 
Oy pax‏ 5 بأيكم الْمُفتون , 

ce WI dē التکویر ۲۲ وما هو‎ ٩۰ 

adr ne cuf vba الاأْقْسِم‎ ١ a, 

cd V» dud. t. Uy cU QESQU Y الضحی‎ ٩۴ 
ni e UN gie ال ولسرف یفطیت رّك‎ 

ی ۷ ووجدلا طالا فهّدی. ۸ ووجدلد Wie‏ 


تما فاه 


+ 


12 


. وَوضعنا عَنك ورك‎ ۲ pa ea A 
SMEs b Go (34b axis! ۳ 

۸ الکوثر ۱ أنا أعطینالا الکوتر ۲ فصّل لربلت S‏ 
SEU Aso ۳‏ 


وَجُوب أتباع مَاجَاءً به صلى الله عليه وسلم مِنْ غير T‏ 
Obedience to the Deen of Muhammad is‏ 
mandatorv‏ 
? العمران ۳۱ فلا أن كو تحن الل فاتبغونی یخنکم ۱ ويعفر 
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السوو؛ v»‏ 


ee ما شجر‎ RS لايؤمنؤن حتَى‎ ali ٩۵ «LJ 
فی آنفسهم خرجا ممّا قضیّت ویسلموا‎ you نم‎ 
las 


vis‏ ی ليه و تشيت له صلی ال عليه وسلم 


Description of perseverance and courage 


العمران ۱۷۰ al SURE;‏ يسنارغون فى الکُفر آنهم لن 
یروا ۱ له ی 

4١ sut‏ انا أبها الرَسْوْل EA‏ الْذِيْنَ a oye‏ الْكُفر. 

۸ فلا على القوم (Ghat‏ | 

Gas stādu ولقد استهزی بل من قنلت فخاق‎ ٠١ ٠ الأنعام‎ 
| DRE OS Oy 

. ۳ فد Dī pi‏ نك الذی یَولون فانهم OU YIN‏ 
و لک الظالمین بآيات الله يَجْحَدْوْنَ ad, vt‏ 
as‏ سل من فلت فصتروا علی iE‏ وود 
ختی آناهم DUŠU JULY) jas‏ الله Site aly‏ 
من weet pi hie 45 OF Dig GLA eo‏ 
فان استطفت vi‏ تبتفي نفقا فی الارض s‏ سْلْما فى 
التتمام هم باي وار شَاءً الل lé eR‏ 
asi cu LĪKS V sai‏ 

Lai yà weir al igali Di aa ولایْخزنك‎ ٩۵  سنوی‎ 
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كعك تارك tej Ui yi u Lak‏ به صدزك 
Li le ine ae 51 G'S le LUE nil‏ 
نت ندر وا له على كل شى وکيل 

ag eoi Ga ale Lais US‏ ما نقيت به فوادك 
وجاك فئ هاده الحو وَمَوْعِظةٌ ep S535‏ 
te oi ue‏ الرّسْل al Vy‏ فَدكُذَبُوًا جَاءَهُمْ 
HUS ^ Lnd UI‏ 

BAS Gal) i US Ls Jy is et aly 
OY) eee أزواجا‎ Ls Le gi LE SN 
LÀ AA OUR Us 3o فد نم لك یَضیْن‎ 
Wy y AA ربك وكن من السَاجديْن‎ dar 
ه ولاتخزن علهم ولانلن‎ V i yo d pn 
YE pall we GN OT NVA DY Sai D go LA 
Vei pā لین‎ 

pag pln e o ed la 
Asi uj 

jā uev 

ولفذ استهزئ برل مَنْ Sind SIS‏ بالیس سخووا 
"Bu Je ge CEU d‏ 
as ua yis oi y‏ قبلهم قوم نوح وغاذ و 
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NY. 


۱۱۰ 


rr 


^^ 


av 
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بو سف 


الرعد 


jou! 
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انسووة 


۱۱ 
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UG lu ois, us‏ للكافرِين ثم أخذتهم 
GS‏ كان نكير. 

Sd ās is) Y^‏ نبي عَدُوا م مَنَ الْمُجْرِمِينَ وكفى 
برك هادِيا — 


الفرقان 


en PA ألا تکونوا‎ AL asv all Y الشعراء‎ 


Oai C b LA A ple DAN ME 

۰ فاطبر آن وَعْدَ الله خی od gd Cod! aU,‏ 

OS JM ومن کفر‎ ٢ 

à! كذَبّت سل من قبلبك و ال‎ dd à یکذیول‎ bi 4 t 
yd my 

^ فلاتذهب نفك عَلَيِهِمْ حَسَرَات أن الل عَلَيْهمْ ما 


a90 


= يصنعول‎ 
جَاءََهُمْ‎ eli o VU DS M yis SE, Ye 
Ne وبالکتاب‎ su; cuv (ees 
-oyl مایسرون وم‎ plas Ul qq i cb uà va 


La! 


الروم 
QU‏ 


یی 


 َنْيِلَسْرُمْلا‎ iata Vds LLL الصافات ۱۷۱ وف‎ 


۲ آنهم هم المصورو۱۷۳۰۵ و آن جندنا لَهُمُ اون 
Sid ph pall SV Os > age Ug ۷ 4‏ 


Se MEE dy. YA‏ ۹ وات فسوف رون 
Je ui Y‏ فا oy‏ 

aii vs‏ بكاف عَبْدَهُ ويُحْوَفُوْنك بالْذِينَ من دونه 
وه , /" فار أن وعد الله حَقْ 

۳ ما یال Yio‏ ا قذ قیل للرسل من قبلك 


D 


ص 


- 


الزمر 
المؤمن 
j a a‏ - 
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YN 
vis 
۳۱ 


vs 


Y^ 


YN 


TA 


۳۹ 
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9 — s o ر‎ = Mi a oo 
e) o^ eqs 9 V و کم ارسلنا من نبی فی الاولین‎ 
D eu الا كانوا به‎ 

فذرهم یخوعنوا ولا خی يلافوا tsi py‏ 


ms Pa 


AR y 


۳ ^ 
aal 9 M s rz 


DE epi ia 

Jes) o ta pāli zi je GS el 
. لهم‎ 

tle à S aue hiy OA u dé قاصطبر‎ 
وَقَبْلَ الغرؤب.‎ i 

ša palieli gi wis‏ الا فا 
طاغؤن. 
فول غنهم فمّا آنت "S35 oo es‏ فان الذ کری 
m es‏ 

واصلبز لخکم یلك فانلك bl,‏ 

Si اجب الخوت‎ ÁN) i e امب‎ 
„EBS نادی وَهُو‎ 


۶ ۸ ۶ و هم 


“Kak | ped ob edly O'p' وَاصْبرْ عَلى ما‎ 


وعد الله اليه صلى الله عليه وسلم بالْيجَاة وَالْعِصْمَة من الاس 
Protection from jealousy and evil‏ 


A pK vry‏ وهر ليغ اَم 


e‏ رلم 
Ay it‏ 


٩ الزخرف‎ 


^Y 


الدخان 64 


۱*حقاف ۳۵ 


۳۹ 


Ce. 


الذاریات ۲ ۵ 


٤۸ الطور‎ 
fA pil 


o cou 
۱۰ الزمل‎ 


d 


e 


isadi 


tr 


ít 
ta 


2۱ 


o۲ 


TA 


Va 


VT 
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لم —- e‏ 
السو و السورة an‏ 


> الماندة ae ty ٩۷‏ من الناس. 

۹ التوبة VE‏ وهمُوًا بمًا لَمْ til‏ 

. المسشتهرنين‎ aus vi ٩۵ اخجر‎ to 

Upp! Uae uy Pv bei a, o c viš ši g ٩۰ el mi AN 
ألا فتنة للناس والشَجرة الْمَلْعُونَةَ فى‎ ur "ui 
. كيرا‎ UE SE SAM gà edis, ot di 

۳ و أن كاذو لیفتونلن غن الذی ei Um‏ لتفتري 

315 5i 3s ve Ms ISS i g ij vidē 
كذت تكن أليهم شيّنا قلئلا-‎ ld 

I DĪ ra Qd ۴‏ بكاف عَبْدَهُ ويخوفوتك بالذين من ذونه 

ar‏ الطور 48 وَاطِرْ لخكم رَبك فإنك بأغيبنا. 


نهي الله له صلى ١‏ له عليه وسلم عن طرد الفقراء والطر آلی الا 
Description of loving the poor‏ 
5 الأنعام ۵۲ ولاتطرد OEM ah‏ رَبهم بالغدوة والعشی بریدون 
هه مك من Us ij a par‏ 
cz zr Kā pēs est eel‏ 
04 الكهيف 28 zili pe‏ رهم gadu‏ 
والعشى ريذن Gey‏ ولاتغذ DUE‏ غنهم بريد زي 
a pal‏ الذنيا ولاتطِغ ahs abi ts‏ غر' ذكرنا ashy‏ 
ii OS kya‏ فرطاه | 


442 Sirat-iur-Rasool | 


: اسم رلم 
ay i e‏ 
" السوره : 


5 
— 
۽ oi Y yy E‏ جَاءَهُ الأغمى ۳ وما یذریك Ad‏ 
.6 أو یذ کر فتتفغة الذ کُری. ۵ آما من استختی 

و فانت له تصدی.۷ وما غلیّك ألا بزکی jp Ui y A‏ 


—— A. 


جاءل یسنعی.٩‏ وهو بخشل ۱۰ فانت غنه تلهی 


eo a‏ ۹ عليه وسلم 
Blessings of Allah‏ 
v Juy ۸‏ ما كات نبي gr sp U Ši di‏ عجر فى 
Apija LI zg viki an‏ 
عَزِيْرٌ حَكِيِمٌ 1۸ لولا كناب من ان سبق لَمْسَكُمْ 
ehe Ds pst a»‏ 
tr xg 4‏ عقا اله غنك لم أذنت لَهم ختی ux e unu‏ 
صقوا وتغلم الکاذیین. 
قاكان للنبي وَالذِيْنَ اشنا آن یستغفروا IS paši‏ 
ولو کانو! اولی قربى من oed Ud‏ لهم أنهم 
Obes‏ الْجَحِيم ۱۱۵ وفا کان استغقاز آرهیم 
لأبيه أل عن مَوْعدة iui aal,‏ 
YY‏ احزاب ۳۷ ei aé Caii g aé a awi Ga Ue Sty‏ 
e‏ زوجك y‏ الله وتخفئ فى نفك ما ا له 
Keša da‏ الاس ؤا له أحو أن ai lb tS‏ 
نة مها وطرا زؤجاكها لكئ لاب على اومن 
حرج فى أزواج أذعيائهمٌ أذا paš‏ منهنَ وطرا و کان 
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سس‎ 


yas ài مر‎ 
اه لك تبتغی مرعنات‎ gel u Fo M LOI uiv ١ التحريم‎ 
(em) آژواجك وا لله غَفُورٌ‎ 


1^ 


eja dal امر "سل له صلی اه علیه وسلم خفض‎ 
Embodiment of mercy and solace for the 
believers 
Ael Uae aisi, AA الحجر‎ E 
الشعراء ۲۱۵ واخفض جناخك لمن اتبْعْكَ مِن الْمُؤْمِبِيْنَ.‎ 066 
Description of the Miraj, ascention 
e ama a Sd am sulle OE ۱ لاسراء‎ ۷ 
“pb S eal NN 
Spall Cows Hoa 
فة للناس.‎ Vi auri h yi i وما‎ ٠ 
دن‎ A Ei بالأفق‎ yay ذومِرّة فَاستوى./‎ ٩ النجم‎ ۴ 
6 Va odi ji tā فکان قاب‎ ٩ فتدلی‎ 
مَا رأى.‎ Srt OSS BY SiG ole ألى‎ 
ره نرلة آخری:‎ ad, viu t easi ۲ ^ 
ši ۱۹ Juli i> عند‌ها‎ ۱۵ aea! ya عند‎ ١4 
وَمَا طفى.‎ vai EU U VV gi USI „tā 
AS lu vA" 
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p اسم‎ 


en السورة‎ 


ši‏ الْمُؤْمِنِينَ مَعَهُ صلى الله عليه وسلم 
Attiquetes of the company of the holy‏ 


Prophet (35595 ) 


(yis Gl yas ب نه‎ (gol alt Cajal Gai ٠۲ yt 


عه غلی آفر جامغ A a‏ ختی یستاذنوة zāli Di‏ 
D yag it sh aya‏ با à‏ 3 4/355 $6 
ax] Susi‏ شانهم فاذن لمن شنت منهم 
ed ux‏ الله أن الله غَفُورٌ A NY er‏ 
دغاء الرسُول بینکم کُذغاء بَعْضِكُمْ بَعْضًا فَذ MU‏ 
اف ادن لت sif iai o a‏ 
بخالفزن غن أمره أن Ce eal Sl erai‏ 
ين 00 

„Māli Ui V‏ آمنوا لاتدخلوا یوت النبي Şi‏ أن ب 
نکم ال eU pub‏ نا ولکن ادا ذعیتم 

dd iii "zi granb is esi 
— ان لک‎ 
SA es SAC E S gli ey 
بن وراء جخاب ذلکم اهر بقلویکم وقلوبهن وم‎ 
Ves SEU كان لک آنا تزذوا رَسَول ال‎ 
بدا أن دلکم کان عنذ ا لله عظيما.‎ sai اواج من‎ 
بدي ١ه وَرَسُوله‎ ni Va Gai Sua gl با‎ 
‘pal “pat 5 VY eue Re واتقوا اله ان اله‎ 
«ترففوا أمنواتکم فوق منوّت اللبي ولاتجهروا له‎ 


oy wt >! 


اخجرات ۱ 


a, 


ro 


yE 


۳۳ 


£4 
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aa EEO OE EEE 


ijt‏ كجهر بِعْضِكُمْ لبغض أن تحبَط أغمالكم و 
4 الححات Oy Ay i‏ ان الذين يغضون أعلوانهم عند 
رسول اه آوللك الدین افتخن ۱ هه قلوبهم للتقوی 
چم معدرة و جر عظیم. 4 p xiu s oi‏ 
i‏ وراء الخخرات أکترهم لایفتلون.ه ولو آنهم صرزا 
er ib S e up old qai pou‏ 
v. o,‏ أن فيكم رول اط هکم ی کر من 
CU SI LS à! EM‏ 53 فى 
فلوبكم وكره S SC‏ وَالْفسْؤق وَالْعضيان 
أؤلنك a‏ الرّاشذون ‏ 


pore‏ ' هه عليه وسمم من أنخاذ قومه القران مهُخورا ومن غدم آیمانهم 
Description of Qur'anic education‏ 
SU Yo‏ ۵۲ فلاتطع الكافريى وجاهدهم به جهادا كبيرا. 
5 الشعراء ۲۱6 و آنذر غشیرتك pill‏ 
Description of holy war and invitation‏ 


Yo‏ الفر قان di >) v Jy Js Y.‏ قومى اتخذوًا هذا الفرآن 
viš‏ 

mid AA oyag Ej ep o الز خرف ۸۸ وقبله يا رب‎ tr 
VA Oy pe d et 


WAY a الله عليه وسلم بجهاد الكثار بالقرآن وبإئذار‎ lo ii 
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- 3 
تنريهة على الله عليه وسلم عن الشغر 
Description of furnishing with poetry‏ 
د سے مه وم Sify Fo BOM Aa a AU‏ 
2l‏ 
pe uit d De, rh dnas ey‏ — 
۷ بل حاء الحق وصدق المرسلین . 
d T‏ .4 أبه لقول رسول كريم 0 وما هوبقول شاعر فللا م 
تومنود . 
و گو ramas‏ صلی الله عليه وسلم 
Description of the sacred wives and holy‏ 
daughters‏ 
pi rv‏ أؤلى بالْمْؤْمي من أنفسهم وَأَرْوَاجْهُ أمهاتهم 
- ۸ يا يها الي فل لأزؤاجك أن كنتن ترذن ue‏ 
لا وزیا فان te "Shai‏ 
جمیلا ۲۹ + ان «S‏ ترذن الله وّرسوله وَالدَار 
الآخرة فأن الله أعدَ a‏ منکن ri‏ | عغظيم' 
. ۰ يا ناء اللبي مُن يأت Šu‏ بقاحجشة مَينة بضاغف 


لها الغذاب ix‏ وكان ذلك غلى الله Uum‏ 
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( 


J.‏ '— رفم 
ay be» bae‏ 


اهر ا لله ailē‏ عرف ax Se co y y ian‏ فلم 
iG‏ به قالت من أنبأك هذا قال نباني العلیم الخبیر 
4 ان توا ال الله فقد صنغت قلوبکما و ان تظاخرا 
عليه pe a! ov‏ موله وحبریل وصالح المزمنین 
والملنكة بعد ذلك ظهیر Kil SIL, Leo‏ ان 
Se Ls ei Day‏ مُسلمّات مُؤمئات قانتات 


تانبات غابدات CLS Shel‏ 9 آبکارا- 


sī!‏ بد والصلاة عليه صلى الله عليه وسلم 
Description of greeting and salutation‏ 
۴۴ الأحراب ۲۱ لق کان لکم فئ رسؤل الله أسُوةٌ حسنة لمن كان 
S35 PN edly Ot ey‏ الله كثيرا. 
ده آن ال وملنکتة ira:‏ غلى yai t wi V ul‏ 
cw aly ale Lo‏ 
ارسال النبیین وانزال الکتاب للحکم فی اختلاف الناس 
The purpose of prophets (+) and‏ 
heavenly bodies‏ 
Y‏ 'القرة Sim pi iš šami wi LUO yer‏ 
مندرين و انزل C s re‏ ليخكم بين 
الناس فیما Pe‏ فيه وما اختلف فیه الا الذین 
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ومن ينت منکن له وزسوله ول الحا نزتها 


EL Y Y آجرها فرتین واغتذتا لها رژفا کریما‎ 
Alas ال‎ ol Jedi s ols XM 
By Aa VS Oy Lo edi الئ فئ‎ eua Jiu 
الول‎ audi cis VI S O 

abl $45 Jt oily $ Cat Sails‏ ا لله وَرسُوله آنما 
بريد ا له يذهب عَنْكُمْ oS dais a pl Lue‏ 
stils Šīs Au ušu re Iga‏ 
الله وَالْحكُمة أن الله كان لَطِيْفا خبيرا. 


Sid لك أَرْوَاجَكِ‎ ri uid WE a. الأحزاب‎ 


Syl‏ وفا Olde, Ib‏ مما أفاء اه غلیلن 
نات Wy WE Sy UE OW g lab‏ 
خالاتك التى هَاجَرن مغك وَامْرأَة مُؤْمنة أن وَهَنِتْ 
Qa‏ أن أزاد النبىُّ أن يسْحْكِحَها خالصة لك 
من دون المْزمتیّن قد LAE‏ ما (à eee Vo)‏ 
أَرْوَاجِهِمْ وما ملكت أَبِمَانَهُمْ لكيلاً يكؤن عَلَيِكَ 

ا أيُهَا النبيّ قل لأَرُواجك وبناتك ونسناء الْمؤمبين 
ut‏ یهن من خلاییهن دلك آذبی أن يغرفن 
فلایزذین و کات اه غفورا ریما 

ها الي لم تحر ما أحل ان لك تبغ مرضات 
n! yl‏ والله V pi‏ فرض الله لكم تحلة 
Sod dt yy (SS ye ly „Šad‏ و أذ 


اسر Si Le!‏ بغض أرواجه حدينا فلمًا نبت به و 


v 


رقم 


av 


rr 


4 


gt 
1 


رتم 


انررة 


۳۳ 
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e» اسم‎ 

السورة ة 
"a iyi‏ بعد ما Li COLO! eet‏ هم فهدی ان 
الذي ن gal‏ لما اختلفو! فيه م ,| الحق Av‏ 4 وا à‏ 
bi ype JIEN Sy ae‏ مُستقیم - 

النساء oy pad oly Ges Di diui tio‏ الناس بما 
أزبلك الله ولاتكن للْخانئين خصِيما- 

الحا 4+ te ites‏ الكتاب الآ لتببّن لهم الذى اختلفرً 
ده و دی و رخمة Spay ay‏ 

ae‏ ۲۵ لقد ls, ki‏ بالات و انرا مغهم الكتاب 
ed aui orga,‏ بالقسلط - 


QAM MAS‏ الرسل والنبيئ علی بعض 


2v 


The eminence of messengers and prophets 


Vy ub vov šā‏ فلا بضهم علی vāki‏ متهم هر" 
كلم الله و رفع بعُضَهْم درحات - 
ei‏ دد ولد فضّل uoi uam‏ عاك ax‏ 
د کر m POL‏ 
The chosen and beloved people‏ 


البفرة ۱۳۰ و من برغب غن ملة ME aca y‏ مز" Aii, XL sais‏ 


Y 


vY 
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اصطفيناه فى الدنيًا وَ أنهُ فى الآخرة لَمِنَ الصَّالِحِيْنَ. 
Kb cie «Ej ear i dt ol es ed Jd;‏ 
sisi el i le lah d o Ai vu‏ 

Viktor S (90 Q6 Judi sp lace coy us io 


oly eel! فى‎ iki dēl) 4 Sale 


1 ' ۳ ^ I 
عِمْرَان‎ ES cal gi St pa šī إن ال اعنطفى‎ ٠۳ العمران‎ 


Aul d aw a rax, 15 Y 6 َلَى الْعَالْمِيْنَ‎ 
A 

و 3i‏ قات الملبكة يا مرْيَمُ أن الله اعنطفلك وَطْهَرَكِ 
وامنطضت غلی oida ein‏ 

فال يا مُوسى elato! gi‏ غلی الناس برسالاتی 

و بکلامی. 

à 1i udi cs 5 Akal الله يَصْطَفى من‎ 
RA ESL 

قل الْحَمْد le py all‏ عِبَادِهِ Jul‏ اصنطفی . 
نع وتا الکتاب لین امطفینا من دنا pind‏ 
ey ad ib‏ 
بأذن الله ذلك Oke Sue re Sd "fināli ga‏ 
يَدْخْلوْنَهَا يُحَلونَ فيهًا من أسَاورَ مِنْ ذهب وَلوْ لزا 
cdit di asi és wt uo ue eed‏ 
dē Laši‏ الْحَرْنَ آن ربتا لغفوز شکور ۳۵ siji‏ 
أحلنا ذاز الْقامة مرن Yy Lai à Ua «Lab‏ 
مسا فیها لغّب- 


à 


‘sont 


YY 


YN 


۳۵ 
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e e رقم‎ 
ij! bx 3, السو‎ 
SAI Ja jās Sub رم ص 4۵ واذکر عباذنا اپرهيم و‎ 


' 
ec— 3 


isi‏ المیناق عَلى الي 
Description of Prophet's promise‏ 
۳ العمران ۸١‏ و اد أخذ اف میتاق لین لا کم من کتاب و 
جکُمة نج جاک ia gl Sad tal Gites Uy‏ به 
و لتنصرنه قال ۶ ررم و a pol eX di pil‏ 
قالرا آفزرنا قال فاشهُذوا و آنا معکم مُن الشاهدین , 
وموسی وعیسلی ان فرع و أَحدنا مِنهُمْ مِيْئاقا غليظا 


5 . 
- # + 
۰ 
= 


۸ تسمل الصادِقِينَ عَنْ صذقهم . 
نشر الَغرة بالحکمة والموعظة iadi‏ وَالمجادلة Umi ie uds‏ 
The wisdom of invitation‏ 
۴ العمران ٠١8‏ ولتكن مكم i‏ يَدعُون إلى الْخَيْر Sy aly‏ 


بالمغروف وينهؤن عن Set‏ و اولك هُمْ 
المفلخون. 
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e ei‏ رلم 
ay E up á‏ 


الور“ 

بون (v‏ بل فقل لی غملی و eia ase‏ 
abi Ra Dj y‏ و أنا is y‏ ما تفملون. 

و y adt ahe ojig šadu el) J Ji tdi ۱۲۵ Jadi‏ 
جادلهم بالتی هي أَحسن ان رئك هو أغلم بمَنْ ع 
de Le‏ و اغلم بالمهتدين. 

۽ طه te‏ اذها ال فزغون انا طغی.4 4 فقولا له فولا لیا له 

ae y یند کر‎ 

فان تولوا فقل SESS T‏ على سْوَاء وَ أن أذري أ قر 

| . بیدا توغدون‎ bi 
. رَبك انك لَعَلى هدى مُسْعَقِيم‎ Ji اذغ‎ i 

۲ ۸ و آذ li a! fib Sau‏ بما تفملون. 

8١5 ٩‏ فان غصول is (gi jās‏ مما تغملون 

aad! ۸‏ ده و أذا Le Nye Fi al pow‏ وقالوا لا آغمالنا 
و کم أغمالکم سلامٌ عَلَيِكُمْ لانبتغى الْجَاهِلِيْنَ. 

4 العنكبوت 61 ولاتجادلرا ji‏ الکتاب الا du‏ هی خسن الا 
Si jf sal Co iy pt tad li‏ 
Ji‏ لیم و الا و LA x, irt SS‏ 

i) rr cla ۱‏ قولا مُمَنْ ذغا ال ان وغمل صالح 
و قال أنتى من المللمين 4 ولاتسلتوى الح 


> 
> 
T. 
1 
< 


۲١ 


te sī ss i a (du ال ادف‎ Y3 


da Uis aye Lo,‏ حمیم 
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e‏ زلم 
لسوره ay‏ 


iv 


— 


2 4 24 4 x à er vt 

الشوری ۵ ۱ فلذ لك فاد وا ستقم کما امرت ولانتبع اهواءهم 
00 منت بها ازل اله من كاب و أمرات jaki‏ 
نکم اڈ ر وركم ا غفا siati pki y‏ 
pra) ai US Rai OI Sy LBS Y‏ 

ail YS yal sd quiu vg Cal‏ ١ف‏ كما فال عي 
ین مریم للحواریین من انصاری ألی | قه قال 
n o ua‏ ناژ 

۷ النازعات ۱۷ اذهب آل فرعود آنه طغی.۱۸ فقل هل لك ال اد 

sted Uy Ji a a Sy 


وعد السرسلين ura d'y‏ بوراثة الأرض 


Owners of Earth's Inheritance 


العمران ۱۳۹ ولاتهنوا ولاتخزنوا و نم اون أن کنتم tap‏ 
الأنعام 178 قل ياقوم اغملوًا على مكانبكم Vs poe Lg‏ 
تلمون من تکون له عَاقَةُ الذار آنه لاب oÉ‏ 
١‏ الانیاء ٠١5‏ وَلْقَدْ كبا فى الربؤر من بَعْدٍ الذكر أن الأرْض برها 
عبادي الصالخود ۱۰5 آذ في هذا لَبَلغا لقوم 
عابدین 
ijas AI O ay fe * YY‏ أن الله je c gl‏ 


ply أقامُوا الصّلوة‎ Pil pdt Ss oi آلذین‎ ٤١ 
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J, - di 
K یرو‎ 
d! نوا غن‎ Ru الزكوة و أَمَرُوا‎ 
qx iau 
mE bee I yn V الو هه وغذ اط‎ Yt 
oa Absent GS ^» d —— 
ازتضی هن‎ sili 4 do لهم‎ Say edi من‎ 
دهم من عد خوفهم أضا يغبذوتنئ‎ 
الْمْرْسَليْن الهم‎ UE GAS ELI ١709 پم الصاقات‎ 
oli! ed uz Di المنصوزون ۱۷۳ و‎ 
فى الحيوة‎ —R آنا تنصر رسلنا والذین‎ o3 jl ts 
. الأشهاد‎ Pd 
Oeil gēl 3 pi فلاتهنرا وتذغوا ال‎ Yo at gy 
. و لن ركم أغمالكم‎ 
نفي الغلول عن الأسياء‎ 
Chastity of the prophets (4) 
deg ug uS اوقا كان لبي‎ ۷١ at ۳ 


-itä 
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سس و ت‎ 


D e e 
ay السورة‎ iy 


ما على ا ا ابلاغ 


Duty of Messengership — communication 
of the message 


64 النساء Ji gk As‏ أطا ع ١‏ لله ومن تولى قَمَا 
M uj‏ عَلِيْهِمْ حَفِيْظاء 
ay saut ə‏ و أطيغوا اله و أَطِيْعُوًا الرَسُل وَاحْذَرْوَا فَأَنْ تولیتم 


adr ESO d o ue uoi yali 
| EI JSt ue ما‎ 44 
De uy الأنعام 48 وما نرْسل الْمْرْسلِيْنَ ألا‎ 5 
iEn eia لست‎ jā i jā rā «DS 15 
Ji» ele i y i peldē webs وفا‎ ۷ 
asa cL ug de (53 pill di ۹ 
ألى الله ثم يُبنهُمْ بمّا انوا يَفعَلوْن.‎ | gai شنی نما‎ 
I ال تدم و نفلت‎ Lai li VL; eX ونس‎ 
٠ على مَا يَفْعَلُوْن‎ igh at ثم‎ 
— RIPE ETE fe uj ۴ 
cai des er aie 
„zāli انحل ۸۲ فان تولا انما عَلَّْك البلا‎ ٩ 
OXS 3 eee SUL uy الأسراء 4ه‎ ۱۷ 
us kt rk sk Kim bijis ۵۷ الکهف‎ vA 


— يْدَاهُ أنا ناج äi diisi pesii gé‏ 
و فی آذانهم قرا و أن gi pakts‏ الْهُدى فَلَنْ يَهَْدُوا 


egi أذا‎ 
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ف يا أيه Ln‏ نان کم نیرف 
ule uii n y oi‏ فا fad‏ وَعَلَيكُمْ ما حْمَلكَمْ 3 Ši‏ 
e EU ge oy rig Ge‏ 
أنك لاتسْمغ الموتى ولاتسْمِغ الُم الذعاء أذا ولو 
مذبرین ۸۱ وا آنت بهاد الغمي gle Le‏ إن 
e‏ الا من یزمن بآياتنا فَهُمْ مُسْلِمُن. 

paš à oi ji i vi 4‏ اهتدی uo‏ يَهْتَدِئْ لنفسه 
vi Lei “pid Jo Spy‏ بق او 
eR p pl CAS A ii o‏ وتا gi‏ 
Jy‏ إلا البلاغ x‏ 
C cle f eh eid —— ui‏ 
sii‏ اتخذوا من ذونه أَلاء ان Uy gle lie‏ 
فإ Yi alé of ais eel SUL e nya i‏ 
a‏ 
ما o AU‏ فَأنا مهم مُنَقِمُوْنَ OL Y‏ 
sa‏ وغدناهم فأنا غلیّهم مقتدرون. l‏ 

r By Opa te نحن آغلم‎ 

بالقرآن Du em‏ وعيد - 
ah Ei Gay Je Wid pay OB‏ 
الا بلاغا من | له ورسالاته. 
فذکر آنما آنت مُذکر ۲۲ لسنت غلیَهم بمصیطر- 


اسم رلم 
سور 9 


£4 e 
4ت‎ gy 


AY " 


العکبوت ۱۸ 


۷۲ sp 


٩ الشوری‎ 


الز خرف ۶۱ 
to 2‏ 


iN التغاین‎ 
ry الجن‎ 


الغاشية ۲۱ 


du: 


- 
ابو ۰ 


۳۲ 
Yt 


۳۷ 


۳۹ 


tY 


tr 


* t 
MT 


AA 


<7 
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e y e 
الج‎ iy السورة‎ 
ale ‘lal هه على نيه ومنهم هَن لم‎ ' hy Je e 
The Qur'an and description of 
messengers 


t‏ السا 154 وَرْسْلا قث قصصناهم عَلَئِك من قبل ورسلا لم 
SOW $9. 22‏ 
VA En 1۰‏ ولق UG) UL‏ منهم من قصص Jt‏ 


مهم من لمْ le Laai‏ 


py‏ بالتذكير 
Need of remindering for the completion of‏ 
the command‏ 
٠‏ السام d pE i i inst Sta Sy ve‏ 
RES aou lA is Gu‏ 
أت الذاریات 62 533 aea joi Rs 5 SU Dib‏ 
AS‏ وما يُدْرِيك HS SU dass SUE SEW‏ 
OSS ele Ad VV OSE BINT ۱ à‏ 
AN‏ الأعلى iii SL VS aši BIS ٩‏ 
۲٩ xiu AA‏ فذکر آنغا نت مذکن 
urb ae Cur y‏ وقول كد Ge‏ 
Communication of the message for the‏ 
Will of Allah‏ 


TES i‏ قل لا أمنلكم le‏ جرا أن هو الأ رى لالم 
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x 0 

19 jj 

gy ze Xa uo SE prd ep Ei Hi, ۷۴ الؤمنون‎ 

الفرقان pity cle SILI vs ev‏ 91 من شاء أن ِد إل 
ر Se‏ 

الشعراء ۱۰۹ ve MY‏ , ۶ ۱۸۰ وما (Si‏ عَلَيْهِ مِنْ 
ge dis i di i‏ رب امین 

سب 47 فلا سکم من آخر هر کم اذ آخري الا على 
اه و ep» uh JF Ue‏ 

A Ls Cel obti مرا من‎ ۲۷ dd 

DA a ف ما سكم عليه من جر وما‎ A1 E 

الشورّى 7 قل لا SEES‏ عَلَيْهِ أَجْرَا ألا الْمَوَدَةَ فى القربى . 

DOT ٠٠١ ٠ لطور‎ 

جغل ۱ له لل نبي عدوا 
Description of enmify against‏ 
messengers‏ 


VU ۳‏ — * ر 2 ۰ 
الأنعام ۱۲ووکدلك جَعَلَا لكل نبي عَدْوَا شْيَاطِينَ الأنس وَالْجنَ 
5x5 Jl! O5» 5 ax Ji eram cry‏ 33 
ماه دك d‏ — 58 1 
شاء ربك فغلوة فَذَرْهُمْ وما يفتزوؤن. 
۰ = ۰ — 7 7 * 5 
الفرقان #١‏ وكذلك جعلنا لكل نبي op Nye‏ المجرمین وکفی 
برك هَادِيا وَنصِيرا . | 


4, 
be 


۳۳ 
۲ ۵ 
Y 
tt 
۳۹ 
۳۸ 


4۲ 
oY 


the 


Ye 


CHAPTER 10 


SOME AHADITHS, 
BOOKS AND 
UNRIVALLED DIGNITY 
OF THE SIRA 


This chapter is a collection of ahadiths from Miflah 
Kanzul Sunnah by Muhammad Fawad Abdul Baqi with 
reference to different aspect of the Sira of the Prophet 
(4%) so that all and sundry may gain something according 
to their mental capacity. 


Terminology 

. C It is Bukhari as-Sahih written on the setting of 
books and chapters 

Muslim as-Sahih 

Abu Daud. Sunan 

Tirmidhi. Sunan 

Nisai, Sunan 

Ibne Majah. Sunan 


42 دما 
. . 


Darumi. Sunan 
Imam Malik. Mawatta 
Zaid bin Ali. Musnad, the number of ahadiths 


rk A Ba F 


is less raga states the number of hadith 


U), عد‎ Vabkat Ibn Saad. it is divided in different parts 
and then there is further division. here rag 
represents the page of the book 

li. ** Musnad Ahmad bin Hambal. divided into units 
rugmi shows the page number of its units 

p 2 Musnad. at-Tivalsi. the number of ahadith is 
short. rage represents hadith number 

t o م‎ Sirat Ibne Hesthim, raga means page of the 


book 
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۱4. قد‎ Maghadi al-Waqdi, ragm stands for page of 
the book 

Is, = Kitab, the book 

G ب‎ Bab, Chapter 

LS € Hadith, narration 

Is. ص‎ Safhah, page 

9. ج‎ Judh, part 

20. ق‎ Qism, kind 

21. 4 Comparison between the later and the follower 

e. see It represents the repetition of hadith 
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istic i EE MD sre e eet E ag 


Ao p 144‏ کب 
مس- د 4۳ ح 2-۱۱۴ ۱۲۳ 
قر = ك 1 ب٤‏ 
ما - ك ٤4‏ ح١‏ 
عد- t. xe JY‏ 
ج ۲ ق ۲ ص FAY AN‏ 
ج ۳ ق ۱ص ۴ 
حم - اول ص ۱۲۲۸ ۲۳۰ , 
SMYY YA ۰(‏ 
Tan vat „va. ۲۷۹‏ 
رد ره VVA VN‏ 
الث ص ۱۳۰, ۱۵۱ 
NEYV g-‏ ۲۷۵۱ 
legen pe‏ 
“خي اة - 
عد - ج ۱ ۱3 ص ۸۱ ۱۳ 
۸- * آغلال ولادْته- 


^ 


۱ عد - ج ۱ ق۱ ص‎ 
=e Vya y> A 


Ti: yo Va 


۰- * خر َهُوذ -ii‏ 
هش - ص ۱۳۶ 


- *أسمهُ أَحْمَّدُ - 


عد - ج ۱ ق ۱ ص ۱۴ 


4 بن عند ا‎ a) 
"Ea qo 4 E T 
€! 83 a1) gv) 
نسبة‎ 4 
۲۸ يداك ۱ب 2,۱ ۳ب‎ 
۲ ۲۷ S Vl e as 
eT Ae deae an 
رابع ص‎ .5١١ حم - اول ص‎ 
VAT VV 
SH) WAS Dai لَمْ یک‎ * -۳ 
VI اله‎ 
۱۵ 2 ,۱ ب‎ "۰۱ S بخ‎ 
۱: 6 سورة:۲‎ 
عد - ج ۱ ق. ۱ص ؟‎ 
۲۸5 , ۲۲۹ حم - اول ص‎ 
مَنْ تَسَمَى فى الْجَاهِِيَةٍ بمُحَمّد‎ * -6 
۱۱۱ عد - ج ۱ ق ۱ص‎ 
ولادته عم الفيل-‎ * -۵ 
۲ تر - ك 41 ب‎ 
۲۱۵ حم - رابع ص‎ 
الرتیب التاریخجی للوقانع فی حاة‎ a 
Ir 
"4۵ ,۲۸ بخ - ۵ ۰۳ ب‎ 
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————————————————————————üuá Do áÓ 


Tod Tory Pees عامس‎ a 


۰ E 
=- 


عد - ج ۱ ۱3 ص ۷۳ 


y بوَاسِطَة عَبْدٍ المُطَلِبٍ‎ iz g * - 


آبی طالب - 


H 


Re WE Vr mE 


ai d bi" -‏ خدِبْجة إلى الشام. 


عد - ج ۱ ق ۱ص ۸۲ 


4 1- * شريْك النبئ فى d aedi‏ 


- je 


حم- ثالث ص 475 


ج ۳ ق ۱ ص ۲ 
رل ما دعا إلى الالام و اول من 
- 


عد - ج ۱ ق ۱ص ۱۳۲, ۱۵ 


QA Jud i DON ذغوته‎ * 


NEO ye Vind) em عي‎ 


YAO o^ - هش‎ 


aN 


-YA 


JI rct erae ges * - 


- eo 


S53, Py * ۱‏ — 
- ج ۱8۱ص ۲۲ 
CBs ad WY yy‏ ولادته - 
مي - المقدمة ب ۲ 
عد - ج ۱ ۱8ص ۰۲ ۰1۶ 
AW 71‏ 
حم - رابع ص ۱۲۷ , ۱۲۸ 
۱6 خامس ص ۲۲۰۲ فا 
i‏ 


NE c^ 
- مَختونا‎ Nyy a ولاذتة‎ 


- 6 


عد = ج ۱ ق ۱ص ۷ 


zils oy dd e oi pet - 


X^ PVN ea 
- رضاعةُ فى بَنى سَعْدٍ بْن بكر‎ * - 
۲ مى - المقدمة ب‎ 
VA ۷۷ غد چا ق ۷اض‎ 
۱۸٤ رابع ص‎ Te 
بَْرَكَة بنِى سَعْد-‎ * -4 
AN ge V عد. - ج‎ 
-api 6g * 6 
5١ عد- ج ۱ ق ۱ ض‎ 
وَلاسْماعَة فى مه‎ jai لا‎ * 7 
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YA duo 1Y39 
۱۰۸ ۰۱۰۷ جح‎ YY S- 


حم- اول ص ٤۱۷‏ 


۳۲ C -b 
DÀ ARS کیْفٌ کانت‎ ۰ -۷ 
NAT هش - ص‎ 


٩-۸‏ انتیاغه من آبی بکر بعیرا لهجرته, 
بخ - ك 4 ۳ ب ۵۷ 
US LES ۰ -۹‏ هجرته 
أنظر: الْهجْرَة 
۰- * کف کان موقف ریش ii‏ 
انظر: قریش 
— — 
T ME‏ 
9 4- * أْقَامبَةُ فى الْمدِينَةِ - 
بخ - ك ۰۳ ب 45 
۳- * شَجَاعتة فى uds‏ بَدْر- 
حم - اول ص 45 ۱۲۲ 
-i BETTE‏ 
بخ - ك ٦د‏ ب ۸۰ ^o‏ 
فون 
۷ب ۱۲۳ 


۷۲۱ ب ۲۷ 


UN LE 
أبی فعبط علیه-‎ cp cil eai * 
4٠ يخ - ك 55 سورة‎ 

حم - اول ص oe oU AY‏ 
Yue‏ 
* كيف غوقب من کان یه به 
هش - ص ۲۷۱ 
ziņā 65 gh"‏ بناء الک 
آنظر: الک 
Y sl Le dese *‏ 
الْحِجَارَةَ مَعْ عَمّه الْعبّاس- 
بخ - ك ۲۵ ب 1۲ 

حم - ثالث ص ۳۸۰ 
* ذَهَابْهُ ألى الطّائف — 

عدءج ۱ ق ۱ص ۱4۱ 

۲۷۹٩ هش - ص‎ 
UP Ei m مِنْ‎ di أَشَدُ مَا‎ * 
- Joy pi dei 
۷ بخ - ك 5۹ب‎ 

مسن - لد ۲ ح ۱۱۱ 

وهو ساج بِجَوَار Ei‏ 
بخ- ك 4؛ ب 53.ك م ب 1١١و‏ 


KV SOAS 4۸ لد "داب‎ 


v. 


-Yt 


-Yo 


-Y* 
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TUL ۳۱۱ حم - ثالث ص‎ ts Sali VE De وى‎ 


4 ۱۸۱۰ ۱۰ ۳۹۰ 
تر - لك 26 سوره۴ ح ۱۰ , 4۱۱ قد- صی 43 You‏ 
ك ۲۰ ب ۳4 - ؟ مُحَاوَلة فراة Vv US‏ 


مج- ك ۲۸ ب ۱۵ بخ- ك مد ب ۷ . لك 4+ ب 


عد - ج ۲ ق ۱ص ۳۸-۳۲ ۱ ۷ب وه 
حم - ge g TĀ go AVA LA ur JU‏ 


To ۲۰۰ ۱‏ ۲۸۸ بد- لد ۳۸ ب ٩‏ 


1 


* — عد ج ۲ ق ۱ص ۷۸ ۸۳ 


هش - ص ۷۱د ج ۲ و ۲ ص ٩‏ 


قد- ض "e" M‏ حم - ان ص ۲۱۸ , 4۵۱, 
to‏ * تخريطة بوَاسيطَة على وَفَاطِمَة يوم i‏ 

— هش - ص Vit‏ 

انظر : فاطمة ۱ فد - ۲۸۰ 
۱- * رَدُ التبي إلى أمْ أقس عِدَاقَهَا بَعْدَ ما | .ه- *و نم یلها اه - 

فتخت غلیه قریظة واللضر و بخ - ك ۱د ب ۲۸ 

viz —— 

Sail al clei‏ مَکانهن من حانطه بد- ‏ ۳۸ ب + قا 

۷۸ مس - لك ۳۲ ح ۷۰ , ۷۱ مد - ج ۲ ق ۱ص‎ 
di p pip shi كان النبئ‎ on = Aral Sab go ° V 

-— si VAY مت الل‎ 
AY uM Su by sih orki oi u" -tA 


سیف على النبى وَهْوَ نائم- ۲- "رکب فرسا فصرع عَنهُ vad‏ 
بخ - ك ٥٩‏ ب AV , ۸٤‏ فا ایب 
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ك ۱۰ ب ۵۱, ۸۲ ۱۲۸و ك ۰ ٩‏ ب ۱۵و 


ك ۱۸ ب ۱۷ S‏ ۸ ب 6 , دا Yo‏ 


مس - ك 4 ح ۷۷ - 6م مت ها فك YAYE YF‏ 


LES 
|وا٤ بد - ك ۲ ب 1۸ بد- ك ماب ۸وك ۱۹ ب‎ 


تر - ك ۲ پ ۱۵۰ ك ۲۲ ب ٩‏ 

تس له ۱۰ ب 2.4۰ ۱۲ پ ۲۳ مج- ك ۲۳ ب ٩‏ 

می- ۵ ۲ بت 46 مى - ۵ ۱۸ ب ot‏ 

ما - ۵ ۸ ح ۱5 حم- ue OU‏ ۰۲۸۷ ۲۹۰ . 


Pee ۰ حم- ثالث ص‎ 
te) NI PTT pieke —oY 


F E Fa TVA 
qe VU ory £ ۳ 
۳۳۷ ۳۱۰ YAN ۵ غلی فرس‎ ee 


۰ 91 = > 
۰۱۳۳ ۰۱۳۱ فاورابع ص‎ ۱ es AN TON وكساك‎ 


وو ۱۱۷ ۰ ۱۶۱۵ سادس ص ۷٤‏ , ۱۵۱ 


مس - ك 41 ح ٤٩,٤۸‏ وه- * حب النبی للنساء والطیب 
تر- ۵ ۲۱ ب ۱4 -aii‏ | 


۲ i= 
Vari S Tre TĀS ی‎ uA 


عد م۱ ق ۲ 41 4 
4 ص عد- ج ۱ ق ۲ ص ۱۱۲ 


- ثالث ص VIF, VEV‏ 
حم ص حم - ثالث ص 4؟1, ۱۱۹٩‏ 


WAGE لون مرا‎ AWG 


a TAo 
U Yt ue uolet V uo owls VAS „VE, 
۲٣۹۸۱ , ۲۰۴٤۲ ح‎ n ۱ — — 
PEU AE كانت‎ ٠ -.. | — SOR ul us By Sy US * -4 
وبا‎ Ss (3535 36 35 5 5 


eM 
5 


FA و۳۳‎ 19 S - 





JON 


T——————————————— ——————————————— à PC o: 


iX ww لك‎ =a; 


٩ ۱ ; 

PV tat S - ys 
YY . Y^ 

چ ۱۰ ب .۲ 

قى -- ۵ ۱۲ ب 6 

۲۲۱ , ۷ عد- جح ۸ ض‎ 
VTA VEE AES 


حم اول ou‏ ۸ ثالث F‏ 

NA‏ جامس ض lo.‏ سادی 

VT LAV VV AV tē 

۱۷۳ ۷۷۰ ۷ ۲ 
RAN KKK Nē VAS 
PVE ATONE TEE 
erg -b 

sal Ji py كان أذا أَرَادَ أن‎ * 
ci vi eco p 
"e ces ve 


بخ - ك 5٦‏ ب ٤وك‏ ۰۷ ب 


ay 
۲۰ لد ۱۳ مت‎ 5۷ $A ~ 
sr A لک‎ toh cd e 

fs 


NY ode - عمل‎ 
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TAA Ju عامس‎ 


— 


123 , VY A ۸۸۲ اول ص‎ 


— 
i 


بهه- * أيلاؤة من نسانه شهرًا 


wt Baal rw + J 


C 
من‎ Av AK we AED FS 
Ys) AY 2,14 

i „Yo ^ 


YY c NY S - ue 


avian NAA 
us 


+ (2 —À 
١1 VA ر ك‎ 
نی لد ۷۷پ 1 ۷3اب‎ 


۳ 


3 ۰ سب ۲ ۲۸ 


عد ح ۸ص ۱۳۳ , ۱۳۵ 
حم ارل ص rt‏ ۲۳۵, ثان — 


٩۲, o تال‎ QVAA QOL 


۰ - 


URN 1 13‏ سادی ص 
Veo UP‏ ۱۳6 
YVíit.YYr *‏ 

Fur "‏ الله 
و رسُوله - 

e‏ ك مك ب 24 ه 


ao AVE ۱۸ e 


oy‏ * شحاعته 
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vi انب‎ 6۲ d= نز‎ 


£X X05. Vos ps 


211 

cv سب‎ ٩ 2 - ريو‎ 
١ 

YA o Vs 3 EL 
^c TA ما‎ 


Ye EN GRN As 


oue oO - Ves‏ ۲۳۸ اتی عن 


tow J سادس ص‎ PER (WS 
t — d. 
آن نساغه کن حزین-‎ " -۳ 
Ae ON 3S v" 
= 
— BIG ci Sy te 
انظر : الطلاق‎ 
عدذ زوجانه‎ * - ۵ 
۱:۱ aA r عب‎ 
- 8 
vi الاصنناف التی یْحل للبی‎ * -5 
— 
VEX WE Axe 
ov ei الرّوجَات اللاتى لم‎ * -۷ 
— yb 


۱۱ صی‎ ۸ ~ ts 
— 
— er ee eae 
آن اه احل له آد یتزوح من‎ * -۸ 


اللساء ها شاع - 


SOY ANE ue ue ce 
YYA , VAY 
- 6C idis csi * —4 
a SS DV بخ - ك ۳ ب‎ 
ب ۲ قا‎ ٦٦ عورة‎ ٦د‎ 9S, Yo 
J, AV AT 53V 3 ,5-Y 
۳۱ ۷ب‎ 
UA. AY E NA نس- لك‎ 
WAAL AA 
۷. ح‎ TF 46 ول‎ 
۱ سوره 11 ح‎ 
٣۴ نس ل ۲۷ ب‎ 
WET ATT eA فدہ‎ 
\TA 
۳۳ حم - اول ض‎ 
tte ob 
NEIN 
و٩ بخ - ك ۰ ب‎ 


2 Van VA s 


s FY 49 OE VES 3*3 


ED PES Es 
۱۷۹ NA V EVO VV SS 
3vv ۷۲ 5 Li ur 


ج د 


470 


Sirat-ur-Rasool Vol. ] 


— — —— —— — ا 


ی 
ج ۸ ص ۱۲, VTA‏ 
حم - ثالث صن 21552151٠١‏ 


۲۹۱ ۲ ۹ 


Alar OF gf PCS! ale و کان‎ * 


بخ- لگ ۵۳ ب ۱, 

۱۲۷,61 TS 

د ۷ ب د۱. ES‏ ۷۷ ب ۹۸ 
۵ ۷۸ ب ۱۱۵, ۵ ۷۹ ب ۲۰ 
FES =‏ 6 ۲۱۷,۱۱۹ 
vo 9-2‏ ب لمع 
TV wAI-F‏ 

مج- ك ۳۷ ب ۱۰ 

عد- ح اق ۲ ص As At Ad‏ 
حم - اول ص ,١١١‏ ثالث ص 
1 442, خامس ص ۲۰۲ 
Eer‏ 


ط- ح ۳۳۰ ۲۱۸ 


y aue) v =, | كان يقيم‎ a 


ev ^ * 


EE on 
- ido العم‎ 

بخ- ك ۱و ب ۱, 4 ۵۷ ب.۳. 
Neos roe ws‏ 


>“ ٩ ,۲٩ ب‎ ٩4 3 


نس- ۵ ۲۱ ب. ۲ 
مئ- ك ۱۱ ب 6 4 
عد- ج ۸ ص ۰ 59۱ ۱قا 
حم - سادس ص OR SEN‏ 


-vr ۳۵ Xho 


- * خجر ژوجاته - 
عد- ج ۸ ص ۱۱۷- ۱۲۰ 

/- * ذَهَابْ جَمِيع نِسَانِه مَعَهُ فى sm‏ | 
^y!‏ £- 
عد- ج ۸ ص ۱4۸ 
- * كيف كان PHS ale‏ يُقَسِمْ 
ui id‏ وجاته - 
بخ - ك ١د‏ ب ١5‏ 
مس - ك ۱۸ ح 48-45 
S-a‏ ب ۳۷ 
تر اك كاب ”ع 

us‏ - 3 ۷ ب:۱ 

مج - ك ٩ب ٤۷‏ 


می - ۵2 ۱۱پ ۲۵ -y£‏ 


YN whe =‏ 
حم - سادس ص ۱۰۷ 
۲- * کانوا B opas‏ أغطِئ i‏ 
ثلاث - 


بر جح لگ ورب ۳6۰۲ 
© 
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۹ رابع ص ۰۱۲۰ AVE‏ 
ELA TTA SESE VAY‏ 
حامس ضص ۲۲ , UE ER‏ 
SY MA Oe VEN —‏ 
كلام (AY‏ ۱46 ۱4۸ ۱۰۸ 
۸ ۱ ۱۵۸ ۱۸۲ 
NAV‏ الاو ا الى 
,Y££ ,YYY ۷‏ ۲۵۵, ۲۷۷ 
-p‏ ح ۵۷, ۱۳۸۹ ۱۷۲ 
blab OWI" * -vo‏ فَجَاءَ به ألى النبى. 
Ve vi sme‏ 
— 
بخ - ك ۷۰ ب ۲۱ 
مس - لك ۳۰ ح ۰۱۸۷ ۱۸۸ 
بد- ds‏ ۲۶ ب ۱۳ 
تر - ك ۲١‏ ب ۸٤‏ 
مج- ك ۲۹ ب ٤‏ 
حم — 30 ص EVE ENV‏ 
۹ ١خ‏ غ4 , tās‏ 
۷- * ما اكل خَبْرًَا مُرَقُهَا Sy‏ شاة 
ibp‏ حَتى لَقَىَ الله- 
بخ - ك ۷۰ ب ۸ ,۲۲, ۲۲ 
۰ ۸۱ ب ۱۶ 


= ۲۳ مب ۱ 


٩۵ ك‎ FAG VES 


NINETEEN N eS 


۷ ۱, ۷د, لگ ۸۱ ب ۱۷, كد 


YY ميب‎ AY 

Ate Ag ۴۲ مش- لگ‎ 
,۱۷ ۱۷۲ ۷۴ 

VU “VAS ۵۳ لد‎ 

تر- ك ۲۹ آب VA‏ 

VĒ TEVA V TB 
1 wer 

مج- ك 55 ب 48.45 ,43 
ك الاب .اه iX‏ 
Tyvtrs-.‏ 

SYA NAS EAS -L 

كل ع اب مع 

عد- ج ۱ ق ۲ ص ۱۱۳ 
حم- اول ص ۲۶, ۵۰, SY‏ 


OU ۳۹۱ ۷۳ ۳۷ 


قن 65٤‏ ۳€ الث ص ۰۱۰۲ 


SET VES PRA ts 
TEN VO VEG BAKE 
AN QUERS SY TA TNS 


MET CY XA Y VY VVS 
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TVA ۲۳‏ ۹۰فا رابم ص 
Yor‏ 
ط- ح ۱۹۷۲ 

۲- * كان يُحِبْ الْحَلْوَاءَ — 
بخ- ك Ve‏ ۳۲ 
۵ ۷ ب ۰۱۰ ۱۵ 
£v‏ 
بد ٩‏ ۲۵ ب ۱۱ 
«Yt 3, YA.» Y 9- 7‏ 
۴11 
مج- ك ۲٩‏ پ ۳۱ 
مئ - ك ۸ ب ۳۳ 

E -AY‏ یا کل من جمیع آنزاع ار 
ytty TVS —‏ 
Ax‏ - ج ۱ ق۲ ص ۱۰۹ قا 
Vie Virs C es‏ 

AB) adi وکان أخب الطفام‎ * - ٤ 
بد- ك ۲ ب ۲۲ قا‎ 


عد- ج ۱ ۲:3 سس ۱۰۹ 


EN g ^ 
"dalu EI 083 * -Ao 
بم‎ ۱٩ ۵ - بخ‎ 


4٩۵ ب‎ Yo 3- تر‎ 


عد- ج ۱ ق ۲ ص ٩۱‏ 


۱/۸۱۱0 Vo[.] 
— 


مج - ك ۲۹ ب 4٤‏ 

حم -سادس ص ۷۲ 
Gaol sy,‏ مِنَ - 

مس 3 ۳۱۲ ۱۷۸ 
۷۹- * بْسَاطَة أَنَائهِ - 

عد - ج لم ص ١75‏ 
iic * A.‏ $3 - 

عد- ج ۸ ص ۱۳۹ 

ا ا 


م- * حُبهُ للدباء وَالقَثاء- 


tw V: 5. Ye —Yt بخ- ك‎ 


£V £0.74 Yo, FY (Yo 
Vev-Veer ۳۰ ۵ — 
ff ۰۲۱ پد - لك ۲۲ ب‎ 

تر- لگ ۷۲۴ ب ۳۱ ,۳۷ 4۲ 
مج- ۵ ۲٩‏ ب ۲۱ , ۳۷ 

۲۳ +۱۹ ۸ب‎ E = 

۵۱ ح‎ ۲۸ ۵ - L 

عل - ج ۱ ق ۲ ص ۱۰۸ 

ر ج 11 قا 

حم - اول ص ۲۰۳ . ۲۰ و 
الت ص 3۲ ۰۱7۲۰,۱ ۱۱٩‏ 
Y*£ VAS ANY ANYS‏ 


5 ا‎ YYo.YX« 1, 
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4۸ AA Je YA Ne - 


Vot. ۳ —‏ 
' كان خلقة القرآن — 


۸٩ جع ۱ ق ۲ ص‎ E 
og, pio * 

هى المقدمة ب ١١‏ و 
ize *‏ وُوَذْاعَتَةُ - 


Va به‎ $^ 4 


VĒ. 


7 

۷ yw Jet 
UY «rai من‎ 
NO E = v z wi 
لطفه و‎ " 


وى بن .همه 


— Án y 
5 تر 2 ۳۵ ب‎ 

۱:۲ ue 3 چ‎ a 
أولآذف-‎ “ 

VA sd. gi i عد‎ 
۱۰۰۱ هش - ص‎ 

* اواج — 

Mad pat,‏ اسم كل واحدة متهن 
بخ- ۵ ۰۷ پ 4 . ۱۰۲ 
Let. Soo‏ 

عل - ج ۸ص ۲۵ , ۱۵۶ 
Vaitu" uy‏ 
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=f ip Eg as * — AN 


بخ - ۵ ٩۶‏ ب ۲ 

-AR YY V4 St 
tr tl. 8 ع‎ 
wis E HE E .۳۰۰ جم- اول عن‎ 
YN ER EATS yt 
-45 tokato LENA TAA 
ثالث .صن‎ er: QSGMSQESV 
AY ue plo AV NeW ONT 
NEA خاس ص‎ ۸ ۶ 
(AVENT NOY YE 


—AY STAY Ce سادس‎ ANY. AN 


Yt 


1 
کے = 


۲۳۷۲ awy Sig 
-ar 
۱۷ عد“ ج ۸ ص‎ 
نحم الث ص ۲۰۰ ال‎ 
ner 
أخلاقة-‎ * 


=q f 


بخ - ۵ ۱ ب ۲۳و 

۵ ۷۸ ب ۳۹ . »4 

Ae VN VERON C EY Do ^ 
۳ ۱ بد- لك ۰ب‎ 


تر- لد د۲ ب 4+ 


۷- ۲ وذاغت- 


٣٤۹١ ص‎ -A 


- AS iu Et gil * - 


بخ- ك ٤‏ ب 4,8۰ ۸۰ب ۳۱ 
نس VIVE 4۳  -‏ ۱۱۲ 
بد- ك ۲۳۵۳۱ 

۱۱ , ۸ .۳ EFA a 

عد- ج ۱ ق ۲ ص ۱۳۱ 

— تان ص ۲۲۲ ۲۲۷ ۲۲۸ 
تالث حی ۰5:3٩‏ ۳۶ رابع ص 
۹ ۱۰۳ خامس ص To‏ 
AA ۹۵3 ۱۹۰ AY VV!‏ ۱۰۲ 
۷ 
SEET SEA‏ 


1.1 Vode س‎ 


- ل كفية‎ y 


ov uv. 3 بخ-‎ 
Vee ,١٠١ 7 تالك ص‎ -$- 
YN9 .XYÀ TEV FEY 


= = 


—4A 
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٠‏ فة صلى الله عليه وسلم- 


Gat Sr 9. بخ‎ 
VeL AA e VY ك‎ oov 
3447 1v 3-2 

VVF WHS 
VE QU vYy 9-4 
تر- له ۲۲ ب 4., ۲۱و‎ 
AX VAS ££ 
پا ا‎ E 
۳5 ,۲۵ مج- ك ۲۹ ب‎ 
۱ ح‎ 4٩ 4. ۳ ما - ك 4۸ ح‎ 
NIT ot عد- ج اق ۱ص‎ 
۱۳۱ 2۱۲۰ ۲اض,‎ FE 
۱۰۱۴ ح‎ -j 
DESEE n AA حم- ال ص‎ 
NOE AT. VAY ANG 
ص‎ OU TAN ۷۱ 
SSA TEAS Yos VVA 
YYA LNY ثالث عن‎ ۸ 
SAM Y رابع ص‎ ۰ ۰ 
Ee e e n Aa 
SAVAA ATE ps 
tot 


Ves‏ ان يل 


۰ 


.۷۲۷ . قا‎ ۷۲۰ ۱ C i: 


۲۵۸٩ ٠١5 


„Vis: 
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TAN Y‏ ۰ رابع ص ۲۰٩‏ و 


eua 


شا. s‏ 
ج ۱ ق ۲ ص STATUS ٩۷‏ سادس ص ۱۳ 


۱۲۸ ص- ح‎ JUAN GAS YA. cible go 
tee E h.e acit ET AE DUNT NEM DX 
(yo متى وكيف كان يصبّغ‎ 5-7 ۳۲۴ ,۳ 
- ندید و لحيتهُ‎ " -۰ 


YA S VA 3 76‏ ££ بخ - ك ۷۷ ب تا 


۳۷3 Vē oo Y Vs Ae VÀ LU S A 


VÀ ب‎ gu fa 5—5 

44 VV Tap th BD = jai QA AV pV SNe As 

7 — ص 137. ثالث ص دم 

FE TY ۵ - مج‎ AME NOA UVES ۱ 

سادی ص TrA‏ ۲ حم تان ض YA, VV‏ 

VAL YA UNE ONS ۲ ۷ 

C M‏ ۱۵۲۰ ۰۲۲۰ ۲۳۱۴ رابع صن 60 , VAT‏ سادس 
XY TVA AU n — di, redo ۲‏ 

۳- * عه 


UNS A. Te Su 


* É 
انظر ايضًا: الشعر‎ ۲۳ 


مس - لد ers yw oe‏ عدب ج ۱ ق ۲ ص۱۳۵-۱۳۳ 


ج ۸۰ - دم حم- ثالث ص ۱۱۳ ۱۱۱۸ 


تزاح الاو ىا ۵ ۱۳۵ ۱۶۲ ۱۵۷ 


مى المقدمة ب ۹ ۵ ۲۰۳ VIVE‏ ۲4۵ 


۱۱۸ ۱۰۸ ص‎ pol UT yy Tre AM JU "e 
MT caus wet te hee OG 
Jai ry oÍ Yi iw OS * - ٠٠4 kis „Yo A CENA VN 
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عد- ج ۱ ق ۲ ص ۱۷۱ 
dal * -‏ 3 مَوَالِيه- 
عر ج ق ۲ صض ۱۷۹ 


is ts 3 835 - 7‏ 
عد- ج۱ ۲3 ص ۱۸۲-۱۸۰ 
١1١‏ * أَمْوَالك- 
عد- ج ۱ ق ۲ ص ۱۸۲ 
ge OH OW di ua * - 6‏ 
عا“ جا ق ۲ ص VAt‏ 
۲-۵ وان و kp‏ - 
tri ge NW 3 - jas‏ 
عد- ج ۱ ق ۲ ص ۱3۷ 
ج ۳ ص ۱۲۲ 
حم- ثالث ضی ۱۳۹ ددا 
ue uae NN VY‏ 
Ye Y VY uo‏ ۲۱۲ 
5 ؛“ كَيْفْ كان یا کل - 
عد- ج ا ق نر۰۰٠‏ 
۰-۷ کانت به (ag Ald DIA‏ 
عد“ جا ق \WA WATS Y‏ 
حم- ئان ص 4۰. ئالت د 
CS Ns CNOA CN‏ 
VER‏ ۷۵ 


9 ۸ NAY ۱۸۸ ۸۵ 


e er Ju ous 
-i gj 
۱۰ بق لد ۴۲ ب‎ 
Wey 4۸ $- تن‎ 
٣۹٣ مج- ك ۲۲ ب‎ 
Tuoi teu 
TRY VEN حم - اول ص‎ 
۲۱3 قا الث ص‎ ۳۲۰ ۷ 
- لاه‎ ۲-۵ 
۱۷ عد- ج ا ق ۲ ص‎ 
ZI * بو‎ 
SM ASĀ OV بخ - كاده ب‎ 
۱۷ عد- ج ۱ ق ۲ ص‎ 
۱۷3 حم“ ثالث ص‎ 
- نعاله‎ * -۷ 
۱5۰۹-155 عد- ج ۱ ق ۲ ص‎ 
Sio Y Y ue eU حم-‎ 
۳۲۳ ,انس ص‎ 1 
ميواكة ولال‎ * 
Wis. ye FS Em 
۱۰۱۱ هش- ص‎ 
-Ahno t -vd 
۱۷۰ e Y Vig عد‎ 
مو ا‎ * 1 
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۳ ق ۴ فی ۱5 قا 


we ye 
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Vet ou lee nv 
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۱۶ فا 


CAE Ne «TAX gs 


3 94J! oi JU غلی مر‎ ji 
—A قل‎ 
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TE SA 


te 


خير بين n gata Sus‏ فاختار 
3d‏ = 


rent BA بد- لك‎ 
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QUERN D 

3A$ ,AY —^$ = 
SY صورة 4 ب‎ i9 3 
۶۱ AM 2 


JG ابضا:‎ PX 


ATA 


ay S53 tall aay yy 


۳-۲۲ ص‎ ۲ Ste t 


- 6 
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۷ لح 


SAA „NAv 2 a's M 
= - 


Qe Tea ۳۰۰ 


— Še 


eve „rt «X 3 us 
VN at es 
va 


VĀSK S ی‎ 
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-b 


ry 


LAA ۰ = 


Wi عك‎ sy) م‎ - 


۱۲ ص‎ ۲ ša > =A 


-pu bi gi gas, os * 
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Fos سس‎ - 
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كان لأمْرَاة تابع يَأتيهًا فى صُورَةٍ‎ ۰-۳۹ 
EG 


roi صی‎ JU — 


پر۳۳- ؟ الخجر sih‏ كان يلم غلیه | 

۱ -5351 Ji 
| Cz tt 3-— 
| ۱۷۹ عد- ج ۸ ص‎ 
۱ د4, د.‎ ۸٩ حم- خامس ص‎ 
VAM C -i 


هش - ص wos‏ 
۰-۹ الشجرة الْتی خولت ظلها آلید 
V es tt Dj‏ 


—i yu, را‎ ° 


مى - المقدمة To‏ 


oe ۲۳٩4 اولص‎ — 


AVY SV e رابع ص‎ wt A 


۱۷۳ | 
‘faa  -۱‏ الى خر ساجدا بين 
ید یه 


iet‏ ^ المقدمة ب © قا 

عد- ج ۱ ق ۱ص ۱۲4 

LU Le‏ ص ۱3۸ قاورايع ص 

NYY ۰‏ سادس ص 
v3‏ 

5- * مَجَىء شَّجَّرَة أليه للسّلام غليه- 
عد - C‏ ۹ ۱ ص ۱۱۳ 


۳ - * ذغاؤة نخلة و qal‏ — 
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OMITTI ا ل ا‎ me pit i ——— دی‎ 


٩۷ 2‏ ب ۳۱ 
بد- ك ۳٩‏ ب ۱۳ 


ج - ك ۲۷ ب ۳۲ 


' قولة غن نفسيه (أنمَا أنا بَشْرُ 


بخ- ك tī S ri g A‏ 1 او 
ل Fe A SNe we Ae‏ 
YA‏ 

نی ۵ داح ۹۲ - JĀt‏ 

۵ ۲۰ ح ۷-۶ 

بو ك ۲۴ ت ۲٩ SV‏ اب..۱ 
Vip dirs ej‏ 

نس- ۵ ٩ب‏ ۱۳ 

مح- ك ١‏ ب د ك 5ابيد افا 
ماق اة 

V Ft did 

SEA LEYE uu Se 
SGNN LEREY Se aU ددی‎ 
EAA [Fe VV 
SY ge eX „tai „tā 
رابع ص‎ tee ۳۸4 ۳ 
SEV امس ی‎ ŠĀ 
.3۲ ص‎ tlk fof ۹ 


(UNS. VUE ANT. UV 


249 (pi ie sil Jai roa. 
“He g Jeri 
rog y - 

"١‏ * أخبَارْهُ -yah o ja‏ م 
عد- ج ۱ ق ۱ ص ۱5 

۳۲- ۲ قصف Sa, ab)‏ عند وفاته- 
عد- ح ۳ ق ۱ ص ۱۳۰ 

pl 6 à) Ji - vov‏ 35 آنا سول 
الله ما ja‏ بى) 
بخ- ۵ ۲۳ ب ۳. ۵ ۱ب ۲۷ 
عد- ج ۲ ق ۱ص ۲۹۰ 
حم- اول ض ۲۳۷, ۳ ونان 
„TĀ. TAS „TTU Y NA ue‏ 
GEYY ERAN LENS SEX‏ 
Q9Y SAD , ۸۸ ۲۳‏ 
LOVE OVA LOVE oA‏ 
۷ شثالث ص TV ov‏ 
۲ ۳۹۶ سادس ص £Y*5‏ 
>- ح ۳۹۹۵ 

rat‏ * قولة غن' نفسبه أنه نسبئ. 
نا- كع ع ۷۲ 

د۳- * قولة «لاتخیژونی غلّی (rap‏ 
بو لد 4۶ ب ۱ 


V 


۲ سوره ۷ ب‎ "od 


SUD 
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AYA „Nov تالت ض‎ — 

4 ۱ قفا ,رابم ص ۲۶ , 

Y» 

teta eS i "ja vi آنمّا‎ ٩-۱ 
Ki pi بن دِيكُم فَخذوة و إذا‎ 

بشیی من زایی قانما آنا بش 

ی 4 4۴ 2 ۱۸۱-۱۳۹ 

حم- V Us J!‏ ص 

lov 

aji pai é yi gy * - ۲ 
EID 
,۱۳۶ ۱۳۲ بال ص‎ - 

YE ,۲3۰ ۱‏ ۳۹۵,رابع 
ص whe‏ ععاسين صق ۲۲۷ 
۳۴ ۲3 ۳۱۷ سادس صن 

YA 


= af bus rut 
— à y y, éyi tia * —YaY 


۱۱ C -b 
"م- * کان عطی أررة یک بها من‎ ٤ 
dude 


۷۳,۷۲ ,۸ بخ = ك ۲۳ ب‎ 
VA: XA GEE VA VA 


VT VY Voy V9 à 


Ga Qe. HOY TKO 
WT! uA 
۲۷۱ UXTs e b 

A 253 Jer D yis" - oy 
۲ 47 تال ص‎ — 

ib ú pÚ JA éi% ۰ -۳۸ 
وما شاء مُحَمَدٌ-‎ 
۷۲ ge um - عي‎ 

u joi GS ut bi je AGUA * -roa 
“Pt se 
SAV STV GAM بخ ك‎ 
TX 
من - 48 ۲۰ بت ۰۸ قا ۵ ۲ ب‎ 
EV UAE Yr حم اول ص‎ 
۲٩4 شثالث ص‎ ۰ „ša 
۲۸ ح‎ - 

ib i OE A  -۰‏ الاس فوق 
deja‏ ۸۱ ب ۳ 
مس- D‏ 4۳ ح ۱۵۰ 
بد.- 93 ۲٩‏ ب ۱۳ 


تر ك 46 سورة ۹۸ 
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ATA ITS تب ۸ , ۱۸ لد ۷۸ ب عد- ج ۱ ق ۲ صض‎ ۷۷ SA 


Y oec ra 


مس- لا ۱۱ ۴۳۱.2 î. sti‏ الف ص ۰۱۰۳ DFFA‏ 


OUS Ne ovs ovy ۶۳۱ لك ۳۸ ح‎ 


£ TINIE EA 


TT e‏ ۲۳۹, ۸۷ سادس ص 
بد- 3 14 ب ۱ , ۲۸ ۳۷۹ 

تر- ك ۸ ب ۱۵ ط- ح ۲۰۷۸ 

ك 44 سورة 4 ح ١١‏ ۷ - * لما حَلَقَ Sas‏ أغطى Sad‏ 
us‏ لگ ۲۱ مب ۰۳۱ ۷۷۰ الناس- | 


۳۳۹ ۳۲6 مين- لد ۱۵ ح‎ av 


VA «Y 3 -x ۱ب۲٩ ك‎ ۹ ARN we 


ما- ك ۱٩‏ خ ۲ عد- ج ۱ ق ۱ص ۱۳۵ 


,۱۳۳ ۰۱۱۱ حم- الك ص‎ AN ANY ge T di Y uas 


+ الى‎ HOA VER VT ۰۱۸ ص‎ sl, FTA حم- اول ص‎ 


تالث ص ۰۳۷۱ ۳۸۱ we ple‏ ۹ ۰ ۲3, ۲۸۷, رابع ص ٩۲‏ 


473 قد- ص‎ FEV NEV Go pols ۳ 


۰۸ ۳۸- * کانوا ادا أصاب آنسانا ین 
قد- ص 4١4‏ عا اليه من شغرو - 
بخ- ۵ ۷۷ پ ۱۱ 

= pA Kial ولوغ‎ * -۰۹ E 
"us 3٩ عد- ج ۲ ق ۲ ص‎ 


۵ ۳۹- * امنرات السَمَاويَة بالغرّاء فيه 


۷۵ ح‎ 4۳ S مس-‎ en 


غرقه وَضَعْرهِ فَجْمَعْتَهُ فی 734358 
بخ - ti vis‏ 


VV. ده ولا‎ um iim 
ر‎ ue J C 
J0 ١ سر ” ق‎ 
i J^ 3 C 


فد- ص Yor‏ 
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D glad S eal Le كان‎ * -۳۷ 


be uw Ye Jorn 
5 L 


۷ -* الصّلاة عَلَى النبىّ - 
5 — — 
SY ed 3‏ 
بس - ك ۱6 ب د زیوم اخمعة) 
ما - ك ۹ ح۹7 = A‏ 

„aši ka Ai aL; AS! * - Y VA 
EXP ve 3- نشی‎ 

rya‏ ' الصّلاة على التبىّ فى الصّلاة 
ن £N sm ye‏ -93 

- dē يفيل‎ at ithe ۰-۰ 

رد داز At‏ 
بج- ۵ ۱ب ۱) 

He EXP AIDE AS 
ei ya ee io uie 
غليك سلمت غلیه-‎ 

yay 


dM 
+ ~ 
o? oJ ~ 


Le! gle Salt ‘fad ۰ -۲ 
3A لد ۲۰ ب‎ — 
تیه لیا الناس-‎  -۳ 


انظر : الر وبا 


* قول bale‏ ,$8 5357 عندی شغرة 
ka Xa. captas tu»‏ . 


YY*.t3 


spy i 


= 
L 


vv. ۱‏ 
حم رایع ض ۳۲۹ 


الام > si‏ آسمه e‏ 3 
انظر: الكنية 
era ‘yyy‏ باو لاد aji‏ » 
انظر : الو لد 
۰-۳۷۳ تاذ رجا بنافة قد آشتراها لیذغو 
الله gle‏ 
حم- لانت ص ۳۳۷ 


4 


؛ ۷- " اخذ الناس یذیه یمُسخون بهما 
وخوههم - 
~ سب ۱ اب ۲۲ 
~~ 

BAS! day الصّلاة على النبى‎ * vs 
VA ال‎ oy 
M 


۷۰: عم‎ t3 
. 


VVA na € f>. | as 


of" 

vo ss ند‎ * 

M 

Að u Y في‎ 

Te TA x ۹ 


وانطر ابضا: الدعاء 


Some Ahadiths, Books and Unrivalled Dignity... 505 





Xo 3, À.T. x. 3 


سور ۲ ب ۱,سورة ۱۷ ب د, 


۵ ۸۱ ب ۱د, ۵ ٩۷‏ ب ۱٩‏ 


ra tt 


SKA VW V مس - لد‎ 


۳۳۹ 


تر - له د۲ ب ۱۰ 


Vac ۱۷ سورة‎ tt ك‎ 


۳۷ ب‎ ۳۷ ۵ TCU 


۸ ب‎ ft 


T 


حم- اول ص 4 , ۲۸۱ ۲۹۵ 


تان ص 485 . ثالث ص ,١١5‏ 


GN seu Fey vet 


امس ص ۱۱۳۷ ۱۳۸ NEO‏ 


YN 


لك عر اا الوم 
5 


Joi iudi ۲-۹‏ شفيع فى الْجَنةِ- 


TC, BES c d ps 


Y 


rr: 
. 


VISTA Šš 


مح ك ۳۷ ب ۳۷ 


uail - c*‏ ب لا 


m 


حم- ثالث ص ١4٠‏ قا ١44‏ قا 


-iiai phi y iaso t rat 
۵3٩ عد - ج ۲ ق ۲ ص‎ 
PAS sj) ذَغرَتهُ الناس‎ * -۰ 

-é 
٩٩ بد- ۱۱.۵ ت.‎ 
«Ji- gius dé à! uo Marie Y An 
انظر: آل محمد صلى الله عليه وسلم‎ 
giúise -۷ 
۳۱۳ ۳۰۹ مس- 2 ۱ ح‎ 
۳۲۰ ۸ 
۲۰ ب‎ ۳٩ بد- ك‎ 
ب.۱‎ ۱4۵ ۱۰ vYv3-7 
۳۰۷ ,۲۲۲ حم- تان ص‎ 
SEN ES TAY ۴ 
4۹ ۷۸ ۰۵۵۵ ۵ 
Y ۲۸د. 4۰د. ثالث‎ ۸ 
VA coe Ve اج‎ VÀ vO 
SENIN aera NNN VĒ 
eas N EER كك‎ 
SÉV LET Lo ue VETE عی‎ 
M SD 13 
ii yha a أغطيت حَمْسا‎ * PAA 
من انیا قنلی-‎ 


بځ- ك ۸ ب ند ك ۲۸ ب ۲د و 
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, وم * من أسَعَد الناس بشفاعة النبى- BAY wre s-7‏ 
بخ- ك ۳ ب ٣٣‏ حم- ۰41٩ AT Ue CIE‏ ۲۰ 
عد ج ۲ ق ۲ ص ۰۱۱۸ .u‏ رایع ص yo un Y NY‏ 
Meet Ste‏ اا ا ا QNNM‏ 
حم ان صن ۳۷۳ 5 9 

ووم * خيرأت فاخترت الشفاعة - ط - ح ۱۳۸۳ 
تر- ك ۳۵ پ ۱۳ 4" * شفاغَة الأنييّاء وَالمَلائكة- 
حم- ثان ص ۷۵, رابغ ص bet‏ بخ - ك ٩۷‏ ب ۲6 
ue veo EVO‏ ۰۲۳۲ ۰۳۲۵ نس 2 ۱۲ ب. ۸۱ 
۳ سادس ص ۲۳ ۲۸ ۲۷ em‏ الث AE Luo‏ ۳۲۵3 
c -»‏ ^44 | حامس ص ٩۳‏ 

cune dew os: adu . 

۳۱۷3 ۳۸۹ ح‎ ais | [PP sail uj ۳۹ 

لامتی = ۷ - * AR‏ الشُهَدَاء- 


tig do Su | انظر : الدعوة‎ 
| a olai; gadi Sii * - ۳ 


it et: 23-7 


7 
6 لام حم- ول ص د, الث ص ١١‏ 
جت نان ص 4 ۱۷ حامس ص ٤۳‏ 
۶- * شفاعة اللبی فی wi deus * -۸ - Sd‏ ~ 
;2-7 ۵ب ۱۱ مس- ك ۱۱ ح ۸د, 9٩‏ 
بد- لد ۳۵ بت ۲۰ ۱۶ بد- ند ۲۰ بت 4۰ 
طد ح AMA‏ ۰۱۹ ۲۰۲5 تر - ك ۸ب ٤١‏ 
۰ بدخل لجنة بشفاغة زخل من Mos LA‏ 
تى -uli opao‏ مح- ٩‏ > ب ۱٩‏ فا 


SKA >‏ وی ار وا ۱ | 
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حم- اول ص ۲۷۷, الث ص 
AT 5X 1‏ 
Y YA e -p‏ 
ili deus * —Y'q4‏ — 
بخ- ك ۷ Y£«‏ 
*tàó o YT 3 "sr‏ 
>- ثالث ص 4t‏ 
-b‏ ح ۲۱۷۹ 
٠ ^‏ - * شفاعة اله عر -J‏ 


بخ - ك ٩۷‏ ب ۲ 


Glossary 


May Allah's peace and blessings be upon him (the‏ + ميم 
بيه - g^‏ 

Prophet Muhammad) 

Aqeedah: theology 


given to the 


= 


Bait-ul-Maqdas: the holy House, a name 
temple at Jerusalem. 


Dar-i-Arqam: |n the very initial stages of Islam the Holy 
Prophet (Z5 ) established a preaching and training center 
for the Muslims. This center was the House of Hadrat Zaid 
bin Arqam. 


Hadith: Narration, account, report of the actions and 
sayings of the Prophet (42%) transmitted through 
trustworthy intermediaries. 


Hadrat Abu Bakr: He was the first Caliph or the successor 
of Muhammad (4). He reigned two years and died 
August 22" , A.D.634. 


Hadrat Ali Ibn Talib: The fourth Caliph who succeeded 
Hadrat Usman and reigned from A.11.35 to A.H.40. He was 
a cousin to the Holy Prophet Muhammad (#27) and 
married Hadrat Fatima, the dearest daughter of Hadrat 
Muhammad (224 ). 


Hadrat Ayub: Job. 


5410 


Hadrat Bilal: Vhe First mu'azzin or prayer caller appointed 
by the Holy Prophet (ip). He was an Abyssinian slave 
who had been ransomed by Abu Bakr. The holy Prophet 
(222 ) honoured and distinguished him as the “first [ruit of 
Abyssinia. 


Hadrat Dawood: David. 
Ilaārat Hesa: Jesus. 
Hadrat Haroonz ^aron. 


Hadrat Hassan: The filih caliph. the eldest son of Hiadart 
Fatima, the daughter of Muhammad (225), by her husband 
the caliph Hadrat Ali. Born 3A. died (۸۱۱, ۵ 
succeeded Hadrat Ali as ealiph in 41 ATHE and reigned about 
six months. 


Hadrat Hussain: Vhe second son of Hadrat Fatimah, the 
daughter of Muhammad (2:5) by her husband Hadrat Ali, 
the fourth caliph. He was born in JAI and martyred at 
Karbala OLAH. 


Hadrat Sulaiman: Soloman. 


Hadrat Umar: Umar Ibn al-Khattab. the second caliph, 
who succeeded Abu Bakr: 13AH (034A D). He came to the 
fold of Islam in the sixth year of Islam and the holy Prophet 
(42%) graced him by taking his daughter Hafsah as his third 
wile. He was martyred in 23AH (644AD) after a supreme 
reign of ten years. 
Hadrat Usman Ibn Affan: Ve third Caliph, who 
eceeded Hadrat Umar 23AM (643AD) and reigned 
velve years. He is known amongst Muslim as /A n-. 


Naran. “the possessor of the two lights” because he 
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married two of the Prophet's daughters, Hadrat Ruqqayyah 


and Umme Kalsum. 
Hadrat Yahya: John. 
Iladrat Yagoob: Jacob. 
Hadrat Younus: Jonah. 
Hadrat Yousuf: Joseph. 


Hadith Qudsi: Sacred account, a non-Quranic Divine 


word revealed through the Prophet (44 ). 


Hajj: Whe annual pilgrimage to Mecca in the month of 
Dhul-I-Hijah, the Last month of the Muslim year; required 
of every Muslim once in his life if he affords. 


Hajr-e-Aswad: "The Black Stone" the famous black stone 
which forms part of the sharp angle of the Kabah. 
According to Ibn Abbas, the Prophet Muhammad (4 ) 
said; the black stone came down from paradise and at the 
time of its descent it was whiter than milk, but that the sins 
of the children of Adam have caused it to be black, by their 


touching it. 


Jihad: \loly War in the way of Allah to establish and 
defend Islam, 


Ka'bah: The cube-shaped construction at the center of 
Ilaram in Makkah, Saudi Arabia. It was initially built by 


the Prophet Abraham and rebuilt by Holy Prophet (227 ) 


The Kabah is the pivotal point towards that all Muslim 
face while saying their prayers. 


un 
هم‎ 
Nm 


Madina: Vhe city in Saudi Arabia, where the Last Prophet 
Muhammad (i) died and buried and where the 
revelation of the Qur'àn was completed. 


Makkah: The City of Suadi Arabai where the Masjid 
Haraam is situated in which the Ka’bah stands. In Makkah 
the holy Prophet (4%) was born and the revelation of 
Qur'an started, 


Masjid-ul-Aqsa: Vhe Mosque in Jerusalem. 


Masjid-ul-Haraam: Vhe sacred mosque that ts the mosque 
in Makkah which houses he Ka bah. 


Meraj: Lil. ‘an Ascent. Hadrat Muhammad’s (inje) 
journey to heaven; also called sra. It is said to have taken 
place in the twelfth. year of the Prophet's mission in the 
month of Rabi-ul-Awwal. 

Muslim: ^ person who practices the teachings of Islam. He 
avoids the forbidden and practices what is obligatory and 
follows the Sunnah of the Holy Prophet Muhammad (2 ). 
Qibla: Vhe point of direction towards which the Muslims 
turn thei faces when praying. 

Qur'an: Ihe Recitation: the Book of Allah sent to the last 
Prophet Muhammad (£x) through the angel, Gabriel or 
Jibreel, for mankind. 

Rasul: A Prophet on whom God revealed divine books; 
Messenger of God. 


Sajda: Vo ll in prostration with the toes, knees, palms, 


nose and forehead touching the sround. 
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Salat: Ihe prayer. Ht is obligatory to all the Muslims. They 
are Maghrib, Isha, Fajr, Dhur, Asr. They have fixed 
numbers of rakat, units in worship to Allah. It is one of the 
indispensable pillars of Islam. 


Shariah: A way, a course, the legal modality of the people 
based on the revelation to their Prophet. The Last and 
perfect Shariah is indeed of Islam that has abrogated all the 
previous Shariahs. It ts, being the last and the castest to 


follow applicable to the whole human race. 


Shirk: Associating other gods or any objects of regard - 


with God, the supreme sin, 


Sira: The historical study of the Prophet: Muhammad's 
L.ilc. 

Sunnah: I is exclusively referred to the practice and ways 
of the Messenger of Allah, the Holy Prophet 
Muhammad( ). 


Tawakkul: Vie act of placing implicit trust in’ Allah's 


Judgement. 


Uhud: A hill about three miles distant from Madina. It is 
celebrated Tor the battle fought between the Muslims and 
the Quraish in 3AIL. 


Ummah: A people. a nation, a sect. here it is particularly 
used for the Muslims. 


Ummi: Vhe title assumed by the Prophet Muhammad (2: ) 
and that occurs in the Qur'an 8:156, instead of not attending 
any school or institutions the holy. Prophet. (42) knows 


everything. 
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Usher: A ten percent agriculture tax given to the Muslim 


state, 


Zaboor: The Psalms of David, the Book of God sent down 
to Prophet David. 


Zakatz Viterally the word Zakat means purification. Iis a 
religious duty incumbent upon any person who is free, 
sane, adult, and a Muslim provided he be possessed tn full 
property of such estate or effects as are termed in the 
language of the law nisab, and that he has been in 
possession of the same for the space of one complete year. 


Zakat upon different things is different. 
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3608 
159,335 
156 
126,136 
121 
397 
320.344 
122,136 
50.125.135 
126,137 
47 
403 
123 
123 
398 
122,138 
344 
373 
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TASS -.. ای رسُول ال‎ at ga C, قُلْ‎ 
7:158 — انى سول الله اليك‎ td gii, 
7:158 O5 34s e Sd $33 و‎ 

۲ وار س‎ g T 
8:1 Oda eS SNM) pan bi و‎ 
8:2 منژن الَذَيْنَ اذا ذ كر اش‎ fat Ut 

STR GIS Sd و بريد الل ان يحق‎ 
B:13 e oj dtt BUS eiu Sá 
8:17. 55 35253 E28 5 

9:24 .... A en gat Sa C, 
۸:33 انت فیهم‎ geal وما کان الله‎ 

۸:72 امناو هاجرواو جَاهذُو1...‎ x à 
9:۱ بر ءة من ال و رسُولة‎ 

و اذان من ال و رسُو له 9:3 

قل ان کان ابا 35 JU‏ کم ..... 9:24 

وَلَا يُحَرَمُوْنَ ما خرّم ال و سول 9:29 
پریذژن ان يَطَفوًا نزر اه بافراههم ..... 9:32 
هو الذی ازسل سول بالهُدی ..... 9:33 
35 انهم رضوا ما اتاهم ۳1 dio;‏ — 9:59 


9:59... dio) ال من فضله و‎ LS eco 


124.134 


122,136 
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163 
33] 
331 
348 
350 
56 
352 
353 
354 
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9:02 S052 BN Grp, gay 

الم یعلموا اه من بخادد الله و ga;‏ 4 — 9:63 
وَرضوانٌ XS d sa‏ 9:72 

974 1525 5 وما مرآ إلا أن أغناهم اش‎ 
9:99-100 513 بالل‎ Se p وَمِنَ الاغراب من‎ 
9:103-104 pg els dio gli gol خذ من‎ 
9:128 — e S Lil a yj eS cur Ad 
9:128 — 35e e Sell جَاء كم رَسِوْلٌ مَنْ‎ Add 
10:57 «$35 Bike (Ss sr قد‎ 

10:57 534-2! udis, 

11:25-27 eS uias gi Jr uL Ad; 
۱۱:39 joe Side at Da i pels ye 
۱۱:48 ۰.۰۰ ینوخ اهبط بسلم متا‎ 

والی غاد اخاهم هو ۱" قال یلقوم ...۰ ۱۱:50-52 
و ینقرم استغفرژا ربکم نم تب اه ...۰ ۱۱:52 
ولمَا جاء آمرنا نجْینا ود Spang‏ ...... 58-60: | 
"uu palsi P‏ قال . ۰ 11:61-62 
و پلقوم هنده ناقة ال لکم اية...... ۱۱:64-65 

فلما جآء امُرّنا نجینا صلخا و الذیْن .۰ ۱۱:66-68 


فلما جآء امُونا جعلنا عالیها سافلها ...۰ 11:82-83 
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361 ۱۱:84-87 .... e 3&2 JU "Cx َحَاهُمْ‎ a و‎ 
363 ۱۱:89 ..... Si وَيِقَوْم لا يَجُرمَسكُمْ شِقَاقِى‎ 
362 11:9۱ ..... JJA aS fas da Ue cron is j 
364 | 1:94-05 ...... zūd) Uga Ward Ul cle US; 
365 | 1:96-97 ...... as 5 Gu eap LS dl; 
366 11:102 sā i T وَ کذلک اخذ زبک‎ 
366 ۱۱:۱۱2-۱13 ۰... Sas GU Boy SIGS فَاسْنَقمْ‎ 
367 ۱۱:۱۱6-۱۱7 < A$ So الْقَرُوْن‎ as S َو‎ 
368,391 1:120 — ei من‎ Sie Zab is 
330 ۱2:۱۱ ۱ og Sn رلکن تصدیق الذی‎ 
330 12:۱۱۱ و تفصیّل کل شیء‎ 
331 12:100 O5 go kao R5 و‎ 
297 13:28 OS jah dēkas آلا بذ كر الله‎ 
384 13:40 We 5g 9h Sole wit 
386 ۱4:12... g Ad Shad yi Sus ال‎ 
379 |4:52 ...... هذًا بَلغ للناس وَلِيُْدَرُوًا به وَلِيَعْلَمُوآ‎ 
197 15:9 6 انا نحن برلا الد كر و‎ 
3 15:72 لغمرکت انم لفی شکرتهم‎ 
324 15:99 O zit Sau ختی‎ K; ii; 
61.111 ۱6:۱0 ..... فد لت فیکم مرا مَْ‎ 


289 


185 
330 


186 


381 
43.161 
396 
390 
286 
147 
47 
159 


319 
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اه فضل dē g kak;‏ بَعض فی 16:71 
و هذی و رخمة و بشری للمسْلمین0 ۱6:89 
اذ ع إلى سَبِيْلٍ رَبك بِالْحككمّة ...... 6:125! 
انَّ هنذا "T EUR sāk‏ 17:9 
S‏ نمك eU ga‏ 5 ھا ا من غطاء ..... 17:20 
سی اَن يُبُعَفَك SG‏ مْقَامًا ...... 7:79| 

وم ازتیتم من العلم الا ODE‏ 17:85 

۱8:29 ...... فلیکفر‎ S US سَآءَ یمن رم‎ ed 
۱9:12 یِیخیی خذ الکتاب بقرَة.....‎ 

ظه) ما انز لا علیک 5153 لكشقی0 20:۱-2 
O 446 o gd EU Nis SI‏ 21:106 
ما آزنلنک الا رخمهة للعلمینْن 21:107 
di dà Y;‏ الناس بَعْضَهُمُ aka‏ ...۰ 22:40 
قلم poi‏ فنگون -22:46 
راهم من مال اه Sil‏ اتا کم 24:33 

ر ان تیوه هدور ۱* وا غلی ..... 24:54 

24:63 بَينَكُمْ......‎ pe led Vlr لا‎ 
25:۱ ..... RE ge SW ah JS Si تبرک‎ 


SHS 5‏ جَفلنا لکل نبی AE‏ ...۰ 25:3۱ 
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383 20:119 SUR ins o S Aud 
383 26:120 Os s i ei 
333 27:1 Ogee AS 9 ol تلک ایث اف‎ 
383 27:51 Oise! edo نا دَمَّرْنَاهُمُ و‎ 
391 27:69 ...... فل میروا فی الازض فَانظرُوًا كيف‎ 
382 28:59 — sā وم کان رک ملک‎ 
47 33:6 انفسهم‎ Je se JL اللبی اؤلى‎ 
42,158 33:21 ..... کان لکم فی سول ال‎ i 
124,138 33:36... ما کان لمزمن ولا مُومنة اذا قضی ال‎ 
123 33:37 ailē d انعم الله عليه و‎ 
158 33:40 اب خد من‎ dis GS U 
43,58 33:45 — Math ایا النبی انا آزملنک‎ 
33:46 انا زنلک شاهدا.....‎ eo uio 

48 33:56 ان الله و ملنکته بصن غلی.....‎ 
125.136 33:57 eid d gēl gadi ان الذین‎ 
137 33:7۱ .... $8 A3 D 325 من بطع ال و‎ 
159 34:28 -..... لئاس بَشِيْرًا‎ É Lo og 
346 35:5 $e dn Sy Sh ها الناس‎ 
MS 35:24-26 — Op Be haa So Sy 


SN 30:1-3 Op Sed ta یس( و‎ 
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297 
329.346 
383 
327,341 
327,342 
383 
289 
229 
315 
384,392 
|13 
320 
408 
320 
178 
49.125.134 
179 
62,314,388 
124.179 
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39:33 — 33459 gii 53r منه‎ TA LS 
36:69 — A وَمَا يبع لَه“ ان‎ jai st U 
37:76. و نيا و أَهُلَهُ مِنَ الكرب‎ 

37:171-3 ..... سْبَعَتُ کلمتنا لعبادا‎ dā 
40:56: شمف کل اه بر سوھ‎ 


و کذالک خقث کلمث ربک غلی ...... 40:6 


و قذر فیها اقو اتها فی اربعة ایام" سواء .۰۰ 4۱:۱0 


ستریهم ایشا فی الافاق و فی ..... 4۱:53 


43:44 S$ g SJ $id) 


هانتم هو لاء تذغون لسفقرا فی ..... 47:38 

48:۱ Ods bed SI Lo انا‎ 

انا آزسلنک شامذا و راو ..... 48:8-9 

48:۱0 ۰۰... نک انم اون اف"‎ puta Sd اق‎ 
48:12-13 — 12M CaS JJ ši gab بل‎ 
48:29 ~~ has Sadly aa J 505 مُحَمَّدَ‎ 


49: | GaN psy NT یلا ابها الذین‎ 


49:2 —— ab aN Val الذین‎ et 
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48,180 
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126,134 


309,341 


49:2-3 اهنوا لا تفع‎ Sih gio, 

ای این نانک من وَرَآءٍ ...... 49:4 

49:7-8 .... سول ال‎ eS ANT ie; 

49 13 5 ee Gh لناس‎ Bit 
49:15 4125 اموا باه و‎ AN ia نما‎ 
51:191 Oei; ULL im etu; 
53:1-17 صَاجِبُكُمْ......‎ Jo 6 O d t uz 5 
53:3-4 ..... الهُوی ان هو‎ yo au 

مرج البَحرَيْن يسين 0 55:19 

فیهما * تضاختن0 55:66 

نتکییْن علی رف ..... 55:67 

58:20 Up) gant 5536S Gia 3 
58:21 4155 غلبن آنا و‎ LS 

59:7..... تهکم‎ es bpd Jj er ley 
59:7 کی لا يون له ین الاغنیاء منکم‎ 

61:4 — aeo GA S G ii Cond a ŠI 
61:9 po 3e ps) doe * 


يآ ugši‏ الَذِيْنَ lā iš‏ کم علی ..... 6۱:۱0-13 
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44.164 
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314 
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37 


314 
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413 


67:8 Sata من‎ ds 51 

و انک dla‏ خلق Opie‏ 68:4 

71:21-28 — SAVAS pat AGI Si d 
73:1-2 OGÉ الیل الا‎ 0 o o 
(74:1-2) O39 43 0 uie, 
(74:1-5) O3 L3 05.0 Aah we, 

TORI rn P bsnl we $5 oda ان‎ 
)77:1-6( ...... وَالْمْرْسَلتِ عُرْفَا فالعصفت غضْفان‎ 
(71:8-12) — 84 3 Ob a gii i 
(79:1-5) Olads bets OWS ce jj 
)81:1-9( adi Ši (ذ۱ امس کر‎ 

)82:1-5( ...... الْفَطَرَثُ0 وَإِذَا الْكوَاكبٌ‎ tā iš 
)88:8-22( ..... ناعْمَة0 لَِسَعْيهَا رَاضِيَة0‎ ua وُجُوَةُ‎ 
89:۱-5 .... والفجر0 و یال غشرن‎ 

89:17-20 Vy Oped 6 SGT LS 
49:2۱ ۰... OWS ITS BIN SES 151 

89:27-30 gr)! Oulu! Lit di يآ‎ 
90:1-2 «55 3 Oak بهذا‎ aši Y 

90:12-16 Ox; IS Oils ما آذرک ما‎ 


91:1-9 131 Kāli Olga $e; 
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413 
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قد افلح من ز کها() و قذ عاب 91:9-10 
فاما من اغطی و اتقی) و صَدَّق ...... 92:5-10 
و Gg eA O E es‏ — 92:17-21 
و الضخی() و الیل اذا سجی().... 93:1-5 
الم نشر ج لک صذرک()..... 04:۱-4 

و bs‏ البلد الامین0 95:3 

افرا باسم رَبک الذی خن ..... 06:۱-5 

اذا ژلرلت الازض زلزالها() — 99:1-5 


و العدیت ضبحل() فالمزریت قذخا() ۰۰ ۱۱۵:۱-5 


Index to 
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286 
97 
94 
276 


077 


292 


79 
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283 


Hadith and Athar 
ابو اولاد کم علی ثلاث خصال حب نبيكم و حب اهل بيته‎ 
ادع الله لها عسى ان يستنقذها بك من النار‎ 
اذا توضأ كادوا يقتلون على وضوئه و اذا تكلم‎ 
ارقانکمارقانگم اطعموها معا تاکلون و اکسوهم مما تلیسون‎ 
السلام علیک یارسول الّه بابی انت و امی‎ 
اطعموا الجائع و عودوا المريض و فكوا العافى‎ 
افتحى ير حمك الله قلا باس علیک‎ 
اکشفی لی قبر رسول الله فکشفته لها فبکت حتی ماتت‎ 
الا کل شیئی من امرالجاهلية تحت قدمی موضو ع و ان کل‎ 
الا لا ترجعوا بعدی ضلالا لا یضرب بعضکم رقاب بعض‎ 
اللهم اذهب بصرى حتى لا أرى بعد حبيبى محمد‎ 
ثم ادناك ادناك‎ S pl pi ثم امک‎ Sal امكء ثو‎ 
آن آتموا صلاتکم و ارحی الستر فتوفی من یمه‎ 
انا اولى بالمؤمنين من انفسهم‎ 


الناس سواسية كاسنان المشط الواحد لا فضل لعربى 
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85 


279 


120 


161 


145 


85 


298 


300 
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الناس من آدم ر کلکم بنو آدم) و آدم من تراب الا کل ماثرة ... 
ان الزمان قاد ستدار کهینت بوم خاق الله السئوات والارض 
ان الله بعث الينا محمدا و لا نعلم شياء و انما نفعل كما رأيناه 
ن الله تعالى قال ابث العلم فى اخر الزمان حتى يعلمه الرجل 
ان الله زوى لى الارض فرأیت مشارقها و مغاربها m‏ 

ان الله فرض على اغنياء المسلمين فى اموالهم قدر الذى ... 
ان اه قد اذهب عنکم عبية الجاهلية و تعظمها بابائها .... 

ان قامت الساعة و بید احد کم فسیله فاستطا ع آن لا بقرم 
ان كنت انما اشتريتنى لنفسك فامسكنى وان كنت انما 

ان كل ربا موضوع ولكن لکم رؤس اموالكم لا تظلمون 
انك حجر لا تنفع ولا تضر ولولا انى رأيت رسول الله 

انی عند الله مكتوب خاتم النبيين و ان آدم المنجدل فى طينته 
۰ انی قد تر کت فیکم ما ان اعتصمتم به فلن تضلوا ابدا 
انى لا اريد المدينة بدون رسول ال و لا اتحمل مقام ... 
ایا کم و الحسد فان الحسد یا کل الحسنات کما تأکل النار 
الایمان بضع و سبعون شعبة فافضلها قول لا اله الا ال ..... 
ايها الناس ان لکم علی نسانکم حقا ولهن علیکم حقا... 

۰ بابی انت و امی یارسول ال لا ابالی اذسلمت من عطب 
بابى انت و امى يارسول الله لقد بلغ من تر ضغك الكت ..... 
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بكيت أن ذكرت انك ستموت و نموت فترفع مع النبيين عد RE‏ 
تطعم الطعام 287 
تركت فيكم امرين لن تضلوا ما تمسکتم بهما کتاب الّه و سنتی 145 
الجنة تحت اقدام الامهات ]29 
حق الطریق غض البصر و کف الاذی و رد السلام 301 
خذوا عنی مناسککم 119 
خیر کم خیر کم لاهله و انا خی ر کم لاهلی ..- 29۱ 
الدنيا متا ع و خير متاع الدنيا المرأة الصالحة 292 
سبعة بظلهم الله فى ظله يوم لا ظله الا ظل امام عدل و شاب 204 
سیکون فی آخر هذه الامة رجال یر کبون علی المیاثر بدل .. 262 
شغفهم به اة و تعشقهم ایاه فلا صبر لهم اذا لم يشهدوا ka‏ 72 
صلوا کما رأیتمونی اصلی 119 
الطهور نصف الایمان 300 
عليك بتقوى الله فانها جما ع كل خير و عليك بالجهاد ٠.‏ 295 
فان احسن الحدیث کتاب الّه» و احسن الهدی هدی محمد 156 
فان فی الصلوة شفاء 298 
فبهتنا و نحن فی الصلوة من فرح بخروج الب 80 
فسمعنا لذالک الجذ ع صوتا کصوت العشار» حتى جاء E‏ 
فصاحت النخلة صیا ح الصبی» ثم نزل اللبی با فضمها اليه ... 9۱ 


فضلت علی الانبیاء بست اعطیت جوامع الخلم و نصرت : 160 
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80 


160 


91 


299 


262 
119 


414 


60 


فلما وضع لنا وجه نبى نا ما نظرنا منظرا كان | عجب الینا m‏ 
— فما يريدون ان تقع شعرة الا فى يد رجل .... 

فمن اطا ع AB EL esca‏ اطا ع الله» ومن عصى محمدا . 

قام فينا النبى اة مقاما فاخبر نا عن بدء الخلق حتی دخل . 
كان سبب موت ابی بکر الکمه علی رسول الله نة فما زال asi‏ 
AE EER EE‏ 
كان النبى نا T‏ يخ = يخطب الى جذد ع. فلما اتخذ المنبر ۳ 

كل مسكر خمر كل مسكر حرام 

كلا والله لا يخزيك الله ابدا انك لتصل الرحم ...... 

كنت اريدهما لا نر الى النبى فاما اذا قبض d E, gai‏ 
لا تقوم الساعة حتى يتقارب الزمان 

لا یکون لاحد ثلاث بنات او ثلاث اخوات فيحسن اليهن ... 

لا یلج النار رجل بكى من خحشية الله.... 

لا یژمن احد کم حتی أکون أحب الیه من و الده و ولده . 

لعن الله الخمر و شاربها و ساقیها و بانعها و مبتاعها و - 

J py oad‏ اکل الربا و مو کله و کاتبه 

لقد تر کنا محمد وما يحرك طائر جناحيه فى السماء 
لر کان لی مثل احد ذهبا لسرنی ان لا تمر على 


لن یمن أحد کم حتی أ کون عنده أحب الیه من نفسه_ 
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287, 418 
416 
289 
299 
29] 
89 
73 
406 
418 


416 


29] 
301 
287 
145 
293 
286, 417 
406 
93 


288 


ليس المؤمن الذى يشبع و جاره جائع 

ليس عندى شيئى ولكن ابتغ على فاذا جاء نا شيئى قضيناه 
ليس لابن آدم حق فى سوى هذه الخصال: بيت das‏ 

ما اسكر كثيره فقليله حرام 

ما اكرمهن الا كريم وما اها نهن الالثيهم 

ما بال عينيك لا تنام كانماء کحلت ما فیها بکحل الارمد 
مابالک 

ماترك قوم الجهاد الا عمهم الله بالعذاب 

ما سئل رسول ال LĪ‏ شيئا قط فقال لا 

ماظن نبى الله لو لقى الله عز و جل و هذه عنده 

ما كنت لافعل حتی یطوف به رسول الله ر 

ما من رجل تدرک ابنتان فیحسن صحبتهما الا ادخلتاه الجنة 


ما من مسالم یغرس غرسا الا کان ما اکل منه له صدفه 


من احتكر طعاما اربعين يوما يريد به الغلاء فقد بری من en 4M‏ 


من اطاعنی دخل الجنة و من عصانی فقد ابی 

من تزو ج فقد استکمل نصف الایمان 

من SIS‏ عنده فضل ظهر فلیعد به علی من لا ظهر له و من .. 
من مات و لم يغز و لم يحدث نفسه بغز و ممات wo‏ 

من يطع الرسول فقد اطا ع الله 


المحتكر ملعون 





87 


293 


و الذی نفسی بیده لا تقوم الساعة حتی تکلم السبا ع الانس 55 
و الله یارسول ال نله لانت احب الی من نفسی و مالی . 

با ابن آدم انک ان تبذل الفضل خیر لک و آن تمسکه ..... 
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